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PADA THREE 


CHAPTER SIXTYTHREE 
Principles of Pasupata Philosophy 
Saunaka said 

l. O good-natured Süta, experts in all scriptures, be 
long-lived, as, O scholarly one, we have been made to drink 
the nectar of Krsna’s stories by you. 

2. What did Narada, the favourite of the lord, ask him 
after listening to the Moksadharmas directly from the mouth 
of Sanandana ? 

3. Thegreat sages with Saunaka as the first, the mind- 
born sons of Brahma having perfect achievements and busy 
with uplifting the beings, roam in the worlds. 

4. O blessed one, Narada too is ever devoted to Krsna, 
What auspicious discourse that sanctifies the world took place 
when they all assembled ? 


S üta said : 

5. O highly blessed one, You have asked very aptly, 
you, who help the common people. I shall recount everything 
that had been asked by sage Narada. 

6. After listening to the eternal Moksadharmas uttered 
by Sanandana, O excellent one among the scions of the family 
ofBhrgu, Nárada asked those sages again. 


Narada said : 

7. Visnu, the lord of all gods has been glorified in the 
Vedas and in the Tantra texts. He alone is to be propitiated by 
all those who seek anything (in the world). 

8. O leadingsages, what are those mantras whereby 
lord Visnu is to be propitiated ? Who are the different gods to 
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be worshipped by those people who consider Visnu’s feet as the 
ultimate resort. 

9. O brahmins, Instruct us on the Tantra (special 
religious and philosophical doctrines and rituals) of Lord Visnu 
which would be useful to the preceptor and the disciples along 
with the mode of initiation and the daily morning duties. 

10. O bestowers of honour, tell us about those holy 
monthly rites, oblations (homas) etc. and the japas (mantras 
worthy of being repeatedly chanted), whereby the great Lord 
would be pleased. 


Sita said : 


11. On hearing these words of the noble-souled Narada, 
Sanatkumara, the holy sage, resplendent like the sun, spoke : 


Sanatkumára said : 


12. Listen, O Narada, I shall tell you the Tantra of the 
Lord knowing which one may, by means of pure devotion, attain 
to the unchanging Visnu free from impurities. 

13. They say that the great Tantra consists of three 
Padarthas (categories) and four Padas (sections). The Padas are 
called (1) Bhoga (enjoyment), (2) Moksa (liberation), (3) Kriya 
(holy rites) and (4) Carya (ritualistic observance).! 

14. The Padarthas arc but three : (1) Pasupati, (2) Pasu 
and (3) Pasa.? The individual souls are all called Pasus while 
Paáupati (Lord of the Pagus) is Siva alone. 


1. According to Saiva Siddhanta the subjects of discussion are three 
. viz Paíu, Pati and Páía. The system comprised of four divisions which are 
known to be bhoga, moksa, kriyd and carya. 

2. Here Pati means Siva. His essential nature is cit (sentiency) and 
kriyà (action). Siva is one, all-pervading, free, eternal. He has been 
described in the Tattvaprakaéa of Bhoja in the following manner. Cidghana 
eko vyapi nityah satatoditah prabhusfantab / jayati jagadekabijam sarva- 
mugrahakah gambhuh // After liberation jiwa also becomes Sina but in 
order to differentiate both, the liberated soul is termed as Afuktafiva. While 
Pati who is Siva himself is ever liberated and ever free. He is the sole 
agent of five functions. 

Paus are the jivas who are under three kinds of fetters called paar, As 
bdéas are three, namely mala, mya and karma, the classes of Paíus are of 
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15. O Narada, so long as there remains the contact of 
delusion with the characteristic loss of consciousness regarding 
their true nature, Jook to them as it were dualistic. 

16-17. Páàáías arc fivefold with different characteristics 
and separate names. The Paus are of three kinds : Vijfidnakala, 
Pralayakala and Sakala. Of them the first is attached with Mala 
and the others are attached with mala and Karma. 

18. Thethird is known to be subjected to Mala, Maya 
and Karma. But the first is of two kinds. viz., Samapta Kalusa 
and Asamápta Kalusa (the completion of stains has occurred in 
the onc and in the other the stain is yet to be removed). 

19. The second whose stain is yet to be removed is again 
known to be Pakvamala and Apakvamala (the impurity has 
ripened in the one and not ripened in the other). 

20. (a) The two Vijfiana and Pralayakala are located 
in the pure path; while Sakala being subjected to Kala 
(impurities) wanders about in different bodies (Bhuvanas) in 
accordance with its Karmans. 


three kinds. They are known as Vijfidkalas Pralayakalas and Sakalas. The 
first kind of Paśus are bound by the single páía called mala while the 
second kind are bound by two kinds of påśa called mala and maya, while 
the sakalas are bound by three kinds of pasa, namely mala, maya and karma. 

‘The Sakalas have bodies and sense organs. They experience different 
kinds of bhoga due to previous karma (deeds). So long as karma lasts they 
have to pass through innumerable births. Not only that, they are fettered by 
three páéas. 

The Pralayakala souls become free from the burden of the body and 
sense organs during pralaya, great dissolution and remain there as if in deep 
slumber, but even then these Pafus remain fettered with two páías namely 
mala and karma. They are named so because they remain in the state of 
liberation during Pralaya and are free from kala in Pralaya. 

The Vijianakala souls have got the ripening of malas but as this 
ripening has comparatively grown more in some and less in others they 
are placed in different positions as regards to their prerogative 
rights. Though free from malas they have not been given Sivahood because 
they have the little trace of adhikárimala i.e. they have still the teudency 
of enjoying the hierarchical rights. The Vij&&nakala, whose mala i 
in a high state of ripening, are placed as vidyeivaras. They are cight in 
number, 
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21-22. (b) The Páías are of five kinds.’ The first two are 
born of mala and Karma. The others are born of Maya, Tiro- 
dhanagakti and of Bindu. Although mala is a single entity, it has 
diverse powers consisting of hiding Drkéakti (the power of knowl- 
edge) and Kriyáfakti (the power of action) . 

23. It is like the husk of rice to serve as the cause of 
bodies of Atmans in the world. Karma is of the nature of merit 
and demerit and is the giver of diverse forms of results and 
experiences. 

24. It is abiding in the analogy of sprout and seed 
permanently in a continuous flow. These are the natures of 
the former two. O brahmana, listen to the others beginning 
with Máyiya. 

25. The greatest Atman is eternal with the property of 
Sat, Cit and Ananda (Being, consciousness and bliss). He is 
Pati of all, is victorious and all-pervading and is the only seed. 

26. The excellent splendour of Sambhu never disappears 
nor does it rise. It confers bliss and assumes the form of knowl- 
edge (drk) and action (kriya).* 

27. The Sakti, by possessing which, Siva is able to give 
enjoyment and liberation to the pasus, is verily described as the 
first, the single and of the nature of cit. 

28. Being impelled by Sakti bindu comes about, the 
nature of which is knowledge and action and is known as Siva, 
the cause of all categories and is all-pervading and immutable. 


1. PAéas are fetters by which padus are enticed. Their number is five, 
namely those which are born of mala, karma, méyd, tirodhana Sakti and bindu. 
They are also known as the group of five objects (arthapaficakam) . It is said : 

Mala karma ca màyà ca máyárthamakhilarh jagat / 
Tirodhanakari saktirarthapaficakamucyate // 

Some read ‘‘adhvapaficakam” in place of ardhapaficakam. In support 
of their view they hold that all the thirtysix categories come under six 
adhvas, namely vara, mantra, pada, kala, tativa, and bhuvans which in their 
turn come under five kalàs, namely niorti, pratissha, vidya, Senti and fantyotita- 
Hence they say 

Malàdijáb sadadhvánab tattvadyiste ca paficadh’ / 
Nivrty&divibhàgena taduktarh hyadhvapaücakam // 

2. In Tattvaprakáía the verse reads : 

Nodayati yanna naéyati nirvàti nirvrtim prayacchati ca / 
jüünakriysvabhávarh tattejah Sàmbhavarh jayati // 
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29. The Saktis beginning with icchà taking their resort 
here perform their respective functions. Hence, O sage, he is 
known as all-graceful. 

30. When it (Bindu) is desirous of creating the universe 
in order to show grace to the sentient and insentient the first 
stir evolves in the form of nada and the world beginning with 
Santi etc. 

31-35. O greatest of brahmanas, that is the Sakti category 
which has been mentioned along with its limbs. From it the 
evolute Sadasiva category comes about where the power of 
knowledge is neither predominant nor the power of action is 
subordinated. When the power of knowledge has lost dominance 
and the power of action comes to prominence, the category 
igvara, which is the agent of every object comes about. When 
Kriya (action) is subordinated and Jñāna (knowledge) becomes 
prominent the Tattva then is Vidya the nature of which is 
knowledge and enlightening of all. Nada and bindu are called 
sakala and are located in the sádákhyà-tattva, while videsa in 
the Isvara tattva and mantra in the vidya tattva. These cate- 
gories are described as Suddha adhvan (pure path). 

36. Here, the direct cause is Iga and the material cause 
is the lord of bindus. It is certain that as these five are devoid of 
time, there is no sequential order in them. 

37-39. Because of the functions he is imagined to be 
such. In fact, there is only a single tattva which is named Siva 
possessed of diverse Saktis. Because of the employment of saktis 
the differentiation of them has truly been formulated. For the 
purpose of showing grace to the sentient and the insentient the 
Great Lord has assumed forms and confers grace to those sentient 
beings obstructed by the primordial mala. The all-merciful Siva 
gives them enjoyment of fruits and release as well as makes 
them capable of doing their respective functions to the groups 
of insentient beings. 

40-42. But release being identity with Siva and the grace 
of cit is not possible, because Karmans are without beginning 
and hence without experiencing them individually, the immu- 
table Lord Sambhu for experiencing them instantly creates 
bodies, subtle instruments and worlds, for without an agent, 
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from the material and instruments no effect is seen to come 
about. 

43. Here the instruments are Saktis, while maya is the 
material. She is eternal, one and inherently united with Siva 
and a being without beginning and end. 

44. She is the common cause of all Purusas as well as of 
the world. She is the mother of delusion by nature and consists 
of Karmnas of all beings. 

45-48. The Lord of Vidya by means of éaktis after 
causing disturbance in this all-pervading subtle maya, the 
highest, and after having taken consideration of Karmans, 
creates different bodies and their instruments for the sake of 
experience of Jivas. Maya which is made of various śaktis, at 
first creates the category of Kala, which, in its turn, creates the 
world of the future, past and present. Then this maya gives 
birth to Sakti with the characteristic of restraint. 

49-50. As she controls everything, she is known as niyati, 
then, may, the eternal and the cause of delusion to the universe, 
gives birth also to Kalatattva which has no beginning and no end. 
She does this bymaking a unity of all malas and throwing 
them as if in one corner of the Jivas manifests the power of 
agenthood in them. For this reason she is known as Kala, 

51-54. She does her functions upto bhū (the earth) after 
being subordinated by Kala and niyati. This very Kala again, 
in order to show the objects of experience to purusa, gives birth 
to the category called vidya which is of the nature of light. She 
after piercing the vigil of knowledge, shows to the souls the 
objects of knowledge. Truly, for this reason, she is the instru- 
ment. The atman makes all things object of experience by this 
excellent means. 

55-60. The manifestation of consciousness regarding its 
object is said to be the experience of pleasure and pain (bhoga) 
of the experiencer bhokta. Briefly, the intellect that assumes the 
form of object as pleasurable, is the object of experience and is 
related to the experiencer itself. The instrument is called vidya. 
If the intellect were self-manifest like the sun, but this is not 
possible because it becomes the object, hence it depends un 
some other instrument (Karana), bnt for vidya it is possible 
for it to present the object before átman. Because of its relation 
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with the instrument and others, it is possible to make itself 
intent on having the experience of enjoyment and fruits in 
accordance of its effort—and hence its agenthood is established. 
If it is accepted as being devoid of agenthood, the term bhoktr 
becomes meaningless. Moreover, the behaviour of Pradhana 
towards àtman, ifit had not been accepted as the causal agent 
of the instrument, would have been useless and the enjoyment 
of fruit would have been impossible. Hence it is àtman who 
by means of vidya is the employer of all instruments to be 
accepted. 

61-64. Then Kala gives birth to raga as the limbs of 
vidya for serving the purposeof enjoyment to the Purusa which 
again is urged to move to work, for this reason it is named as 
raga. When being limited by all these tattvas during its state 
of being the enjoyer, the eternal Atman obtains its name purusa. 
This very Kala gives birth to avyakta for the purpose of its 
(Purusa’s) enjoyment. It is the cause of gunatattva which is 
the source of seven knots. The gunas in their support do not 
undergo differentiation like the onc in the earthly state. 

65-70. The substratum belonging to themis called avyakta. 
Possession of three attributes (gunas) is possible because of 
avyakta. They are sattva, rajas and tamas, with light, movement 
and obscuration or obstruction as thcir respective characteristics. 
From guna emerges intellect which has the nature (adhya- 
vasaya), determination as regards object of knowledge. 
Qualitatively it is three-formed and also in accordance with 
their functions it is said to be so. From mahat evolves aharhkara 
which has the function of egoism. On account of differentiation 
in it daily transactions with objects become possible. It, again, 
becomes three because ofthe difference of three gunas like sattva, 
rajas and tamas which again take the name of taijasa, rajasa and 
tamasa. From the taijasa our sense organs of knowledge along 
with mind evolve. As they have contact with light they serve for 
the purpose of enlightening. The organs of action originate from 
rajasa, the cause of activity. 

71-73. Tanmatras, (five subtle elements), the source of 
the physical elements (bhiitas), are bern of tamasa. The mind 
has the nature of willing and its function is resolution. The citta 
has dual functions—effecting the state of the experiencer 
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(bhoktr) and delivering the object of experience (before it), for 
it remains ever engaged as an instrument functioning externally 
in accordance with its suitability. By means of resolution abiding 
within itself it facilitates the sense organs to function, and then 
again brings them within. Hence the mind is called internal 
instrument (antahkarana). 

74-77. ‘These internal sense organs are of three kinds, viz. 
manas, ahamkara, buddhi, volition, energy (sarhrambha) 
and awareness (bodha) are thcir modifications respectively. 

The instruments of knowledge are the ears, skin, cyes, 
tongue and nose. Sound, touch, colour, taste, and smell should 
be known as their objects of knowledge. The organs of speech, 
hands, feet, organs of evacuation and generation are the instru- 
ment of action. They are engaged in the action of speaking, 
receiving, moving about, excretion and enjoying. There is no 
activity without the instruments (Karanas). 

78. After taking hold of the thing to be done by means 
of ten instruments, activities are performed and exertion is made 
in it, for he the soul is all-pervading but the instruments are 
not so. 

79. The five subtle elements are the ether, air, fire, water 
and earth. Out of them the bhütas that are born are said to 
possess a single specific quality each. 

80. Hence, in all the five there is sound, and touch is 
found only in other four, colour in three, taste in two, smell in 
the earth. 

81-83. The functions of each are giving space, assem- 
bling (vyühana), enripening (pāka), collecting (sarngrahana), 
holding up (dhàranà) respectively. The earth and air possess 
thc quality of neither cold nor heat, in the water and there are 
cold and heat respectively. The colour of the fire is shining but 
white in the water. The earth possesses white and various other 
colours. In the three bhütas there is colour. Sweet taste is found 
in the water only but six kinds of tagtes are found in the earth. 
The smell in the earth is called fragrant and non-fragrant. 

84-85. The elements are endowed with qualities and 
nourished by tanmátrás. The bhütas (elements) have these 
spccial qualities but they are devoid of any special quality. 
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These five bhütas are placed everywhere. The entire 
movable and immovable world is made of five elements. 

86. Now it is being reviewed how they are located in the 
body. The bones, flesh, hair, skin, nails and teeth are earthly 
ones, 

87. Water is present in urine, blood, phlegm, sweat and 
semen etc. Fire is present in the heart, in digestion, in eyes and 
in the bile, because its functional attributes are found there. 

88-89 Kala isthe employer, from its beginning to the end 
of the earth—these are to serve the purpose of the soul (anu). The 
entire categories are planned for giving distinctive enjoyment of 
each individual soul. 

90. Thus the tattvas beginning with kala are distinctly 
associated with each individual purusa. They wander about in 
all boclies on account of their past karmans. 

91. The bond (Pasa) called máyiya envelopes the uni- 
verse. From the earth to Kala it is known as the impure path 
(asuddha adhvà). 

92. Whatever is there in the sphere of the earth is of 
movable and immovable character. The immovable are the hills 
and trees and the movable are of three kinds. 

93. They are svedaja (sweat-born), andaja (egg-born) 
and jaráyuja (womb-born). There are eightyfour thousand 
hundred of yonis (wombs) . 

94. Wandering about in them the jiva once obtains the 
human body as a result of its previous deeds. This body fulfils all 
sorts of desired objects. 

95. It is very rare that one is born in the higher families 
of brahmins due to meritorious deeds of higher order and speci- 
ally in the region of Bharata. 

96-100. The birth occurs by the union of the male and 
female and by the mingling of semen and blood. A drop contain- 
ing both enters the womb. If the blood content is more the child 
becomes a female. If the semen content is higher the child will 
be male. When an àtman is encompassed by mala and karman, 
it is known as Sakala. It remains then in the womb, is nourished 
by food and drink consumed by its mother. The body goes on 
increasing by fortnights, months and the period of time. The 
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soul is afflicted with pains and suffering and the body remains 
enveloped with the embryo. Thus stationed in the womb it 
remembers the meritorious and non-meritorious deeds of previous 
lives. He remains dejected and afflicted. 

101. In course of time the child causing pain to its 
mother and being afflicted itself descends down-faced from the 
womb-machine. 

102. It remains still forsome moments, then wishes to cry. 
Then gradually it grows up day after day. 

103. It attains youth after passing through childhood and 
pauganda stages (a boy, one from his 5th the to 9th year). In 
this way the body of the embodied soul comes about. 

104, After the attainment of rare human body which is 
beneficial to all, one who makes no effort to get released is the 
most sinful of all. 

105. The general characteristics of animal beings are 
said to be taking of food, sleep, fear and sexual intercourse. 

106. One who is attached to these four is a stupid 
and the killer of his own soul. The great virtue of man is 
cutting off his own bond. 

107. The removal of the bond in the form of a pasa 
(cord) comes about by means of diksà (initiation). Hence, for 
the removal of the bond one should get initiation by means of 
a mantra. 

108. By means of Sakti as knowledge in the form of initia- 
tion one gets the removal of bondage and attains nirvana known 
to be the pure átmatattva. 

109. He sees Siva with the vision which has the character 
of Sakti and meditates in that way. He offers oblations with 
Sivamantra for the good of his own self and for the good of 
others. 

110. The cit (consciousness) as sight, sees Siva, Sakti 
and also his own self freed from veils. The sight has been made 
capable of secing them by Siva, the sun and éakti as his rays. 

111. The knowledge which is the modulation of the 
inner organ (antabkarapa) is not able to manifest Siva because 
this is a bond like fetters. 

112. Ft is only initiation which is the excellent means of 
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cutting off the bond. Hence according to scriptural method one 
should receive initiation with a mantra. 

113. One who has been initiated in the Tantrika form 
should be devoted to discipline and conduct of one’s caste 
and should perform obligatory and occasional rites. 

114-115. One should not transgress even by mind the 
rites enjoined to one's caste and áérama. The man who has 
received his initiation in a particular àsárama should continue to 
stay in that áárama and follow the discipline of that. Even the 
deeds performed shall not be conducive to bondage. 

116-118. Theonly fruitful rite is the one which originates 
from the practice of mantras. Whatever enjoyment does the 
initiated person desire of worldly and other-worldly nature, he 
enjoys due to the efficacy of propitiation of mantras. Having 
enjoyed them (in a proper way) he attains liberation. After get- 
ting initiated, if a man does not perform obligatory and 
occasional rites, he attains the state of pisáca for some time and 
attains release. Hence, the initiated person should perform nitya 
and naimittika rites. 

119-120. It is inferred that the performance of rites is to be 
observed by those who have received initiation, The man who 
performs obligatory and occasional rites attains instantaneous 
release because no deficiency in initiation has occurred in him. 
Even then, the final destination is attained by the one who is 
devoted to his guru, teacher, but not otherwise. 

121-124. Siva, the all-benefactor, is established in the 
image of the Guru, and he does this by means of initiation. But 
devotion to Guru is thought to be artificial if it is shown to him 
only because of his bestowing the temporal good. His devotion 
tohim would be futile and he should have to perform atonement 
of sins at every step. 

One who is loyally devoted to his guru physically, men- 
tally and verbally need not perform any expitiatory rite. He 
attains siddhi at every step. Should the teacher impart mantras 
falsely to the one who is endowed with devotion and who has 
dedicated his all, to the teacher, the teacher should do atonement 
of sins. 
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Procedure of Initiation 
Sanatkumara said : 

l. I shall tell you about the procedure of initiation 
for the removal of bond (pasa), the accomplisher of desire and 
also let you know the potency of the mantra. 

2. Since it bestows the divine state and dispels sins, it is 
called diksà by all exponents well-versed in the Agamas. 

3. Mananam (deliberation) means intuitive understand- 
ing of everything, tranam means rescuing the worldly people by 
showing grace to them. It is called mantra because it is endowed 
with intuitive knowledge and the quality of rescuing others. 

4. Themantrasare of three kinds, viz., the feminine, 
masculine, neuter. The mantras of the feminine kind have 
dvitha=svaha at the end and those ending with him and phat 
are masculine. 

5. The neuters have namah in the end. These are known 
to be the species of mantras. It is to be known that the mantras 
have male superintending deities, while vidyas have female 
deities. 

6. These mantras are considered good in satkarmans. 
They are again of three kinds viz. with tara=orh, those with 
repha — ra in the end, and those with svaha are known to be 
Agneya = referring to fire. 

7. But, O sage, the saumyas (born of the moon) are said 
to be those which are endowed with Bhrgu — sa and piyüsa = va, 
seed letters- am. In this way the mantras of agnigoma kind 
are to be known by the learned people. 

8. The mantras of àgneya nature are awakend when 
breathing flows through the pingalà channel. When the air flows 
through the left hand path the saumya mantras are awakened. 

9. The mantras are awakened when they flow along both 
the nàdis. When the mantras remain asleep it gives adverse 
results if repeated then. 

10. Uttering every letter of the mantra beginning with 
a and ending in la. While doing this in the descending order 
(anuloma) there should be bindu and in the ascending order 
(viloma) visarga should be added. 
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11. When the mantra is uttered in this way, the deity 
becomes awakened and yields the result. quickly. Even an evil 
mantra becomces fruitful when it is repeated with a rosary. 

12. Ina cruel deed the agneya mantras are efficacious, 
while in an agreeable deed saumyas are beneficial. Even the 
raudra mantra becomes pacifying when it is added with the 
mantra-sccds belonging to the Santi species. 

13. Even the santa becomes cruel when him, phat are 
added to it. Those which are stained with the fault like cchinna 
etc. are not able to protect the aspirant (sadhaka) . 

14-19.! Cchinna (broken), ruddha (checked), devoid of 
power (éaktihina), then again with the face turned back 
(paráümukha) (karnahina) deaf, blind, barred, obstructed 
(stambhita), dagdha (burnt), trasta (frightened), bhita (afraid), 
malina (dirty), tiraskrta, bhedita, susupta (sleeping) madon- 
matta, mürchita, hatavirya, bhranta, pradhvasta, balaka, kumara, 
yuva, praudha and nistriinéaka, nirbija, devoid of siddhi, manda, 
Kita, nirarhśaka, devoid of sattva, kekara, devoid of bija, 
dhümita, àlingita, mohita, ksudharta (hungry), highly bright 
atidipta, devoid of limbs angahina. manda (highly enraged), 
atikruddha, highly cruel, atikrüra, bridita (bashful), pragantam- 
anasa, sthànabhrasta vikala (very old), ativrddha, nisneha 
(merciless), pidita (afflicted). The account of al} faults has been 
given. Now I shall give their definitions. 

20. The mantras cither, joined or not joined with other 
letters or united with long vowels thrice, four times and five 
times are called cchinna (broken). 

21.22. The mantra in the beginning of which there is 
the fire bija--ram placed four or five times is cchinna. The 
mantra in the beginning, middle and the end of which there 
are bhubija inserted twice (bhü lam) is called ruddha mantra 
which gives siddhi with much trouble. 


l. The verses 14-59 give an account of mantras which are considered 
to be defective because of the presence or absence of some syllables and show 
the method how the defects can be removed. In Krsnánanda's Tantrasára 
they have been quoted from Vifoavéra Tantra, In Sáradà Tilaka we find the 
same verses, pp. 82-94. 
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23. The mantra which is without maya =hrim, tritattva 
=him, laksmibija = rim, rava=phrem, is known to be devoid 
of power and is fruitful after a long period of time. 

24. The mantra in the beginning of which there is no 
kamabjja=klim, in the end there is neither màyà-hrim or 
arhkuśa -= krorh is called paránmukha (face turned back). Those 
who are devoted to such a mantra will get siddhi late. 

25. Ifsakàára is seen in the beginning, in the middle and 
in the end, that kind of mantra is said to be badhira 
(dumb) and offers a very little fruit even after a strenuous 
effort. 

26. If a five-syllabled mantra is devoid of repha —ra, 
arka - ha. indu —sa, it is to be known as netrahina (devoid of 
eyes), even after strain it does not give any siddhi. 

27. That is to be known as kilita (barred) in which in 
the beginning, in the middle, or in the end there is no harnsah, 
prasada =haum, vagbhava=aim, harsendu — ham, sakara=sa, 
phatkara = phat, varma=him, maya =hrim, namami. 

28-29. When astra= phat or la in the middle and in the 
end both these astra and lakara exist that mantra is said to be 
stambhita (benumbed) and it causes obstruction in the way of 
siddhi, when agni=ram with vayu= yam is seen in the end of 
a mantra seven times, that mantra is said to be dagdha (burnt). 

30-31. If the astra — phat isseen with a two, three, six and 
eight syllabled mantra, that mantra is to be known as trasta 
(frightened) and alsoit is to be known as trasta if there is no 
tara=om in the beginning of it. It is called bhita (afraid) 
mantra if there is neither Siva=ha nor Sakti=sa in the 
beginning. 

32. The mantra which contains four mas in the begin- 
ning, the middle and the end, is to be known as malina (defiled ) 
and it gives siddhi after a great strain. 

33-34. If there are two bhyas (dative plural) in the end, 
vagat and vausat in the middle the mantra is bhedita. It should 
be eschewed. It is beneficial only with a great strain. 

35-36. The mantra that has three syllables and is devoid 
of harhsa is said to be susupta (slumbering). If either the vidya 
or the mantra has seventeen syllables and contains five phat 
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etcin the beginning it is known as madonmatta (furiously in- 
toxicated) . While if astra = phat exists in the middle that mantra 
is said to be mürcchita (unconscious). 

37. The mantra in the end of which there is astra = phat 
is called hatavirya (the virility of which is destroyed). 

38-40. If the mantra in the beginning, the middle and 
the end has four phatkaras, ii is called bhranta (gone astray). 
‘The mantra consisting of eighteen syllables or again of twenty 
syllables, or endowed with smara=klim, hillckha — hrim, 
amkuéabija-krom is called pradhvasta (annihilated). ‘The 
mantra consisting of seven letters is bala (boy), of eight letters 
is kumára, of sixtcen letters is yuva (youth) : of thirty, sixty- 
four and hundred syllables is praudha. 

41. A mantra consisting of four hundred syllables is 
vrddha (old). A mantra with nine syllables is called nistrithsa = 
killer. 

42-44. Ifat the end of mantra the hrdaya=namah, the 
Sirasmantra-sváhà in the middle, in the end sikha--vasat, 
varma = hüm, astra= phat are seen and is devoid of $iva «ha 
and óakti -sa, that mantra is called nirbija. If a mantra has 
in the beginning, in the end, in the middle six phatkaras it is 
siddhihina (devoid of Siddhi). The (mantra made of five 
syllables is called manda (slow) so also the mantra of ten 
syllables is manda. A single-syllabled mantra is kita. Another 
name for the same is nirarháaka (having no parts). 

45-47. The mantra with two syllables is sattvahina 
(devoid of essence). Kekara is having four syllables. The mantra 
with six syllables is called bijahina. A mantra with seven and 
half syllables or twelve and a half syllables is dhümita (smoke- 
enveloped). It is censured. A mantra with three and half bijas, 
or twenty syllables, or twentyone syllables or thirty syllables is 
Alingita (embraced). The mantra with as many syllables or 
with thirtytwo syllables is said to be mohita. 

48. A mantra with twentyfour or twentyseven syllables 
is known to be ksudharta (hungry) and is devoid of mantra 
siddhi. 

49. If the mantra is made of eleven or twentyfive or 
twentythrce syllables it is named as drpta (arrogant). 
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50. A mantra of twentysix, twentynine or thirtysix 
syllables is called angahina (devoid of limbs). 

51. A mantra with twentyeight or thirtyone syllables is 
atikrüra (very cruel). It is condemned in every rite. 

52. The mantra with its number of syllables ranging 
between forty to sixtythree is known as bridita. It is incompetent 
in any of the holy rites. 

53-56. Mantras of sixtyfive syllables are known as Santa- 
mánasas (of quiescent minds). O leading sage, those mantras 
with the number of their syllables ranging between sixtyfive 
and navananda (i.c. 9x9--81) should be known as (sthana- 
bhrasta) fallen from their places. Mantras with thirteen and 
fifteen syllables are called vikalas (deficient) by the exponent of 
tantras, If the number of syllables in the mantras is hundred and 
hundred and fifty, dvinavatyekahina (one less than twice ninety 
7179) two hundred or three hundred, those mantras are said 
to be nihsneha (lacking in affection). 

57. O brahmin, the mantras containing the number 
ranging from four hundred and thousand $yllables are called 
atibrddha (too old). They are said to be śithila (loose) in their 
application. 

58. Mantras with more than a thousand syllables above 
this are known to be the form of stotras (hymns of prayer). 

59-60. Thus the mantras with defects are recounted. If 
people respect them without knowing these defects, they will 
not be able to attain siddhis even in hundreds and crores 
of Kalpas. I shall now mention the procedure how to do 
practice with the mantras defiled with cchinna and other 
defects. 

61. Sitting in the Yonimudrà posture one who repeats 
any of the mantras with all concentration, all siddhis will be 
attained by him. 

62. The left heel should be placed beneath the rectum 
and the right heel over the penis. This is called Yonimudra- 
bandha. This is an excellent sitting posture. 

63. O Narada, there is also other method of making the 
Yonimudra. I shall give an account of it later with it secrets. 
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64-67. The qualifications of a good Acarya are as 
follows : He must be devoted to the performance of nitya rites. 
He must be obedient to his own preceptor. He must be of 
pleasing appearance and must have received abhiscka. He must 
be handsome, gentle-faced, quict, of noble parentage, easily 
accessible, and onc possessing self-control. He must be one còn- 
versant with the real meanings of mantras and tantras. He must 
be capable of showing grace and restraint. He must be a sage 
of good self-control, not expecting anything. He must spcak 
beneficent words. He must be clever and capable of expounding 
the real truth. He must be humble and well-dressed. He must 
be performing the duties of asramas. He must be engaged in 
meditation, dispeller of doubts and intelligent. He must regularly 
perform obligatory rites. 

68-70. The disciple should be quiet, humble, of pure soul. 
endowed with all characteristics. He must be endowed with 
fama (self-control) and other means, be of good faith possessing 
stability of heart, partaker of pure food and drink and of pure 
mind. He must stead-fastly follow sacred rites, be grateful and 
afraid of sins. His mind must be interested in meditation on the 
guru and his mind be attached to hear the story and engaged 
in the service of his guru. Such a person shall be the true 
disciple, otherwise he accords misery to his preceptor. 


l. Verses 64-67 give the characteristic features of Acirya and éisya of 
which we have a discussion in Sáradà Tilaka, pp. 119-124. 
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CHAPTER SIXTYFIVE 
The procedure of repeating the mantras 


Sanat Kumara sad : 


1-3.! The preceptor shall examine the disciple and 
then go to perform  purificatory rites of the mantras. He 
shall draw five lines east-west and north-south in order 
to make a square of 4x4-16 squares. Then in the first 
of the squares he should write the first letter (a) (of the 
vowel) and (dropping the next) he shall write the second in 
the first of the second square. The third letter should be placed in 
the first of the third square and in the fourth the fourth letter 
should be written. The fifth letter of each should be written in 
the southeast square of cach letter. After writing thus the 
intelligent man must purify the mantra. 

4-6. Beginning with thc first letter of the name of the 
worshipper one should go on writing all the letters of the name 
and all the syllables of the mantra till both are completed. Then 
the learned man should purify the mantra. In the square 
where there is the letter of the name it is called sádhya. The 
third is called susiddha and the fourth is ari. 

7. The mantrika syllable second to it is known as siddha- 
sadhya. The third is susiddha and the fourth is siddhari. 

8-9. If in this square, which is different from the square 
where the letter of the name is, the second syllable of the mantra 
is present, then beginning with that square one should calculate 
in the way as before : Sadhya-siddha, sadhya-sidhya, sadhya- 
susiddha and sádhya-ari. 

10-12. If in the third group of squares the syllable of the 
mantra is present, the ácàryas call them in their order (as 
previously) susiddha-siddha, susiddha-sadhya, susiddha-susiddha, 
susiddha-ari. In the fourth group of squares they call them 


1. The verses give the disk ofthe method how a particular mantra 
is suitable to the disciple who is desirous of imtiation. Some manira is 
considered to be Siddha, Sddhya, Susiddha and Ari (inimical) in accordance 
with the syllables of the mantra and the syllables of the disciples i.e. letters of 
his personal name. 

*  Asthe diagram begins with a ka tha ha inside the first square it is 
known as akathaha cakra. The diagram is given below : 
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ari-siddha, ari-sadhya, ari-susiddha and ari-ari. In the fourth 
group of squares, they should be calculated as ari-siddha, 
ari-sadhya, ari-susiddha, and ari-ari. Among them the siddha- 
siddha accords desired effect by twice the repetition of the 
mantra. 

13. 'The siddha-susiddha gives result by half repetition 
while siddha-ari kills the kinsman. The sadhya-siddha becomes 
fruitful with double effort and sadhya-sadhya gives result with a 
delay. 

14. Sadhya-susiddha with double effort and sadhya-ari 
kills friends but susiddha-siddha by means of half repetition and 
susiddha-sadhya with the repetition doubly. 

15-16. But sadhya-susiddha gives the result immediately 
after one receives it but susiddha-ari is the destroyer of houschold 


F.N. Continued from p. 932. 
Akathaha Cakram 
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members. The ari-siddha mantra is the killer of some and ari- 
sadhya is the destroyer of the daughter. The ari-susiddha is 
the destroyer of the wife. The ari-ari is the killer of the 
sadhaka himself. O sage, there are various other forms regarding 
this. 

17-19. This cakra is the most important of all. It is 
named as akathaha cakra and has been given an account of it 
to you here. Thus having pwiified the mantra, the guru shall 
then initiate the disciple in an auspicious time and place. The 
procedure is being mentioned. After having obligatory rites and 
showing reverence (pranama) to the guru’s paduka (sandals) , 
he should pray to the sadguru (right kind of guru) for the 
desired mantra with great respect after propitiating him with 
clothes, ornaments, cows, gold and plots of land etc. 

20. After performing the hailing rites (svasti-vidhà- 
nam) and drawing mandalas (sacrificial diagram) the teacher 
with a satisfied mood and pure of heart should enter the sacri- 
ficial chamber accompanied by the disciple. 

21-25. Then with the water from the argha for the 
gencral purpose and uttering phat, one should cleanse the door- 
lintel. He should ward off the heavenly obstacles, the obstacles of 
sky with water. Hitting the ground thrice with his heels he 
should ward off earthly ones. Then he should proceed with the 
ritual. In the diagram of sarvatobhadra! which has accordingly 
been drawn with colours, he should offer worship to the disc of 
the fire and should offer rituals to its Kala. The jar made 
according to one's capacity and washed with astramantra = phat 
should be placed (on the diagram). Then one should offer 
rituals according to the right procedure to all the Kalas of the 
sun. He shall fill the jar with pure water uttering all the letters 
of the alphabets in their ascending order (viiomamāırka) along 
with thc mülamantra. Then he should offer rituals to all the 
Kalas of the moon. 

26-27. Dhümrárci, usma, jvalini, jvalini, visfulingini 
suéri, surüpà, kapila, havyavahà, kavyavahà— these are the kalàs 


1. Sarvatobhadra mandala is a complex diagram which is given in 
Sáradà Tilaka, pp. 221-225. 
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of the fire just mentioned. Now the names of the sun's kalàs 
are being mentioned. Tapini, tapini, dhümrá,  marici, 
jvalini, ruci, susumna, bhogadá, visva, bodhini, dhàrini, ksama. 

28-29. The kalas of the moon are to be known as amrtà, 
mánadà, püsà, tusti. pusti, rati, dhrti, sasini, candrika, ti, 
jyotsna, sri, priti, angada, pürnà, pürniàmità. The Kalas of 
the moon are just mentioned. 

30. The jar should be wrapped with a pair of clothes and 
one should put sarvausadhi (medicinal herbs) inside it and 
also nine kinds of gems. Then he should place five pallavas 
(twigs) over it. 

31-32. They (the twigs) should be known of jack tree, 
mango tree, the banyan trec, the holy fig tree and vakula tree. 
The nine gems are pearls, ruby, lapis lazuli, onyx, diamond, 
coral, red-stonc, sapphire and emerald. After putting these gems 
into the water he shall invoke the desired deity. 

33. Then after worshipping according to the right method 
the worshipper, adept in mantras makes the disciple properly 
adorned sit on the altar. He shall sprinkle him with water from 
the vessel called proksani. 

34-35. He should purify bhütas! (elements) with the 
proper method in his body. He should further be purified by 
means of nyàsas and twigs should be place: on his head. He 
shall pour the watcr which has been consecrated with the 
mülamantra one hundred and cight times on the beloved 


l. The purification of bhütas, the elements of the physical body by 
means of prán^yáma, The aspirant takes the soul having the shape of the 
lamp’s flame from its resort of the heart down to Müládhàra and after rousing 
Kulakundalini from its place starts for sahasrara and pierces the six plexuses 
along its journey. He tries to dissolve all the tattvas to their source. ‘Then he 
makes a pranayama (püraka, recaka and kumbhaka) repeating the 
syllables yam and while doing this he shall meditate that the body has be- 
come purified along with the papapurusa who has its resort in the left belly. 
Then he makes another pranayama with the syllables zam and thus burns 
the body along with the pápapurusa. Then he should rebuild the pure body 
by means of the syllables tiam and join it with the bindu in the middle cf the 
eye-brow, This is püraka and Kumbhaka should be done with thc syllables vam 
and with it he rebuilds the pure body as if made with the flow of nectar 
from the moon, The recaka is done by him with the syllable /am and thus he 
makes the newly built body strong by this seed. 
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disciple. while the guru goes on repeating the mülamantras in 
his mind. 

36. The child (the disciple) shall perform àcamana 
(sipping of water) with the rest of the water and should put on 
new clothes. Then bowing to the teacher in the proper way he 
(the disciple) should take his seat again in front of him. 

37. Then placing his hand on the head the guru should 
repeat the mantra to be given to him one hundred and eight 
times in accordance with the injunctions. 

38-39. ‘Let it be equal’ saying this he shall impart the 
mantra. The disciple shall then worship the guru. Placing his 
hand smeared with sandal paste, on the head of the disciple, 
he shall with great purity of heart repeat the mantra into his 
ears eight times. The disciple who has thus learnt the vidya 
shall fall at the feet of the guru. 

40. O dear one, get up, you are liberated. Be of per- 
fectly disciplined conduct. May you for ever enjoy renown, 
glory, splendour, progeny, strength, longevity and health. 

41. Then the disciple shall get up and worship his guru 
by means of sweet perfume (gandha, puspa, dhüpa, dipa etc. ). 
Then hc should give him fces without being niggard regarding 
money, 

42. After obtaining the mantra thus, from the teacher, 
the disciple shall be engaged in rendering service to the teacher. 
through riches, through his sons and wife and his personal self. 

43. The desired deity should be worshipped in the middle 
Offering handful of flowers to it he shall worship the deities : 
Agni, Nairrti and Vagisa. 

44-46.! When he worships visnu in the middle, he shall 
worship Vinayaka, Ravi (sun) Siva and Siva outside them. When 


1. These verses give direction as to how a person who has received 
Paicayatena diks should worship his desired deity and other deities who 
accompany them. At first the main deity should occupy the middle and the 
other four will be placed-in four different corners. If Sakti is considered to 
be the main deity then its yantra should be drawn in the middle. Visnu will 
occupy NE, Siva SE, Ganeía SW, Sürya NW. Similarly, if Visnu is in the 
middie Siva will occupy NE, Ganesa SE, Sürya SW, Ambika NW. If 
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he worships Sankara in the middle, he shall worship the Sun, 
Ganesga, Amba and Hari outside them. When he worships Siva 
in the middle, he shall worship Isa, Vighnesvara, the Sun and 
Govinda outside. If he worships Gananàyaka (Ganesa) in the 
middle he shall worship Siva, Siva, the Sun and Visnu outside. 
When the Sun is worshipped in the middle he shall worship 
Ganesa, Visnu, Amba, and Siva respectively. 

47-50. Thus he shall worship respectfully the five deities 
every dav. The wise man should get up from bed in the bråh- 
mamuhiria (about an hour before dawn) and perform all 
necessary duties. Without any doubt while in bed he skould 
meditate on his Guru with hands bestowing boons and Jess- 
ness seated in the akathaha triangle in the disc of the moon 
placed on the thousand-petalled white lotus of his head. The 
guru has two eyes and arms. He has white garlands and sandal 
pastes and unguents. He is associated with Sakti in his left. 
Thus meditating he should offer services (upacára) to him 
mentally and then repeat the padukamantra ten times. 

51-53. Vak =ai, maya = Sri, viyat = ha, sa, kha, pha, agn = 
ra, ha, sa, ksa, la, va, ya, marut =ya with Vamakarna= ü and 
indu = o, then bhrgu = au, akasa = ha, kha, pha, agni=ra adorned 
with bhaga=e, indu - o, sa, ha, ksa, ma, la, toya =va, sa, ha, 
ksa, ma, la, toya=va, agni-ra, marut=ya joined with 
Santi. Then uttering the name of a person as Sri etc. 
and ending it with Nandanatha, and agam the name of the 
consort as amuki, devyamba, the worshipper would say, ‘I am 
worshipping the sripaduka’ and end with hrt = namal). 

54. This sripadikamantra is the bestower of all attain- 
ments of human beings. Then uttcring the verse beginning with 
guhya etc. the learned man should offer it (the deeds) to the 
guru and should make obeisance to him with the following 
mantra, 

55. Obeisance to that holy preceptor by whom the 
universe consisting of the mobile and immobile beings and having 


Sankara is in the middle, Visnu will occupy NE, Sürya SE. Gancía SW, 
Ambika NW. If Sürya is in the middle, Siva will occupy NE, Gancía SE, 
Visnu SW, Ambika NW. If Ganesa is in the middle Visnu will occuyy NE, 
Siva SE, Sürya SW, Ambika NW. 
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the shape of a partless sphere has been pervaded and by whom 
that region has been shown. 

56. Obeisance to that holy preceptor by whom my eyes 
have been opened up by means of the pin (salaka) for the 
application of collyrium in the form of knowledge, when I had 
been blinded by the darkness of ignorance. 

57. I bow down to the giver whose nature is non-different 
from my desired deity and whose words of nectar remove the 
worldly poison. 

58. Thus making an obcisance he should read out the 
hymnal verses which bestow on the one instantaneous faith, 

59. Om, obcisance unto you, O holy lord, Siva, in the form 
of the preceptor. You assume diverse forms for the descent of 
vidyas and their establishment. I bow to you, the abode of 
fish form, obeisance to the one of only the real form. 

60-64. Obcisance to you, the sun, the dispeller of darkness 
of ignorance of all sorts, obeisance to you as condensed cit (con- 
sciousness). Obcisance to the independent one who has assumed 
the physical form out of grace but who is Siva by nature. I bow 
to you who are subservient to his devotees and who assume 
forms according to the temperament of the tranquil-minded. 
Obvisance to the quality of the discrimination of those who are 
discreet. Obeisance to the light of all lights and to the form of 
the knower. Obeisance to you in front, behind and on cither 
sidc. Obeisance to you both above and below. Always stand by in 
the form of sat (being) and cit (consciousness) and maintain 
your posture. O lord, thanks to your favour, I am contented in 
every respect. I am liberated from the deadly noose of maya. 
Iam Siva. 

After worshipping in this way he shall dedicate everything 
to his preceptor. 

65. From the morning to evening and from the evening 
to the end of the morning thus, whatever I do C lord of the 
universe, may that be your worship. 

66. Thereafter, the wise disciple should conceive that as 
his own àtman free from impurities. It has been washed with 
the continuous flow of nectar from the lotus feet of the guru. 

67-70. He should meditate that the mülavidyà is flowing 
along the path from mülàdhára to brahmarandhra. In the 
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circular disc of the air, just below the mülàdhàra there lies the 
vayubija. By means of the air born of the seed of the air, one 
should go to the triangular shaped location of the fire and by 
means of the fire born of the fire-seed lying there, one should 
awaken Kulakundalini as stationed in the mülàdhàra in the 
form of a sleeping serpent coiled round the svayambhulinga. She 
should be meditated upon as subtle like the thread of the stalk 
of the lotus. It has the lustre of ten million lightenings and is very 
subtle. Thus meditating on her one should awaken her by means 
of Kürcabija = him. 

71. In accordance with the method as given by his guru, 
the wise man should take her (kundalini) to the brahmarandhra 
along the path of susumnà while piercing the six cakras. 

72-73. He should meditate upon the àtman there as has 
immersed cntirely in the nectar and all the universe is 
pervaded by the pure cinmaya mass of light. Thenceforth, he 
should bring it back to its own place and meditate the deity 
(deva) in his heart. Thus seeing him before, he should offer 
everything mentally. He should pray to him with the following 
mantra. 

74. O Visnu, lord of Sri, you are the primordial lord of 
the three worlds, it is due to your command that I get up in 
the morning. I shall pursue the j journey of worldly existence in 
order to please you. 

75. O brahmin, if some other deity 1s to be worshipped, 
suitable words must be substituted in place of Visnu. He 
should perform the offering of ajapàfor the attainment of 
everything. 

76. The jiva continuously repeats the Gayatri if’ the 
form of ajapa twentyone thousand and six hundred times during 
day and night. 

77. The sage is harisa and avyaktagayatri is said to be 
its metre, the deity is paramaharhsa the end of the letter $a and 
following it=sa and also the end of it is ha as its bija. 

78-79. Then he should perform the rite of sadanga. The 
leading sadhaka should apply these sadaügas with sürya, soma, 
nirafijana, nirabhasa, dharma and jfiána beginning with har- 
saya and ending with atmane (as harhsaya siryatmane namah). 
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80. The letter ha having the brilliance of the sun goes 
out and sakara of the same nature gocs inside. This is said to 
be the dhyana (meditation) on them. 

81. Thus meditating, the wise person should offer them 
in the fire and the sun separately in the müladhàra having 
four petals inscribed with seed-letters beginning with va and 
ending in sa and resembling the vandhüka flower. 

82. He shall offer six hundred to Ganeía the lord of 
words ( Vàk) who is possessed of his consort riding on an elephant 
and whose hands shine with noose, goad, the vessel of nectar 
and sweets. 

83-86. In the svadhisthana with the colour resembling 
coral and inscribed with the letters beginning with ba and 
ending in la, he should offer six thousand of them to Brahma 
riding on a swan associated with his $akti in his left side. 
He, born of lotus, is the lord of vidyas, has in his hands sruva 
(sacrificial ladle) and the garland of aksamala. In the manipüra 
having latters beginning with da and ending in phaand with the 
colour of clouds shining with the flashes of lightning, he should 
offer six thousand to Visnu who holds sankha, cakra, gada lotus 
and is accompanied by Sri. 

87-88. In the anahata with twelve letters beginning with 
ka and ending in tha having white colours, he should offer six 
thousand to Rudra riding on the bull : The deity is carrying a 
trident ( $üla), abhaya and the vessel of nectar. He is the over- 
lord of vidyà and is accompanied by his Sakti on his left. 

89-92. In the visuddha with sixteen petals adorned with 
sixteen vowels (svaras) and of white colour he should offer to 
Igvara accompanied with pranasakti. He is the light of all lights 


1. The verses 81-91 give the method of Pranagnihotra and show how the 
breaths are to be offered to different deities located in the plexuses along the 
path of Susumna. The first 600 are to be offered to Ganefa located in the 
müládhára. Nexteomes snddhisthana, where Brahma is located. The six 
thousand are to be offered to him. In the Manipara region to Visnu another 
six thousand are to be offered. To Rudra who is in the Andhata, another 
six thousand are to be offered. To Sadasira in the àjàà region one thousand 
are offered and lastly in the Sahasrdra where nada and bindu are in equilibrium 
the last thousand breaths are to be offered. 
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and the overlord of all indriyas (sensc-organs). In the ajitacakra 
with the letters ha and ksa inscribed on two of its petals, he 
should offer onc thousand to Sadasiva, the guru accompanied by 
Parásakti. The great lotus of sahasrara attached with nada and 
bindu is lighted with the letters of mátrkà and he has in his 
hands the mudrás called vara and abhaya. He should offer 
one thousand such to his eternal guru. 

93-97. He shall then take water on the hollow palm of 
his hand and say : This japa of ajapà of the number of twenty- 
one thousand and six hundred naturally becomes fulfilled when 
it is done separately. May Visnu, the bestower of release 
(moksa) be pleased with this sarnkalpa (desire). One is liberated 
from great sins by this mere desire. “Iam brahman itself and 
not one who undergoes worldly sufferings. I am eternally liberat- 
ed and free from grief. I am of the nature of being consciousness 
and bliss.” Thus he should think about his àtman. Thereafter, 
he should perform the worship of the deities and the duties 
regarding his body. I shall mention the method regarding it and 
of the right conduct. 


CHAPTER SIXTYSIX 


Daily Prayers and Ritual 
Sanat Kumara said : 

1-2. Then according to the breath placing his feet on the 
ground he should pray : “O consort of Visnu, you are ocean- 
girdled and mountain-breasted one, I bow to you. Please pardon 
the fault of the touch of my feet." Thus making a prayer to 
the earth one should go on wandering about in his own accord. 

3-5. Then going to the south-western direction of the 
village he should repeat this mantra : “May the sages, devas, 
pifácas, guhyakas, groups of pitrs and bhütas leave the ground. 
Ishall now discharge my feces (mala)." Thus after repeating 
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this mantra and clapping his hands thrice and covering his 
head with a piece of cloth, he should sit facing south during 
the night and facing north during the day he should discharge 
the waste matter and then do cleansing business with clay and 
water.* 

6. He should apply clay once in the penis, thrice in the 
rectum, ten times on the left hand, seven times on both the 
hands and thice times on cach of the feet. 

7. Having done the purification he should gargle twelve 
times. He shall then make a prayer to the tree with the 
following mantra. 

8. “O king of the forest (tree), grant us longevity, 
strength, renown, splendour, progeny, animals, riches, glory, 
intellect and ready wisdom." 

9-10. After praying thus, he shall take a tooth brush 
twig twelve digits in length repeating the mantra of kama 
(klim). Heshould utter the mantra putting kàmadeva and sarva- 
janapriya (the lord kama who is favourite of all) in the dative 
and end it with hrt-namah. The brush thus adorned with 
kamabija should be used for cleansing the tecth. 

11-16: Hc should scrape the tongue and wash the face 
with vàgbhava — aim and with the mülamantra he should wash 
his face. Then going to the temple of the deity he should remove 
the flowers and garlands of the previous day. After putting on a 
pure cloth he should perform the mangala-arartrika (the auspi- 
cious waving of lamps and incense before the deity), He should 
sprinkle water with astra=phat on the lampstand and light it 
with mülamantra. Then worshipping the vessel and getting up 
(from his seat) he should ring the bell while going on waving 
the lamp all round which has been prepared from good cow 
ghee. The árártrika of the deity should be done with the accom- 
paniment of pleasing instrumental and vocal music. Thus 
performing the nirajana (the waving of lamps) and offering 
Prayer to his own deity he should proceed towards a river for 
taking a bath. On the way he should go on uttering the glorious 
deeds of the deity. Then after reaching the holy watcr he 


l. See Manu and Yàj davalkya (Acra section), 
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should bow unto it and then placing the necessary things for 
bathing (on the bank) ne should collect some clay charged with 
mülamantra and apply it from his waist to the feet and then 
wash it with the holy water. 

17-20. Then with five portions he should wash his feet 
and entering the water again upto the navel and taking the clay 
kept in the left hand he should smear the wrist, palm and the 
tips of the left hand. After taking clay from Ganga with phat 
mantra he, the knower of the mantras, should whirl it round his 
head and then cast it over himself. He should smear the six 
limbs with the clay left in the palm. Then after entering the 
water he should wash them away properly. This is called 
malasnana! (bath for the removal of impurities), Then meditat- 
ing on everything as made of his desired deity, he should per- 
form the internal bathing. 

21-22. He should recall the Lord, in the embodied form 
with the mantra as follows : He is shining like infinite suns and 
is adorned with his weapons and ornaments. One should 
meditate that the flow is emerging from the water of his feet and 
is entering his body through the brahmarandhra. He should wash 
away the impurities of the internal body with it. 

23-30. He willat that very moment become free from 
impurities and crystal-clear. Then he should take his bath 
according to the vedic injunctions, After that he should do 
mantrasnàna? the procedure of which is being mentioned. He 
should mention the time and place (of ablution). He shall then 
perform pranayama along with six angas. He shall invoke the 
holy rivers from the disc of the sun by means of mustimudrà.* 
“O Divakara, all the sacred rivers are touched by the sun's rays. 
Thanks to that truth, give the holy rivers (tirthas) unto me. 
O Ganga, O Yamuna, O Godavari, O Sarasvati, O Narmada, 


1. For further information regarding malasndna sec avachancla tantra. 
Patala 2, pp. 2-4. 

2. These verses give details of mantrasmáma, For further details see 
Kulacüdámani as quoted by Krggánanda in Taptrasára, 

3. Mustimudrà is defined thus : Clench both the fists of the bands 
and place the fist of the right hand above the left one. 
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O Sindhu, O Kaveri, be present in this water.” After invoking 
the holy rivers in the water he should unite them with the seed 
mantra of sudha=vam, in the water. Then showing the 
gomudra! he should cause it to become nectar and veil it with 
Kavaca=him. Then he should protect it with astra = phat and 
show Cakramudra.? The learned worshipper should invoke 
the disc of the fire, the sun and the moon and charge the water 
with arkamantra and sudhábija- vam and then the water 
should be charged with the worshipper's mülamantra eleven 
times and then meditate. 

31. Heshould invoke the püjàyantra (the yantra on 
which rituals are made) of his own there. He should invoke 
the deity there and after bathing it he should offer rituals with 
upacaras mentally. 

32-34. After making obeisance to the deity seated on the 
throne, the wise worshipper should bow down to the water. The 
water is born in the form of Visnu of incomparable splendour. 
They are the support unto all beings. I bow them (waters). 
After repeating this and bowing down, the aspirant shall close 
the seven openings of the head and should plunge into the 
water. He should continue to repeat the mülamantra and recall 
in mind the form of his deity. He shall dip into the water 
thrice and pour water on his head with Kumbhamudra. 

35. One should perform the ablution of one's body three 
times with the mülamantra and four times with other mantras. 
Osage, the four mantras as mentioned in the Tantras are 
recounted to you. 

36. With the desire to create the entire universe the 
semen comes out again and again. The waters are the goddesses, 
the mothers of all beings. May they sanctify me. 


l. Dhemumudrà or Gomudra is defined as follows : Clasp both the palms 
of the hand and put all the fingers inside the joints of them, then touch the 
tip of the middle fingers of the right hand with the forefingers of the left and 
vice versa. Similarly, touch the tip of the ring fingers with the little fingers 
and vice versa. 

2. Cakromudrá is defined thus : The little finger of the right hand lies 
inside the thumb of the right hand and similarly the little finger of the left 
band lies inside the left thumb, then the fingers of the both hands remain 
straight but the position of hands will change, ie. right comes to the left 
and vice-versa and then all the stretched fingers will touch one another. 
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37. Misfortunes are lying in all beings in the form of 
impurities. The waters, the goddesses wash it off by their touch. 
May they sanctify me. 

38. O apah (waters), Obcisance unto you. May the 
waters dispel the misfortune that is in my hair, my head, on 
my forehead, in my ears and in my eyes. 

39. May Ihave longevity, health, riches, thc pleasure 
born of the annihilation of the band of encmies, contentment, 
forbearance, faith in God (àstikya) and learning. Obcisance 
unto you all. 

40. One should drink water from the sàlagráma stone 
after drinking water with which the fect of the brahmin have 
been washed. No one should do anything otherwise. This is the 
invincible rule. 

41-42. Whatever sacred waters are there on the earth, 
are present in the right foot of a brahmin. Then the practiser 
of mantra should dismiss the desired deity in the disc of the sun, 
should come to the bank and wash his clothes carefully. The 
intelligent devotee should then wear two clothes and perform 
the sandhya rite. 

43. One who is unable due to illness etc., one who is 
not in a fit condition shall perform aghamarsanam or take his 
bath by means of bhasma (sacred ashes). 

44-49. Then heshould perform sandhya rite seated on 
amauspicious seat. By uttering Kesava, Narayana and Madhava 
he should sip water thrice. He should wash his hands with the 
names Govinda and Visnu. Saying Madhusüdana and Trivikrama 
he should wipe off his lips. Saying Vamana and Sridhara he 
shall touch the mouth and the hands. Saying Hrsikesa and 
Padmanabha he shall touch the feet. Saying Damodara he 
shall touch the head. Saying Sarhkarsana he shall touch the 
mouth. Saying Vasudeva and Pradyumna he shall touch the 
nostrils. Saying Aniruddha aud Purusottama, he shall touch 
his eyes. Saying Adhoksaja and Nrsimha he shall touch his 
ears. Saying Acyuta he shall touch the navel, with Janardana 
he shall touch the chest. Saying Hari and Visnu he should 
touch his shoulder. This is the Vaisnava mode of ácamana. 

50-51. The pranava must be uttered in the beginning 
and Keíava etc. must be used in the dative case with namah 
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at the end (om KeSavaya namah). The mouth and the nose 
should be touched with the index finger. The eyes and the ears 
should be touched with the ring finger, the navel with the little 
finger. The limbs are to be touched with the thumb. The Saiva 
mode of àcamana should be done with atmatattva, vidyatattva 
and &ivatattva and ending with svaha (Atmatattvaya svaha etc.). 

52-53. One shall sip water with vyoman=ha united with 
three long vowels =a, i, u and bindu=. The saiva mode is with 
átmatattva, vidyatattva, and fivatattva and ends with svaha. 
The śåkta form of àcamana is as follows. It begins with vak = 
aim, lajjà-hrirh and $ri-srim and ends with svaha. The 
&camana of brahmins is said to be with vak, lajjà and $ri - aim, 
hrim, $rim and is the bestower of wealth. 

54-55. Thereafter, he should make the tilaka (a sectarian 
mark) on his forehead neatly in the shape ofa mace. A mark 
like the sword of Krsna named Nandaka must be made on the 
chest, and the marks of the fankha (conch) and cakra (wheel) 
on the two arms. The wise devotee should then make the 
marks of the (bow) $arhga and the arrow one after. He shall 
make similar marks at the root of the cars, at the sides, on the 
back, at the navel and on the head. 

56-58. These are to be done by a Vaisnava with the clay 
taken from the holy rivers etc. (The Saivas) after taking ashes 
from the agnihotra fire repeat the mantra beginning with : 
Tryambakam (yajamahe etc.) or the mantra beginning with 
agniriti bhasma, vàyuriti bhasma etc. He shall then make five 
marks uttering five names of Tatpurusa, Aghora, Sadyojata etc. 
on the forehead, shoulders, belly and chest. The follower of Siva 
does this. The follower of Sakti shall make triangular marks or 
the mark as does a woman. 

59-60. After performing sandhya rites according to the 
vedas, he should perform the Tantriki Sandhya. After sipping 
water according to the method he should invoke the holy water 
as before. Then with the Kufa grass he should sprinkle water on 
the ground three times. He shall sprinkle that water on his 
head seven times. 

61-63. Thereafter he should perform pranayama and 
sadaüganyása (placement of mantras in six limbs). Then he 
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should take water in the palm and cover it with the right 
hand. He, the knower of the mantra, should charge the water 
with the seed mantra of viyat=ha, vayu=ya, agni=ra, toya= 
va, Ksma=la and uttering the mülamantra and by means of 
tattvamudra he should sprinkle his head seven times with the 
water dripping from it. He should take the remaining water in 
his right palm and bring it near his nostril. 

64-65. That brilliant water should be drawn inside by 
means of ida for washing away all the sins lying within. When 
the water has turned black, itshould be discharged by means of 
pingala in front ofhim (on his right palm). He should cast it on 
the ground by uttering the astra. (phat) mantra conceiving the 
ground to be made of adamantine stone. 

66-68. This is called aghamarsana rite which dispels all 
sins. Then the knower of mantras should wash his hands and 
perform the àcamana rite as before. The knower of the mantras 
shall get up and place flowers in a copper vessel. Repeating the 
mülamantra he should offer the arghya to the deity stationed in 
the disc of the sun. After offering the arghya three times with 
the mantra he should think of the presence of the deity in 
the sun. 

69. He shall perform the japa of Gayatri one hundred 
and eight times according to his own Kalpa or twentyeight 
times and then dedicate it by uttering the mantra guhya.! 

70. During the morning he shall meditate on Bráhmi 
resembling the rising sun, having the book and rosary in her 
lotus-like hands and clad in Krsnajina (black deer skin). He 
shall meditate on her in the star-studded sky. 

71-73. During the midday he shall meditate on the 
goddess Parvati, who is the bestower of boons, who is the great- 
est goddess seated on a bull. She is clad in white garments. She 
has three eyes, who is present in the disc of the sun and she 
holds in her hands the mudra of vara (boon), the noosc, the 
trident and the human skull. During the cvening he shall 
meditate on the goddess who is bedecked in gem-set ornaments, 


l. guhyatiguhyagopta tvah grhäpåsmatkrtarh japam | 
siddhir bhavatu me deva tratprasádàn mahefoara || 


948 Narada Puréna 


who is clad in yellow silk clothes, who is of dark colour, who 
has four hands wherein the gankha, cakra (discus), the iron 
club and the lotus shine and who has taken her seat in the sun. 

74. Then the knower of procedure shall propitiate 
devas, sages, and pitrs and then perform  tarpana rite to his 
desired deity in accordance with the procedure laid down in 


the kalpas. 
75-76. Then performing the tarpana to the line of gurus 
with their aügas and family members, he should offer water 


saying. “I am giving water to Vainateya, with weapons. The 
Vaisnava should perform tarpana to Narada, Parvata, Jisnu, 
Nigatha, Uddhava, Daruka, Visvaksena and Saileya. 

77. Thus propitiating the sun, O eminent among the bràh- 
manas, and offering arghya to the sun and returning to the 
chamber of worship he should wash his feet and perform the 
ácamana rite. 

78. After making an oblation to the fire and worshipping 
it properly, he should come to the altar: he should worship the 
deities on the door-lintel. 

79-81. The intelligent devotee should worship Ganesa 
on the upper lintel of the door, Mahalaksmi on the right, 
Sarasvati on the left and Vighne$vara on the right again, Ksetra- 
pala on the left. Ganga on the righi, Yamuna on the left are to 
be worshipped. He shall worship Dhatr on the right and, Vidhatr 
on the left. He should worship Sankha and Padma on the left 
and on the right. He shall then worship dvarapalas, the 
guardians of the door as mentioned in different Kalpas. 

82. Nanda, Sunanda, Canda, Pracanda, Pravala, Vala, 
Bhadra, Subhadra, are the doorkeepers according to the 
Vaisnavas. 

83. Nandin, Bhrügin, Riti, Skanda, Ganeía, Umi- 
maheévara, Vrsabha and Mahákila are the doorkeepers according 
to Saivas. 

84. The cight mothers Brahmi and others are the eight 
Saktis stationed at the door. They are worshipped with pranava 
=om in the beginning, their names in the dative case and 
ending with namah. 

85. The intelligent one should sit steadily in theseat and 
after doing ácamana he should be pure and be of cffort. He 
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should remove the obstacles of heaven, sky and the earth 
carefully. 

86-100. The most excellent Vaisnava should perform the 
nyàsa of Kesava along with the matrkas, (syllables of alphabets) 
Ke£ava is associated with Kirti, Narayana with Kanti, Madhava 
with Tusti, Govinda with Pusti, Visnu with Dhrti, Madhu- 
südana with Sànti, Trivikrama with Kriyà, Vàmana with 
Dayità, Sridhara with Medha, Hrsikeéa with Harsa, 
Pàdmanábha with Sraddha, Damodara with Lajja, Vasudeva 
with Laksmi, Sankarsana with Sarasvati, Pradyumna with 
Priti, Aniruddha with Rati, Cakriwith Jaya, Gadin with Durga, 
Sarngin with Prabha and Khadgin with Satya, Sankhin with 
Candà, Halin with Vani, Musalin with Vilasini,’Silin with 
Vijaya, Pasin with Virajà, Kuśin with Viéva, Mukunda with 
Vinata, Nandaja with Sunanda, Nandin with Smrti, Nara with 
Rddhi, Narakajit with Samrddhi, Hari with Suddhi, Krsna 
with Buddhi, Satya with Bhukti, Satvata with Mukti, Sauri with 
Ksama, Śūra with Rama, Janardana with Uma, Bhüdhara 
with Kledini, Vi$vamürti with Klinnà, Vaikuntha with Vasudhà 
Purusottama with Vasuda, Balin with Para, Balanuja with 
Parayana, Bala with Süksmà, Vrsaghna with Sandhya, Vrsa 
with Prajüà, Varaha with Nisa, Vimala with Dhara, Nrsiraha 
with Vidyuta. 

Narayana is the sage of matrkas beginning with amrta 
related to KeSava. The metre is Gayatri and the deity is 
Visnu. One should worship Hari who is equipped with 
discus and other weapons, who is holding a vessel anda mirror. 
He is accompanied by Laksmi who has the brilliance of lightning 
and is adorned with a lot of ornaments. Having done this 
meditation one should make nyásas with Kama=Klim added 
to the letter. (Om klim am kesavaya kirtyai namah) 

101-104. One should say pranava in the beginning with 
each Visnu associated with its Sakti and end in hrdaya= 
namah. One should say (with a corresponding letter) tvak 
(skin) asrk (blood), mArhsa (flesh), medas (fat), asthi (bones), 
majjà (marrow), $ukra (semen), prana, krodha, àtman with 
letters. beginning with ya onward, in all ten locations. One letter 
on the head, one in the mouth, two in the eyes, two in the 
ears, two in the nostrils, two in the cheeks, two in lips, one at 
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the root of the tongue and one in the neck. The letters of kavarga 
should be fixed in the different portions ofthe right arm, the letters 
of cavarga in the left arm, the letters of tavarga and tavarga on 
two legs, the letters pa and pha are to be placed in two bellies. 

105-106. The letter ba is to be placed on the back (spinal 
bone), the letter bha in the navel and the letter ma in the 
heart. The seven letters beginning with the ya are to be placed 
on the seven dhatus. The letter ha is to be placed on the prana. 
and the letter la in the inner átman. The letter ksa is to be 
placed in anger (supreme àtman). After the placement of all 
these letters in their proper sequence one is competent to per- 
form the worship of Visnu. 

107.1 Srikantha is united with Pirnodari, Ananta 
with Virajà, Sūkşmeśa with Salmali, Trimartika with Lolaksi, 


Maheívara with Vartulaksi, Arghisa with Dirghaghona. 


Rudras Saktis Rudras Saktis 

1, Srikanthah ^ Pürgodari 26. Sarvah Mañjari 
2. Anantab Viraja 27. Laagali Rüpipi 

3. Süksmah Salmali 28. Darukab Vinni 

4. Trimürtih Lolaksi 29. Ardhanárisvara Kakodari 

5. Amaregvarah Vartulākşi 30. Umakantah 

6. Arghisah Dirghaghopà 31. Asadhi 

7. Bhárbhütiah Sudirghamukhi 32. Dandin 

8. Tithigah Gomukbi 33. Adrib 

9. Sthanukah —— Dirghajihvà 34. Minah 

10. Harah Kundodari 35. Mesah 

11. Jhindiéah Urdhvakesi 36. Lohitah 

12. Bhautikah Vikrtamukhi 37. Sikhin 

13, Sadyojatah —— Jvalamukhi 38. Chagalandah 

14. Anugrahe- ikāmukhi 39. Dvicandesah 

fvarah 40. Mabakalah Sumukhi 

15. Akrürah Susrimukhi 41. Valin Isvari 
16. Mahasenah — Vidy&mukhi 42. Bhujangeah ^ Revati 
17. Krodhiíah Mahākāli 43. Pinakigah Madhavi 
18. Candesah Sarasvati 44. Khadgisah Varuni 
19. Paficantakah ^ Sarvasiddnigauri 45. Vakah Vayavi 
20. Sivottamah Trilokya Vidya 46. Svetah Raksovidarini 
21. Ekarudrah Atmaíakti 47. Bhargvisah Sahaja 
22, Kürmsh Bhitamata 48. Lakuli Laksmi 
23. Ekanetrah Lambodari 49. Sivah Vyapini 
24. Caturánanab — Drávigi 50. Sarhvartakah = Miya 
25. Ajeíab Khecari 
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108. Bhárabhüti with Dirghamukhi, Tithifa is with 
Gomukhi, Sthavarega with Dirghajihva, Hara with Kundodari. 

109-110. Jhintiga is united with ürdhvakesi, Bhautika 
is with Vikrtasya, Sadya with Jyalamukhi, Anugraha with 
Ulkamukhi, Akrüra with Asya, Mahasena with Vidya, Krodhiéa 
with Mahakali, Candesa with Sarasvati. 

111. Paficantaka is united with Siddhagauri, Sivottama 
with Trailokyavidyà, Ekarudraka with Mantragakti. 

112. Kiirmega is united with Kamathi, Bhitamatrai- 
kanetraka with Lambodari. The four-faced Ajeśa is united with 
Dravini. 

113. Sarveśa, is united with Nagari, Somega with 
Khecari, Langalisa with Maryada, Darukega with Rüpini. 

114. Ardhanariga is united with Varuni, Umakanta the 
leading sage with Kakodari and Asadhi with Pitana. 

115. Dandiéa is united with Bhadrakali, Atriga with 
Yogini, Minega with Sankhini, Mesesa with Tarjani. 

116. Lohita is united with Kalaratri, Sikhiéa with 
Küjani, Chagalanda with Kapardini, Dvirandesa with Vajrà. 

117. Mahabala is united with Jaya, Balisa with sumu- 
kheSvari, Bhujanga with Revati, Pinakin with Madhavi. 

118. Khadgisa is united with Vàruni, Vakega with 
Vayavi, Svetoraska with Vidarini, Bhrgu with Sahaja. 

119. Lakuliéa is united with Laksmi, Sivesa with Vyapini, 
Sarhnvartaka with Mahamaya. Thus the Srikanthamatrikas have 
been mentioned. 

120-121. Where there is no mention of the suflix isa, it 
should be supplied. The deity of this (nyàsa) is Ardhanàrisa, 
the sage Daksinamirti and the metre is Gayatri. The applica- 
tion of this mantra is for attaining everything. The consonants 
are the seeds and the vowels are the saktis. 

122-123. One should perform anganyasa in six limbs 
with bhrgu —sa and akaéa ~ ha (placed in sa) adorned with long 
vowels = (shauh angusthabhyarn namah) and then meditate the 
three-eyed Lord whose limbs have the lustre of Bandhüka 


The names of Rudras along with the names of Saktis are given according 
to Sérada Tilaka tradition. 
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flowers and gold, who has the boon, the rosary, the god and 
the noose in his hands and whose crest is bedecked with the 
crescent moon. Thus meditating, Siva and Sakti are to be 
uttered in the dative case ending with hrt=namah preceded 
by sau and matrka. (shaurh am Srikanthesáya pürnodaráya 
namah etc.) 

124-127.! Now begins Ganesanyasa. Vighneéa is united 
with Hri, Vighnaraja with Sri, Vinayaka with Pusti, Sivottama 
with Santi, Vighnakrt wit Svasti, Vighnaharta with Sarasvati 
Gananatha with Svaha, Ekadanta with Sumedha, Dvidanta 
with Kanti, Gajavaktraka with Kamini, Nirafijana with Mohini, 
Kapardin with Nati, Dirghajihva with Parvati, Sankukarnaka 
with Jvalini, 

1. The names of Ganeía are mentioned in the Yoginihrdaya and th 
commentator gives the names of their Saktis thus : 


Ganesa Satti Gayesa Sakti 

1. Vighncśah Stih 27. Sumukhah Bhatih 

2. Vighnarajah — Hrih 28. Pramodakab ^ Bhümih 

3. Vin&yakah Tustih 29. Ekapádah Sati 

4. Sivottamah Sántih 30. Dvijihvah Ramvà 

5. Vighnakrt Pustih 31. Sarah Manusi 

6. Vignahartà Sarasvati 32. Virah Makaradhvajá 
7. Ganaràt Rama 33. Sanmukhah ^ — Vikarnà 

8. Gananáyakah Medhā 34. Varadah Bhrükuti 

9. Ekadantah Kántih 35. Vàmadevah Lajā 

10. Dvidantah Kamini 36. Vakratundah ^ Dirghaghonà 
11. Gajavaktrah Mohini 37. Dvirandakah ^ Dhanurdharà 
12. Nirafijanah Bala 38, Senani Yámini 

13. Kapardavàn — Tivrà 39. Gramani Ràti 

14. Dirghamukhah Jvālini 40. Mattah Candrakanta 
15. Saükukarnah = Nanda 41. Vimattah Sasiprabha 
16. Vrsadhvajah — Surasà 42. Mattavahanah — Lolàksi 

17. Gananathah — Kámarüpini 43. Jatin Capalà 

18. Gajendrah Ugra 44. Mundin Rddhi 

19. Sürpakarpah ^ Jayini 45. Khadgin Durbhagà 
20. Trilocanah Satya 46. Varenyah Subhagà 
21. Lambodarah —— Vighnesáni 47. Vrsaketanah Sivà 

22. Mahanadah Surüpini 48. Bhaksyapriyah Durga 
23. Caturmurtih — Kamada 49. Ganeíah Guhapriyi 
24. Sad&üvah Madajihvà 50. Meghanádah — Kali 
25. Amodah Vikatà 51. Ganeévarah Lolajjihva, 


26. Durmukhah GhürnitànanA 
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128. Vrsadhvaja is united with Nanda, Gananàyaka 
with Suresi, Gajendra with Káàmarüpini, Sirpakarna with 
Uma. 

129. Virocana is united with Tejovati, Lambodara with 
Sattva, Mahànanda is united with Vighnesi, Caturmurti with 
Svararüpini. 

130. Sadagiva is united with Kamada, Amoda with 
Madajihva, Durmukha with Bhüti, Sumukha with Bhautiki, 

131. Pramoda is united with Sita, Ekapida with Rami, 
Dvijihva with Mahisi, Suranamaka with Jambhini. 

132. Vira is united with Vikarna, Sanmukha with 
Bhrkuti, Varada is united with Lajjà Vamadevesa with 
Dirghaghona. 

133. Vakratunda is united with Dhanurdhari, Dviranda 
with Yàmini, Senàni with Ratri, Kamandha with Gràmani. 

134. Matta is united with Sasiprabhà, Vimatta is united 
with Lolanctra, Mattavahana with Caficalà, Jati with Dipti. 

135. Mundi is united with Subhagà, Khadgi with 
Durbhaga, Varenya with Siva, Vrsaketana is with Bhagà. 

136-137. Bhaksyapriya is united with Bhagini, Gancsa 
with Bhagini, Meghanàda with Subhaga, Vy4pin is united 
with Kalaratri, Ganesvara is accompanied by Kalikà. Thus the 
Matrkàs of VighneSa have been recounted. 

138. The matrkas of Ganega have Ganaka as its sage, 
the metre is nivrt gáyatri, the lord is Sakti Ganesvara, with the 
Bija (seed letter) added with long vowels, anganyasa is to be 
performed. Then one should meditate thus : 

139-141. One should remember the three-eyed Lord 
who is holding a noose, a goad, and bearing the mudras of 
abhaya and granting boons. He is embraced by his consort with 
a lotus in her hand and whose body is red. He shall be the 
leader of the Ganapas. After meditating, the placement of 
letters should be made along with the bija of Ganesa = (Garh) 
followed by the matrkas : 

142-144. (The Kala matrkas are mentioned below, they 
are the Kalas of nada) Nivrtti, Pratistha, Vidya, Santi, Indhika, 
Dipika, Recika, Mocikà Para, Süksmà, Süksmàmrtà, Jidnamrta, 
apyàyini Vyàpini, Vyomarüpà and Ananta. (These are the 
names of sixteen Kalas of Nada) 
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(The Kalas of a are as follows) : Srsti, Smrddhika, Smrti, 
Medha, Kànti, Laksmi, Dhrti, Sthira, Sthiti and Siddhi. (These 
are Kalas of a. They are born of Brahma for the purpose of 
creation). 

Jara, Palini, Santi, Isvarika, Rati, Kamika, Varada, 
Hladini, Priti and Dirgha. (These ten are the Kalas of U for 
the purpsoe of Sthiti and are related to Visnu) Tiksna, 
Raudri, Bhavà, Nidrà, Tandrika, Ksudha, Krodhini and Kriya, 
Utkari with Mrtyu. (These are the Kalas of M and are born of 
Rudra for the purpose of involution). 

145. Pita (yellow), śvetå (white), arunà (red) asita 
(black) and ananta are the Kalas of bindu. Thus arc the Kala 
matrkas recounted. The different devotees shall perform the 
rite accordingly. 

146-148. The sage of the Kalas united with matikas is 
prajapati. The metre is Gayatri and the deity is Sarada. One shall 
perform sadanga nyasa with short, long and prolated (pluta) 
stress, at the end of tara~om. The intelligent one shall worship 
that three-eyed Bharati, who holds the lotus, discus, cord and 
deer (mudra), who has five faces and who is bedecked in pearls. 
Thus mcditating, he should make a nyása of the deity beginning 
with tara =om with the deity in the dative along with its Kala. 

149. One should perform sadanga of the mülamantra 
(the principal mantra). He shall join the jatis like hrdaya ctc. 
in the dative and then make the placement of letters. 

150. (The following are the jatis) : Namah, Svaha, 
Vasat, hüm, vausat and phat. Thereafter he shall meditate on 
the favourite lord endowed with ornaments and weapons. After 
making six nyàsas in the image, he shall begin worship. 
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CHAPTER SIXTYSEVEN 


Sanat Kumára Said : 


1-3. Henceforth, I shall recount the worship of devas, 
which bestows desired ends on the aspirant. After drawing 
a triangle or a square, to his left, one should worship it and 
then wash it with astra = phat and placing the adhara (support 
of the vessel) with hrt=namah. Then placing the camasa the 
vessel on the support, he should fill it with water while meditating 
there the disc of the sun and repeating the alphabets in their 
ascending order (vilomamátrkà) . 

4. He shall worship the disc of the moon thereafter 
invoking the holy tirthas as before. Then he should make it 
(the water) turn into nectar by means of gomudra and should 
cover it with Kavaca = him. 

5. After washing it with astra =phat, he shall then per- 
form the japa of pranava — om, eight times over it. This is called 
samanyargha (an arghya for the general purpose) and the 
bestower of all attainments. 

6. The excellent sàdhaka shall take a little water from 
the proksani vessel and sprinkle himself as well as the articles 
to be used in the ritual separately. 

7. He should make a triangle inside two intersecting 
triangles in front of him and to his left. It should be surrounded 
by asquare and washed by the water from the argha vessel. 

8-9. The excellent sadhaka should arrest it by means of 
Sarhkhamudrà. He should then worship the four limbs (angas) 
beginning with hrt=namah in the four corners from south-east 
to north-east. He shall worship the middle portion with netra = 
vausat and the quarters with astra — phat. Heshall then worship 
the triangle, the adharagakti (the power as support) as present 
in the middle by means of mülamantra. 

10. Thus worshipping duly as washed by means of astra- 
phat and established by means of hrt=namah, he should place 
the tripadika (a three-legged stool) and worship it by means of 
the following mantra. 

ll. (Namo vahnimandalaya dasakalàtmane amuka arghya 
patrasaraya namah) I bow to the disc of the fire having 


956 Nérada Purana 


Kalas and which is the receptacle of the seat for the person 
referred to here. 

12. The mantra for the purpose of worshipping the 
support (adhara) consists of twentyfour letters. He shall then 
place the conch washed with its own mantra = phat and then 
worship. 

13. (He should utter) tàra — om in thc beginning, then 
mahan, then jalacaraya, then varma=hum phat, hrdayam (?) 
(svaha) , pàficajanyàáya, hrdayam — namah (om mahájalacaráya 
hum phat svaha paficnjanyaya namah). 

14, He should then worship the disc of the sun consist- 
ing of twelve kalàs and adding the name of the deity referred 
to with its relation to the verse of the arghya and then add 
namah in the end. (arkamandalàya dvadasakalatmane amuka 
arghyapatraya namah). It has three times two syllables (?) 

15-17. After worshipping thereby, one shall worship the 
twelve kalàs of the sun in due order. Therefore, he shall fill the 
conch by means of pure water reciting the mülamantra (the 
principal mantra) and thc letters of alphabets in the ascend- 
ing order (i.c. from ksa to a) and then worship it with the 
following mantra. 

Om obeisance to the disc of the moon consisting of sixteen 
kalàs and which is ofthe nature of nectar and has taken the 
form of the arghya of the deity referred to here (Om 
somamandalaya sodasakalatmane amuka arghyapatraya namah). 
The mantra for the purpose of worshipping the arghya is the 
kalas of the moon. 

18. Therefore, the holy rivers are invoked repeating ‘O 
Ganga’ etc. as before. He should make it turn into nectar by 
means of Gomudra. He shall then cover it with Matsyamudra. 

19. He shall cover it with kavaca= hum and guard it 
again with astra:-phat. Meditating on the desired deity he 
should show mudras. 

20. (The learned man should show indue order) sankha,! 
musala, paramikarana and then the mudras called mahamudra, 
yonimudrà. 


+. 1. Satkhamudra is defined thus: Clench the right fist facing upward and 
¡place the thumb of the left hand in place of the tight palm where all the 
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21. The garud? and galini? are known to be the chiefest 
of the mudràs. He should worship the deity there by means of 
sandal paste and flowers after recalling the deity in his mind. 

22. He should repeat the principal mantra eight times 
and the pranava also eight times. He shall place the proksani 
vessel to the southern side of the conch. 

23-24. He should take a little water from the proksani and 
sprinkle it thrice. He shall sprinkle himself with that water 
repeating the following three mantras : Om obeisance to 
Atmatattva, to vidyatattva and to sivatattva adding om and hrt 
-namah. The intelligent devotee should worship duly the 
diagram (mandala) with flowers and aksatas (raw rice grains). 

25-27. He should sprinkle the articles for the worship 
with the mülagàyatri. For pàdya (water for washing the feet), 
arghya (offerings), àcamaniya (water for rinsing the mouth), 


fingers of the right hand touch the root of the right thumb. The right 
thumb should remain stretched. Then all four fingers of the left hand 
will remain joined and then place them below the back of the right palm 
and then touch the right thumb with them. 

Musalamudra : Place the right clenched fist of the right hand over the 
left fist. 

Paramikaraga mudrà : Bind the thumbs of both the hands tightly and 
then stretch the fingers of both hands in front. This mudrà is also 
called Mahámudrá. It may remain up-faced or dcwn-faced according to 
tradition, 

Yonimudrd is defined thus : 

Mithah kanisthike badhva taranibhyamanamike / 
Anámikordhvasarhslisadirghamadhyamayoradhal // 
Afigusthagradvayariy nyasyed Yonimudreyamirita // 

1. Garuda mudrá : Put the left hand to the right and the right hand to the 
left and place the back of the right palm over the back of the left palm and 
join the little finger of the one hand to the little finger of the ther, hold 
tightly the fore-fingers with the fore-finger of the other and similarly hold 
the thumb with the other thumb and then wave the middle and ring 
fingers like two wings. 

2. Gélintmudra ; Place two palms of the hand close to each other and iben 
bring the little finger of the left hand close tothe thumb of the right hand 
and similarly place the little finger of the right hand close to the thumb of 
the left hand and keep them tightly. Then join all the remaining fingers 
ie. the fore with the fore, the middle with the middle and the ring with the 
ring. 
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and madhuparka, he should place vessels with their stands in 
front of him. The padya water is known to consist of syamaka 
(green) dirva grass, lotus, visnukranta (wild jasmine) flowers. 
The arghya consists of water with flowers, aksatas, barley 
grains, tips of kua grass, sesamum seeds and mustard. The 
Acamaniya water contains sandal pastes and blades of dirva 
grass. 

28. Madhuparka is said to contain jatiphala, kankola 
cloves along with water and a mixture of honey, clarified butter 
and curds. 

29. All these padyas are to be placed in a single vessel 
or otherwise. But for worshipping Sankara or the sun the vessel 
of gankha is not recommended. 

30. The pithagaktis should be meditated upon as having 
white, black, pink, yellow, dark-coloured, reddish, white, not 
white and red garments. They should be meditated upon with 
hands showing gesture of assurance (abhaya). 

31. One should worship either in the yantra inscribed 
in plates of gold or in the sàlagráma stone or in an idol installed 
according to religious injunction. 

32. For the purpose of daily worship at home the idol 
made of gold and other metals is auspicious. Its measurement 
may be ofthe length of the thumb upto the span of vitasti (the 
measure of twelve angulis) 

33. One should not worship an idol if it is crooked, burnt, 
or broken, if its head is split, or if it is looking upward, or if it is 
touched by an antyaja (outcaste) and others. 

34-35. Or he should worship in a Banalinga etc. end- 
owed with good characteristics. He should conceive the image 
ofthe deity by means of mülamantra (the principal mantra) 
and meditate inthe manner as mentioned. He should invoke 
the deity and worship the idol (as conceived by him) along 
with the attending deities. In a salagrama or in the installed 
idol, there is neither avahana (invocation) nor visarjana 
(dismissal). 

36-38. He should take handful of flowers, meditate and 
utter the mantra: 

“O Parameśvara, unto this idol I invoke you who are pure, 
unborn, self-established (àtmasaristha) like the fire in the 
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arani. This is verily your great image. O lord, I instal you in 
that, for you are present everywhere. Ishall instal you who 
have been drawn near by means of attachment of devotion like 
the lamp with oil. 

39. O lord, you are the immanent soul in everyone for 
the establishment in àtman. I offer you this pure, auspicious 
seat consisting of Bijas. 

40. O lord of devas, this mürtifakti of yours is non- 
different from you. O benefactor of devotees, be present 
therein. 

41. Even if the rituals are incomplete either due to my 
ignorance or arrogance or due to deficiency in any material, be 
favourable to me. 

42. O Maheévara, with your eyes showing nectar, for 
the purpose of fulfilling yajiia, be stationed in the sacrificial 
seat or in the mirti. 

43. O God, your lustre is far away from speech, 
mind and the eyes of non-devotee, be enveloped all round 
by means of enclosure of your refulgence immediately. 

44. Welcome to you, the great Iga, whose vision Devas 
wish for fulfilling their desire. To me you are welcome. — 

45. My desire has been attained, favour has been shown 
to me and my life has become fruitful, for the lord of devas 
has come. I say welcome to you again. 

46. I offer padya to your lotus-like feet. A slight touch 
of devotion of your feet brings about supreme bliss. 

47. O lord, the veda of the vedas and the deity of the 
deities, I offer this ácamaniya to you for the purpose of causing 
purification to those who are already pure. 

48. Olord, I am presenting this arghya unto you for 
being liberated from three kinds of miseries (tapa). The arghya 
is characterised by supreme bliss. It is divine and it dispels three 
kinds of miseries. 

49. O lord, youare of the nature of perfect happiness 
and free from all kinds of stains, I offer unto you this madhu- 
parka. Be pleased with me. 

50. Again do Ioffer you àcamaniya the second time. 
Merely by remembering you, one whois defiled by ucchista 
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(leavings of food), or one who is impure otherwise attains 
purification. 

51. O lord of the worlds, O high-souled one, please 
accept oil out of compassion to me. You are pure-souled in the 
world. I am presenting this excellent oil to you. 

52. O lord, your own form is immersed in the ocean of 
great bliss and enlightenment. I offer you this ablution along 
with its ancillaries and sub-ancillaries with respect and in 
accordance with my capacity. It may be a thousand times or 
it may be only a hundred times. 

53-55. He should make the ablution with perfumes, 
flowers etc. by repeating the mantra of the Lord. “O lord whose 
perfect knowledge is unveiled, I offer this raiment to you 
whose secret and great splendour is enveloped by the cover of 
Maya of diverse colours. I offer this uttariya (upper cloth) 
to you, the great Lord. By resorting to you, Mahamaya 
always functions in deluding the entire universe.” 

56. To Sakti, the sun and Vighneávara red cloth is 
offered, to Visnu yellow and to Siva white. One should avoid 
a cloth that is defiled by oil etc, that which is old, is in rags 
or dirty. 

57. I offer this sacred thread (yajüasütra) to the one 
who himself is Yajfiasütra (the presiding deity of sacrifice) and 
by whose three-fold Sakti the entire universe is permeated. 

58. O lord, worshipped by the immortal ones, I offer you 
ornaments of diverse kinds, to you whose limbs are naturally 
handsome, to you who are the support of various saktis. 

59. O great Lord, accept this perfectly pure perfume 
that has filled up all quarters with its blissful fragrance. 

60. May this excellent flower that is grown in the best 
garden (turiyavana) and is charming on account of possessing 
diverse good qualities, and excessively fragrant be accepted. 

Thc following things should not be offered to Visnu. 
Japà (chinarose), aksatas (new rice grains), arka and dhattüra 
flower. 

61. The Ketaki, Kutaja, Kunda (a variety of Jasmine), 
Kesara (messure ferria), bandhüka and japà and the malati 
flower should never be offered to Mahesvara. 
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62. 'The tagara (Jabernal montena coronaria) and the 
matulunga (pomegranate) shall never be offered to the sun. 
One should eschew dürvà, arka, and mandára flowers in the 
worship of Sakti and tulasi in the worship of Ganeáa. 

63-65. The following can be used in the worship of all 
deities: Lotus, damanaka, marubaka, kuśa, visnuksàntà, 
nágavalli, dürvà, apamarga and dadima. One should perform 
the worship of deities with the leaves of dhàtri (myrobalan) 
of three varieties. The wise worshipper with the fruits of 
Kadali (plantain), badari the jujube dhatri, tintini, bijapüraka 
(pomegranate), àmra (mango), dàdima (pomegranate variety) 
jambira (sour lemon), and panasa (jack fruit). 

66-67. One should not worship the lord with such 
flowers, leaves or fruits as are dry. The experts say that the 
leaves of dhatri (myrobalan), khadira (acacia catechu) bilva 
and tamála (xanthocymus pictorious) , should not be abandoned, 
O sage, even when they are split and torn. 

68. The lotus, amalaka (embylic myrobalan) remain 
pure for three days. The tulasi and the leaves of bilva are 
always pure. 

69. One shall not worship jagadambá with the flowers of 
palaga and kāśa (butea frondosa and long reed), with the 
leaves of tamála, tulasi, dhatri and dürvà grass. 

70. One shall not offer flowers, leaves or fruits over the 
deity with face down. Leaves and flowers, O brahmin, should 
be offered as they are grown. 

71. O lordof deities, the essence of the plant is divine, 
rich with fragrance, pleasing to the mind and is worthy to be 
inhaled. Please accept the incense that I have offered devoutly 
to you. 

72. Accept the great lamp having good brilliance. It 
always dispels darkness and has the wick soaked in ghee. Most 
reverently I submit it to you. 

73. O lord, accept naivedya offered devoutly by me. 
Tt contaitis four kinds of cooked food. It is tasty and contains six 
flavours and bestows satisfaction. 

74. Accept the excellent nàgavalli leaves (betel) accom- 
panied by &reca-nut and catecha powder (khadira cürpa). It is 
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rich with the fragrance of camphor etc. Please accept as I offer 
them to you 

75. Then he should offer handful of flowers and perform 
worship of the attending deities (Avarana). 

76-77. The direction facing which one performs 
worship should be known as the east. The other ten directions 
are to be ascertained accordingly. One should worship in the 
pericarp beginning with the south-east etc the hrd-namah netra= 
vausat in the front and astra=phat in all directions uttering the 
angamantras duly. 

78. The aügaíaktis should be meditated upon in their 
respective quarters. Their complexion being sparkling, white, 
grey, dark black and red and their hands showing the gesture 
of granting boons and fearlessness. 

79-80. He should mention the name of avarana as 
referred to here, then add devata, then utter salamkarah well- 
adorned with ornaments, then utter sangah and saparicarikah, 
savàhanàh (along with their attendants, servants and 
vehicles), sayudhah with weapons. May they be pleased with us 
and be givers of boons after being worshipped with all ingre- 
dients and made fully satisfied. (amukávarana devata salankaras 
sangah saparicarikah savahanah sdyudhah sarvopacárakaih 
sampijitah tarpitàh varadah santu—this is the mantra). 

81-82. At theend of the mülamantra, uttering the mantra 
(just mentioned) he should offer everything to the deity. He 
should say : O lord, favourably disposed towards those who seek 
refuge, grant unto me the object of my desire. I offer this pre- 
sentation of worshipping such and such àvarana deity to you 
with devotedness. After saying this, he should cast the handful of 
flowers on the head of the lord. 

83. Then theattending deities as mentioned in the kalpas 
should be worshipped. He should worship Indra and others 
equipped with their respective weapons and placed in their 
respective quarters. 

84. They are Indra, Agni, Yama, Raksas, Varupa, 
Pavana, the moon, Iéana, and Brahma and in.the bottom the 
lord ofthe serpents. 

85. Learned people know these as their vehicles viz. 
Airàvata (elephant), mesa (ram), mahiga (buffalo), preta 
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(ghost), timi (whale), mrga (deer), vajin (horse), vrsa (bull), 
harhsa (swan), and karma (tortoise). 

86. The respective weapons of Indra and others are as 
follows : Vajra (thunderbolt), $akti (javelin), danda (staff), 
khadga (sword), pasa (noose), ankusa (goad), gada (club), 
trigila (trident), padma (lotus), cakra (discus). 

87-88. After worshipping the àvarana he shall perform 
the arartrika (waving of lamp and incense) of the deities. After 
pouring the water from the conch-shell he shall lift his arms and 
dance, then fall prostrate on the ground like a staff. 

He shall then get up and pray to his favourite deity. 

He shall make an altar on the right hand side of him and 
perform its consecratory rite. 

89. The looking at the altar is to be done with the 
mülamantra, the sprinkling of it with astra (phat), the striking 
to be done by kuśa grass, abhyuksana (sprinkling over) by 
varma - hum. Then he should make a nyàsa of vasu. 

90-92. He should kindle the fire and after intensifying it 
he should perform homa after meditating on the desired deity. He 
shall then perform mahavyahrti homa separately and then 
collectively with ghee, cooked rice, gingelly seeds or milk pudding. 
The excellent sádhaka shall perform twentyfive oblations with 
ghee. After offering homa with mahávyáhrti, he shall again 
offer worship to the deity with sandal pastes etc. Then inviting 
the deity of the fire to the idol of the pitha, he should 
dismiss it. 

93. O vahni of great power, O achiever of holy rites, 
even when another holy rite befalls me, be gracefully present. 

94-97. After the ritualistic dismissal he shall offer acama- 
niya to the fire-god. By means of the havis left over, he should 
offer oblations to the attendants of the deity as mentioned 
before along with sandal pastes, fragrant flowers and aksatas 
“May all Rudras who are the doers of terrific activities, whoare 
the dwellers of dreadful abode, may the Yoginis of terrible 
forms, may the overlords of the Ganas and others who act 
as obstacles and who resort to various quarters and their inter- 
stices, may all these accept this bali with delightful minds”. 
Thus he shall offeroblations in the eight quarters and perform 
bhütabali (oblations to the goblins) again. 
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98. By means of dhenumudra he shall make the drinking 
water change into nectar and offer ácamaniya again into the 
hand of the deity. 

99. After ritualistically dismising the lord stationed in the 
mirti, he shall re-unite him there itself. He shall give naivedya 

(food-offering) to different ucchistabhojins (those who partake 
of the leavings of food) 

100. The following are the ucchistabhojins viz. Candesa of 
Maheávara (Siva), Visvaksena of Visnu, Candáréu of Tarani 
(sun), Vakratunda of Ganesa and Candali of Sakti. 

101. Thereafter, he shall remember the sage etc and 
perform the mülasadanga nyasa. After repeating the japa of the 
mantra according to his ability he should offer it to the deity. 

102. You are protector of the secret of secrets. Accept 
this japa performed by us. O lord, by your grace, may siddhi 
(attainment) lying with you be mine. 

103-104. Then he should place the arghya turned back 
and worship it with flowers. Obeisance to you ofeight limbs with 
hands, feet, knees, chest, head, eyes, mind or speech. Obeisance 
toyou having five limbs with the hands, feet, knees, head or 
speech. In worship both of them are the most distinguished. 

105. The knower of mantras should perform obeisance by 
prostrating like a staff. He should perform circumambulations 
two for Visnu, one for Soma, seven for the Sun and three for 
Vighneévara. 

106-109. Then the knower of the mantra should recite 
hymns etc. with devotion (Then taking water in his palm he 
should utter beginning with itahpürvam) ‘previously’ by virtue 
of my possession of prana (vital energy), buddhi (intellect and 
the physical body with their attributes, he should state after, 
during the various conditions of waking, dreaming and deep 
sleep,whatever has been done by the mind. hands, feet, belly, penis, 
whatever is remembered, after this he should mention, ‘whatever 
has been uttered, has been done, may that be dedicated 
entirely to Brahman, then he should say two thas=svaha. 
I dedicate myself and whatever is mine to Visnu. The mantra 
is known to be ‘Orn tat sat Brahmárpanamastu'. 

110-117. The mantra beginning with prapava-om 
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having sixtyfour letters (8x 8=64) should be used for surrender- 
ing oneself. It behoves you to forgive everything if it is deficient 
or superfluous due to ignorance, or due to blunder or due to 
lack of materials. OIéa, O storehouse of mercy, kindly forgive if 
anything is done otherwise, or if it is devoid of articles, deficient 
in any rite or deficient in mantras. O Lord, whatever has been 
done by me in the states of waking, dreaming and deep sleep 
may be conducive to my prosperity. It shall be your worship. 
Those who stumble on the ground, have the ground itself as 
their support. O Lord, those who offend you have only you as 
their refuge. I have no other refuge, hence you alone are my 
refuge. 

O Parameávara, hence you forgive me. Thanks to your 
merciful nature. Thousands ofcrimes are being committed by me 
day and night. O Lord ofthe worlds, forgive the same con- 
sidering that I am but your slave. I do not know àváhana 
(invocation) neither do I know visarjana (dismissal). O great 
lord,I do not know your worship as well, you alone are my goal. 

After praying thus the knower of the mantras should utter 
the verse at the end of the mülamantra. 

118. ‘ʻO Lord of the universe, the immanent one, go, O 
go to your supreme abode of which Brahma and other gods and 
even Sadāśiva do not have any knowledge’. 

119-120. Repeating the above verse he should offer 
handful of flowers and then by means of sarnhàramudrá,! he 
should place the deity along with its attending deities in the 
lotus heart by means of susumnàpatha. 

The wise worshipper should inhale the fragrance of the 
flower and thus perform the ritualistic dismissal of it. 

One should never worship two $ankhas, cakras, Silas 
(salagráma), lingas, two idols of Vighne$varas, two of suns and 
three Saktis together. It is conducive to misery. 


1. Sarsharamudré : Place the left hand down-faced and place the palm 
of the right hand facing upward. Then attach tightly each finger with thc 
each, ie. the little with the little, the fore with the fore, the ring with the 
Ting and then wansverse the position of the hand i.e. the left comes to the 
right and vice versa. 
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121-124. The holy water from the feet of Visnu is auspi- 
cious. It wards off premature death and it is the destroyer of all 
ailments. It reduces all sins. The naivedya (food offering) to 
the different deities shall be taken by the respective devotees. 
Siva’s nirmalya (remains of worship), leaves, flowers, fruits or 
even water should not be partaken of. By the contact of Sala- 
grama stone everything is rendered pure. 

O Narada, worshipping is said to be of five kinds. 

125. They are aturi (pertaining to the sick) sautiki (that 
of the polluted), trasi (that of the frightened) , sadhanabhavini 
(the articles for the worship are mentally conceived) and 
daurbodhi (that which is done by ignorant people). Listen to 
the characteristics of them in their order. 

126-129. One whois sick shall not take bath, or perform 
japa or püjà. He shall witness other person's worship. Looking 
at the idol or the disc of the sun he shall bow down or recollect- 
ing the mantra he should offer handful of flowers. When sick- 
ness is cured he shall take bath. He shall then bow down to and 
worship his preceptor. He shall then pray as follows : ‘By your 
grace, O lord of the universe, O storehourse of mercy, worthy 
of being worshipped by the world, let no defect arise in me on 
account of the break in the püjà'. He shall show honour to the 
Brahmanas and propitiate them according to his capacity. Then 
on receiving their blessings he should worship the lord as before. 

130-132. The püjà called áturi has been recounted. Now 
the sautiki form is being explained. 

Sütaka is said to be of two forms : One is named jataka 
and the other is mrtaka i.e. due to the nativity of a child and 
death. The devotee should take his bath and perform sandhya 
mentally with concentration. He should worship the deity 
mentally and make a japa of the mantra. When the period ot 
pollution is over he shall worship the preceptor and the 
brahmans as before. After securing their blessings he should 
resume daily rites. This is called sautiki form of worship. The 
type called trasi is being explained now. 

133-135. When one is afraid of wicked people one wors- 
hips the lord with whatever form of service one finds available 
or mentally. This is called trasi. If there is deficiency of the 
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means of worship in everything, he should worship the lord 
with flowers, leaves or fruits or worship mentally. This is called 
sadbhávanábhàvini. O Narada, now listen to Daurbodhi type 
of worship. 

136. Women, old pcople, children and ignorant people 
do this out of ignorance, hence it is called daurbodhi. 

137-140. The aspirant should perform püjà in any 
of the above ways. One who is devoid of worship of the lord 
certainly goes to hell. After performing the rites of Vaisvadeva 
etc. he should feed the best of brahmins. Afterwards he shall 
partake of what has been offered unto the lord with his near 
relatives. He shall rinse his mouth and make his mouth and face 
pure. Then take a little rest and then listen to the puranas, 
itihasas etc along with his kinsmen. One who is able to perform 
the best of alternatives but performs with the substitute he, 
the wicked-minded person, will get a doubtful result. 


CHAPTER SIXTYEIGHT 


Ganeía Mantra 
Sri Sanatkumara said : 

1. Henceforth, I shall describe the mantras of Gancéa 
that bestow all desired objects. O leading brahmana by 
propitiating Ganega the aspirant shall attain worldly pleasures 
and liberation. 

2-5.1 The immutable, the consort of Visnu, the wife of 
Sambhu, minaketana, smrti, marhsa adorned with indu and 
manu and with the moon in the crest, Ganapati in the dative, 
then at the end vara varada be added, then at the end of sarva 


1. The combination of the mantra is as follows 
Orh Srirh hrim klim glaum 
Ganapataye Vara Varada sarvajanam 
me vaíamànaya svàhà. 
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one should utter janam, then add me vasam Anaya bring them 
all to my control. This mantra ends in vahnipriyà ‘svaha’ with 
twentyeight letters. 

Its sage is Ganaka, the metre nivrt Gayatri etc. the 
presiding deity is ganesa. The Bija is six Saktis beginning with 
aand the application of it (the mantra) is for the propitiation 
of Mahaganapati. 

6. The excellent sádhaka should place the sage (of the 
mantra) on thc head, the metre on the face, the deity on the 
heart, the bijas in the private parts and sakti in the fect. 

7. The bija is possessed of six long vowels which again 
are to be joined with the bija, then he the knower of mantras 
should make the placement of letters in six limbs with the jàti 
= (namah, svaha etc.) 

8. The mudras as known to belong to Siva are to be 
placed in six of the limbs. He should make the placement 
(nyàsa) beginning with gàm from the feet to the navel and also 
the region of bhü. 

9. From the navel to the throat he should place gim and 
others and the bhuva region. The syllable güm etc and the 
region of svar are to be placed from the throat to the head. 

10-11. The vyàpaka nyàsa (the extended one) is to be 
done with mülamantra (the principal mantra). This is called 
bhuvana nyàsa. After uttering the mülamantra one should 
utter the matrka then there should be the mila and namah in 
place of matrka. Thus he should proceed upto the letter ksa, then 
he should make the extended nyàsa with the principal mantra. 


apyaya— om. visnujanitd — frim, fambhustri—hrim. minaketana=klim, smrti= 
ga, màmsa-.la, indu--. mamu--au, candrasekhara=., Ganapati in the dative= 
ganapataye vara, varada, sarvalokam ms vafaminaya, vahmpriya= svāhā. 

1. These verses give indication how Vara nydsa is to be performed. 
The direction has been given in Prapañcasāra-sarhgr aha, pp. 431. First 
utter Maháganapati mantra then put the first syllables of the vowels with 
bindu, then place the mahágagapati mantra ending with namah. This 
should be continued upto Kya. The method of Padanyasa is as follows. Say 
Tatpurusàya namah. Vidmahe namah, Vakratundáya namah. dhimahi 
namab, tannamah, no namah, dantih namah. pracoday ànnamab. These are 
the eight divisions and the syllebles of the mantra are to be placed in the 
eight limbs of the body. 
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12-13. Thc placcment with letters has been mentioned. 
Now padanyasa (the placement with pada = words) is being 
mentioned. The words of the mülagàyatri divided into eight 
portions of syllables containing five, three, five, threc, onc, one, 
two and four respectively. (Pafica, tri, vana, vahni, indu, 
candra, aksi, nigama) and adding h:t -namah at the end. 
They are to be placed on the forehead, in the face, in the neck, 
in the heart, in the navel, in thighs, on the knecs and on the 
feet. After making the nyàsa he should make the extended. one 
with the mila. 

14-16. He should say—‘tatpurusaya’ and then say at the 
end of it ‘vidmahe’. After the end of the word, ‘vakratundaya’ 
he should say 'dhimahi'. Then the word tanno dantih, he 
should utter the word pracodayat.! This is the milagayatri 
which bestows all attainments. After performing this, onc should 
meditate thus in his lotus-heart. 

17. “I meditate upon the deity who resembles the rising 
sun, who is the cause of maintenance and dissolution of the 
world. He is accompanied with Sakti, well-aderned and has 
lifted up cakra (discus) and tooth (danta )." 

18-20. Thus meditating onc shall repeat the mantra 
four hundred and fortyfour thousand times. He should perform 
the homa rite with eight kinds of articles in the consecrated fire 
with one tenth of the number repeated. The eight articles are : 
sugarcane, fried grain, flour, unripe banana flower, the beaten 
rice, the sesamum seeds, sweetmeats, coconuts and the parched 
grain. He should worship the Pitha beginning with adharagakti 
and ending with the Paratattva (the supreme truth). 

21. He should inscribe a triangle inside two intersecting 
triangles (satkona) and then outside of it he should draw an 
eight-petalled lotus. Then outside of them he should draw 
bhüpura and worship Ganesa there. 

22-93. Tivrà, Jvalini, Nanda, Bhogadà, Kamarapini, 
Ugrà, Tejovati, Satya, and the ninth one is Vighnanàéini. All 
these are to be worshipped with hrdaya ^ namah in the end. 


1. The Ganeía Gayatri is as follows : 
Tatpurugàya vidmahe vakratundàya dhimahi tanno dantih pracodayát, 
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This is called Pithamantra and the Asana (seat) should be 
given, 

24-25. Ganadhiéa is to be invoked there and be worshipp- 
ed in the middle carefully. Outside the triangle in the eastern 
quarters etc, one should worship Éri and the consort of Sri, 
Gauri and the consort of Gauri. He shall worship Rati and the 
consort of Rati, the earth and the boar. 

26-28. He should worship them under the bilva, vata, 
agvattha and priyangu trees respectively. Rama has two lotuses 
in her hands, Hari holds sankha and cakra (conch and discus), 
Gauri holds noose and goad, and Hara holds axe 
and trident. Rati has a lotus in her hand and Kama holds 
the flower arrows and the bow. In the tip of her hands the 
Earth has the awn of barley and grains, the Boar holds the 
discus and the iron club, In front of the Lord one should 
worship Vinayaka accompanied by Laksmi. 

29-31. He should worship Amoda etc. with their consorts 
in the six corners. He should worship Amoda with Siddhi in 
front. He should worship Pramoda accompanied by Samrddhi 
in the south-east corner. In the same way he should worship 
Sumukha accompanied by Kirti in the north-east corner. He 
should worship Durmukha accompanied by Madanavati in the 
West. He should worship vighna accompanied by Madadrava 
in South-West corner. 

32-35. He should worship Vighnakartà with Dravini in 
the north-west corner. All of them have the noose, goad, mudrà 
of protection in their hands. They have the lustre resembling 
the young sun and are adorned with the bees covetous of 
ichor oozing out of their cheeks, On each side of the satkona 
(two intersecting triangles) the two divine treasures Sankha 
and padma are to be meditated upon along with their Saktis 
and worshipped as before. In the filaments of the lotus he 
should worship thc six aágas (limbs) and on the petals eight 
màtrs are to be worshipped. He should worship Indra etc. and 
the weapons vajra (thunderbolt) etc. in the bhügrha (the square 
outside the cakra). Thus worshipping Vighneáa one should 
achieve one’s cherished desires. 

, 36. The intelligent devotee shall perform attentively the 


11I.68.37-47 971 


tarpana rite of Gajasya (the elephant-faced deity) by means of 
pure water four hundred and fortyfour times every day. 

37-38. He should captivate kings by means of 
oblations through lotuses, their queens by lilies, one shall 
captivate the ministers through kumuda (whitelilies) flowers 
and brahmins by means of the auspicious twigs of fig trees. A 
learned man should captivate kings by means of udumbara 
twigs: vaisyas through plaksa twigs and the castes placed in 
the last. 

39. One obtains prosperity and glory by means of 
ghee and acquisition of gold by means of honey. Cows are 
obtained through cow's milk and one shall have all prosperity 
through curds. 

40. The acquisition of cooked food (anna) by means of 
(Homa) oblation is done with cooked rice. Water is obtained by 
means of samidh (fuel) of Vetasa reeds. One obtains clothes 
by performing the sacrifice with the auspicious kusumbha 
flowers. 

41. Henceforth, I shall recount tarpana that are 
repeated four times and which bestow desired things to every- 
one. In the beginning he should offer water four times to every- 
one uttering the mülamantra. 

42-43. He should perform tarpana four times with 
each of the syllables of the previous mantra, then four times with 
the mantra. ending in svaha : then propitiating the deity four 
times with the mülamantra, he should propitiate the pairs (of 
deities) in the previous manner. The Sakti accompanied by the 
lordand the lord accompanied by the Sakti should be propitiated. 

44. Thus there will be twentysix pairs. He should per- 
form tarpana by meansof seed letters which is the first 
letter of their resoective names. 

45-47. 'Thus it will be four hundred and fortyfour times 
in aggregate. After doing propitiation of the deity in this way, 
he should then offer (upacára) services as before. Then 
praying forallhis cherished desires and paying homage to 
the deity, the learned devotee should dismiss the lord. 
He shall begin the vrata thus. On the fourth day, in the dark 
half of the month of Bhadra, he should be free from lassitude 
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(in performing the Vrata). Beginning with the sunrise till the 
rising of the moon he should not take his seat on the ground, he 
should have control over his speech, and attain steadiness of 
mind. 

48. When the moon rises, the mantri (the worshipper of 
a mantra) should worship Gananayaka properly in the manner 
mentioned before, by means of various offerings of flowers. 

49. He should offer to him twentyone modakas (sweet 
meat). He should repeat mantra one thousand and eight 
times before him. 

50. Then he should offer arghya with camphor, saffron, 
red flowers and sandal pastes with the mülamantra adding 
ganapati in the dative in the end. 

51. (Idamarghyam kalpayami namah) I present this 
arghya and bow. This is considered to be the mantra for the 
arghya. After culogising, bowing down and dismissing (the 
deity) he should worship the moon again. 

52. He should offer arghya four times. Then after wors- 
hipping his preceptor, he should give half the number of 
sweet meats and the arghya to brahmanas. 


53-55. Half the number of sweet meats he shall himself 
partake of. He should avoid sexual intercourse and should 
have control over his senses. One who performs this 
vrata properly for a year, attains sons, grandsons, happiness, 
wealth and health. If he is unable to perform vrata (the 
pious observance) beginning from sunrise, the knower of the 
mantra should perform it from the sunset till the rising of the 
moon according to procedure given before. Even if he performs 
thus, he would certainly attain fruits as stated before. 


56-58. The idol of Ganeéa is to be made of ivory, or of 
a margosa tree (branch) broken by a monkey or an elephant 
or of a white arka plant. After instilling práma in it and invok- 
ing Ganefa there and worshipping him properly when the moon 
is in eclipse, he should touch it without taking any food and 
should carry it in the fikhd (the sacred hair on the hair). 
Thereby he shall be victorious in gambling, battles and legal 
disputes. 
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59-60. Bijam (gam) Varaha (ha) adorned with bindu 
(m) then k and ! adorned with Manu (au) and bindu, smrti 
(ga) màrisa (la) attached with manu (au) and bindu, then one 
should utter Karna (a), Ucchistagane, baka ($)witha long 
vowel (i.e. à) then pavana (ya), then utter mahà Yaksàya unto 
the great Yaksa this bali (offering) is presented. This mantra is 
intended for presenting an offering which serves the purpose of 
attaining all desired ends. 

61-62. Pranava-om, then bhuvaneávari- hrim, then 
after the deitie's own bija=gam the ninc-syllabled mantra. 
will come which is hasti pisaci likhe and agnisundari = Sváhà 
This nine-syllabled one which has just been mentioned is the 
bestower of all siddhis to those who worship (it). With all the 
letters of the mantra he should make six ancillary parts.? 

63. O Narada, everything else is similar to the previous 
mantra. Henceforth, I shall duly recount the mantra of the 
excellent Vakratunda. 

64. Toya-va, Vidhi=k, attached with Vahni-ra, 
Hari is equipped ith Karna-t u; indu =., dirghadàraka = 
daya. Thissix-syllabled mantra ends with Varman — hum.? (The 
whole mantra comes to this : Vakratundáya hum). 

65. Bhárgava is its sage, the metre is anustup, the lord 
is Ganadhipa. (He who) is called Vakratunda is the - Bija 
(the seed) , Vam is Sakti and Kavaca (coat of mail). 

66-69. With the syllables of the Mantra stationed 
between tàra— Om and hrt=namah and bedecked with candra 
=. He shall make the syllables of the Mantras for the six limbs. 
He should fix the syllables of the mantra in the middle of the 
eyebrows, in the neck, în the heart, in the navel, the penis and in 
feet. After the nyàsa rite he shall perform the Vyapaka rite with 
the whole mantra. One should worship the elephant-faced lord 
whose lustre is like that of the rising sun, who holds the noose, 
goad, the gestures of offering boons and assurance and whose 
ornaments and garments are red. Thus meditating he should 


l. These two verses give the Bali mantra thus : 
Garh hath klaurh glaurh ucchista-ganeéàya maháyaks&yáyam balib. 
2. The combination of the mantra will be as follows : 


Orh brith garh hastipisacilikhe svàbà. 
3. Itgivts the mantra thus : Vakratundáya hum. 
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perform japa of the mantra for twelve lakhs of times. By 
eight kinds of articles he should perform homa one tenth 
of the number of japa. Heshould worship the lord along 
with Tivra etc. in the pedestal. He should conceive of the idol 
with the root Mantra. After invoking the Lord in it, he should 
worship him there, 

70-73. In the six corners the six angas (limbs) and in 
the (eight) petals the Saktis shall be worshipped. One should 
worship Vidya (learning), Vidhatri (the dispenser of destinies ). 
Bhogada (the bestower of worldly enjoyment) Vipraghatini 
(the annihiletrix), Nidhipradipa (one who has the treasure- 
trove as the light), Papaghni (the destroyer of sins), Punya 
(meritorious goddess), then in the end Sasiprabha (having the 
lustre of the moon). At the tips of the petals Vakra- 
tunda, Ekadamstra, Mahodara, Gajasya, Lambodara, Vikata, 
Vighnarát, Dhümravarna (are worshipped ). 

Outside, he shall worship lords of the worlds equipped 
with weapons. Thus performing worship of Gananayaka 
along with his five àvarana deities, one shall achieve all desirable 
things by the grace of Vakratunda. 

74-75. The celibate shall obtain the mantra from the 
teacher along with diksà (initiation) and sarhskàra (consecra- 
tion). He shall pertake of only havisya, be truthful in speech, 
should have control over his senses. He should perform japa 
for twelve thousand times along with the homas for six months. 
Then he can withstand poverty and becomes comparable to 
Kuvera. 


76. Beginning with the fourth day (ofthe lunar fortnight) 
to the end of the other caturthi (the fourth day) he should 
respectfully complete japa for ten thousand times. By perform- 
ing homa for hundred and eight times everyday he shall attain 
benefit as before. 

77. In both the halves of the lunar months the rcpcator 
of the mantras shall perform hundred Homas with apüpas 
(sweet pies) on the caturthi day. Within a year he shall attain 
the highest prosperity. 

78. One shall perform worship of the Lord, in ac- 
cordance with the injunctions on the añgåraka caturthi when a 
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Tuesday falls on the Caturthi day) and performs homa 
with havis. He shall make milkpudding as naivedya (food 
offering) . 

79-80. Thereafter, the intelligent devotee shall duly 
worship and feed the preceptor. He shall perform Homa in the 
fire for a thousand times by means of offerings dedicated. 
By doing thus for a year he shall attain great glory and 
prosperity. 

Henceforth, I shall recount another means (of attaining 
glory) with a desire for the welfare of the world. 

81-84. The intelligent devotee shall worship Ganeéa 
with the offerings of beaten rice, milk-pudding, sweet pies, 
other sweets and fruits. Then repeating the mantras he shall 
take turmeric, sea salt, orris root weighing half a niska or still 
halfof it. (A niska-16 másas). He shall purify them and 
grind them into powder. Keeping powder in the palm of his 
hand he shall repeat the mantra. He shall drop powder in 
Cow's urine. Then charging them with the mantra thousand 
times, the wise devotee should make the lady who has just 
bathed after menstruation and has become pure and put on 
beautiful white clothes, to drink the medicine just before the 
deity. Even a barren woman will give birth to a son endowed 
with good marks. 

85-87. Henceforth, I shall mention a wonderful secret. 
One shall strenuously smear a plot of ground extending to 
gocarman (i.e. 150 hastas in length and 150 hastas in breadth). 
He should strew grains over there and place a jar over it. The 
jar should be filled with pure water. As auspicious new platter 
shall be placed over the jar, the platter should be filled with 
ghee made of tawny cow’s milk. A nice wick shall be lighted 
therein with six-syllabled and eight-syllabled mantras. 

88. He should invoke the Lord in the lamp and worship 
him with sandal pastes, flowers etc. The wise devotee shall also 
worship a virgin or a bachelor who has taken his (her) bath. 

89. The bachelor or the virgin should be placed in front 
of the lamp. Then meditating the lord in the lamp thus placed 
he should repeat the mantra and look to it as if he was 
Ganeévara himself who had taken the form of a brahmin, 
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90. Then, the virgin or the bachelor will be able to 
answer any question concerning riches, things lost or any 
matter of the future. 

91. Ifone adds hrt =namah to the six syllabled mantra 
it becomes eight-syllabled one. O Celestial sage, there are 
other Mantras in the Tantra of Gane£a. 

92. What is it in the three worlds that cannot be 
achieved by Sàdhakas ? One cannot sec anything that cannot 
be achieved by means of twentyeight syllabled mantra or 
nine syllabled mantra. 

93. Thus the procedure of the mantras of Ganefa has 
been recounted to you. Do not mention this to the knaves or 
cheats or anyone other than disciples. 

94. He who worships Lord Ganeía, the bestower of 
everything, shall attain all pleasures here and in the end will 
attain salvation. 


CHAPTER SIXTYNINE 
The procedure of repeating the mantras 


Sanat Kuméara said : 


1. Henceforth, I shall mention the procedure of repetition 
of the Mantras of the sun god whose physical body is the Veda, 
on the propitiation whereof, one shall attain things wished for 
on the earth. 

2-61 (Mantra) Tāra = Om, = Medhà — gha attached with 
recika=r, rati=na joined with netra=i, that is joined with 
visarga = :, bhrgu=sa endowed with våmakarņa =u and marut 
=ya which has become àsana-seat of Vahni-ra, the rest is 


l. The mantra of Sürya runs thus 
/Orh ghroib sürya &dityab. 
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Aditya. (Om ghrnih Sürya Aditya is the mantra). This is the 
mantra Which is the bestower of worldly pleasure and salvation, 
The sage of the mantra is Devabhága, the metre is Gàyatri 
and the deity is the Sun. The bija is maya =hrim, the Sakti is 
rama Srim. The utility of it is what is seen and what is unseen. 
Sattva in the dative is said to be hrdaya  namah, Brahma in the 
dative is said to be dvith =svaha, in the $ikhà — vasat, visnu in the 
dative (should be uttered), Varma —- hum is said to be Rudra in 
the dative, agni in the dative, netra —vausat (should be said) 
afterwards, Sattva in the dative is said with astra - phat. Tejo 
Jvalamani hum phat svàhà is the series of the mantra. Then 
again placing the six-syllabled mantra within hrim and rim he 
should make the nyàsa of six limbs. 

7-8. He should perform nyása! (fixation) in the head, 
heart, in the belly and in the back by means of their names 
ending in the dative case. Thereafter he shall fix Aditya, Ravi, 
Bhanu, Bhaskara and Sürya on the head, in the face, in the 
heart in the rectum and in the feet. He shall fix five short 
vowels = (0,¢,u,i,a) beginning with Sadya-Oin using (the 
words) in the dative case. They will end in hrdaya =namah 
(om adityaya namah etc.) 

9. He shall fix eight syllables beginning with tara (orh) 
etc. placing them between hrir andárim on the head, face, 
neck, chest, belly, navel, penis and rectum. 

l. "These verses give the method of fixation in the following manner : 

Saty&ya tejojvàlàmani hum phat svàhà, brdayüya namah; Brahmape 
tejojválàmapi hum phat sváhá, £irase sváhà; Vişņave tejojválámani hum phat 
svàbà, fikhàyai vasat; Rudráya tejojvilàmapi Kavacdya hum phatsvih 
hum; Agnaye tejojvalamani hum phat svàhá netratrayáya vaujat, Sarvàya 
tejojvalamani hum phat svàhà, Karatalaprsthábhyám astraya phat. The 
nyása rite in the fingers is performed in the similar way. Then again the 
fixation is done by adding hrim in the beginning and érim in the end. 


According to some scholars the mantra of Sürya begins with Om hrim and 
ends with árim and to others it begins with Om érim and ends with hrim. 

2. The verse gives the direction of the nyàsa. We have a clear 
conception of the method from Raghava Bhatia's commentary on Sáradà 
Tilaka, p. 582. He states thus : Om Aditydya namab, om Ravaye namah, 
om bhánave namah, ım bháskaráya namah, am süryáya namah. 

3. These verses give the method of Mandalanyása which is as follows; 
Orh hrim tejojvàlàmapi hum phat svåha candramapdalaya fim. Om hrim 
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10. He shall perform nyàsa ofthe sphere of the moon 
beginning on the headand ending with the neck with vowels 
followed by bindu and the word, the disc of the moon in the 
dative, while doing this heshould meditate on the moon. 

ll. All the sparáas, ie. the consonants (beginning with 
ka and ending with ma) added with bindu should be uttered. 
Then he should utter the disc of the sun in the dative and then 
meditating on the sun pradyotana (the lustrous one) he should 
fix them (the letters) beginning with the neck and ending with 
navel. 

12-15. Then uttering ya etc. with bindu one shall fix 
them from the navel to feet along with the disc of the fire in 
the dative. While doing this he should meditate on fire. This 
is called mandalanyása (the placement of the disc) which is 
the giver of great brilliance. The excellent sádhaka shall fix the 
disc of the moon in the dative preceded by the letters beginn- 
ing with a and ending with that and followed by namah in the 
end. (arh somamandalàya namah). They should be fixed beg- 
inning from the head and ending with the heart. The letters 
from da to Ksa and the disc of fire ending in the dative case 
should be fixed with good concentration to the places beginning 
with the heart and ending with feet. This nyàsa (fixation) 
is of the nature of fire and moon and is the bestower of all 

16. One shall perform the nyàsa rite of the syllables of 
the alphabets ending in jaya=m with bindu and should utter 
purusátmane namah. He will do the vyàpaka nyàsa finally. 
This is called harnsanyása. 

17-18. He shall fix eight vowels twice and then five 
other consonants and then five consonants. In this order he 
shall use all letters. He shall fix nine planets beginning 
with the sun. He shall fix them respectively in the ādhāra = 
mülàdhàra (rectum), penis, navel, heart, and throat, in the 
orifice of the mouth, in the middle of the eye-brows on the 
forehead and in the Brahmarandhra (the cerebral orifice). 


tejojvàlámagi hum phat, bháskaramandalàya írim, Om hrim tejojvàlàmani 
vahnimapdalàya rim, But regarding the ny&sa there is difference of 
opinion. 
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19. He shall again perform the three nyàsas, viz the 
hathsa, agnisoma and mandalatraya (the threespheres). With 
the mülamantra he shall perform the vyapaka rite. 

20-21. After performing nyàsa, one shall meditate on 
the sun in his lotus-like heart. The sun is conceived as holding 
two lotuses and the gestures of gifts (dana) and assurance 
(abhaya) with his hands. He wears ear-rings, bracelets, 
on the upper arms and necklaces. His physical body is made 
of trayi (the three vedas. After meditating thus the repeater 
ofthe mantra shall perform japa eight hundred thousand 
times. 

22-23. To the one-tenth of the number of japa, he shall 
duly perform homa in the fire with red lotuses or gingelly seeds. 
Atthe outset he should worship pitha where thereis the location 
of dharma etc. Then he should worship (in four corners) the 
Saktis named Prabhütà, Vimalà, Sara and Samaradhya, then 
Paramamukha in the middle and end the disc of the sun. 

24-27. After worshipping the disc of the moon and the 
fire he should worship the disc of thesun. The saktis associated 
with the Pitha are dipta (illuminated), siksma (suble), jaya 
(victorious), bhadra (gentle), Vibhüti (prosperity), vimalà 
(devoid of impurities), amoghà (non-futile) , vidyuta (lightning) 
sarvatomukhi (facing all round). Excepting the three short 
vowels (a,i,u) and the neuter YL] all the vowels possessed of 
fire = rà and indu =m, are the bijas of the faktis (i.c., ram, rim, 
rum, rem, raim, rom, raum, ram, rah). The aktis preceded by 
by these bijas (seeds) are to be worshipped. The seat should 
be worshipped with the pithamantra beginning with tàra 2 om. 
It is of the nature of Brahmá, Visnu, and Siva which are 
joined with saura in the dative and ending with Yogapithatmane 
the pitha is of the nature of yoga, then he should utter hrdaya 
--namah. 

28. Dhruva-om, viyut ha with bindu, kham, Khakho- 
lkàya hrt=namab is the mantra. To this nine-syllabled mantra 
the learned worshipper should objectify the form of the deity. 

29. One should worship the cosmic witness of the worlds 
after duly invoking him in the conceived form. Thereafter, he 
should worship six limbs and in the quarters he should worship 
eight limbs. 
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30. After worshipping Aditya in the middle and Ravi, 
Bhanu, Bhaskara and Sürya in the four quarters with sadya = 
om and with these four short vowels. 

31. The $aktis are to be worshipped in the intermediate 
quarters with the first letters of their respective names. They 
are Usa, Prajiia, Prabha and Sandhya. Then he should wors- 
hip Brahma etc, 

32-33. Aruna should be worshipped in the front. So also 
Soma, Guru (Jupiter), Bhrgu (Venus) should be worshipped. 
Aryama and others are tobe worshipped in the quarters. As 
before he should worship Mars, Rahu and Ketu in the corners. 
The intelligent devotee shall worship Indra and others as well 
as Vajra (thunderbolt) etc as before. 

34. Thus worshipping the sun favourably disposed to the 
devotees, he shall, with full concentration, offer arghya to the 
sun-god every day. 

35. Sitting on a good ground he shall perform the 
pranayama and after doing nyàsa as stated before, he worship 
the pitha of the Sun as before, he should make a mandala 
(mystic diagram) of the Sun and worship the pitha of the Sun 
as before. 

36-37. After meditating on the sun, he should offer 
divine and mental services. He should a place beautiful copper 
vessel that can hold a prastha measure of water on the mystic 
diagram drawn by red sandal paste and fill it with water while 
he should repeat the alphabets in the reverse order (from ksa 
to a) and müla mantra. 

38-39. The water should be conceived as emerging 
from the Sun’s disc like the ocean ofnectar. He should put 
saffron, yellow pigment, black mustard, sandal and red-sandal, 
Kara-vira, japa (chinese rose), kuSa grains of Sali and Samyaka 
rice. He should put gingelly seeds, bamboo shoots and barley 
grains also in the water. 

40. After invoking the sun with his ancillaries and the 
surrounding deities, he should worship him as before, by means 
of sandal pastes, flowers, incense, lamps, fnod offerings (naivedya) 
etc in accordance with the prescribed rules. 

4l. After performing pranayama three times he should do 
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anganyasa as before. He shall write Suddhabija = Vam in his 
right hand by means of sandal paste. 

42-45. With that (i.c. with the hand) he shall cover 
the arghya vessel and repeat the mantra with singleness of mind 
for one hundred and eight times. He shall worship the sun 
again. Then lifting the arghya vessel with both the hands he 
should kneel on the ground and raise the vessel up to the head. 
Then he should fix his vision on the sun in the sky along with 
his surrounding deities. Then worshipping the sun mentally 
again he should repeat the mülamantra intellectually conceiving 
himself as one with him. Then meditating the sun in the 
mandala drawn by redsandal paste, he should offer arghya. 
Then offering handful of flowers he should repeat the mantra 
hundred and eight times. 

46-47. Everyday or on Sunday he shall offer arghya to 
vivasvàn. Being thus propitiated, the Sun bestows riches, fame 
and happiness on him. He grants sons, nay, everything that is 
desired. This is called arghyadàna (the offering of arghya). 
It increases span of life and health. 

48. It is the bestower of wealth, grains, animals, welfare, 
landed property, friends and womenfolk. It yields splendour, 
virility, fame, glory, learning, riches and worldly pleasures. 

49. One who is devoted to the propitiation of Gayatri, 
one who is devoutly engaged in worshipping Sandhya (dusk and 
dawn prayer), a brahmin who regularly repeats this mantra in 
this way, never falls into misery. 

50-52. After worshipping (the deity) in this manner, 
the nirmálya (the remains of an offering to the deity) should be 
handed over to Vikartana. The bija called Martanda Bhairava 
fascinates the three worlds (runs like this): Viyat— ha, vahni=ra, 
marut — va, sadyànta —au, arghisa =ù is attached with bindu. If 
this bija is enclosed with bimba bija=thrim, it bestows all 
desired objects. 

Everything should be known as before, by the learned 
man. The mantra of the moon runs thus: bhrgu=sa, jala=va 
endowed with bindu - and manu =au, then soma in the dative 
and ends with hrdaya = namah. 

53. This king of mantras consists of six syllables. Its 
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sage is considered to be Bhrgu, the metre is pankti and the 
deity is known to be Soma. 

54. The first (ie. svaum) is the bija, namah is the 
fakti. The purpose is for the acquisition of everything. One 
shall perform the rite of sadanga nyàsa by means of six long 
vowels adding to the bija. 

55. One shall make meditation on the moon whose 
face is like that of the full moon, whose lustre is that of the 
crystal, whose face shines with the dark forelocks, who holds 
the desired Kumuda (lily) and who wears a necklace of 
pearls. 

56. One shall repeat the mantra for six hundred thou- 
sand times (rtulaksa). To a tenth of it (ie. sixty thousands) 
he shall perform homa with milk-pudding and ghee. This 
should be done after one has ended the worshipping of the 
moon in the pedestal. 

57. By the mülamantra one should conceive the deity 
there and should worship the moon in the proper procedure. 
The ancillary worship abgapüjà should be performed in the 
filament of the lotus and in the petals the following faktis 
should be worshipped. 

58. The śaktis are Rohini, Krttika, Revati and Bharani, 
then again Rátrida, Ardra, Jyotsnà (moon light), Kala 
(digit) that has the lustre similar to that of the necklace (i.e. 
white). 

59. All of them are auspicious. They wear white garlands 
and clothes spotlessly. They are bedecked in pearl necklace. 
They are endowed with heavy bosoms. They are fair and 
possessed of folded hands. 

60. Allof them are drawn towards their lover men- 
tally. They are slow in conquetry due to intoxication of passion. 
These lotus-eyed ones with faces resembling the full moon are 
to be worshipped. 

61-62. The eight planets beginning with the sun are to 
be worshipped at the tips of the petals. The sun, the son of the 
earth (i.c. Mars), Budha (Mercury), the Saturn, the preceptor 
of the gods (i.e. Jupiter), Ráhu, Venus and Ketu are to be 
worshipped at the tips of the petals. They are of these colours 
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respectively: red, pink, white, blue, yellow, smoke-coloured, white 
and black. 

~ 63. They have placed their left hands on their thighs. 
With their right hands they show the gestures of fearlessness. 
The intelligent devotee shall worship the guardians of the worlds 
and their weapons outside it (i.e. the lotus). 

64. The Mantra, thus propitiated, will grant desires of 
one's soul. 

One should keep fast on the full-moon day and offer the 
arghya when the moon appears. 

65-68. He shall make three mystical diagrams on the 
ground extending from «east to west. Sitting on the lower 
diagram, he shall place the articles of rituals in the middle one. 
He shall worship Soma in the third diagram with lotuses drawn 
properly. But this should be done after completing the worship 
of the pedestal. The knower of mantra should place a silver 
vessel, in front, Then filling it with sweet-smelling cow milk 
and touching it, he should repeat the mantra for one hundred 
and eight times. Then the knower of the mantra should offer 
arghya to the moon for attaining siddhis by means of 
Vidyamantra. 

69. According to this procedure he should perform the 
rite every month with alertness. Within a year the man attains 
the desired objects in the earth. 

70. (Vidyamantra) One should utter first Vidye Vidyà- 
màlini, then utter candrini, candramukhi, the vidya-mantra is 
said to end with dvitha. The whole mantra runs thus: Vidye 
vidyámálini candrini candramukhi svaha. 

71. He who thus repeats steadily the mantra of the lord 
of lilies (i.e. the moon) before long achieves wealth, grains, 
sons, grandsons and good fortune. 

72-73. Henceforth, I shall recount the mantra of Anga- 
raka (Mars). It bestows wealth and sons (the mantra runs 
thus) Tara — om, vyoma « ha joined with dirgha=4 and indu =., 
this (ha) again is equipped with indu=., sánta-sa attached 
with (vi) sarga=:, candifau=dual kha attached with 
bindu=., and Visarga=: respectively (the whole mantra is: 
Om harm harh ah kharh khah). 
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This great mantra of Mangala (Mars), consisting of six 
syllables, is the bestower of every desire. 

74. The sage is Virüpáksa, the metre is Gayatri and the 
deity is Kuja. After performing the anganyasa rite with the six 
syllables of the mantra one should meditate on the son of the 
earth (i.e. Mars). 

75. One should meditate the son of the earth seated on 
a ram bearing red garments and limbs and holding the trident, 
sword, club and gesture of granting boons by means of his 
hands. He is born of the sweat of Igana. 

76. He should repeat the mantra nine hundred thousand 
times, By the tenth portion (of the mantra repeated) he should 
perform homas into the fire with the fuel born of Khadira 
(catechu) tree. He shall worship Kuja (Mars) in the pedestal 
of Siva. à 

77.80. After propitiating the angas first, hc should 
worship the twentyone forms of Angaraka in twentyone squares. 
The following are the twentyone forms of the son of the earth: 
Mangala, Bhümiputra (son of earth), Rnahartà (remover of 
debts), Dharmaprada (bestower of wealth), sthirasana (having 
a steady seat), Mahakaya (of huge body), Sarvakarmarodhaka 
(obstructor of all rites), Lohita (red one), Sàmagànàm 
krpakara, (merciful unto the singers of Saman), Dharmatmaja 
(son of earth), Bhauma the son of earth), Bhümida (bestower 
of lands), Bhüminandana (son of earth), Angaraka (Mars), 
Mahisünu (son of earth) Sarvarogapaharaka (remover of 
ailments), Vrstikartà (the cause of rains), Vrstihartà (remover 
of rain), Sarvakaryarthasidhida (bestower of fulfulment of all 
tasks). 

81. The repeater of mantras shall worship Mangala and 
others in order as they are seated in their respective places. He 
shall also worship Indra and others with Vajra etc. Thus the 
mantra becomes effective. 

82. A fawn-eyed lady, desirous of a son, shall observe the 
rite pertaining to Mars). The commencement of the vrata in the 
month of Margasira (Nov-Dec) or Vaisakha (April-May) is 
specially recommended. 

83. She shall get up at the rise of Aruna (i.e. before dawn). 
After completing necessary activities she must cleanse her teeth 
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with apamarga twigs (the plant Achyranthes Aspera) with 
control of speech. 

84. After the bath she shall wear red clothes and red 
garlands of flowers. She shall smear herself with red unguents. 
The food offerings and other requisites shall also be of red 
colour and should keep them ready. 

85. She shall invite qualified brahmins and worship the 
Mars in accordance with his permission. She shall sit on a red 
seat on the ground smeared with cowdung of a red cow. 

86. After sipping the water thrice and remembering the 
place and time she shall utter the desired object. She shall 
perform the nyàsa rite of the names of the Mars in her own 
limbs. 

87. The chaste lady shall make a nyàsa (fixation) of 
Samaganirh krpàkara in the face. Dharátmaja in the nostrils, 
Kuja in the eyes, Bhauma on the forehead. 

88. She shall fix Bhümida in the middle of the eyebrows, 
Bhüminandana on the head, Angáraka in the tuft of hair, 
Mahisuta all over the body. 

89. She shall fix them Sarvarogapaharaka in both the 
arms and the wise one then fix vrstikartà in places beginning 
with the head and ending with the feet. 

90. She shall fix vrstikartà in the places beginning from 
the feet and ending with the head. Then she shall fix in the end 
in all quarters Sarvakaryarthasiddha. 

91. After quickly fixing the son of the earth, thus in the 
navel, heart, head and the face, in one’s own body, she shall, 
as before, meditate on Dharatmaia (son of earth). 

92-95. Then after worshipping with mental offerings, 
she shall place arghya. She shall get a triangle inscribed in a 
copper-plate and within it twenty one squares drawn. She shall 
invoke Angaraka there and worship him with red flowers etc. 
After worshipping the ancillary deities first she should worship 
Mangala and others in the twentyone squares. After worship- 
ping Cakra, Ara and Bhümija in three corners of the triangle she 
should worship again Indra and others and Vajra ctc outside of 
it. After offering the incense and the lamp she should offer 
cooked food of wheat as naivedya. 
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96. She shall fill a copper vessel with pure water and 
put red sandal, red flowers, fruits and rice grains therein. She 
shall then offer the arghya to Mangala reciting the following 
couple of mantras. 

97-98. O son of earth of great splendour, O lord of the 
sweat of the pinàka-bearing lord (Siva), seeking a son I have 
sought refuge in you. Accept the arghya, obeisance to you. O 
lord resembling the red coral and the japa flower (China rose), 
O son of Mahi, O highly blessed one, accept this arghya. 
Obeisance to you. 

99. The twentyone names mentioned above should be 
used in the dative case ending with namah and beginning with 
tara=Om and then she should bow down. The circumambu- 
lations are of the same number. 

100. She should say :I bow down to Mangala who 
was born ofthe womb of the earth, whose lustre is like that of 
the cluster oflightning, who is a bachelor and who holds a 
sword in his hand. 

101. With charcoal of Khadira she shall make three 
lines. Then with concentration of mind she shall wipe them 
off with her left foot while repeating the following two 
mantras, 

102. For the removal of misery and ill-fortune, for the 
sake of obtaining a male child, I am wiping off the three- 
marked lines by means of my left foot. 

103. In order to do away with indebtedness, for the 
achievements of desired object of my heart, I am wiping off 
the three black lines originating from the three births. 

104. Then taking flowers in her hand she should eulogise 
the son of Dharani (earth) while meditating on his lotus feet for 
the achievement of Püjà with all its ancillaries. 

105-112. Obeisance to you, the remover of debts and the 
destroyer of misery and penury. O son of carth, be of per- 
petual bestower of good fortune and happiness on me. O lord, 
you resemble molten gold, your lustre is similar to that of the 
mid-day sun, you bestow happiness, good fortune and destroy 
indebtedness and poverty. O lord, you are the cause ofall 
happines. O king of planets. obeisance be to you. O lord of 
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Devas, be graceful to us. O lord, you are the receptacle of all 
goodness. Devas, Danavas, Gandharvas, Yaksas, Raksasas and 
serpents attain welfare and obtain the fulfilment of desire (by 
your grace). Obeisance to that son of earth by propitiating 
whom the people in the world obtain happiness. Obeisance to 
that son of earth who bestows misery on people when it is in 
retrograde motion and who bestows happiness and good fortune 
on being worshipped. Obeisance to you, O Mangala, you shine 
in the sky, you are the cause of welfare and of riches and 
progeny. O Bhauma, be pleased with me, O Mangala, bestower 
of auspiciousness, O Rudra incarnate, O ram-vehicled lord, 
give sons, riches and fame. 

113. After eulogising thus and bowing to him she shall 
dismiss the son of earth. After giving gifts in accordance with 
her capacity she shall receive blessing of the brahmins. 

114-115. After giving fees to the preceptor she shall 
partake of the naivedya offerings given to the deity. She shall 
observe these rites every Tuesday for a year. After performing 
homa with sesame seeds she shall feed fifty brahmins. 

116. Sheshall give away a gold image of Bhauma (Mars) 
to the preceptor. She should worship (Mars) ina jar placed 
on the mystic diagram for achieving the fortune of getting a son. 

117. A woman who is devoted to the ritualistic vow 
like this shall obtain fortunate sons. A man should perform 
this vrata for the removal of indebtedness and the acquisition 
of wealth. 

118-120. A brahmin should repeat the Vedic mantra of 
Agnirmürdhà etc. For the completion of worship I shall recount 
the Gayatri of Angaraka. At the end of the word Angarakaya 
(to Mars) one should utter Vidmahe (we know). At the end of 
syllables Saktihastaya (to one who has Sakti in his hand) one 
should utter Dhimahi (we meditate). Thereafter he shall utter 
the syllables Pracodayat also (the Mars should guide us). This 
is the Gayatri of Mars. It bestows all desires upon those who 
repeat it. 

121-122. This is the mode of worshipof Bhauma. Hence- 
forth, the mantra of Budha is mentioned. The end of the 
(syllable) pha = ba united with indu=., Karna =u, then budha 
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with ne — in the dative case andin the endit end in hrt=namah. 
(the mantra runs thus: Bum Budhaya namah.) This is the 
mantra of Budha consisting of six syllables (rasarna). Brahma 
is known to bcits sage. The metre is pankti and the deity is 
Budha, the bestower of all desired things on men. 

123-125. The first syllable (i.e. bum) is the bija, namah 
is the $akti. The application of it is for attaining everything. 
(He shall meditate upon Budha thus :) I salute Budha with great 
devotion, who is adorned with yellow garments and ornaments. 
His left hand is placed over his knee and the right hand shows 
the gesture of assurance, After meditating thus he shall repeat 
the mantra ten thousand times after keeping his senses con- 
trolled. With one tenth of it (the repeated mantra) he shall 
perform homa with ghee. He shall worship in the pedestal 
mentioned before. He shall worship Budha along with angas 
(ancillaries), Matrs (mothers), Dikpalas (guardians of the 
quarters and their weapons). 

126. When the mantra becomes ripe in this way, the 
repeater of the mantra shall achieve his desires. Everyday he 
shall repeat the mantra a thousand times and continue it for 
ten days. 

127. There is no doubt that his affliction arising from 
the planet will soon disappear. The procedure for the propitia- 
tion of Budha has been recounted. Now listen to the mode how 
Jupiter should be propitiated. 

128-129. The mantra of Jupiter : The word Brhaspati 
is used in the dative case preceded by its initial letter ba along 
with indu and agha=r (ie. Brm). It ends in namah}. The 
mantra consists of eight syllables. Brin Brhaspataye namah 
The sage of it is Brahm’, the metre is anustup, the deity 
is the preceptor (of gods)and the bija is the first syllable 
(ie. brm hrt=namah is the Sakti. The nyàsa rite should be 
performed with a long vowel with the pair of fire (ra and 
indu =m. 

130-131. He shall remember the preceptor of gods thus : 
He hasplacedhis left hand on the heap of jewels, with his righ} 
hand he is scattering them. He is bedecked in yellow flowers, 
ornaments, unguents and garments. He is the storehouse of 
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vidyas. He has golden lustre. The mantra should be repeated 
hundred thousand times. With onc tenth (of the mantra repeated ) 
he should perform homa either with ghee or cooked food. 

132-133. Heshallworship the deity in the pedestal of 
dharma, along with the ancillaries, guardians ofthe quarters and 
their weapons. When the mantra is ripe in this way, the 
repeater of the mantra shall achicve his desire. 

134. By performing homa for threc days with the niga 
flowers soaked in ghee for two thousand times, thc repeater of 
the mantra attains clothes and lands soon. 

135-136. The mode of propitiation of Jupiter has been 
recounted. Now, listen to that of Sukra ( Venus). The mantra of 
Sukra runsthus: Give unto me the cloth, Sukraya i.c. Sukra in 
the dative case, which ends with thadvaya-svàhà and begins 
with dhruva=om. This mantra consists of cleven syllables. 
Brahmá is its sage, the metre is virat, the deity is the proceptor of 
Daityas, the bija is Dhruva — Om and the Sakti is Vasupriyà. 

137-138. The six sadanga nyàsa shall be performed with 
one, two, one, two, three and two syllables of the mantra. The 
intelligent devotee shall meditate on Sukra who has white 
garments, unguents and ornaments, who hands over wealth by 
means of his left hand and shows the gesture of teaching by 
means ofhisright hand. He shall repeat the mantra ten thou- 
sand times and perform homa a thousand times with ghee. 

139. Heshall worship the deity in tbe pedestal of dharma 
etc. with the ancillaries, Indra and others and their ornaments. 
On Friday, he shall perform homa with white flowers and sweet 
scents. He who performs this twentyone times obtains silk 
garments, and jewcls. All these mantras are to bc preserved as 
secrets, They should not be given to anybody. They may be 
given to a devoted disciple or one's own son. 
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The japa of Mahdvisnu 

1. Henceforth, I shall recount the mantras of Mahavisnu. 
These mantras are very rare in the world. On receiving them 
human beings attain their desired object. 

2. By the mere utterance of these mantras, hosts of sins 
get dissolved. It is on knowing these that Brahma and other 
become competent to create the universe. 

3-4. The word Narayana! should he used in the dative 
case (i.e. Narayanaya) preceded by tara (om) and hrt (namah). 
(the combination is, ‘Om namo narayanaya’). This is theeight- 
syllabled mantra. The sage to be mastered is Narayana. 
Gayatri is its metre, the immutable (Lord) Visnu is the deity, 
Om is the bija, so also yarn is śakti. Its application is aimed at 
the acquisition of everything. 

5-7. The word kruddholkaya is followed by hrdaya 
(kruddholkaya namah). Maholkaya is the head, virolkáya is 
the tuft of hair, Dyulkaya is known as Kavaca. Maholkaya 
is the astra. The nyasa (fixation) on five limbs is done 
thus : Kruddholkaya  hrdayáya namah, Maholkaya firase 
svaha, Virolkaya śikhāyai vasat, ^ Dyulkàya Kavacaya 
hum, Sahasrolkàya astraya phat.) Again one shall perform 
(the sadaüga nyàása rite) by means of six syllables from 
the mantra (orn hrdayàya namah narh firase svàhà. Om 
Sikhayai vausat, nam kavacaya hum, ram netratrayáya vausat, 
yam astraya phat). With the two remaining syllables (i.e, na 
and ya) one shall fix in the belly and on the back. Thereafter 
he shall perform the rite of digbandha (arresting the quarters) 
by means of the mantra of Sudargana.? 

8. Tara=om, then the word namah, then he shall 
utter the word Sudaréana in the dative case. Then ‘astraya 
phat is uttered. Thus the twelve-syllabled mantra has been 
recounted. 


l. This vexe gives the mantra of Narayana thus 
Om namo Náráyanáya. 

2. Itgives the mantra of Sudaríana thus : 
Om namah Sudaréandya astriya phat. 
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9-14. I shall recount the nyàsa rite called Vibhüti 
Pafijara (cage of prosperity). It consists of ten repetitions. One 
shall fix the syllables of mülamantra in one's body, in the 
Adhára (the base), in the heart and in the face, then in the roots 
of hands and feet and in the nose. Thus the first repetition is 
mentioned. The second repetition (of nyasa) is peiformed in the 
throat, in the navel, in the heart, in the breast, in the sides and 
in the back. The third repetition of nyàsa is performed in the 
head, face, eyes, cars and nostrils. The fourth repetition should 
be done in the joints of fingers (excluding the thumb and the 
toe) of hands and feet taking four at a time. Thereafter one shall 
fix the seven constituents of the body, pránas (vital breath) and 
the heart. The intelligent devotee shall fix syllables of the 
mantra one by one and in order. He shall make a fixation of 
the four syllables of the mantra in the heart, in the shoulders, 
in the thighs and the feet. He shall fix the remaining ones in 
the discus, in the conch, in the iron club, in the lotus and in the 
feet with their respective mudrás (gestures). This is the most 
excellent of all nyasas. It is called Vibhüti pafijara. 

15. One should fix the syllables of the mantra one by 
one enclosed between tara and bindu. But others say that each 
syllable shculd be fixed withnamah in the end (preceded by oth) 

16. Thereafter, he shall perform the rite of Tattvanyása 
for the attainment of the mood of Visnu. It has been stated 
by ancient seers that it consists of eight syllables which have 
the characteristics of eight Prakrtis. 

17. These are the eight Prakrtis : viz the earth and 
four other bhütas (elements), then Aharkara (ego), Mahat 
and Prakrti. 

18. The excellent sádhaka shall perform a nyàsa in the 
foot, in the penis, in the heart, in the face, on the head, in the 
Chest and in the cardiac region and with the single mantra he 
shall make a nyàsa all over the limbs. 

19. The learned devotee shall fix each syllable of the 
mantra in its respective place uttering each individual name 
thus: om, thenhrt =namab, then paraya followed by the principle 
of prakrti and ending withnamah (Om namo paráya prthivyai 
tattvátmane namab, is the combination). 
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20-23. This nyasa is called Tattvanyasa. It is excellent of 
all nyàásas. 

One shall fix the twelve mürtis (physical forms) united 
with twelve àdityas. The twelve syllables are united with twelve 
vowels (excluding rr lr). The eight-syllabled mantra is men- 
tioned to be having the eight Prakrtis as its átman. By adding 
four syllables to them the total number shall be twelve. The 
repeater of the mantra shall fix the twelve mürtis in the fore- 
head, in the belly, in the heart, in the neck, in the right side, in 
the right shoulder, in the throat and thereafter in the left side, 
left shoulder, the neck, the back and thehump in their respective 
order. 

24-27. He shall fix Kesava along with dhatr, Narayana 
along with Aryaman, Madhava along with Mitra, Govinda 
with varuna, Visnu united with Amésu, Madhusüdana with 
Bhaga, and Trivikrama united with Vivasvàn, Vàmana along 
with Indra, Sridhara along with Püsan, and thereafter he shall 
fix Hrsikesa accompanied by parjanya, Padmanabha united with 
Tvastr and Damodara united with Visnu. Thereafter, he shall 
fix the twelve-syllabled mantra on the entire head. 

28-31. Afterwards the intelligent devotee shall perform 
the nyàsa rite of the all-pervasive with kirita mantra. 

(The Kirita mantra runs thus :) At the cnd of the word 
kirita, keyüra and hàra say makara and kundala. At the end 
thereof mention cakra, $aükha, gadàmbhojahasta (one who 
has discus, conch, iron club and the lotus in the hands). 
Pitàmbara (O yellow robed one) érivatsánkita vaksasthala one 
(whose chest is marked with the scar of Srivatsa). Thereafter, 
the two lumanaries of the atman accompanied by Sri and 
Bhümi. Thereafter, he shall say diptikaraya sahasradityatejase 
(to the illuminator who has the brilliance of a thousand suns). 
At the end he shall say namah. The mantra of Kirita consists 
of sixty five syllables. After performing nyasa rite thus, he shall 
meditate on lord Narayana. (The combination of Kirita 
mantra is as follows: Om kirita-keyiira-hara-makara-kundala- 
fankha - cakra- gadambhojahasta-pitambaradhara-érivatsankita 
vaksassthala-sribhümisahitàtmajyotirdvaya-dipta-karáya sahasrá 
ditya-tejase namah). 


111.70.32-42 993 


32-33. One shall remember the yellow-robed deity who 
is refulgent like a crore of rising suns, who holds in his hand 
the conch, discus, iron club and the lotus, whose either side is 
beautified by Bhümi and Sri, who has the scar of érivatsa in 
his chest, whose neck shines by means of Kaustubha jewel, who 
has necklaces, bracelets, bangles and shoulderlets. 

34. With the sense-organs under restraint (the devotee 
shall duly repeat the mantra as many hundred thousand times 
as there are syllables therein. Certainly the self is purified by 
the first hundred thousand. 

35. By the repetition of the mantra for two hundred 
thousand times the purification of the mantra is achieved. If 
the japa is continued to three thousand times, he attains the 
heavenly region. 

36. By the japa of mantra for four hundred thousand 
times a man attains the vicinity of Visnu. By the japa of 
mantra for five hundred thousand times knowledge becomes free 
from impurities. 

37. Through the japa extending to six hundred thousand 
times the repeater of the mantra attains the steadiness of the 
mind to Visnu. By performing the japa seven hundred 
thousand times the repeater of the mantra attains identity with 
Visnu. 

38-39. If the repeater of the mantra performs eight 
hundred thousand japas, he attains salvation. After performing 
japas, the wise devotee shall perform homa by means of lotuses 
soaked in honey in the consecrated fire. This should be 
preceded by worshipping the mandüka in the beginning and 
ending with the parátattva (the highest principle). This 
should be done with care in the pedestal. 

40. The nine éaktis are vimalà (pure). Utkarsini 
(that which attains eminence), jfiana (knowledge), kriya (rite), 
Prahvi (humble), Satya (truthful), [gana (lordly). Anugrahà 
(blessing) is known to be ninth. 

41-42. Tara=Om, then say namo bhagavate visnave 
sarvabhü, then complete it with tàtmane vasudevaya, then say 
the word sarvatma, then after sarnyogayogapadma say pitháya, 
then end it with hrdaya=-namah (Om namo bhagavate 
visnave sarvabhütàtmane vasudevaya sarvatmasathyogayoga- 
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pithàtmane namah is the whole combination). This is the 
pitha mantra of thirtysix syllables. By means of this mantra he 
shall point out the ásana (seat). 

43-46. One shall worship the deity by the mülamantra 
and invoke the idoltherein. At the outset he should worship 
theangas of the mantras in the filaments (of the lotus). He 
shall then worship in thc eastern petal etc. the following 
deities viz Vasudeva, Sarhkarsana, Pradyumna and Aniruddha. 
He shall then worship the éaktis in the corners in the order of 
Santi, Sri, Rati along with Sarasvati. They are clad in golden 
yellow, tamàla, indranila and they are clad in yellow garments. 
All these have four hands and they hold a conch, a discus, an 
iron club and a lotus. The $aktis have the colours as follows: 
White, golden, cow milk colour and the colour of the dürvà 
grass. 

47-48, At the tips of the petals he shall worship the 
discus, conch, iron club, lotus. Kaustubha jewel, musala 
(threshing rod), sword and Vanamálà (garland of sylvan 
flowers), respectively. They have the colours, red, transparent, 
yellow, golden, dark, black, white, clear white respectively. 
Outside of it and in front (i.e. in the square) he shall worship 
the lord of birds having saffron lustre. 

49-50. Afterwards, at the sides (i.e right and left of the 
Square) he shall, in due order, worship the treasure of sankha 
and padma resembling pearls and rubies. He shall worship the 
(dhvaja) emblem in the west (i. e. behind the deity). In the 
south east heshall worship Vighna of red colour, in the south- 
west the dark coloured Árya, in the northwest Durgà of dark 
complexion and senàni of yellow colour in the north east. 

51-52. The intelligent devotee shali worship the guar- 
dians of quarters along with their weapons in the exterior. He 
who worships the unchangeable Visnu with his (avarana) 
(enclosing deities) shall enjoy all pleasure here and attain 
Visnu’s region finally. 

One shall meditate on earth, the deity dark in complexion 
like the leaves of dürvà grass and holding the cars of paddy 
for the purpose of acquiring field, food grains and gold. 

53-55. One should meditate on goddess Bharati holding 
a vinà and a book who is located at the right side of the Lord 
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of Devas. Her face resembles the full moon. She is clad in 
white garments resembling the cluster of foams in the ocean 
of milk. One who meditates on God, the supreme, accompanied 
by Bharati, will be the knower of vedas and their real mean- 
ing and will be the excellent of knowers of everything. 

56. Meditating on the extremely terrible lord Narasirnha 
as his own self and charging the weapon with the mantra, (if 
he applies it), it comes back to him after killing his enemies. 

57-68. The aspirant shall add the bija of Narasimha 
with the mantra and make a repetition of it for one hundred 
and eight times and with his left hand sprinkle drops of water 
and charge with the mantra again and again (over the patient). 
Evena person bitten by a serpent. comes back to life. Adding 
the garuda bija with the mantra he shall make a repetition 
of the five-syllabled mantra. For allaying the influence of 
poison he should meditate on Visnu sitting on garuda. The 
devotee shall inscribe the figure of Tarksya on the plank of 
A$oka (the tree Jenesia Asoka Roxb) tree and keep it on a 
mass of Asoka (foliage). He shall worship the deity with 
A$oka flowers. In front of the lord he shall perform homa of 
those flowers during three sandhyas (dawn, midday and dusk) 
for seven days. The bird will directly be perceived and will 
grant the desired boon. After adding the bija of Ganapati to 
the mantra one should repeat it fora hundred thousand times 
observing the vow of living on water. He shall see Maha- 
ganapati directly. Adding the mantra with the bija of vani he 
should repeat it for six months. Then he shall become a great 
poet and charm the entire world. The aspirant who performs 
homa with pieces of gudüci half angula in length each soaking 
in curd, honey and ghee, conquers death. On saturdays one 
shall touch aávattha tree closely with hands and perform 
repetition of the mantra one hundred and eight times, he shall 
then conquer premature death in the battle. 

One shall repeat the mantra twentyfive times and drink 
water in the morning. He will be free from all sins and ail- 
ments and gain knowledge. A jar should duly be installed 
and filled with clean water. Repeating the mantra ten thousand 
times, he should sprinkle water on him. This bath will dispel 
all ailments. During the solar and lunar eclipses the best of 
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the aspirants shall observe fast and repeat the mantra eight 
thousand times. After repeating the mantra by looking at the 
brahmighrta (ghce mixed with the leaves of brahmi plant) he 
should drink it. There is no doubt that he obtains intellect, 
poetic talent and fluency of speech. 

69-71. Heshall perform homa with bilva by performing 
which he will become the lord of immense wealth. This mantra 
of Narayana is the most excellent of all mantras. It is above 
all attainment. O Narada, it has been recounted to you. 
(Gayatri of Narayana). After the end of the word Narayana 
vidmahe should be uttered, then after the word vasudeva 
ending with the dative case one should utter dhimahi. He 
shall utter syllables : tanno Visnu pracodayat. 

72-73. This is called Visnu Gayatri which removes all 
sins. Tara=om., hrt~namah, then bhagavàn ending in the 
the dative case, then vasudevaya. This great mantra consisting 
of twelve syllables gives enjoyment and salvation. This is to be 
used without tára - orh by women and śūdras but by the twice- 
born it is used with tara=om. 

74-76. The sage of it is Prajapati, the metre is Gayatri, 
the deity is Vasudeva, the bija and Sakti are dhruva=om and 
namah. The conception of aügas is performed with one (om), 
two (namah), four (bhagavate), five (Vasudevaya) and with 
all letters. One shall fix in sequence on the head, on the fore- 
head, in the hands, in the heart, in the body, in the eyes, in 
the mouth, in the throat, in the navel, in the penis, in the 
knees and in the feet. This is called the nyàsa of creation 
(Srstinyasa ). 

77. They call it Sthitinyasa (preservation), if it begins 
with the heart and ends with the head. They know it samha- 
raka nyàsa if the fixation begins with the feet and ends with 
the head. 

78-81. Thereafter, he shall perform the tattvanyasa (the 
nyasa of principles). This is well-guarded in the Tantras. The 
twelve tattvas are as follows: Jiva (Individual soul), prana 
(vital breath) citta (mind), hrtpadma (the lotus of the heart) 


1. The Visou Gayatri rum thus : 
Náráyapàya vidmahe Vüsudeváya dhimahi tanno Vispub pracodayát. 
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the spheres of the sun, moon and fire, then Vasudeva, Sarhkar- 
sana, Pradyumna, Aniruddha and Narayana. Uttering the 
name of the tattva one should fix them in due order from the 
head etc. He should utter the mila mantra, thus hrt - namah, 
then paráya, then the name of the tattva, end with the hrt= 
namah (Orh namah paráya jivatattvàtmane namah etc). The 
meditation here also is as mentioned before. The repetition of 
the mantra is for twelve hundred thousand times. 

82-84. He shall perform homa with sesame seeds 
soaked in ghee. The number of homas is one tenth of the 
mantra repeated (i.e. one hundred and twenty thousand 
times). Then conceiving the mürti (the idolofthe deity) by 
means ofthe müla (basic) mantra in the pedestal mentioned 
before, he should worship Vasudeva, the lord of gods, after 
invoking him there. But he should worship the ancillaries 
(angani), first he should worship Vasudeva and others. The 
$aktis beginning with $ànti etc. should be worshipped in the 
quarters and the interstices as before. The twelve mirtis 
(idols) as stated before should be worshipped in the third 
enclosure. 

85-87. He shall worship Indra and others equipped 
with weapons in the abode of Dharani (the last square of the 
diagram). Thus worshipping Visnu, the mmutabie lord along 
with five Avaranas (ie. in five different locations of the mysti- 
cal diagram), one obtains all desired objects and in the end 
goes to the region of Visnu. 

Visnu with the name Purusottama, has four forms. The 
first of them is called Trailokya-mohana, then Srikara. Hrsi- 
keśa and the fourth is Srikrsna. 

88-89. Purusottama Mantra: Tara~(om), Kama 
(klim) then Rama (érim) and Pürusottama ends in the dative 
case. It ends with varma (hum), astra (phat) and agnipriya 
(sváhà). The mantra consists of thirteen syllables (i.e.) vahni 
3, indu = 1, according to the traditional way the figure is written 
from the left to the right, hence itis 13. The sage is Brahma, 


1. These verses give the Purugottama mantra thus : 
Ora klirh érim Purusottamaya hum phat svaba. 
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the metre is Gayatri and the deity is Purusottama. The bija 
is smara (klim) and the Sakti is indira (grim). 

90. Classifying the syllables of the mantra in groups 
ofone (bhü), one (candra), one, six (rasa), two (aksi) and 
then two (aksi), he shall perform the nyàsa in his limbs and 
then make a meditation properly on Purusottama. 

91. One should meditate on Sri Purusottama who resem- 
bles the rising sun, whose hands shine witha conch, a discus, 
an iron club and a lotus and who is clad in yellow garments. 

92-94. The shining Torana mandapa (the portal plat- 
form) is studded with clusters of costly jewels, the spreading 
canopy is shining with strings of pearls. It represents tranquility 
and restraint. On the shining ruby-set altar that has the 
splendour of ten thousand bright suns, which echos with the 
tinkling sound of the anklets of groups of dancing celestial 
damsels and which is refulgent by the jewels set at the edge 
of the crowns of the host of Devas. (One shall meditate thus). 
He shall repeat the mantra nine hundred thousand times and 
perform homa with one tenth of the number (i.e, ninety 
thousand times). 

95-97. He shall perform homa by means of blooming 
lotuses. He shall worship in the aforesaid pedestal of Visnu. 
Thus worshipping the lord of gods he attains great prosperity. 
He attains sons, grandsons, fame, splendour, worldly pleasure 
and salvation. 

Srikara mantra: One should utter uttistha (get up) first, 
then utter Srikara (the maker of prosperity) and the last 
word is agnipriya (ie. svaha). (The whole mantra is Uttistha 
Srikara svaha) This is an eight-syllabled mantra. Its sage is 
Vyasa, the metre is pankti. The deity is Hari Srikara. He is 
the bestower of all desired things. 

98-100. The word ‘bhisaya’ (terrify) is uttered twice 
and it is the hrt, ‘trasaya’ uttered twice shall be the head, the 
word ‘pramardaya’ uttered twice shall be the tuft, the word 
*pradhvarnsaya' uttered twice is the varma, the word 'raksa" 
uttered twice is the astra. All these end with hum. 

He shall perform the nyasa rite properly on the head, 
in the ears, in the neck, in the heart, in the navel, in the 
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thighs, in the calves and in the pair of feet. Thereafter, he 
shall perform the nyàsa rite by means of the mantra mentioned 
in the Purusa Sükta. 

101. In the face he shall fix this mantra i. e. Brahmano- 
sya mukhamásit (the brahmana was in his face). He shall fix 
the mantra Bàáhü Rajanyah (the royal family is his arm) in the 
pair of arms. 

102. He shall perform the nyàsa of the mantra ürü ta- 
dasya yadvaisyah (it is his thighs that produced the Vaisya) 
in the pair of the thighs, The repeater of the mantra shall fix 
in the pair of feet with the mantra *padbhyàrn $üdro ajayata’ 
(the Sidra was born of his feet). 

103. He shall fix the discus, conch, iron club and the 
lotus at the tips of his hands. After performing the rite of 
nyása, he shall perform meditation in the platform mentioned 
before. 

104-106. He shall meditate on Lord Srikara whose form 
has been recounted before as one who fascinates the world and 
who is stationed on Tarksya (Garuda), who is seated on a pink 
lotus seat. After meditating thus, the repeater of the mantra 
shall repeat the mantra eight hundred thousand times. With 
one tenth of them (ie. eight thousand) he shall perform 
homa by means of red lotuses or sacrificial twigs of Vilva (one 
of the species of fig tree). The homa shall be performed with 
concentration by means of milk, cooked rice or ghee severally. 
Aívattha, Udumbara, Plaksa and vata are known to beksiri 
trees (milk exuding trees). 

107-109. The idol (mūrti) shall be conceived in the 
pedestal belonging to Visnu by means of müla mantra 
surrounded by ancillary deities, avaranas (enclosing deities), 
the guardians of the quarters and their weapons. Thus when 
the mantra is ripe, he shall make applications of it as before. 

Varaha mantra : The syllable tara (om), then hrt 
(namah) is uttered. Thereafter, the word Bhagavan in the 
dative (i.e. Bhagavate) and then he shall utter Varáharüpàya 
(om obeisance to the lord in the form of a boar). Then he 
shall say Bhüh, Bhuvah, Svah, Lohita (pa), kamika (ta), viz. 
Bhupatitvar ca me dehi, dadapaya (grant me kingship), then 
fucipriy& (svaha) , fond of purity cause it to be handed over. 
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The combination of the mantra comes to this : Om namo 
Bhagavate Varaharipaya Bhürbhuvassvah pataye Bhüpatitvarh 
me dehi dadapaya śvāhā. 

110. The mantra consists of thirtythree syllables. 
(Rama =3, agni=3). Its sage is Bhargava. Anustup is the 
metre, the deity is the primordial Boar. 

111-113. One should conceive five limbs with Ekadarh- 
stra in the heart (ekadarhstraya hrdayaya namah), vyomaka is 
known for the head (Vyomolkaya &irase svaha), Tejodhipati in 
the tuft (tejodhipataye śikhāyai vasat), viévarüpa as the 
varma (vigvaripaya kavacaya hum). Mahadarhstra is the astra 
(mahadamstraya astraya phat). Thus he shall conceive the 
five angas. 

Or he shall divide the syllables of the mantra into groups 
of seven (giri), six, seven, five (vana), eight (vasu) syllables 
and conceive the five angas (ancillaries). Thereafter he shall 
meditate on Adivaraha (the Primordial Boar) who is as 
refulgent as many suns. 

114-118. Orn hrim, one shall remember the deity who 
is gold-coloured beneath the knees, who is white in brilliance 
beneath the navel, who holds in his hands the desired posture 
of offering assurance, an iron-club, a conch, a discus, a. sword, 
a javelin and an iron-club; at the tip of whose tooth the 
shining earth rests. After meditating thus he shall repeat the 
mantra a hundred thousand times and with the tenth of the 
number, ten thousand times, he shall perform homa by 
means of lotuses soaked in honey. He shall worship in the 
pedestal of Visnu mentioned before after conceiving the form 
(mürti) by means of mülamantra and worship the Lord there, 
fortherealisation of the full benefit, the worship of the 
ancillaries, the enclosing deities, the guardians of quarters, 
their weapons and the Yantra (the mystical diagram). The 
Lord will grant earth, money, grains, landed property and 
prosperity to the worshipper. 

When the sun is in the zodiacal sign of Leo, on the 
eighth day in the bright half of the lunar month a pure piece 
ofstone shall be placed into paficagavya (five products of the 
cow collectively: (urine, cow-dung, milk, curd and ghee). Then 
touching it one should repeat the mantra ten thousand times. 
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119. The repeater of the mantra facing the north will 
put the stone inside the ground. Thus he will be able to ward 
off the troubles that may arise due to goblins, ghosts, serpents, 
thieves and others. 

120-122. He shall bring some soil from a ground on the 
morning of Friday. Then charging it with the mila mantra he 
shall divide it into three portions. One portion will be smeared 
over the hearth and another over the cooking vessel. The third 
Portion shall be put into the cow milk and stirred well there. 
Then he shall put purified rice grains into it. The devotee 
shall cook the Caru sitting in a properly clear place and repeat 
the mantra (while the cooking goes on): Then taking the Caru 
down it should be offered into the fire according to the proper 
method, 

123. After performing worship by means of incense, 
lamp etc, he shali perform homa with the Caru soaked in 
ghee. The intelligent devotee shall perform homa in the 
consecrated fire one hundred and eight times. 

124. Thus during seven Fridays the repeater of the 
mantra shall perform homas. The disputes regarding lands is 
removed, so also troubles from enemies, thieves etc. are also 
dispelled. 


125-126. According to instructions given before, the 
devotee shall bring clay from the field of Sadhya (the 
person for whose benefit the rituals are performed) at sunrise 
on a Tuesday. As before he shall prepare havis and 
perform homa in the kindled and consecrated fire as many 
times as before with great respect. Thus he shall perform 
homas for seven Tuesdays for the acquisition of lands. 

127. He shall perform homa one hundred and thousand 
times by means of paíicagavyas along with milk-pudding. 
There is no doubt that he attains thus the over-lordship of the 
desired land. 

128-130. With great concentration one should meditate 
thus: He has kept his iron club like arms lifted up. He is of 
a divine nature. He holds earth at the tip of the white 
curved fangs. He is golden in colour. Thedevotce shall conceive 
and meditate thus in the yellow sphere of the earth. By the 
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grace of Varaha, the devotee by thus meditating attains a 
beautiful plot of land. 

One shall meditate on Varaha resembling snow in the 
sphere of Varuna. Undoubtedly the great troubles will subside. 
In order to kecp people under control one shall always meditate 
on (Varaha) resembling fire in the sphere of fire. 

131-133. For the eradication (uccátana) of enemies, he 
shall meditate on (Varáha) having dark lustre in the sphere of 
Váàyu.The form of Varaha not stationed on any mandala (sphere) 
is pure and the bestower of all siddhis. For the removal of 
affliction from enemies, goblins, evil planets, poison and sick- 
ness (one shall meditate on Varáha). The one-syllabled mantra 
of Varaha is like another wish-yielding kalpa tree. (The bija 
runs thus) : Vyoma - ha. It is accompanied by arghisa=u the 
head of which is decorated with bindu =., (The mantra is hum). 
One shall perform püjà and offer arghya and other rituals in 
the manner mentioned before. 

134. The nidrà (bha) shall be associated with the left 
ear (u) and then say Varahaya and end it with hrt (namah). 
This mantra! is preceded by tara (om) and consists of eight 
syllables : It bestows riches and glory. 

135-138. The sage is Brahma, the metre Gayatri, the 
deity Varáha. The conception of limbs is to be performed by 
means of letters (of the mantra) divided thus : one, one, four, 
two and with all the letters. One shall assign the mode of 
meditation, worshipping, application etc. for this also as given 
before. 

Pranava is uttered in the beginning. Thereafter, the 
word Bhagavati is used in the dative (i.e. Bhagavatyai to the 
goddess). Then he shall utter Dharani twice arid Dhare twice 
and in the end Vahnipriyà (svaha) is uttered. The mantra? 
consists of nineteen syllables. Its sage is Varaha, the metre is 


l. It gives the Varaha mantra thus : 
Om bhū Varihaya namah. 

2. It gives the dharani mantra. The text says it consists of nineteen 
syllables but it lacks two syllables. If namah is added the combination will 
be as follows : 

Om (uamo) bhagavatyai dharani dharagi dhare dhare svàhà. 
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Nivrd Gayatri, Dharani is the deity and tara (om) is the bija, 
vasupriya (svàhà) is the Sakti. The five aügas are conceived 
by means of syllables grouped into Ràma (three), Veda 
(four), agni (three), Vana (five), aksi (two) and netra (two). 

139-141. He shall meditate upon goddess Dharà 
(earth) as follows. She is dark in complexion. She has orna- 
ments of various colours. She is situated in the lotus. She has 
elevated breasts. With her hands she holds two blue lotuses, 
the ears of áali grains and a parrot and she is clad in garments 
of variegated colours. After meditating thus he shall perform 
a hundred thousand japas. To the extent of the one-tenth of 
the number, the repeater of the mantra shall perform homa by 
milk-pudding along with ghee. He shall worship in the 
pedestal belonging to Visnu. After conceiving the idol with 
the milamantra he shall worship the earth therein. 

142-156. After propitiating the ancillaries at the outset 
he should worship the Earth, fire, water, wind in the petals situated 
in four quarters, and in the petals of the corners the Kalas. 

The names of its Kalas are Nivrtti, Pratistha, Vidya and 
Santi. Then he should worship Indra and others as well as 
Vajra (thunderbolt). Thus when the mantra is ripe, he shall 
achieve his desire, worshipping ‘the Earth thus with the ani- 
mals, jewels, garments etc. he shall be beloved of the Earth. 
He shall live happily for a hundred years. 

The mantra called Trailokyamohana (enchanting the 
three worlds), the lord of the universe, is as follows:— 

The mantra of Jagannàtha:! 

Uttering the word tara (om) the Kama bija (Klim), Rama 
(grim) then after hpt (namah), Purusottama. Srikantha, 


1. They give the Jaganmohana mantra of Visnu : 

Or klih irih namah Purusottamab Srikagthah Pratirüpa Laksmi 
nivàsa Sakala Jagat  Ksobhaga  sarvastrihrdayavidárapatribhuvana- 
madonmadakara surásuramanujasundarijanamanárhsi — tapaya tápaya 
dipaya dipaya íosaya  áosaya maraya máraya stambhaya stambhaya 
mohaya mohaya dravaya drávaya ákarsaya akarsaya samastaparamopcta 
subhagasarhyutasatvasaubhágyakara sarvakàmaprada amukuth bana bana 
cakrena gadayA khadgena sarvabàgaih bhinda bhinda páécna katta katta 
athkuéena uidaya tidaya kuru kuru kim tigthasi tavat yavat samihitam me 
siddham bhavati hum phat namah. This mantra contains two hundred 
syllables, See Sáradà Tilakam, pp. 681-682. 
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Pratirüpa (no-replica i.e.  Purusottama-pratirüpa), utter 
Laksminivasa. Then at the end of the words sakala, jagat 
ksobhana should be uttered. Then after the word surasura 
place manuja sundarijana and the pairs of tapaya and dipaya, 
then the pair of Sosaya and then the pair of maraya. Then 
again place the pair of stambhaya and agairthe pair of mohaya, 
then the pair of dravaya and then the pair of akarsaya. It is 
attached with samastaparama and subhaga, then at the end of 
the word sarvasaubhagya, utter kara and sarva, then with 
Kamaprada add amu then, brahmå = ka with bindu ( = amukam) 
and then utter the pair of hana (kill) by means of discus then 
with the iron club, then with the sword, with all the arrows 
add the pair of (bhinda), then after the word pàsena utter the 
pair of katta, then uttering the word ankusena utter the pair 
of tadaya. Then uttering the pair of the word kuru 
utter kir tisthasi, then after the word tàvat and yavat 
say samihitam, then say me and siddham and bhavatu 
and in the end utter varma (hum) and phat. This great mantra 
ends with namah and is mentioned as containing two hundred 
syllables. The sage is Jaimini and the metre is Amita (immesur- 
rable), the deity is Jagannatha, the primordial one. Kama 
(klim) is the bija, rama (Srim) is Sakti and the application (of 
the mantra) is for the purpose of acquisition of everything. 
157-167. After the word Tribhuvanamadonmidaka 
(one who makes the three worlds mad) the word varma (hum) 
is used followed by hrdaya (namah). The firas (svaha) should 
end with Varma (hum) proceeded by the word Sakalajagat 
ksobhana Laksmidayita, the sikha (vasat) again after the word 
Manmathottama and mangala should be uttered, then uttering 
kamadayini hum the fixation of varma should be done. The 
kavaca (phat) is known to be bhrgu (sa) karna (u) and bhaga, 
then the word sarva and saubhàgyakara. Then at the end of 
surasura one should say manuja sundari, then at the end of 
hrdaya and after vida one should utter the word rana. Then 
utter the word praharanadharasarvakamika, then the pair 
of word hana, then utter hrdayam bandhananj afterwards. 
Then the pair of the word akarsaya, then the word mahábala 
then utter varma (hum). Thus the astra (phat) has been 
mentioned. Then netra (Vausat) comes afterwards. One 
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should utter tribhuvana, then Távara, sarvajana, then manárhsi, 
then at the end of the pair hana and the pair of dáraya one 
should utter me vasamànaya. The mantra ends with varma 
(hum). This is known to be netra mantra. The mantras of 
sadaüga(six limbs) have tara (om) in the beginning and end 
with phat and namah. 


At the end of tara (om) and the word trailokya one 
should utter the word mohana then uttering Hrsikesa and after 
the word apratirüpa and Manmatha one should say sarvastrinam 
hrdaya, then the word akarsana and agacchagaccha. This ends 
with hrdaya (namah) with the mantra one should make the 
vyápaka (pervasive nyasa) and then the wise man should medi- 
tate on Jagannátha. 


168-173. He shall meditate on a forest on the banks of 
the ocean of milk. It is beautiful with trees and creepers. When 
the sun rises plenty of lotuses bloom. With its lustre it brightens 
the faces of the quarters. It is full of the humming sounds of 
bees that are mad after the frequence of bunches of flowers 
in it. The sky is clouded with the dust with the pollen of the 
lotuses waved by the divine breeze. It is beautiful with the 
sweet, and melodious songs of celestial damsels. Within that 
forest there is a platform shining with the richly laid jewels. 
There is a canopy shining with the string of pearls. There is an 
altar set with gems. The tips of the coronets of heaven- 
dwellers touch it reverentially.O Brahmin, you should think of 
the Lord seated on a divine throne. He holds in his hands the 
conch, noose, arrow, bow, threshing rod, iron-club, sword 
Nandaka and goad. His chest is in the close embrace of Laksmi 
with her eyes shining, by virtue of love, she observes him 
as though the glory of the lotus in her lap. 


174-175. After meditating thus he shall repeat the 
mantra four hundred thousand times. To the extent of a tenth 
of it he shall perform homa by means of lotuses or jati flowers 
in the sacrificial pit or in the pit with the shape of the half- 
moon. The learned man desirous of worshipping the lord of 
the universe shall sprinkle sacrificial ground, the articles for the 
sacrifice and himself with water repeating Gayatri. 
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176. At the end of the word Trailokyamohanàya one 
should utter the word vidmahe (we know). After repeating 
smaraya dhimahi we meditate on smara (cupid) he shall say 
tanno visnuh pracodayat.! 

177. This is called Gayatri which is the greatest purifier 
of everything. The intelligent devotee shall offer a seat in the 
pedestal mentioned before. It belongs to Visnu. 

178. This is called Pithamantre (the mantra of the 
pedestal) which follows: Paksirájàya thadvandvam (sváhà). 
With this mantra he shall invoke the deity in the mūrti (the 
form) conceived by the mülamantra. 

179. He shall then devoutedly worship the deity by 
the pervasive nyàsa mantra. He shall worship érivatsa in the 
breasts by érivatsa and hrdaya (namah) 

180. With hrt (namah) in the end he shall worship 
Kaustubha (the jewel) (Kaustubhaya namah—obeisance to 
Kaustubha). With the words Vanamalayai hrt (namah) 
(obeisance to the garland ofsylvan flowers) he shall worship in 
the neck. 

181. He shall duly worship the ancillary deities in the 
pericarp. Afterwards in the petals he shal] worship Laksmi and 
others covered with Câmaras (chowries) . 

182. They have the lustre of bandhüka flowers (a kind 
of china rosé). Their breasts shine with pearl necklaces. Their 
eyes resemble full blown lotuses. They are slow because of 
amorous grace originating from intoxication of love. 

183, The Devis are Laksmi, Sarasvati, Dhrti, Priti, 
Kanti, Santi, Tusti and Pusti. The bija is used in the begin- 
ning. The above names are used in the dative case and end 
with namah. 

184-190. Bhrgu (sa) equipped with Khadgiéa (va) and 
moon (m). This is the bija of the goddess used with all 
vowels except the three short vowelsand the neuter ones (i.e. 
aiu 1 Rl). 

The bijas of the goddesses should be used by the devotee 
in the beginning of the deity in their due orders. 


^d. The verse gives the Gayatri thus : 
Trailokyamohanaya vidmahe smariya dhimahi tanno vignuh pracodayát. 
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At the tips of the petals he shall worship $aükha, bow, 
discus, sword, iron-club, goad, threshing rod and the 
noose severally by means of their mudras (gestures) and 
mantras. 

(The mantra runs thus) : At the end of the word 
mahájalacaráya, hum phat and svaha should be used. In 
worshipping the conch the word paficajanyaya is used with om 
in the beginning and namah in the end (ie om mahajala- 
caraya hum phat svaha paficajanyaya namah). At the end of 
the word Sarngaya (to &aràga) saśarāya (with the arrow) add 
hum phat and svaha. In the worship of sarnga the mantra is 
preceded by the word maha then s4rngaya and hrdaya (namah) 
(ie. mahá$àrngáya saéaráàya hum phat namah). (For the 
worship of Cakra) one should utter at the end of sudargana- 
maha the word cakraraja (O Sudarśana, O great king of the 
discuses), then the pair of the word daha, then at the end of 
the sarvadustabhayam utter the pair of the word kuru, the 
pair of the word chindhi. Thereafter, the pair of words 
Vidaraya. 

(After the word) paramantran repeat grasa twice 
(swallow the mantras of enemies). Then repeat the word 
bhaksaya twice (eat, eat). After the word bhütàni repeat the 
word trasaya twice (terrify, terrify all beings). Then lastly the 
kavaca (hum) and phat and the vahnisundari (Svaha). 

191-196. (obeisance unto Sudarfana) Sudarsanaya 
hrdayam (namah) is the mantra for worshipping the 
cakra. After the word mahakhadga tiksna he should utter the 
pair of words chindhi. In the worship of Khadga hum phat 
svahakhadgaya namah (obeisance to the sword) (is to be 
said). 

At the end of the word Mahakaumodaki, one should say 
mahabale (O strong one). Thereafter add the word Sarva- 
surántaki (the destroyer of all demons). Then say prasida (be 
pleased) twice. Then hum, the weapon (phat) and svaha, 
O Kaumodaki, obeisance in the end. The mantra in thc 
worship of Kaumodaki has been recounted. lt is the achiever 
of all objects. 

After the word Mahàükuéa (the great goad) say the 
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word (kutta (grind) twice, hum phat svaha. Obeisance to the 
goad has been recounted. 

At the end of words Sarhvartaka and maha one 
should say the word musala (O great annihilator, the threshing 
rod), utter the pair of words pothaya (crush) then varma 
(hum) phat and in the end vahnisundari (svaha). Obeisance 
to musala. The mantra in worship of the musala has been 
recounted, 

197. At the end of the word Mahapaéa (great noose) 
utter the word bandha (bind) twice and the word àkarsaya 
twice (pull, pull) hum, phat and svaha. Obeisance to the 
noose. This isthe mantra in the worship of the noose. 

198-200. All these mantras begin with tara (om). 
Thereafter, he shall worship Indra and others. After worship- 
Ping vajra etc. he shall be the lord of all achievements. After 
worshipping for a month with the flowers of hayari (a kind of 
flower or with lilies, he shall perform homa one thousand and 
eight times. Within a month all excellent kings will come 
under him. 

201-202. If any one repeats any mantra ten thousand 
times the deity connected with it will become his slave at once 
with the power of the mantra, What is the use of much talk. 
With this mantra the aspirant shall realise all desires. He 
becomes equal to Visnu. There is no doubt about it. 


CHAPTER SEVENTYONE 
The worship of Nrsimha 


Sanatkumára said : 


1. O Narada, listen. I shall recount to you the divine 
Mantras of Narahari (Manlion) by propitiating whom Brahma 
and others performed the activities of creation etc. ` 

2-3 The Mantra is the Saravartaka (ksa) created (m). 
Itis bedecked in fire and Manu (Au). The Mantra consists 
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of a single syllable (Ksraum). It is like the wish-vielding 
Deva tree (i.e. Kalpa tree) unto those who resort to it. The 
sage is Atri. O foremost one among intelligent beings, the metre 
is Jagati, the deity is Narahari. Its utility is for acquiring 
everything. 

4-5. Ksam is Bija. I is Sakti. The six agas are conceived 
by six long syllables. One shall remember Nrhari (Manlion) 
whose eyes are the sun, Moon and fire whose lustre is like that 
of the autumnal moon and who holds with his hands, bow, 
discus and the gestures of fearlessness and granting of booms. 
The japa is for one hundred thousand times, To the extent of 
a tenth of it (ten thousand times) are the homas with ghee and 
puddings. 

6-7. He shall worship the deity in the pedestal belonging 
to Visnu. He shall worship the ancillaries in the filaments. In 
the four quarters he shall worship the lord of the birds (i.e. 
Garuda). Sankara, $esa and Satananda. He shall worship Sri 
Hri, Dhrti and Pusti in the corner petals. In the tips he shall 
worship all the Nrharis in the due order. 

8-11. The Thirtytwo lions are mentioned as follows 
Krsna, Rudra, Mahaghora, Bhima, Bhisana, Ujjvala, Karla, 
Vikarala, Daityanta, Madhusüdana, Raktàksa, Pingalàksa, 
Afijana, Diptaruci, Sughoraka, Suhanu, Visvaka, Raksasantaka, 
Visalaka, Dhümrakesa. Hayagriva, Ghanasvana, Meghavarna, 
Kumbhakarna, Krtanta, Tivratejas, Agnivarna, Mahogra, 
Visvavibhüsana, Vighnaksama, and Mahásena. 

12. Thelearned devotee shall worship externally the 
guardians of the quarters along with their weapons. When the 
Mantra is realized thus, the repeater of the Mantras shall 
realize his desires. 

13-15. Visnu-u is- Sàrügin =ga, is accompanied with 
agni=ra, thus endowed with Pradyumna=., (the combination 


1. The mantra of Nrsimha is as follows : ugrar viram mahàvigpum joalantarh 
Sarvatomukham .Nrsirtham Bhiganam bhadram mrtyumtiyuri namamyaham. 

A detailed account of this mantra is given in Nrsinsha-Pdroatdpanyupanisat 
and in srt Vidyárnaza Tantra, page 456. The existing lines of the verses in the 
Purana lack two syllables viz. aham. 

In Sti Vidyárnava Tantra it is stated that this mantra is to be sticked 
between Ved&li (Om) or Marà (hrim). It is the view of some scholars. 
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thus becomes ugram), then vira and mahan be added to Visnu. 
Then Jvalantam, then Bhrgvifa=sa will be followed by va as 
the seat of fire ^ra added by Hari=ta with Vasudeva =u (thus 
the combination becomes ugrarh viram mahavisnurh jvalantarh 
sarvatomukham) , when Vaikuntha — ma is attached with Visnu 
~u and kadi=kha is endowed with indu=. Then Nrsirnham, 
Bhisanam (the terrible), Bhadra (gentle) are followed by 
mrtyumrtyum (death of death), then sauri=na, bhàánu- mà 
with nàáràyana -- à. 

16. This mantra of thirtytwo syllables of Nrhariis the 
bestower of an empire. The sage is Brahma, the metres Gayatri 
and anustup are also cited. Its deity is Nrhari. He is the 
bestower of all desired bencfits. 

17-19. Ham is the bija, im is the Sakti; its utility is for 
the acquisition of everything. The excellent Sàdhaka shall 
divide the syllables of the Mantra into groups of four, four, 
eight, six, six and four syllables and perform the rite of sadanga. 
He shall then fix the syllables originating from the Mantra, on 
the head, forehead, eyes, mouth, arms, joints and tips of the feet, 
belly, heart, neck, sides, back and the hump. He shalt 
intersperse the syllables with the Pranava. 

20-33. There are ten types of nyàsa! facilitating the 
proximity of Nrsirhha as follows : He shall fix in the first eight 
fingers and toes severally, then in the knots of fingers, then 
in all the fingers. After this, the remaining ones he shall fix in 
the two palms. The clever devotee shall fix the syllables on the 
head, forehead, between the two eyebrows, eyes, ears, cheeks, 
at the roots of the ears, in the chin, upper lip, and the lower 
lip, in the neck, nose, arms, heart, body, navel, palm of the 
hand other than the right, hips, penis, thighs, knees and 
calves, heel, toes and fingers, in joints, hair, blood, bones and 
marrow in the body. 

He shall fix syllables in the foot, regions of the hecl, 
knee, hips, umbilicus, heart, the two arms, neck, chin, lips and 
cheek. 


1. For the detailed procedure of mäsa sec Séradd Tilaka, chapter 16, 
pp. 645-646. 
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He shall fix words in the ears, mouth, nostrils, eyes and on 
the head. 

He shall fix syllables in the mouth, on the head, in the 
nose, eyes and ears. 

He shall fix quarters of the mantra in the mouth, 
heart, umbilicus and limbs. 

He shall fix the two hemistitches on the head and limbs 
from the heart to the foot. 


He shall fix portions containing ugra and other words 
ending with namah as well as *I bow down to the Death of 
Death" in the mouth, nose, eyes, ears, eyelashes, heart, 
umbilicus, region beginning with hips and ending with feet. He 
shall fix them in nine places. He shall fix the portion begin- 
ning with ‘vira’ (hero) etc. in the same places as before. The 
intelligent devotee shall fix the portion beginning with Nrsimha 
etc. in the same places as before. 


He shall divide the syllables of the mantra into groups 
of one, three, four, six, three, two, eight, two and one syllables 
and fix them in the places in due order: In the root from the 
root and ending with the umbilicus, beginning with the 
umbilicus and ending with the heart, beginning with the 
heart and ending with the two eyebrows, in the three cyes and 
on the head. He shall then fix them inthe arms, in the fingers, 
in the vital breaths, beginning with the head and ending with 
the foot. The intelligent devotee shall fix them along with 
their names. This is called Harinyasa. 

The only person who knows the greatness of this nyàsa 
is Hari himself. After performing the nyàsa rite thus, he shall 
meditate on. Nrhari in the heart. 

34-35. May Nrsiriha protect us always—Nrsirhha whose 
arms shine in close juxtaposition with his neck, touching the 
hair (the manes) , who holds the lotus and the discus, who has 
split the lord of the Daityas with the tips of his claws, who is 
accompanied by clusters of flames, whose tongue is illuminated, 
who has three eyesand whose face is very fierce. due to the 
curved fangs. He moves about in dry land, water as well as 
the firmament. 
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36-44.1 After meditating thus he shall show the mudrà 
(gesture) of Nrsirhha, the great atman. He shall make the 
chin and lips fixed equally in between the knees. He shall 
keep the two hands fixed on the ground. He shall be trembl- 
ing frequently. He shall keep the mouth open and expanded 
and the tongue moving. This is glorified as the chief mudra 
pertaining to Narasirhha. The thumb and the little fingers of 
the left hand are kept joined together and remaining three 
fingers are kept raised like the trident. He shall make this 
mudrà pertaining to Nrsimha. The two thumbs and the little 
fingers are kept inter-locked. The other fingers are pointed 
towards the ground. The two hands faced down are spread 
in the umbilical region. With the two index fingers the hands 
are taken to the shoulders. This is called Antranamudra, 
(gesture of entrails).1 Keep the hands facing up and the middle 
fingers joined to the palms. The ring finger of the right 
hand is fixed into that of the left hand. The two index fingers 
are joined behind and the thumbs are united to the index 
fingers. This shall be the Cakramudra (the gesture of Discus). 
It is thought to be close to Nrhari. After showing the Cakra- 
mudra one shall prod the middle fingers by means of the cidex 
fingers. This is darhstramudra (gesture of curved fangs). It is 
destructive of all sins. These mudrás are honoured in all the 
mantras of Nrsimha. 

45. He shall repeat the mantra as many hundred 
thousand times as there are syllables therein. To the extent of 
one tenth of it he shall perform homa by means of milk-puddings 
soaked in ghee into the fire. He shall worship in the previously 
mentioned pedestal. 

46. After propitiating the angas (Ancillaries) at the 
outset he shall worship Garuda and others in the petals in all 
the quarters, he shall worship Sri and others in the interstices 
and the guardians of the worlds externally. 

47. The Mantra realized thus shall fulfil all desires. 


1. Rághava Bhatta in his Padérthddarfe, the commentary on Séredd 
Tilaka, chap. 16 quotes these verses, but in verse 41 in place of dnivapa 
mudrika he quotes it to be entrdkhya mudrikà and similarly instead of calling it 
Cakramudré in verse 43 of the text he calls it Vaktra mudra. 
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One shall remember the gentle deity in a gentle activity. The 
learned man shall remember the ruthless deity in a ruthless 
activity. 

48-49. In the first one of the two words mrtyu (Death), 
substitute the name of the enemy. Then meditate as though 
he is being eaten by the sharp claws and curved fangs by 
Hari himself. One shall with alertness repeat the mantra 
hundred and eight times every day. Before a mandala (forty 
days) if the enemy passes by, he shall become the guest to the 
god ofdeath. 

50-56. I shall mention the different kinds of meditation 
that yield all siddhis. A person desirous of prosperity and 
glory shall continuously meditate on white-complexioned 
Nrhari mentioned above. He is embraced by Laksmi stationed to 
his left side with the lotus in her hand. He is destructive of all 
sorts of harassment such as poison, death, secondary ailments ctc. 
Narasirhha is extremely terrible and has the lustre of Kalanala 
(deadly fire). He wears a garland of entrails. He is terrible. He 
is bedecked in necklace. Serpent is his sacred thread. He 
shines in his five faces, each face having three eyes, blue neck 
and the moon for its crest. He appears splendid with his arms 
resembling iron club, lotus, conch resembling cow, milk, bow, 
threshing rod, excellent discus, sword, trident and arrow. 
Nrhari has the form of Rudra. He is having blue lustre. He 
resembles the glow-worm. His lustre is like that of the moon, 
He resembles gold. Beginning from the fore part and ending 
with the bend one he has every colour. His face is lighted up. 

57. After meditating thus on the divine form that dis- 
pels death and bestows siddhis by mere remembrance, the 
repeater of the Mantras shall perform japa for the sake of 
release from all ailments. 

58. When the task is huge and strenuous, he should 
meditate upon Nysirnha as having sixteen hands. Nrsirhha, the 
lord of all worlds, is bedecked in all ornaments. 

59-60. Two of the hands arc engaged in the splitting, 
two in the act of lifting up the entrails, two hold the conch and 
the discus, two hold the arrow and the bow, two hold the sword 
and the iron club, two hold the mace and the lotus, two hold 
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noose and the goad and two are kept on the crown of the 
enemy. 

61. Thus, O Narada, the devotee shall with his intellect 
not directed to anything else, meditate on lord Narahari 
equipped with sixteen baton-like arms, should the rite be a 
fierce one. 

62-68. In the course of an extremely great task, 
Nrsimha, the lord of all living beings, the cause of realisation 
of all siddhis should be meditated upon by the learned men as 
one having thirtytwo hands. Thirteen of the right hands 
hold discus, lotus, axe, noose, ploughshare, threshing rod, (the 
gesture of) fearlessness, goad, sword, pattiía bhindipala 
mudgara and tomara (all varieties of iron clubs). Thirteen of 
the left hands hold the conch, iron club, Kheta, noose, spear, 
fire, the (gesture of) granting boon, the Sakti, the kundika 
(water pitcher), the bow, the mudrà of threat, the gada (mace), 
drum and the sieve. With a pair of hands he should press 
down the knees and the head of! the enemy. With a pair of 
arms lifted up, the lord should hold aloft the clusters of entrails. 
With the lowermost pair of arms he tears asunder Hiranyaksa. 
Thus the devotee shall remember Nrsirhha who is pleasing to 
the devotees, who is terrifying to the daityas and who causes 
fear even to the great God of Death. After meditating thus 
the repeater of the mantras shall perform japa for the purpose 
of achieving objects. 

69-73. Henceforth, another auspicious mode of medita- 
tion that is destructive of all ailments of mouth and face is 
being recounted. The devotee meditates on Nrsirhha who is 
seated on the gold-coloured Suparna, who possesses manes 
like the clutter of lightning streaks, whose lustre is like that of 
a crore of full moons put together, whose face is beautiful, who 
has three eyes, whose physical body is quiescent, who has 
yellow garments and great ornaments and who holds in his 
hands the discus, conch and gestures of fearlessness and of 
granting boons. He subdues poison and ailments and he is 
saluted by Devas with their meditations. If the sadhaka strives 
tocheck and withstand the armies of the enemies he shall 
meditate upon lord Nrsirhha as the suppressor of enemies. With 
flowers and other requisites of service he shall worship the deity. 
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He shall perform a thousand homas with the white seeds of 
Sara grass plucked along with the roots. He must perform 
japa as though he would swallow the enemy. He must consign 
the seeds into the fire as though he would burn the enemy. 
The fire shall be kindled with the fuel of the tree Terminalia 
Belerica. 

74-76. After performing homa for seven days the 
repeater of the mantras shall send off the favourite armies of 
the king in an auspicious hour with the desire of conquering 
the enemy's kingdom. He shall perform the japa of Nrhari 
after remembering Nrhari slaying the group of enemies. He 
shall stand in front of the army (as long as the japa is conduct- 
ed). Delighted in his mind the king shall please the repeater 
of the Mantras with riches till the return of the army with 
heroic glory and happiness, after conquering the enemies. 

77-79. (He shall propitiate the repeater of the Mantra) 
with elephants, horses, chariots and jewels, with villages, fields, 
wealth and other things. If the repeater of the Mantra is not 
satisfied, great harm will befall the king. There is great danger 
to life in his kingdom. One shall dispel the poison originating 
from mice, spider, scorpion etc. with the ashes charged with 
the mila mantra one hundred and eight times. If anyone 
smears it over his body he is undoubtedly liberated from all 
ailments. 

80. By performing homa with the Semanti flowers (The 
Indian white Rose) he shall attain great glory. By performing 
homa with udambara twigs (figus glomerata) he shall have 
plenty of grains. 

81-83. By performing a hundred thousand homas with 
baked pies be shall become comparable to Vaisravana ( Kubera). 
One shall repeat the Mantra a hundred and eight times in the 
presence of an angry king. Immediately he becomes pleased 
and free from impurities. By performing homa with kunda 
flowers (a variety of Jasmine) one attains rise and by perform- 
ing homa with banana fruits one is able to destroy obstacles. 
One attains great glory by performing homa with tulasi leaves. 


1. The verses showing similar result are found in Prapafcaséra Tantra, 
chap. fifteen, verse 39, 
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By performing homa with the flower of the fried ali rice 
grains one is able to make the entire universe subservient. 

84-88.! By performing homa with madhüka flowers 
(Bassie Latifolia) what is desired will be realized. With the 
candied-sugar-coated myrobalam one can make others benumb- 
ed. If anyone performs ten thousand homas with four digits 
long Gudüci twigs soaked in the mixture of curds, honey and 
ghee he livesa hundred years vanquishing all ailments. On 
Saturdays one shall touch aśvattha (Holy fig tree) and 
repeat the Mantra one hundred and cight times; one shall 
then conquer premature death and live for a hundred 
years. Henceforth, I shall recount to you the Yantra (Mystic 
diagram) trailokyamohana by wearing which one shall have 
all riches. 

89. One shall draw the diagram of a lotus with thirty- 
two lions on a white birch bark. In the middle he shall draw 
the bija of Sirhhe$vara (Ksraum) as before. Then he should 
encircle it with three rings containing Sribija (Sri) inside. 
Then encircling it (Yantra) with noose and goad one shall 
worship the excellent Yantra. This is called Trailokyamohana 
(that which fascinates the three worlds). It achieves the 
desired objects. 

90. This cakra is the king of all discuses. He is the 
overlord of the lords of all multitudes. By wearing it one 
attains victory. True, it is true. There is no doubt. 

91-95. Henceforth, O Narada, I shall recount another 
yantra which bestows siddhi. Listen. One shall draw the mystic 
diagram neatly with eight petals. It must have the pericarp. One 
shall write the mülamantra therein, accompanied by pranava. 
In the middle the single-syllabled Narasithha mantra is written 
along with its sadhya (the person for whose sake the ritual 
is performed). He should draw a circle with the cord of gold, 
silver and pure copper outside in duc order. He shall repeat 
the mantra one thousand and eight times. After making it 


1. Réghava Bhatja quotes verses 87-90 in his commentary on Sáradà 
Tilaka, pp. 652-53. 
2. Raghava Bhaja quotes verses 92-98 also in the same text. 
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enveloped in lac, he shall charge it with the Mantra. He shall 
wear the excellent yantra round the neck or the arms or in the 
tuft. Men, women, and kings everyone in the world, will become 
subservient to him. Wicked ghosts, serpents and demons do not 
harass him. 

96. He shall attain success everywhere, thanks to the 
grace of the king of Yantras. Henceforth, I shall mention 
another Yantra that keeps everyone under control. 

97. The intelligent devotee shall draw a great Yantra 
with twelve petals as before. The devotee shall write the twelve 
mantras in the petals, with their subtle divisions. 

98. The mantra in the middle is united with Sakti. 
One shall envelop the same with Sribija. The cakra (discus, 
wheel) which is called kalantaka is one that fascinates Devas 
and asuras as well as keeps them subservient. 

99. One shall engrave the Yantra in the birch bark. It 
wards off all enemies. Merely, by wearing this, one shall be 
victorious everywhere. 

100-103.: Henceforth, I shall mention (the mantra that 
is called Jvalamali. It yields what is desired by everyone. The 
bija (Ksraum) hrt (Namah) and word Bhagavan is used in the 
Dative, Bhagavate Narasimhaya (unto Lord Narasimha). Then 
Jválàmàline (unto one who has garlands) Diptadathstraya (unto 
one whose curved fangs are illuminated) , agninetraya (unto one 
whose eyes are fiery). To one who is the first of all and who 
slays the demons. Hari who is the origin of all and who des- 


l. The above give the Judlamali mantra of Nrsimha. ln S4radà Tilaka 
we find Bijam: namo bhagavate Narasirnhdya Fvalamdline diptadarstraya Agninetrdya 
sarcarak soghndya. 

Sarvabhütavinàfarh ca nakáro dirghaván marut | 

Sarvajvaravindsinte naydruau dahayugmukam || 

Pacadvayam rakgayugass hum phat soáhà dhruvidikà. 

The combination gives the following mantra : Ori Ksraum namo bhagavate 
Npimhdya Jodlimaline diptadams friya agninstrydya sarvaraksoghndya saroabhüla 
vindSondya sarvajoaravindsandya daha daha paca paca raksa rakga hum phat sodhd. 

The specific ancillary nydsa of the above mantra as prescribed in Sérada 
Tilaka is as follows : 

Hrt trayodasabbib proktà varmástádaabhirmatam / 

Varpair dvádaéabhir netramastrarh syàt kiranakyaraih // 
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troys (everything) in the end. He is the destroyer of all fevers. 
At the end of the name one shall repeat daha twice ` (Burn 
burn) and paca twice (cook, cook). 

Then raksa (protect) twice, varma (hum), astra (phat) 
dvitha (svàhà) should be uttered with dhruva (Om) in the 
beginning. Thus the excellent Jvalaméali is said to consist of 
sixtyeight syllables. 

104-105. The merit etc. has been mentioned before. The 

aügas are conceived with groups of thirteen, ten, eleven, 
eighteen and twelve syllables. One shall remember Nrhari with 
previously mentioned form having clusters of flames and 
garlands, 
106. The japa is for one hundred thousand times. To 
the extent of one tenth of it one shall perform homa with the 
ghee obtained from the milk of two-coloured cow. This 
excellent Mantra is destructive of terrible epileptic fits, harass- 
ment of goblins, etc. 

107. Pasa (am), Maya (Hrim), Nrsimha (Ksraum), 
arhkuáa (Krom), varma (hum), astra (phat) are said to be the 
great six! syllables of mantra and which is the bestower of all 
desires, 

108, The sage is Brahma, the metre is Pankti, the deity 
is Narahari (Manlion). With the Bija having six long vowels 
one shall perform Sadanga rites. 

109. One shall perform meditation and Püjà in accord- 
ance with the injunctions mentioned before. With the realiza- 
tion of the mantra he will have every Siddhi. 

110-111. The mantra is preceded by Rama bija (Srim), 
the metre is anustup and constitutes thirtythree syllables. The 
anustup and Laksmi and Nrsirhha are the deities. The angas 
are conceived through all the words. After fixing five agas 
thus, one shall arrange for the protection of the soul. 

112-113. Touching the right arm one shall repeat the 
mantra of Sarabha.* (It runs thus) Pranava, then hrt (namah), 
then Sivàya (i.e. Om namah Sivaya), then mahate, then 


l. The Six-syllabled mantra runs thus : am hrir ksraumh krorh. hush phat. 
2. The Serabha mantra is as follows : Om mamah Sipdya mahate Sarabhdya 
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Sarabha. The mantra ends with Svaha. It is cited for the 
purpose of protection. Or after Rama repeat Ksraum twice. 

114-118. Or he shall strenuously arrange for protection 
with Ke£ava and other name. May Kefava protect my feet, may 
Narayana protect my hips, may Govinda guard my privies, 
may Visnu protect my umbilicus, may Madhusüdana protect 
my belly, may Trivikrama protect my thighs, may Nara protect 
my heart, may Sridhara protect my neck, may Hrsikesa protect 
my face, may Padmanabha protect my breasts, may Dàmodara 
protect my head, after fixing thus in the limbs during the time 
of japa the sadhaka becomes fearless from goblins, vampires, 
evil planets and demons. Again he shall perform the Nyasa rite 
strenuously performing meditation with great concentration. 

119. May Keéava whose lustre is like that of gold and 
who has the discus protect me in front: may Narayana who 
holds Saükha and who resembles the blue cloud protect me 
from behind. 

120. May Madhava, the wielder of gadà (mace), dark in 
complexion like the blue lotus, protect the upper region. May 
Govinda the great wielder of the bow, with the lustre of the 
moon, protect me on the right hand side. 

121. May Visnu the wielder of the ploughshare, resem- 
bling the filaments of the lotus protect me in the north. May 
Madhu-südana the lotus-eyed, wielder of the threshing rod, 
protect me in the south-east. 

192. May Trivikrama having the fiery !::stre and the 
sword in the hand protect me in the Souih-west. May 
Madhava resembling the midday sun and wielding the 
thunderbolt protect me in the North-west. 

123. May Sridhara the lotus-eyed, protect me in the 
North-east. May Hrsikesa with the lustre of lightning protect me 
from above by means of his Mudgara (iron-club). 

124-125. May Padmanabha resembling the thousand- 
rayed sun in lustre protect me from below. He wields all 
weapons. He is Omnipotent. He is the foremost of all. He has 
faces everywhere. May Hari, Damodara whose lustre is like 
that of the glowworm, who has the noose in his hand and 
who is never vanquished, protect my body from within and 
without. =- 


1020 Nérada Purana 


126, Thus I have entered a twelve-barred cage which 
has no loop-hole anywhere. I have nothing to fear at any time. 

127. After making arrangements for the protection thus, 
aman becomes invincible. In the mantras of Nrhari this is the 
procedure. 

128-129. One shall perform meditation, pūjā and every- 
thing else according to thc injunction mentioned before. He 
shall pray to the deity thus—''O lotus-eyed one, you have 
won. O creator of the universe, obeisance be to you." O Hrsike£a, 
obeisance beto you. O great Purusa, obeisance unto you. After 
the japa and the prayer this verse shall berecited and the lord 
is ritualistically dismissed. 

130a. When the mantra is realized thus, the repeater of 
the mantra becomes the possessor of all riches. 

130b. (Mantra in eight syllables) jaya jaya Sri Nrsirhha? 
Be victorious, be victorious, O Nrsimha). This excellent 
mantra consists of eight syllables. 

131. The sage is Brahma, the metre is Gayatri and the 
deity is the glorious Jaya Nrsirhha who is the bestower of all 
desired objects. 

132. The devotee of vast intellect shall perform 
sadanga rites with Govinda (i) and the viyat (sky)=ha along 
with the moon (bindu) and six long vowels added with the 
bija). 

133-135. Then he shall meditate on Lord Nrsimha the 
moon-created deity in the heart. O glorious deity in the phy- 
sical body of man-lion the only kinsman of the universe. O 
glorious blue-necked one, O Ocean of mercy, O king of Sàmans 
having fire for your eyes, O Pinaka-wielding, moon-crested 
Visnu, Lord of Rama, save me. After meditating thus, the 
repeater of mantras shall perform eight hundred thousand 
japas. To the extent of one tenth of it he shall perform homas by 
means of milk-pudding and cooked rice soaked in ghee. The 
worship is to be performed as before. 

136-139.? Tara (Om), then maya (hrim), then at the end 


l. This gives the mantra of Jaya Nrsiiha thus : jaya jaya Nrsimha. 

2. This verse gives another mantra of Nrsisha : Oh dead k;raum ugram 
viram  mdhibispush  sarpatomukharh sphura bandha Bandha ghiian 
tope ghdiaya hum phat Nrsimham bhisapam mriyumrtyum. namamyaham, 
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of the bija (ksraum) add karna (aim) and utter ugrarh viram. 
Then he shall utter Mahavisnu who is blazing all round. 

Then he shall utter sphura, sphura (throb, throb), pras- 
phura, prasphura (throb well, throb well), then the word 
ghora (terrible). then ghoratara (extremely terrible), then after 
tanurüpam (body and form) add Cata (lick) twice and utter- 
ing pracata twice (lick well), repeat kaha twice, cama twice, 
bandha (bind) twice, ghataya ghataya (kill, kill) twice. Then he 
shall utter varma (hum) and astra (phat). Then say Nrsimham 
bhisanam bhadram mrtyumrtyum namamyaham, (I bow down 
to the terrible and gentle Nrsithha who is death into the god 
of death". This mantra consists of eighty-five syllables. 
It is the bestower of desired things unto those who resort to 
him. 

140. The sages are Aghora and Brahma, the metres are 
Tristup and anustup, terrible Nrsiiha is the deity. 

141. The intelligent one shall perform meditation and 
worship by means of Anustup. This leading mantra is the pro- 
tector of everyone. 

142. The Bija is the pair jaya jaya. Afterwards the 
eight-syllabled Mantra of Nrsimha. Its sage is Prajapati. The 
metrc is Anustup. 

143. Its deity is glorified as Vidarana Nrsimha ( Nrsimha 
who tears). jam is the Bija, hara is Sakti. Its utility is for the 
acquisition of everything. 

144. He shall perform the rite of Sadanga Nyàsa by 
means of Nrsirhha (seed) equipped with the long vowels, He 
shall meditate on the terrible. Nrsirhha who tears up the heart 
of the enemy. 

145. (Nrsimha) whose weapons are the claws and the 
curved fangs, who bestows fearlessness on the devotees, who is 
the abode of Sri, whose eyes are fires that blaze like molten gold 
near the forelocks. 

146. O divine lion, the mere touch of whose claws is 
more powerful than the thunderbolt, obeisance be to you. 
The sage is said to be Brahma and the metre is said to be 


Anustup. 
147. The deity of this mantra with thirtytwo syllables is 
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Divine Nrsimha. The paficánga rites should be performed 
with the four quarters and with everything. 

148. O Leading sage, the meditation, worship and 
everything else is said to be as mentioned before. The rites 
mentioned before become realized. 

149-151. “Orh namo Bhagavate Narasirhhaya namah 
Tejase” is more for the splendour. 

Be manifest, be manifest. Then at the end of the adaman- 
tine claws and body Vajranakhadarhstrakáya, repeat trasaya 
trásaya (terrify, terrify) twice, krandaya, krandaya (make 
them yell) twice, then grasa, grasa twice (swallow, swallow), 
then after the word svàhà say abhaya (fearlessness), then 
Atmani bhiyistha (be established in the soul). The mantra 
ends with orn with the bija (Ksraum). This mantra consists of 
sixtytwo syllables. Its sage etc. are mentioned as stated before. 

152-153.2 Tara (Orth), then Narasirhhabija (Ksraum), 
then the words Namo Bhagavate Narasimhàya (obeisance to 
Narasimha ), then tara and bija as before unto the form of fish. Orn, 
bija unto the tortoise-formed one, om, bija unto the form of the 
the Boar. Tara (Om) and bija after Nrsimha. 

154-156. Unto the form, Tara (Om), its own bija at the 
end of Vamana. The word dhruva (Om) uttered thrice 
and bija (thrice) into the form of Rama. The nigama (Om), 
bija unto Krsna, at the end tara (Om), bija unto Kalki. 


l. This verse gives another mantra of Nrsimha: Om namo Bhagavate 
Ntsihhäya namah tsjase  dvirüpirbhaoa vajranakhadamsfrakdya trdsaya  tràsoya 
krandaya krandaya, grasa grasa sothd abhaya dtmani bhiyis phd or kpraum. 

2. The mantra of Nrsimha ia given thus: 

(a) Or kjyraum namo Bhagavate Nesishdya 

(b) Then following the mantra of Matsya and others: 

G) Om kpaun Matyarüpdya. 

(ii) Or kpraum kürmarüpdya 

(ii) Om krraum Varáherüpdya 

(iv) Om kyraum Vamanar üpáya. 

(v) Orh kpraum Nrsihharüpdya 

(vi) Oh Om Om Kjraum ksraum ksraum Ramiya 


(ix) Jaya Jaya Sélagrimanivisine divyasitbhAya svayambbu- 
purusiya namah. 
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Repeat Jaya (be victorious) twice unto the resident of Salagrama, 
Divyasiha (unto the divine lion) Svayambhi in the dative, 
then hpt (namah) unto the Purusa (Being), then tara (orh) 
and its own bija: This is the mantra, the bestower of a 
great empire, 

157-158. The Mantra of Nrsirhha has ninety syllables, 
the sage glorified is Atri, the metre is Atijagati, Nrhari, one 
of the ten incarnations is the deity of the Mantra. Kham is the 
bija, the unchanging is the Sakti, the ancillaries made with the 
bija equipped with six long syllables and conceived as such. 

159, May Nrhari enhance my happiness—Nrhari who 
resembles many moons, who is viewed by Laksmi and others 
and who is accompanied by ten incarnations. 

160, The japa is for ten thousand times, to the extent of 
one tenth of it is the homa with milk-pudding. After conceiving 
the Marti (form of the deity) with the mila mantra he should 
worship in the pedestal mentioned before. 

161. He shall worship the ancillaries etc. at the outset 
and then worship Matsya (Fish incarnation) etc. in the petals of 
the quarters. After worshipping Indra and others as well as 
thunderbolt etc. he will attain the desired object. 

162-205. Mantra having one thousand syllables :! 

I shall mention the great mantra of one thousand syllables, 


1. These verses give the thousand-syllabled mantra of sinha. The 
text seems corrupt in many places. However, the mantra runs thus. It is a 
mila mantra. 

Oth krh srih klim krodhamürte Ntsirhha mahdperusa Pradhéna dharmá- 


mahdkirusika. krdaplijacaturdala nivisțita caitanyltmarkicaturitman dohdatitman. catu- 


kasatyapuruja sadasadmadhya nivisjam mama duksoapnabhoyash nigadabhayah kintéra- 
bhaya visa joara dakintkrtya 4dkos Recatt bhayam adani durbhikya bhayam måri- 
bhayam shåyå kanda apasméra. bhayath caurabheyarh jalasvepndgnibhayam gajasisha- 
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kept well guarded in the Tantras. Tara (Om), Maya (Hrim) 
Rama (Srim), Kama (Klim), bija (Ksraum) and then the 
word Krodhamirti (having the form of anger). 

At the end of it, the word Nrsirhha, utter mahapurusa, 
(the great being). Then mentioning pradhànadharmádharma 
(the primary cause, virtue and evil) utter the word nigada 
(fetters) nirmocana (remover) at the end of it. 


At the end of it, utter the word Kálapurusa (person 
superintending time). The toya (water) is like Kalantaka 
(the annihilator of Time). At the end of the word Svesvara 
(One's own lord) Sadrgjalam (?) sranta, nivista (that which 
has entered Caitanyacitsada (always conscious), at the end of 
bhaskara (illuminator), Kaladyatita (transcending time), 
nityodita (ever shining) udayastamayakranta (Overcome by 
both rising and setting) Mahakarunika (excellently merciful) , 
hrdayabijacaturdala, nivistita, having his seat in the four 
petals of the lotus of the heart, Caitanyátman, (O soul 
of consciousness) Caturátman (four-souled one), Dvadasatman 


bhujanga bhaya janma jard marapa bhayarà ninnocaya nii mocaya prasanaya prafamaya 
Jieyarüpadharana Nrsirhha Brhat sáma purusa saroabhayaniodrana ajfdjfaka. catuhsagti 
cafikdbhayam vidpdorta trayastriskaddevatd kofi namita padapankajdnvita sahasravadana 
sahasrodara sahasreksapa sahasrapddasahasrabkujasahasrajihva sahasralalája sahasráyudha 
tamah prak&faka puramathana sarvamantrarüjefoarà vihdyasagatiprada patdlagatiprada 
Jantramardana ghorajfahdsa hasita vifotodsa vdsudeva Akritra Hayamukha Paramahamsa 
Vifoesa vitoa vidambana nivisja pridurbhivakdraka Hrsthefa Svacchanda nihfesajtoa 
grasakamahdpititasrglampaja khecart siddhipraddyaka ajeya avyakta brakmandodara 
brahma sahasra kofi srag mupgamala pangitemunga matsya Karma Varüha Nrsimha 
Viana Trailokytkramapa pàdasalika Rématraya Viguurüpa tattoatraya Prapavddhira. 
dikhapddanivisja so&M svadh’ vasa} vauşaj hum pripddhtra üdideua prăpāpāna nivi- 
Site paicaritrika ditija vinidhanakera mahdmdyà amoghéderpa daityendradarpadalana 
tajeratin om kim lejasoarapurujüya satyapurusdya phat om om phapom namai 
ndsudeodya phat om maydmirte phat kitm amirte phat om kraum vitoamérts phaj om 
krim vifodtmane phat om sau caturdimane phat om vifoarüpin pha} om au krai parama 
hrai parama hram sa phaj om hrah Hiragyagarbharüpadhzrana. pha} om hraum ancu- 
Panperüpadkérin phat oh kjawh  Nsishharüpadhérin klah slah agidÀga vimása 
vimpastemürtidhdrin phat krau misargasiddhaikarübadhirin, phat om kum im kum 
kraum amuka mastakess khanga khapda khidaya khidaya klim sådhyamānaya ngpa 
mahdtman samyag dariaya daríaya kpim kyim kpüm ksaim kpavm krah kyrn 
kpapita kalmaza yam yom dram drin kip blim sah Nesishdya jodl&tmane sod 
Nesishhdpa kdldimane sethd om kpramh klim frih srih hrim om. 
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O twelve-souled one), Baka (crane), Hari, Sahasramürte 
(having one thousand forms), O Lord Nrsimha Purusa, 
Krodhefvara (Lord of anger), Rasasahasravanditapada (O 
lord, with feet bowed by thousands of worlds) Kalpantagni- 
sahasra-kotyábha, (O one with the lustre of thousands of crores 
of the fire during the end of the kalpa), Mahadeva (O great 
lord), Nikayadaga (one with ten assemblages), Daéasatayajfia 
(one who has performed a thousand yajfias), Atala (nether 
worlds), should be known, Then Amalayugmakam (free from 
impurities twice), then pingaleksana (O tawny-eyed one), 
pingaladamstra (O tawny-maned, O tawny-fanged one), 
Damstrayudha (one with fangs as weapons), Danavendrantaka 
(O annihilator of demons), Sonita-sarnskrta-vigraha (One 
whose body is mixed with blood), O destroyer of all 
epileptic fits. 

Surdsuravandyamanapadapankaja (one whose lotus- 
like feet are worshipped by Devas and asuras), Bhagavan 
vyomacakre$vara (O lord of the circle of vyoma), 
prabhavapyaya (O source of origination and dissolution), rise 
up, rise with that form, burn and burn the cluster of ignorance, 
bring to light, bring to light that prosperity of knowledge. 
O omniscient one, you are devoid of anger, O you are the 
cause of bringing down the magical formularies (jambha and 
jrmbha), O truthful being, utter sadasadmadhyanivistam 
stationed between sat and asat (non-existent), then say, 
remove my fear from fellers, fear from forest, fear from poison. 
Then utter visa (poison), jvara (fever), dakini (witches), 
krtya (action of black-magic), Revatis (demons) Aśani 
thunderbolt), durbhiksa (famine), mari (plague and pesti- 
lence) add bhaya to all the above, then after márica (demons), 
add bhaya then chhayé (shadow), then after the word 
skandapasmara add bhaya, then after caura (thief) add bhaya, 
then say jala svapna agni (water, slumber and fire), add bhaya 
to each, then after elephant, lions, and serpents say bhaya. 
then after the word birth, old age and death add bhaya. 
Then bhayarh nirmocaya, nirmocaya (remove fear, remove 
fear), praéamaya praéamaya (lessen, lessen) O jcyarüpadhárin 
(O you who have assumed the form of objects of experience), 
O Nnirhha of Brhatsima (holy Sama text), sarva bhayanivarana 
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(O remover of all sorts of fear), the fear of eight into eight 
(sixtyfour ) cetikas (slave girls) surrounded by vidyas (learning 
incarnates), — trayastrirnSaddevatakotinamitapadapankajanvita 
(C deity equipped with the lotus-like feet bowed by thirtythree 
crores of devas) . 

At the end of the word sahasravadana, (thousand faces, 
sahasrodara (thousand bellies), sahasreksana (thousand eyes), 
sahasrapada (thousand feet). 

After uttering sahasrabhuja (thousand arms) utter 
sahasrajihva (thousand tongues) at the end say sahasralalata 
(thousand foreheads), then say sahasrayudhadhara (onc holding 
a thousand weapons). 

(Then utter) tamahprakáéa (one who illumines darkness), 
puramathana (destroyer of cities), Sarvamantrarájeávara (the 
lord of all great mantras) Vihàyasagatiprada (one who bestows 
the ability to move about in the sky). 

At the end of the word pátálagatiprada (the bestower of 
the ability to move about in the nether worlds) utter yantra- 
mardana (the suppressor of yantras) ghoráttahàsahasita (one 
who laughs the terrible laugh), vifvavasa (the above of all), 
Vasudeva (the deity who has the abode in the heart), akrüra O 
horse-faced one, O great one, O lord of the world, O deliverer 
of the world, O immanent one, utter the words Visvapradur- 
bhavakaraka (one who causes the manifestation of the universe), 
O Hsikega, O svacchanda (O free one), then say nihéesajiva- 
grasaka (O swallower of all living beings). 

Then utter the words mahapisitasrglampata (one who is 
excessively fond of the plenty of flesh and blood), khecarisid- 
dhipradayaka (giver of the khechari siddhi i.c. power of moving 
about in the sky), ajeya (unconquerable), brahmàndodara (one 
who has the whole cosmic egg within the belly), Brahma- 
sahasrakotisragmundamála (one having thousands and crores of 
heads of Brahma as garlands), pagditamunda (of scholarly head), 
then say matsya, kürma, varáha, Nrsirhha, Vamana trailokya- 
kramapapádaíálika (O Vamana whose feet had measured the 
three worlds), Ramatrayas (three Rámas = Parasurama, Bala- 
rhma and Sri Rama), Visnuriipadhara (one holding the form 
of Viggu), tattvatraya (jügrat, svapna end sugupti), prapava- 
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dhàra tacchikhanivista (One who is established in Orn and its 
Sikha i.e., its subtle states as its flames). 


At the end of the word svaha utter svadha, then vasat, 
netra (vausat), varma (hum) and astra (phat), utter pránà- 
dhàra (support of the vital breath), àdideva (O primordial 
lord), thenutter pranapananivistita (one who resides in prana 
and apana), Paficaratrika (the sole resort of Paficaratra) 
Ditijavinidhanakara (One who causes the death of the sons 
of Diti), Mahamaya, (the great deluder), amoghadarpa 
(one who has the unfailing boastfulness) , daityendradarpa- 
dalana (the subduer of the valour of demons) or, klim, 
tejeévaràya — Purusápàya satyapurusàya (unto the truthful 
person, the lord of Purusas with brilliant lustre), then astra 
(phat), acyuta(orh), tāra (orh), astra (phat) om, then Vasudeva 
(phat) Orh Màyámürti, (phat), kama (klim), O you who possess 
the form ofthe first letter of the vowels (svaradima-mirti) , 
then phat, avyaya (orn) bija (ksraum) vi$vamürte (O imma- 
nent) then phat, then orn, then maya (hrim) the immanent 
one, then phat, then ori sau caturatmane (the four-formed 
one). 

Phat, tara (Orn), I, O universal formed one, then phat, 
then two orhkaras, then hrai at the end of parama, hram, 
along with phat and om. 

Hrah Hiranyagarbharüpadhàrana (one who has the 
form of Hiranyagarbha,) then phat, dhruva (orn), Hraum to 
one who has assumed the inimitable form,) varma (hum), 
dhruva (orn) thereafter. Ksaum O you who have assumed the 
form of Nrsirhha, Orn Klim ‘lah, then taking the first letter of 
the vowels i.e. a and adding it to stanga vinyasa vinyastamürti- 
dhàrin (one who takes the form in eight places as fixed in the 
eight limbs of the body), then phat. Then hrau nisargasid- 
dhaikariipadharin (one who assumes the natural forms as esta- 
blished there). Then phat. Orh hum for three times, then the 
hand and the head of the person referred to in the rite. Then 
repeat khanda twice (split, split), khádaya twice (eat, eat), 
klim bring the sadhya (the person for whom the rite is per- 
formed), repeat anaya twice (bring, bring), O noble soul, show 
well, well. 
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Then utter the bija (Ksraum) six long syllables, Ksapi- 
tantakalmasa (onc who destroys sins). Repeat then aya (twice ?) 
or five bijas of the arrow (dram, drim, klim, blüm, sah), svaha 
to Nrsimha with the form of flame. Then svaha unto Nrsirha 
with the form of the Kala (the destroyer). Then its own bija 
(ksraum), the bija of Laksmi ($rim), maya (hrim), tara (orn). 
"This is the mantra consisting of one hundred thousand syllables. 

206-207. Tts sage is Kapila, the metre is Jagati, the deity 
is Sri Laksmi Nrhari, the bija ksraum the Sakti is vahnivallabha 
svaha, the colour is white, the note is udatta (high pitch) as 
mentioned by learned men, the ksetra (thc field) is the supreme 
soul, its utility is for the acquisition of everything. 

208-210. Ksah unto the deity who has a thousand arms 
and who holds a thousand weapons. At the end of the word 
Nrsimha (utter) svaha, Astraya phat The mantra is thus 
mentioned after effecting the purity of the hands by means of 
this. Then he shall perform the aüganyàsa rites. 

211-213. Tara (orn) Ksàm sahasraksara vijrmbhita (one 
stretching out with a thousand syllables Nrsirnhaya svaha— 
this is mentioned as the mantra in the heart. Mara klim, ksim 
mahátenu prabhavikara (at the end of the great, the following 
lustre is scattered) Nrsirhhàya svaha. This is glorified as the 
hrdayamantra, tara (orn) ksüm utter tapta-yarhhaya drk- 
keáánta unto the heated yarhha from the eye upto the end of 
hair jvalati avikala kürma (the tortoise that is unimpaired 
blaze). The long one is more than the thunderbolt. O lord, 
Divine Lion, thanks to the touch of the claws. O Hari, obei- 
sance be to you. Repeat these words twice each Mahadhvasta, 
Jagadrüpa, Nrsirnhaya, (the great one destroyed, one of the 
forms of the universe, unto Nrsirhha). By means of this the tuft 
of hair is mentioned. Then the Kavaca is mentioned. 

214, Tara (Om), Ksaim good varna (?), madamattavi- 
hvalita Nrsirhhaya svaha svaha (unto Nrsirhha who is excessive- 
ly intoxicated) . This is said to be the kavaca (hum). 

215. Tara (Om) Ksaum, O thousand-eyed, O wearer of 
the universal form. This mantra ending with svaha is glorified 
as the mantra of netra (Vausat). 

216. Tara (Om) Ksab, sahasrabahave (One having 
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thousand hands) sahasrayudhaya Nrsimhaya svaha (Svaha unto 
Nesimha having thousand weapons). 

217-221. The astra mantra has thus been recounted. 

Thereafter, he shall meditate on the Man-Lion—who has 
the lustre of thousand rising suns, who has three eyes, who has 
terrible ornaments and who tears asunder the daitya with the 
sharp points of his baton-like hands. 

After meditating thus, the repeater of the mantras shall 
perform japa a thousand times. He shall perform homa 
with milk-pudding soaked in ghce. The mantra shall be per- 
fectly realised. After conceiving the marti by means of the mila 
mantra, he shall worship Nrhari mentioned previously. Then, at 
the outset, he shall worship the angas, discus, conch, noose, goad, 
thunderbolt, mace, dagger and bamboo in thc petals. There- 
after he shall worship the guardians of the quarters and 
thunderbolt etc. 

222-227. When the mantra is achicved thus, the repeater 
of the mantra should apply it for the practical use. Ifany one 
is caught hold by evil planets he shall charge bhasma, with the 
mantra and smear it over the afflicted person. By the applica- 
tion of Bhasma the evil planets are destroyed. There is no doubt 
in this that in the same manner Yaksas, Raksasas, Kinnaras, 
goblins, ghosts and evil spirits do perish. The evil spirits induced 
by other’s black magic perish when this mantra is repeated. 
If the bhasma is smeared, the man becomes invincible im- 
mediately. The devotec shall keep it in a jar ina mystic 
diagram called Sarvatobhadra, on an auspicious day. He shall 
then fill it with sacred waters and repeat the mantra hundred 
and eight times. A man who performs his ablution thereby 
certainly crosses all mishaps. Of what avail is much talk ? This 
excellent Mantra is the bestower of all desired things. 

228. “We know the deity with adamantine claws. We 
meditate on the deity with sharp fangs. May Nisirhha urge us, 
therefore”, this is Nrsirhagàyatri.! It bestows all desired things. 
By remembering this alone all sins will be dispelled. 


l. Mrsintha Gayatri mantra is as follows: k 
Vajranakhāya vidmahe | ttksnadamspriya dhimaht | tanno Ntsihhah 
pracodayat. 
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The worship of Hayagriva 
Sanaikumára said : 

1. Om namo Visnave Surapataye Mahabalaya Svaha 
(Obeisance unto Visnu, the extremely powerful lord of Devas 
Svaha). This is the eighteen-syllabled mantra. 

2. Its sage is Indu (the moon), the metre is virat, the 
deity is Dadhivamana,! Ornkara is the bija, svaha is Sakti. 

3-5. The syllables of the mantra are grouped into classes 
of one, two, three, five and two syllables and the nyasas in six 
limbs are performed. Then, the syllables are fixed in the head, 
on the forehead, in the eyes, ears, lips, palate, throat, arms, on 
the back, in the belly, umbilicus, private parts, thighs, knees, 
calves and the feet. The syllables originating from the mantra 
are only eighteen. Thereafter, he shall meditate on the lord. 

6-8. He shall meditate on the lord who is white like the 
pearl, who has jewels and ornaments, who is stationed in the 
moon, whose face shines by means of forelocks resembling bees 
and who holds a jar filled with pure water and a cup filled with 
curd-soaked rice with his hands. He shall worship him and 
repeat the mantra three hundred thousand times. To the extent 
of one tenth of it he shall perform homa with milk-pudding and 
cooked rice soaked in ghee or with curd-soaked rice in accor- 
dance with injunctions. In the fancied pedestal on the top of 
the moon, as mentioned before, he shall worship him. 

9-11. After duly worshipping the fancied idol reciting the 
mila mantra he shall worship the six angas in the filaments. 
Vasudeva, Sarhkarsana, Pradyumna, Aniruddha in the petals 
of the quarters, Santi, Sri, Sarasvati and Rati in the corner 
petals and the emblem Vainateya, Kaustubha, Vanamialika, 
conch, discus, ironclub and the bow (Sarnga) in the eight 


petals. 


The mantra of Dadhivamana is given in the verse: 

Orh namo Visnave surapataye mahdbalaya sodhà 

In Sarada Tilaka the mantra is given in the verse as follows: 
Taro hrt vispave pasodt fientah surapatir bhavet / 
Mahdbaliya thaddvandvam manurastádaíáksarab // 
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12-15. At the lips of the petals he shall worship Keéava 
etc and the guardians of the quarters thereafter. After worship- 
ping their weapons he shall worship the eight elephants of the 
quarters viz Airavata, Pundarika, Vamana, Kumuda, Afijana, 
Puspadanta, Sarvabhauma and Supratika. The female elephants, 
their mates, are Abhramu, Kapila, Pingalà, Anupama, Tamra- 
karni, Subhradanti, Angana and Ajijanavati. When every- 
thing is propitiated thus, the devotee shall be the perfect 
possessor of the Mantra. One who is desirous of prosperity and 
glory shall give the desired things to the repeater of the mantra. 
The intelligent devotee shall perform homa for a thousand 
times with milk-pudding and ghee. 

16-18. He shall obtain great splendour and glory, by 
performing homas with grains. By performing a thousand 
homas with the seeds taken from Satapuspa, one dispels 
great fear. No hesitation, no doubt need be entertained in 
this respect. One gets liberated from ill fortunes by 
performing homa with pure curd-soaked rice. After medi- 
tating on the form of Trivikrama, he shall, with great concentra- 
tion, repeat the Mantra. One who is imprisoned in a jail shall 
be released, thanks to the power of the mantra. 

19. One shall get the painting of the lord of Devas 
either on the wall or on the plank and worship it every day 
with great fragrant flowers. He shall attain great glory and 
prosperity. 

20. By performing homa with red lotuses the repeater of 
the mantra can make the entire universe subservient to him. He 
shall perform homa every day with cooked rice soaked in ghee. 
He shall perform twenty-eight homas every day. 

21-24. One who performs homa duly with sugar, ghee 
and cooked rice shall attain everlasting cooked rice. One shall 
perform homas with (baked pies) having six tastes. He shall 
Perform homa eight thousand times. He shall withstand ill 
fortune and attain great glory and prosperity. The repeater of 
the mantra shall perform ten thousand homas with curd-soaked 
rice mixed with sugar. Wherever he may reside he shall attain 
a mountain (huge quantity) of cooked rice there. A man shall 
perform a thousand billion homas staying near a bilva (tree). 
There is po doubt in this that he obtains great fortune there and 


1032 Narada Purana 


then. Ifa man formsa hundred thousand homas with milk- 
pudding, he shall become equal to the lord of speech. 

25. After repeating the mantra a hundred thousand 
times he shall perform Homa to the extent of one-tenth of it by 
the fruits of Putrajiva (Nagdie Putranjiva) into the fire kindled 
by the twigs of that tree. One shall attain a son. 

26-27. That yantra (amulet) is conducive to richness, 
the yantra which contains Tara (orn) as Sadhya (the person 
for whose good the rite is performed) which shines with its 
pericarp, which consists of shining filaments of good colour 
with Om in the centre and has two syllables of the mantra in 
each of the eight petals which contains the remaining two sylla- 
bles of the mantra in the last petals which is enveloped by 
twelve syllables (of the vowels) and all the letters of consonants 
externally. 

28. After meditating on red Trivikrama, the repeater of 
the mantra shall perform ten thousand homas with flowers red 
in colour. He shall be victorious everywhere. 

29. If one meditateson the deity as occupying the seat 
on the moon and performs ten thousand homas with lotuses, one 
shall attain a kingdom endowed with all characteristics and free 
from thorn. 

30. By performing ten thousand homas with cloves soaked 
in honey or with the petals of apamarga flowers along with the 
repetitions of the name of the sadhya (i.e. the person to be 
brought under control), he shall certainly become controlled. 

31. By performing hundred and eight homas with the 
auspicious petals of apamarga flowers or by performing so many 
japas for seven days he shall be relieved from great ailments. 

32-33. He shall repeat the following mystic words,! “udgirat 


1. The mantra of Hayagriva is given in Sarada Tilaka in the following 
verse: 
udgirat padamabhasya pranavodgithasabdatah / 
Sarvavagiivaretyante pravadetisvaretyatha // 
Sarvavedamayácintyapadánte sarvamuccaret / 
Bodhaya dvitayántoyam mantrastaradiriritah // 
The mantra of Hayagriva then comes to this : 
"Or udgirat orh sarvavägiśvareśvara — sarvavedamayücintya 
sarvath bodhaya bodhaya”. 
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Om udgitha Sarvavàgiévara", then he shall repeat sarvaveda- 
maya (O deity identical with all the Vedas) acintya (the incon- 
ceivable) sarvarh bodhaya, bodhaya (enlighten, enlighten 
everything). The mantra begins with tara (OM). 

34. Its sage is Brahma, the metre is anustup and the 
deity is Hayagriva, the lord who bestows speech and prosperity. 

35-37. He shall conceive the five angas by uttering Orn 
and the (four) quarters of the mantra. He shall then meditate 
on the deity—"I salute the Horse-faced lord whose lustre is 
equal to that of the snow-capped mountain, who is bedecked 
in garlands of tulasi leaves and whose high region is that of 
speech. After meditating thus, he shall repeat the Mantra ten 
thousand times. To the extent of onc tenth of it he shall perforin 
homa with milk-puddings soaked in honey. After conceiving 
the idol by the mila mantra he shall worship it in the pedestal 
belonging to Visnu, accompanied by Vimala etc. 

38-40. In the four quarters inside the pericarp beginning 
with the east he shall worship Sanandana, Sanaka, Śri and 
Prthivi (Earth). In its exterior he shall worship the four Vedas. 
In the six corners he shall worship these six Vedangas namely 
Nirukta (Etymology),  Jyotisa (Astronomy), Vyakarana 
(Grammar), Kalpa (rituals), Siksa (Science of Euphony and 
proper pronunciation) and Chandas (Prosody). Then he shall 
worship the eight mothers at the eight petals. 

41-42. The sadhaka (aspirant) shall worship Vakratunda 
and others, eight in all, in the middle of the petals. Afterwards 
he shall worship the eight Bhairavas in the tips of the petals. 
Asitanga, Ruru, Bhisana, Raktanetraka, Batuka, Kaladamana, 
Dantura and Vikata. 

43. Exterior to it in the sixteen petals he shall worship 
the ten incarnations of Hari as well as the six weapons viz., the 
Conch, discus, iron club, lotus, sword Nandaka and the bow 
Sarnga. 

44-47. Exterior to it in the outermost quarters he shall 
worship the ten guardians of the quarters beginning with Indra. 
After worshipping the thunderbolt etc. exterior to it he shall in 
due order worship at the entrances, Mahaganapati, Durga, 
Ksetreáa and Batuka. The entire group of the Yoginis beginning 
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with Prakata shall be in the outside. Still exterior to it are the 
seven rivers and exterior to it, the nine planets. After 
worshipping the Horse-faced deity thus for fifteen times he shall 
become equal to the lord of speech in fluency of speech and the 
lord of wealth by means of his riches. 

48-49. When the mantra has been achieved thus the 
repeater of the mantra can apply it to practical purpose. He 
shall charge pure water with the mantra one thousand and eight 
times and for a month with the mila mantra. He who conquers 
his sense organs and drinks this water becomes very intelligent. 
Even a born dumb man certainly attains the achievement of 
fluency of speech. 

50-51. The bija is said to be Viyat (ha) Bhrgu (sa) and 
arghiía (u) stationed with the firmament (indu) (ri) At the 
time of the lunar or solar eclipse he shall pour milk into a gold 
vessel and put vata (arris root) into it. The repeater of the 
mantra shall stand in water upto the neck and reverentially 
perform Japa of the mantra throughout the duration of 
eclipse. 

52-54. He shall then drink the entire milk immediately. 
He shall have good fluency of speech. He shall take the seed of 
the jyotismati creeper and inspire it with the mantra. He shall 
then eat it. The number of seeds must be increased by one 
everyday till it comes to one hundred and eight. It is true that 
man will be an incarnation of Sarasvati on the earth. O leading 
brahmins, of what use is much talk? By the grace of this mantra 
he shall become an interpreter of the Vedas, Agamas etc and 
possess knowledge. In combination it is Hsaum. 


CHAPTER SEVENTYTHREE 
The worship of Rama etc. 


Sanat kumdra said : 


l. Henceforth, the mantras of Rama are being 
recounted. They bestow siddhis on the aspirants. By their 
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propitiation, people are able to cross the ocean of worldly 
existence. 

2. Ofall the excellent mantras and those of Ganapati, 
Sürya, Sakti and Siva, the Vaisnava mantra is the most 
excellent. It is the bestower of desired objects. 

3. Even among the Vaisnavas the mantras of Rama are 
more efficacious. They are millions of times more fruitful than 
those that are related to Ganapati, etc. 

4. Vahni (ra) is stationed on the couch of Visnu (a), its 
head is bedecked with moon (m). The mantra ends with aya. 
Ràmáàya namah. It is destructive of multitude of great sins. 

5-8. Among the mantras related to Rama the six- 
syllabled one is the most excellent. By the mere utterance of 
this mantra the sins of slaughtering thousand brahmins, 
committed knowingly or unknowingly, sins of stealing gold 
thousand times, drinking of wine and defiling of preceptor's 
wife, and thousands and millions of subsidiary sins, undoubtedly 
perish instantaneously. 

The Sage is Brahmi, the metre is Gayatri and Rama is 
the deity. The first one (Rama) is the bija, hrt (namah) is the 
Sakti. Its utility is the acquisition of everything. He shall per- 
form Sadanga Nyasa by means of the bija of long vowels. 

9. After fixing the syllables of the mantra in the 
brahmarandhra (cerebral orifice), in the middle of the eye- 
brows, in the heart, in the navel, in the rectum and in the feet 
in their specific order, he shall fix Kesava and others. 

10-13. After performing the rite of Pithanyása he shall 
meditate on the excellent scion ofthe family of Raghu in the 
heart. He is as resplendent as the dark clouds. He is seated 
in the posture of Virásana! (Heroic Posture). He shows the 
gesture (mudrà) of knowledge? by means of his right hand and 


1. In Sàradà Tilaka, Virdsana is defined as follows: 


Ekam padamadhab krtvà vinyasyoran tatthetaram | 
Rjukdyo vided yogi virasanamitiritam // 
Chap. 25, verse 15 


2. Jüánamudrá is a kind of posture of hands and fingers. It is defined 
thus: One should join the tip of the forefinger with the thumb of the right 
hhand and place the hand before the chest—the palm of the hand should 
remain sreighed, the left hand should be placed on the left thigh upside 
down", 
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keeps the other hand on the knee. Sita with a lotus in her 
hand isat his side. She has the lustre of lightning, she is 
bedecked and decorated in various ways. She is looking at the 
lotus-like face of Rama. After meditating thus, the repeater of 
the Mantra shall perform six hundred thousand japas (i.e. as 
many hundred thousands as there are syllables). To the extent 
of one tenth of it he shall perform homa into the fire by means 
of lotuses. Thereafter, he shall feed the brahmins. He shall then 
worship in the pedestal belonging to Visnu accompanied by 
Vimala etc. 

14. The Sadhaka (aspirant) shall conceive the idol by 
means of the mila mantra. He shall invoke the deity therein. 
He shall worship Sita seated on his left by means of her 
mantra. 

15. Rama (Srir)) Sita used in the dative case and 
ending with svaha which constitutes the mantra of Janaki. 
After worshipping Sàrüga in front he shall worship the arrows 
in both sides. 

16-18. He shall worship the six angas in the filaments 
and in the petals and should worship Hanuman, Sugriva, 
Bharata, Vibhisana, Laksmana, Angada, Satrughna and 
Jambavan in their respective order. He shall worship Hanuman 
who is reading in front (ofRama) holding a book. He shall 
worship Bharata and Satrughna who hold the chowries at the 
two sides. He shall worship Laksmana who stands behind 
(Rama) holding umbrella with his two hands. 

19-20. Thereafter, he shall worship in the eight petals 
the following deities, viz. Srsti, Jayanta, Vijaya, Surdstra, 
Rastrapala, Akopa, Dharmapálaka, Sumantra. After wor- 
shipping them, the guardians of the quarters equipped with 
their weapons should be worshipped. By propitiating Rama 
thus one becomes Jivanmukta (liberated in this very existence). 

21. In order to keep the king under control he shall with 
concentration of mind perform homa with āti flowers smeared 
with the sandal paste. For the achicvement of wealth and grain 
he shall worship with lotuses. 
vss.‘ 22. He who desires fortune shall perform homa by means 
of flowers originating from bilva; he shall keep the entire 
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universe subservient if he worships with blue lotuses soaked in 
ghee. 

23. The devotee shall be long-lived and free from 
ailments if he worships with sataparvi (bambo shoots) smeared 
with ghee; by performing homa with red lotuses he attains 
desired wealth. 

24-26. By performing homa with palasa flowers (Butee 
Frondora) he becomes very intelligent. He shall drink water 
charged with the mantra. Within a year he becomes a kingpoet. 
For suppressing great ailments he shall eat rice charged with 
that mantra. By performing homa with the medicine mentioned 
he shall be relieved from the ailment instantaneously. If the 
devotee shall observe payovrata (taking in only milk, water) 
and perform japa of the mantra a hundred thousand times 
on the banks of a river or in a cowpen and then perform homa 
with milk pudding soaked in ghee he shall become the storehouse 
of learning. 

27-29. If a man loses his overlordship (or finds it 
depreciating) he shall take in only vegetables. Standing 
within water he shall perform japa a hundred thousand 
times. To the extent ofone tenth of it he shall perform homa 
with bilva flowers. Undoubtedly he shall regain the same 
overlordship. A man shall observe fast and seated on the banks 
of the Ganga rcpeat the mantra a hundred thousand times. To 
one tenth of ithe shall perform homa with lotuses or flowers 
originating from Bilva mixed with the three sweet things sugar, 
honey and ghee. He shall attain the glory of a kingdom. 

30. In the month of Margasirsa (Nov-Dec.) the devotee 
shall take to diet of bulbous roots, roots and fruits and 
staying under water perform japa of the mantra, a hundred 
thousand times. To the extent of one tenth of it, he shall perform 
homa into the fire by means of milk-puddings. 

31-35. A son ora grandson resembling Sri Ramacandra 
is born to him. There are many other applications of this 
great mantra. But therc is no other world in regard to those 
who make this application. He shall draw a diagram with six 
corners with eight leaves and then externally draw a lotus 
consisting 6f twelve petals. The expert shall write six 
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syllables of the mantra in the corners (angles). In the eight 
petals he shall write the eight syllables with the Orhkara within. 
In the Ravidala (ie. in the twelve petals) he shall write 
kamabija (klim) in the middle, then the name shall be written 
enveloped by the mantras. It shall be enveloped with sudarsana 
(ca) externally and in the quarters enveloped by the vowels. 
The Bhüpura (the External walls) shall shine due to the 
thunderbolt (va). The corners shall shine through Kandarpa 
(ka), the goad (krom), noose (am) and the earth (lam). This is 
known as Yantraraja (the king of Yantras). 

36-37. The mantra shall be written with Astagandha 
(eight fragrant substances) in a birch bark and shall be worshipp- 
ed in the manner mentioned before. In the six corners and the 
twelve lotus petals evolved by pairs, and in the filaments of the 
eight-leafed lotus, the learned man shall write two vowels in 
each of eight petals. He shall write matrkas outside of it. Then 
the mantra (of Rama) will be the giver of life to it. 

38. The repeater of the mantra shall wear this Yantra on 
an auspicious day round his neck, on his right hand or on the 
head. He is liberated from all sins. 


39-42. The (practice of the mantra shall begin) on an 
auspicious day with an auspicious constellation. It shall be 
practised in a good spot devoid of any cause for poignant grief. 
‘The practice of Vaśya (controlling), akarsana (attracting), 
vidvesa (hatred), drávana (routing) and uccatana (eradication) 
shall be initiated in due order on Punarvasu, Pusya, 
Aélesa, Ardra and Magha constellation. For the purpose of 
controlling, the diagram should be inscribed with the pen (quill) 
made of Dürvà grass; in the case of attraction the pen is that 
which is taken from karafija (Galedupa Arborea); in the case of 
bringing about death the pen is to be made of human bone; in 
bringing about arresting activities the pen is that which 
originates from Vyksaraja (the fig wee). For achieving peace, 
nourishment and longevity, for the suppression of all adversities 
generating blunder and perturbation, the expert shall engrave 
it on the stone. If he wishes to cause hatred he shall write 
on the hide of a donkey and for the purpose of driving 
away the enemy he shall write in the emblem. 
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43. In the activity of generating fever, distress, sorrow 
and death of enemies the excellent Sadhaka (aspirant) shall 
write the mantra on a yellow cloth and practise. 

44-45. In vagya and àkrsti (controlling and captivating) 
he shall worship duly by means of eight fragrant things, in 
the case of striking and driving away he shall make the inscrip- 
tion by a piece of charcoal from funeral pyre. If the 
inscription is made of poisonous milky exudation of arka (sun) 
plant, death will certainly take place. After writing the 
Yantrarája thus he shall worship it with sandal paste, flowers, 
etc. 

46. The excellent sádhaka should wear it after covering 
it with trilauha (gold, silver and copper). 

The bija (rarh) Ramaya Svaha is the mantra which 
contains six syllables.! 

47-52. The great Sudaráana mantra,? the bestower of all 
achievements is being given. After mentioning Sudaríana 
mahácakra-ráje$vara (The lord of the king of cakras). One 
should say dustantaka (annihilator of the wicked), dustabhaya- 
naka (terrible unto the wicked), dustabhayarkara (cause of 
terror for the wicked), chindhi twice (split, split), vindhi twice 
(pierce, pierce), then vidáraya twice (tear off, tear off) 
paramantran grasa grasa (swallow, swallow the mantra of 
others) then bhaksaya (terrify, terrify), then hum should be 
uttered. The mantra ends with svaha. 

This mantra issaid to consist of sixty-eight syllables. This 
is in enveloping the Yantra. 

Mülamantra : Tara (orh), hrt (namah) bhagavan in the 
dative (unto the lord), Raghunandana in the dative (unto the 
delighter of the family of Raghu), Raksoghnavisadàya (unto 


1. The mantra runs thus— 

Rati Rámáya Svàhá. 

2. Mahisudaríana mantra is as follows: 

Sudaríana mahücakra rajeévara dustántaka dustabhay&ánaka duyta- 
bbayahkara chindhi chindhi bhindhi bhindhi vidiraya vidiraya para- 
mantrán grasa grasa bbakqaya bhaksaya trüsaya trásaya huth phat svkbà, It 
Consists of 68 syllables. 
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one who is clever in slaying the demons), madhura prasanna- 
vadanaya (unto the one who is sweet smiling-faced } a mitatejase 
(unto the one who is possessed of illimitable splendour), then 
balaya Ramaya Visnave namah (obeisance to the boy Rima 
who is Visnu himself). This is called mahamantra consisting of 
forty-seven syllables. 


53. Its sage is Visvamitra, the mctre is Gayatri, the deity 
is Sri Rama, Oth is the bija and Svaha is the Sakti. 

54. He shall conceive the angas by means of bija 
(Ram) and maya (hrim) along with six long vowels. He shall 
perform its meditation and worship as before. 

55.-57. The mantra when propitiated grants all desires. 

The five-syllabled mantra adorned with own bija (Rarh), 
Kama (klim), Sakti (hrim), Vag (aim) Laksmi (érim) tara 
(Orn) separately in six ways takes the form of six types of 
mantra. Thus, it becomes the bestowcr of four vargas (the 
four aims of human life). Their sages are Brahma, Sammohana, 
Sakti, Agastya, Daksinamirti, and Srisiva respectively. They 
are mentioned to you in their order. Or Visvàmitra is the sage 
of the mantra beginning with Kàmabija. 

58. Gayatri is the metre, Sri Rama is the deity, the bija 
and Sakti are as mentioned above, the sadanga nyàsa shall be 
the syllables of the mantra. 

59-62. Or by means of the bijas equipped with the long 
syllables he shall fix the syllables of the mantra. One shall 
meditate on the lord seated inside the aeriel chariot named 
Puspaka on the cloth that covers the throne. It is at the root of 
the divine Kalpa tree in a golden platform. In a lotus of cight 
petals, the lord whose lustre is like that of sapphire, is seated in 
a heroic posture (Virasana ). He shines, with the gesture of perfect 
knowledge. He has kept his left hand on his left thigh. He is being 
served by Sita and Laksmana. He is decorated in jewcls. After 
meditating on the lord he shall repeat the mantra for as many 
hundred thousand times as there are syllables in it. Or he shall 
remember Hari who shines like the victory of Kama and other 
mantras, 

63-64. The worship, rites according to one’s desires and 
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all other things, shall be performed as are done like the six- 
syllabled mantra. 

The word Rama is preceded by dhruva (Om) and followed 
by either Candra or bhadra. It should be in the dative case, 
Śri Ramacandraya or Sri Ramabhadraya, (the word namah is 
added in the end). Then the two mantras become eight-syllabled 
ones! If tara (ori) is added in the end they become nine- 
syllabled ones. The repeater of the mantra shall worship these 
as in the case of the six-syllabled mantra. 

65-67. “Hur (i.c. Kavaca—coat of mail) Janakivalla- 
bhaya svaha”. This is ten-syllabled great mantra. Its sage is 
Vasistha, its metre is svarat. Sita’s consort is the deity, the first 
one is bija, svaha is Sakti. He shall perform Sadanga nyàsa in 
due order by means of Kama Vija (klim). He shall perform 
nyàsa rite for ten syllables in the head, forehead, middle of the 
eye-brows, palate, throat, heart, umbilicus, feet, knees and 
legs. 

68-73. In the city of Ayodhya, in a golden dais studded 
with jewels of variegated colours, under a canopy decorated with 
mandára flowers and equipped with festons, Raghava, is seated 
in the aerial chariot. He is being eulogised by Raksasas, monkeys, 
and Devas of auspicious nature seated in good aerial chariots. He 
is served by humble sages. His left side is decorated by Sita. He 
is made elegent by Laksmana. He is dark in complexion, his 
face is beaming with delight, he is bedecked in all kinds of 
ornaments. After meditating thus, the repeater of mantras shall 
with concentration repeat the mantra as many hundred thousand 
times as there are syllables therein. 

Ramaya Dhanuspanaye Svaha. This is the ten-syllabled 
mantra. Its sage is Brahma, its metre is Virat. Rama, the 
suppressor of the Raksasas is mentioned as the deity. 

74-77. The first one is the bijà, svaha is the gakti, he 
shall conceive the angas through the bija. The fixation of the 


————— 
l. The combination of the mantra is as. follows: 
Orh Ramacandraya namah 
OR 
Ora Rámabhdráya namah 
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syllables, worship, etc he shall perform in the same manner as 
mentioned in the case of the ten-syllabled! mantra. He shall 
remember the deity as holding the bow and the arrows. 

Tara (Om) namah Bhagavate Ramacandraya (Ràma- 
bhadraya). The two mantras are twelve-syllabled ones, the 
sage, the mode of meditation etc are as before. The name of 
Rama can be prefixed with Sri and again with jaya twice 
followed by Rama, is of thirteen syllables. The sage is Brahma, 
the metre is Virat, Ramathe destroyer of multitudes of sins is 
mentioned as the deity. 

78. He shall perform Sadanga nyàsa with the three 
words repeated twice. Its meditation, worship, etc., he shall 
perform as in the case of the ten-syllabled mantra. 

79. “Om namo Bhagavate Ramaya mahàpurusáya 
namah”. This is the eighteen-syllabled mentra. 

80-81 The sage is Visvamitra, the metre is Dhrti, 
Rama is its deity, tara (Om) is the bija, namah is the Sakti. 
With great concentration he shall perform Sadanga nyàsa 
by the syllables of the mantra grouped into one, two, four, 
three, six and two syllables. 

82-86. Meditation: When the dance is begun with 
the noise of different kinds of drums, conch and musical instru- 
ments, when the auspicious speed about victory is spreading 
everywhere, when the place is rendered sweet smelling with sandal 
aguru musk, camphor, etc, when the air is rendered fragrant 
wafting the sweet smell of different kinds of flowers, when every- 
thing has been beautified by the singing of Deva and Gandharva, 
when Rághava is seated on a throne over the aeriel chariot 
Puspaka. He is accompanied by Laksmana and Sita. He 
appears splendid with the matted hair and his crown. He 
holds the bow and the arrows. He is accompanied by Sugriva 
and Vibhisana. He is dark in complexion. He is on his way 
back after killing Ravana. He has thus protected the three 
worlds. After meditating thus the repeater of mantra shall per- 
form japa as many hundred thousand times as there are 


1. The combination of the mantra is as follows : 
Oth namo bbagavate Ramacandriya or Rimabhadriya 
"This mantra contains twelve syllables, 
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syllables in the mantra. To the extent of one tenth of it, he 
shall perform homa with milk pudding and then offer worship 
as before. 

87. Pranava (Om), namah, Sitapataye Ramaya, hana, 
hana,hum (coat of mail), astra, (phat) and in the end svàhá.! 

88. This is nineteen-syllabled mantra and it achieves all 
objects. Its sage is Visvamitra and the metre cited is anustup. 

89. The deity is Ramabhadra, jam (?) (Om)is the bija 
and namah is śakti. (The nyàsa rite should be performed) duly 
by the syllables beginning with the mantra. Then he shall 
meditate as before. 

90(a) The worship and other activities for the fulfilment 
of cherished desires, every thingin regard to this mantra is as in 
the case of the six-syllabled mantra. 

90(b) Tara (Om), its own bija Kamala (Srim), Rama- 
bhadra mahesvása. 

91-92. O heroic scion of Raghu’s family, O great wielder 
of bow, Nrpottama (O excellent king) Dasasyantaka (O 
destroyer of the ten-headed demon, mam raksa (save me). 
Dehi paramàm me ériyam (grant great prosperity to me). 
The mantra shall be one of thirtyfive syllables. Devoid of bijas 
this mantra is of thirtytwo syllables and it bestows fruit. 

93. Its sage is Visvamitra, anustup is cited as the metre, 
the deity is Ramabhadra, the bija is its own and Indira is its 
Sakti. 

94. The knower of the mantra shall perform all rites 
through the words beginning with the three bijas and by means 
of the entire mantra. After fixing the five angas he shall 
perform nyása rites of the syllables in the order. 

95-96. He shall perform nyàsa rites of the mantra on 
the head, forehead, in the eyes, ears, cheek, nose, mouth, joints 
of the hands, breasts, heart, umbilicus, hips, penis, rectum and 
in the joints of the legs. He shall as before perform meditation, 
worship ctc. 

97. The Puraécarya (repetition of the mantra with the 
homa) is for three hundred thousand times, the havana is to be 

T. It gives another mantra of Rima: 


Orh namah Sitipataye Rámàya hana bum phat svihà. 
It contains nineteen syllables. 
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done by means of milk pudding. With great concentration he 
shall perform japa for a hundred thousand times after raeditat- 
ing on Rama as yellow-complexioned deity. 

98-101. To the extent of one tenth of it, he shall perform 
homa with lotuses. He will become a Kubera in possession of 
riches. 
syllabled mantra. The sage, the mode of worship etc of this is as 
before. 

Trailokyanathaya namah (obeisance unto the lord of three 
worlds). This is eight-syllabled mantra. In regard to this also, 
everything is as before i.e. the nyása, the meditation, the wor- 
ship, etc. 

Anjaneyáya Gurave namah (obcisance to Afijaneya, the 
preceptor. This is a nine-syllabled mantra. Its worship is the 
same as before “Rāmåya namah”. This is a mantra with five 
syllables. 

102-104. Its sage, meditation, worship, nay everything is 
the same as in the six-syllabled mantra. Ràmabhadráya svaha 
or Ramacandraya svaha are mentioned. They are two separate 
mantras. Their sage, worship etc. is as before. Vahni (Ra) is 
accompanied by Sesa(A). Its head is bedecked in the moon (m). 
There is another single-syllabled mantra of Raghupati. It is 
another divine Kalpa tree. The sage is Brahma, the metre is 
Gayatri. Its deity is Rama. 

105-108. He shall perform Sadaüga rites by means of 
mantra consisting of six long syllables. 

On a lotus seat (posture) in the bower of mandara trees on 
the bank of Sarayü, the dark-complexioned lord is seated in a 
heroic pose. Heappears splendid with the mudra of perfect know- 
ledge. He has placed his left hand on his left thigh. He is 
accompanied by Sita and Laksmana. He surveys himself. He 
has the unmeasured brilliance and manmatha. He resembles 
pure crystal. The devotee shall think about the deity only with 
a desire for salvation. He shall think of the great Atman. He 
shall repeat the Mantra six hundred thousand times, Everything 


l. It gives an. elevén-syllabled mantra of Rama :Orh hrirh srirh 
srirh Dàéarathaye namab. 
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is as in the case of six-syllabled mantra, viz the homa, deity, 
worship, etc. 

109. Vahni (Ra) is seated on Sesa (à) which is added 
with the end of bha (ma) with (h). This mantra has only two 
syllables. The sage, the mode of meditation and worship is as 
in the case of single-syllabled mantra. 

110. Tara (Om) maya, sri, Rama, astra, bija taking one 
of these it becomes three-syllabled one. It shall be of six 
varieties. It bestows all desired things. 

lll. Two-syllabled mantra ending with Candra or 
Bhadra. It is of two types and hence four-syllabled. The sage, 
mode of meditation, worship etc. of these is as in the case of 
single-syllabled mantra. 

112. Tara (Om) Ramaya hum phat svaha. This 
great mantra is of cight syllables. The sage, the mode of 
worship etc. is in the case of six-syllabled mantra. 

113. Tara(Orn), maya (hrim), Ramaya namah Om. This 
Rama mantra of eight syllables is known as Siva-Umà mantra. 


It bestowes all siddhis. 
114. Sadá$iva is the sage, Gayatri is the metre. The 


deity is Siva, Uma or Ramacandra. 

115. After performing sadanganyasa with maya 
(hrim) having six long vowels or with (Om) with five syllables 
(of the mantra) he shall meditate in the heart on the deity 
worshipped by gods (as follows). 

116. Weworship Rama who has three eyes, who wears 
the crescent moon, who is excellent one, who wields trident, who 
has dusted his limbs with ash and who has matted hair. 

117. He shall meditate on the beautiful lady. She 
has excellence of beauty by decorating her head with the 
moon. She holds noose, goad, bow and arrows and has three 
eyes. 

118. After meditating thus, he shall perform japa for as 
many hundred thousand times as there are letters in the mantra. 
He shall perform homa with leaves of bilva tree, its fruits, or 
gingelly seeds, or with lotuses mixed with three sweets (Sugar, 
Honey and ghee). 

119-121. Wealth and siddhis desired even by gods them- 
selves come in thcir own way. 
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Tara (Om), maya (hrim), Bharatagraja Rama (the 
elder brother of Bharata) manobhava klim svahé. This isa 
twelve-syllabled mantra which is like another divine kalpa tree. 
The sage is Angiras, the metre is Gayatri, Sri Rama is the deity. 
Bhauma (hrim) isthe bija, svaha is the sakti. The angas are 
conceived by the syllables classified into groups of one, one, 
seven, two and one letters. 

122-124. Its meditation, worship etc be performed as are 
done in the case of six-syllabled mantra. 

Om namah Sitapataye Ramaya hana hana hum phat. This 
mantra consists of sixteen syllables. Its sage is Agastya, the 
metre is Brhati and the deity is Sri Rama, aham is the bija. 
Ram is the íakti. The five angas are to be performed by 
means of syllables grouped into three, four, three, four and 
two syllables. 

125-127. He shall perform meditation, worship and 
everything else as are. performed in the case of six-syllabled 
mantra. 

Tara (Orn) hrt (namah) Brahmanyadevàya (unto one 
who is worthy of being served and who is favourably disposed. 
towards Brahmins), Ramayakunthatejase (unto Rama whose 
splendour is unobstructed) uttamaálokadhuryàya (the fore- 
most among meritorious persons), kha (ha) Bhrgu (s) joined 
with Kàmikà (ta), and unto whose foot is placed the staff 
of the hand (of the devotee). This mantra contains thirtytwo 
syllables). 

The sage is Suka, the metre is anustup and the deity is 
Rama. 

128. By means of its fourth part and the entire mantra 
the expert devotee shall perform the five ancillaries. Every 
other thing should be performed as is done in the case of 
the six-syllabled mantra. The japa is done for a hundred thou- 
sand times. To the extent of one tenth of it the expert devotee 
shall perform homa by means of milk pudding. 


1. The mantra is given a full form in Prapaücaskrasamgraha thus: 
Namo Brahmapyadevàya Rámày&kuntbatejase / 
Uttamaálokadhuryàya hastadaodárpit&hghraye // 
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129-131. The mantra which has been accomplished gives 
worldly pleasures, salvation and causes destructions of sins. In 
the beginning one should utter Dasarathaye vidmahe (we realise 
the son of Daéaratha). Then one should say Sitavallabhaya 
dhimahi (we meditate on the lover of Sita), tanno Ramah 
pracodayát (so Rama may urge us). This is called Ráàmagàyatri.* 
It bestows the benefit of every desired object. 

132. Padma (érirn) Sitayai svaha. This is the six-syllabled 
mantra. This sage is Valmiki, Gayatri is the metre, goddess 
Sita is the deity. Srim is the bija, svaha is the Sakti. 

133-135. He shall conceive angas with the bija joined 
with six long vowels. Thereafter, he shall meditate on Sità 
the great goddess, worshipped by the three worlds. She has 
the lustre of the molten gold. She holds two lotuses in her 
hands. Her body shines in divine lustre of good jewels and 
ornaments. She is of auspicious nature. She has diverse kinds 
of garments. Her face shines like the moon. Her eyes resem- 
ble the lotus. She is glancing at the meritorious scion of the 
family of Raghu. She is worthy of seating herself in a splendid 
couch. She is the goddess of the six attributes. 

136. After meditating thus, the repeater of the mantra 
shall perform as many hundred thousand japas as there are 
syllables in the mantra. He shall perform homa with full blown 
lotuses. He shall worship the deity scated in the pedestal 
previously mentioned. 

137-139. He shall conceive of the mūrti (manifested 
form) by mahamantra and invoke Janaki therein. After wor- 
shipping Rama on the right hand side and the son of the wind 
(i.e. Hanumán)in front he shall worship Laksmana behind. The 
worlds of the ancillaries are in the six corners. He shall worship 
the chief ministers on the leaves and the guardians of quarters 
externally. He shall worship thunderbolt and become the lord 
of all siddhis. In order to gain control over kings he shall per- 
form homa by jati flowers smeared with sandal paste. 


l. The Verse gives Ráma-Gáyatri thus: 
Düéarathaye vidmahe Sitàvallabhiya dhimahi tanno R&mah 
pracodayát 
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140. He shall obtain wealth and grain if he performs 
homa with lotuses, he will keep the universe subservient if he 
performs homa with blue lotuses. For the acquisition of property 
and glory he shall perform homa by the leaves of bilva tree. 
For the purpose of subduing ailments he shall perform homa 
with the dürvà grass. 

141. Of what avail is much talk ? Good fortune, wealth, 
sons, grandsons, great happiness, grains and salvation shell be 
obtained by propitiating Sita. 

142-143. Sakra (la) along with the moon (m), obeisance 
unto Laksmana. This mantra isof seven syllables. Its sage is 
Agastya, the metre Gayatri and thc deity the great hero 
Laksmana. Lam and the word namah are the bija and the éakti. 
He shall perform sadanganyása rite by means of bija, six 
long vowels. 

144-145. He shall meditate on Laksmana who has two 
arms whose body is handsome and resplendent like gold, whose 
eyes resemble lotuses, who holds bow and arrows in his hands 
and whose mind is attached and devoted to the service of Ráma. 
After meditation he shall perform japa as many hundred thou- 
sand times as there are syllables in the mantra. The repeater of 
the mantra shall perform homa to the extent of one tenth of it 
with milk pudding mixed with honey. He shall worship in the 
pedestal of Rama. 

146-147. His worship is similar to the worship of Rama. 
Indeed he bestows all siddhis. If aman desires for the invariable 
success in the worship of Rama he must respectfully worship 
Laksmana. There are many ways for worshipping Sri Ráma- 
candra which bestow all siddhis. 

148. Auspicious propitiation of Laksmana should always 
be performed by the devotee of Rama also. With great concen- 
tration they shall worship him eight hundred or eight thousand 
times. 

149-151. The Mantra of Laksmana must be repeated by 
those with alertness who are desirous of salvation. If the people 
repeat the mantra of Rama before repeating the mantra of 
Laksmana, they will never be able to achieve siddhi. At every 
step thcy will have to face loss and destruction. He who conti- 
nuously repeats the mantra of Laksmana in a lonely place shall 
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be liberated from all sins. He will attain all desires. This 
mantra assures immediate victory. It is the sole means of re- 
gaining kingdoms. 

152. One shall with great concentration repeat the 
mantra for a hundred thousand times in order to regain the lost 
kingdom. There is no doubt that ere long, he will attain his 
own lost kingdom. 

153. With the mind and intellect not dwelling on any- 
thing else, one shall perform the japa of the mantra fifty thousand 
times while meditating on Rama crowned in Ayodhya. He shall 
regain his lost kingdom. 

154. After respectfully meditating on Laksmana liberated 
from the binding nose of serpent, the devotee shall repeat the 
mantra ten thousand times. He will be released from fetters. 

155. After meditating on Laksmana who has been re- 
lieved of pain through the medicinal herbs brought by the son 
of the wind-god, the devotee shall perform the japa of the 
mantra. Certainly he wins over premature death. 

156. After meditating on (Laksmana) who slays Megha- 
nada he shall perform the japa of the mantra for a hundred 
thousand times. He shall quickly defeat even the invincible 
hosts of enemies. 

157. After meditating on Laksmana mentally inclined 
to chop off the nose of Sürpanakhà, one shall repeat the japa 
of the mantra for a thousand times. He shall defeat even lord 
Indra and others. 

158. After attending one's mind «o Laksmana an earnest 
devotee to the lotus-like feet of Rama, one should repeat the 
mantra in a lonely place for 2 hundred thousand times, then 
one gets rid of serious ailments. 

159-160. One shall duly worship everyday with a 
hundred eight lotus flowers free from holes (in the petals) for 
three months after without taking food (i.e. observing fast) and 
repeat the mantra seven thousand times. He shall offer milk 
pudding along with sugar as offering. He is, then, liberated 
from the sickness of leprosy. 

161. One shall observe fast and remain in a lonely place 
for six months and observe these rites. He shall be liberated 
from consumptive sickness. True, it is undoubtedly true. 
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162. With great concentration one shall charge the 
water thrice with this mantra either in the morning or during 
the three junctions (dawn, midday and dusk) and drink it 
everyday. He becomes free from all ailments. 

163. His poverty is vanquished. He becomes comparable 
to Kubera. Never shall he suffer from the- vitiating effect of 
poison etc. 


164. One shall wash one's face everyday with the water, 
charged with the mantra. He shall conquer all fatal sicknesses 
and ailments that arise in the mouth, eyes, etc. 

165-167. By drinking water charged with the mantra he 
shall certainly vanquish the ailments of the stomach. He shall 
make the image of Laksmana with great devotion; he shall 
make a gift of it in accordance with the right procedure. There 
is no doubt that he gets free from all ailments. A person seek- 
ing a virgin, a person inclined to marry a girl free from 
blemishes shall meditate on ( Laksmana) and repeat the mantra 
a hundred thousand times. To the extent of one tenth of it he 
shall perform homa by means of lotuses. There is no doubt 
that very soon he will attain the virgin desired by him. 

168-169. After meditating on Laksmana initiated in 
the mantra of miraculous weapons and adhering steadfastly 
to the holy rites he shall perform the japa of the mantra for 
three months in accordance with the injunction. He shall have 
control over his senses and offer pūjås, and repeat the mantra 
seven thousand times. The man becomes expert in the principles 
of all lores. 

170. By meditating on (Laksmana) who has performed 
miraculous acts of exploits in the course of excellent sacrifice 
of sage (Visvamitra), the devotee shall repeat the mantra a 
hundred thousand times. He is liberated from great danger. 

171. After performing the daily rites one shall, with 
purity, repeat the mantra three times everyday. He shall be 
liberated from all sins and go to the greatest region of Visnu. 

172-174. The repeater of the mantra shall be duly 
initiated. He shall be endowed with good qualities and be 
devoid of sins, He shall strictly abide by his conventional duties. 
He shall have control over the sense organs. The houscholder 
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shall conquer his sense organs. He who does not wish for 
worldly pleasures and worship the lord without any personal 
desire shall burn off both merits and demerits. His mind shall 
be free from impurities. Without return from there he shall 
attain the permanent region. If the worshipper has desires, he 
attains the desired objects, enjoys all cherished pleasures of his 
mind and becomes a jatismara (one who can remember one's 
previous births), Remaining thus for a long time he attains 
Visnu’s region. 

175-177. Nidrà (bha) accompanied by the moon (m). 
Afterwards Bharataya namah. This is the seven-syllabled 
mantra. Its sage etc, as well as the procedure of its worship 
are as before. Baka (stork) (sa) accompanied by the moon (m). 
Satrughnaya namah. This is the seven-syllabled mantra of 
Satrughna. It bestows all desired siddhis. 


CHAPTER SEVENTYFOUR 


Sanat Kumara Said : 


l. Now, I shall mention the mantras! of Hanuman. They 
are the bestowers of all desired things. O leading brahmin, by 
propitiating them men are able to perform tasks similar to those 
performed by Hanuman. 

2-7. The fourteenth vowel is joined with indu (m) and 
gagana (ha) is associated with bhaga (e) ; ha sa pha agni (ra) 
nisàdhiía (m) joined together give the second bija; sa pha 
adorned with bhaga (e) and bindu are said to be the third 
bija; viyat (ha) bhrgu (sa) agni (ra) with bindu become the 
fourth one, the fifth one is bhaga (e) with bindu, viyat (ha), 


1. The Verses give the seed mantra thus: 

Haum hsfrem khfrem hsrem hskhfrem. They are known to be Kota 
mantra, When the above syllables are joined with Hanumate namah the 
mautra becomes twelve-syllabled one. 
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bhrgu (sa) pha and agni (ra), manu (au) adorned with indu 
(m)h and s, then Hanuman in the dative and ending in hrdaya 
(namah) is the sixth. This is the great mantra. It has twelve 
syllables. Its sage is Ramacandra. the deity is Hanuman, the 
Metre is Jagati, the bija is the sixth one and the second is the 
fakti. The six ancillaries are through the six bijas. The devotee 
shall perform nyasa (fixation) of syllables on the head, in the 
forehead, eyes, mouth, throat, arms. heart, belly, umbilical 
region, penis, knees and feet. 

8. He shall fix six bijas and two words on the head, 
forehead, mouth, heart umbilicus things, thighs, calves and the 
feet. 

9-10. One shall worship and meditate on Hanuman born 
of the womb of Añjani, lord of monkeys, who resembles a crore 
of rising suns, who causes the excitement and the agitation of 
the whole universe who is always engaged in the meditation on 
the feet of Sri Rama, who is worshipped by those whose 
leader is Sugriva, who is the son of Maruta (the wind god) 
and who terrifies the Raksasas through his loud voice. 

ll. After meditating thus with full conquest over the 
sense-organs, the devotee shall perform japa for twelve thousand 
times. To the extent of one tenth of it he shall perform homa 
with grains mixed with milk, curds and ghee. 

12-16. The mūrti shall be conceived by the mülamantra. 
Invoking the deity thercin it shall be worshipped through padya 
(offering for the feet) and other offerings in the previously 
mentioned pedestal belonging to Visnu. He shall worship the 
ancillaries in the filaments. He shall worship the tips of the 
petals after repeating the names of Hanuman viz. a devotee of 
Rama, one of brilliance, king of monkcys, one of strength, the 
remover of the Mountain Drona, one who worships the ridges of 
Meru, the sun in the southern quarter and the destroyer of all 
obstacles. Thereafter, the devotee shall worship the following in 
the petals viz—Sugriva, Aügada, Nila, Jimbavan, Nala, Susena 
Dvivida and Mainda. He shall worship the guardians of the 
worlds (the quarters). After worshipping thunderbolt etc (he 
shall find that) the mantra has been realized. 

17. Ifa man performs japa of the mantra nine hundred 
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times every night for a period of ten days his fears arising 
from kings and enemies shall perish. 

18. He shall perform one thousand homas with the fruits 
of pomegranate, mango and banana and feed twentytwo pure 
brahmin religious students. 

19. If this rite is performed thus, the various harassing 
calamities from goblins, poison, evil planets and diseases as 
well as adverse planets and demons perish at the same instant. 

20-21. The water charged by the mantra hundred and 
eight times is destructive of poison. If there is fever due to 
affliction arising from goblins, epileptic fits and Krtyàs ( witches) 
the patient must be angrily hit with the bhasma or water 
charged with the same mantra. The man will be freed from 
fever in three days. He shall attain great happiness. 

22. By taking in medicine or even water charged by the 
mantras one shall be able to dispel all ailments. He shall 
instantaneously be happy. 

23. If the repeater of the mantra goes to fight after 
smearing his limbs with the bhasma charged with the mantras 
or after taking in water charged with the mantra he will not 
be afflicted by the groups of weapons. 

24, They would be caused by weapons, swelling due to 
wounds, or swelling caused by spiders becomes undoubtedly 
healed, if smeared with the bhasma charged with the mantras 
repeated thrice. 

25-26. The devotee shall repeat mantra from sunset 
to sunrise for seven days. He shall take Bhasma and a nail 
to the threshold of his cnemies. Without being observed he shall 
fix the nail therein after repeating the mantra (once again). 
(As a result of this) the enemies will begin to hate one another 
and cre long they will flee. 

27-31. If the repeater of the mantra gives anyone, the 
bhasma, water or sandal paste charged with this mantra and 
mixed with his food or other things he shall be like a servant 
to him (the repeater of the mantra). Cruel wild animals shail 
become subservient like this. 

The devotee shall take the root of a Karafija tree (Gale- 
dupa arborea) growing in the North Eastern region. He shall 
make the image of Hanumin of the size of the thumb, thereby. 
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The rite of Pranapratistha (instilling life therein) shall be per- 
formed and the deity worshipped with saffron etc. Repeating 
the mantra, the devotee shall install it at the doorway facing 
the house. Never shall any affliction due to evil planets, black 
magic, sickness, fire, poison, thieves and kings, happen. The 
house begins to flourish with wealth and progeny and continues 
thus for a long time. 

32-34. In a forest, during the night, the devotee shall 
prepare with care the image of the enemy by means of bhasma or 
clay, The name of the enemy shall be written in the heart (of the 
image) . He shall perform all the rites ending with pranapratistha. 
Repeating the mantra he shall split the image by means of 
weapons. At the end of the mantra the devotee shall utter the 
name of the enemy and the words chindhi (cut) bhindhi 
(pierce) and maraya (kill). At the end he shall bite his lips with 
his teeth and press the image in his palms. Leaving the image 
there he shall go home. Doing thus for seven days he shall un- 
doubtedly kill his enemy. 

35-37. With his tresses loose and dishevelled the devotee 
shall sit facing the south in the cremation ground at night. He 
shall perform homa by means of mustard, salt, flowers and 
fruits of dhattüra, nails, hair, poison, the feathers of crow, owl 
and vulture or the twigs of slesmantaka and aksa trees, for three 
hundred times. Performing the rite thus for seven days he shall 
slay his haughty enemy. 

38. The devotee shall fearlessly sit in the cremation 
ground at night for three days and repeat the mantra six hundred 
times. Thereupon a vampire will rise up and foretell future 
auspicious and inauspicious things. 

39-40. He will behave as though he isa servant. He 
will carry out what the aspirant tells him. The devotee shall 
put bhasma inwater and charge it with the mantra repeated 
a thousand times. He shall do thus for three days. Thereafter, 
he shall sprinkle that water on images and dolls whether large or 
small. There is no doubt that there will be movement therein, 
thanks to the powers of mantra. 

41-44, The devotee shall prepare an image of Hanuman 
by means of Black gram dough soaked in oil over a plank on the 
eighth or fourteenth day in the lunar fortnight or on Tuesday or 
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Sunday. It shall be beautiful. It must have all the character- 
istics. The devotee. shall be pure in mind (while making the 
image). He shall place an oil lamp on the left side and a ghec- 
lamp on the right side. Repeating the müla mantra he shall 
invoke the deity. The knower of mantra shall perform the rite 
of pranapratistha and offer padya ctc. He shall worship the 
idol with red sandals, flowers, saffron etc. 

45-47. After offering incense and lamp he shall offer 
naivedya (food offering) baked pie, cooked rice, vegetables, 
sweet-meats, Fried vada etc shall be offered along with ghee 
repeating the mülamantra. The knower of mantra shall take 
twentyseven betel leaves. He shall keep it in three sets of nine 
each which he shall offer along with nuts repeating the müla- 
mantra. After worshipping thus, the knower of the mantra shall 
repeat the mantra a thousand times. 

48. The intelligent devotee shall perform the rite of 
aratrika (waving the light) with camphor. He shall pray in 
various ways and submit his desire. He shall then duly dismiss 
the deity ritualistically. 

49. He shall feed seven brahmins with naivedya ofthe 
cooked rice. The betel leaves offered to the deity shall also 
be distributed among them. 

50. The intelligent devotee shall give them monetary 
gifts according to his capacity and bid farewell to them. 
Thereafter, he shall silently partake of the food himself in 
the company of his relatives. 

51. He shall lie on the bare ground that night and 
observe celibacy. He who performs thus shall certainly attain 
all desires ere long, thanks to the grace of the lord of monkeys. 

52-54. The devotee shall paint a picture of Hanum4n on 
the ground and write the mantra in front of it. The name of 
the person to be released shall be written in the Accusative 
case. He shall write Vimocaya, Vimocaya (release, release). 
First he shall wipe it off with the left hand and then write again. 
Thus he shall write it and wipe it off one hundred and eight 
times. If he performs like this he is liberated from the prison 
quickly. He shall perform other rites also, similarly by inscribing 
(the mantra) on the tender sprouts. 
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55. Homa for captivating persons is to be performed by 
ineans of mustard seeds, in those of hatred with Hayamara 
seeds or saffron, any fuel, pepper or jira (cummini seeds). 


56-62. In fever homa shall be with dürvá, gudüci curds, 
milk or ghee. In shooting pain, the homa is performed with the 
twigs of Karaiija and vatari soaked in oil. Or he shall perform 
homa with nirgundi twigs with oil smeared strenously over them. 
For the purposes of good fortune, homa shall be with sandal 
Indralocana or cloves. In order to secure garments, homa is 
performed with fragrant flowers, in order to secure grains homa 
is with the respective grains. If one performs homa with the dust 
from the feet of his enemy along with the mixture of white mustard 
and salt for seven nights, the enemy goes to the abode of Yama 
(i.e. dies). With grains grains are acquired and the flourish- 
ing. Cooked rice is obtained through homa with cooked rice. 
For securing prosperity in buffalows and cows homa shall be 
performed with gingelly seeds, ghee, milk and honey. Of what 
use is much talk ? Whether it isa case of poison, sickness, suppres- 
sion, agitation, fascination, kiiling, disputes, benumbing, game 
of dice, fear from goblins, difficult situation, attracting persons, 
war wounds, divine calamity, bondage and freedom, in all these 
cases this Mantra, when practised shall accord welfare. This is 
certain. Now I shall explain Hanuman Yantra (Mystic 
diagram of Hanuman) which accords all sorts of siddhis. 


63-68. He shall draw three circles in the from of a tail. 
In the middle the name of the Sadhya (the person intended) 
shall be written. It shall be entered in the bija of pasa (am). 
He shall make eight petals above and inscribe (hum) 
on the leaves. After drawing the tooth externally he shall 
inscribe a square exterior to it In one of the lines of the 
square he shall draw the tndents. He shall write saum, 
bia in the eight vajra (sides) of the bhüpura (external 
squares). After drawing the goad (krom) in the corners he 
shall envelope it with malamantra (garland of mantra). 
All these shall be enveloped by the three circles of Yantra 
This Yantra can be drawn on a rock, a plank or a clotli, a palm 
leaf or the birch bark by means of the pigment rocanà, musk 
or kurhkuma. After drawing the yantra, the devotee shall observe 


IIT.74.69-98 1057 


fast and be celibate and instal the prána (vital breath) of the 
monkey. He shall worship it in accordance with the injunctions. 


69. The learned man shall wear the yantra (amulet) 
for the purpose of subduing the miseries. This Talisman is 
destructive of all harassments such as pestilence, fever, black 
magic, etc. 


70. Ifitis worn by women or children it is very alluring 
to the minds ofthe pcople. By its mere sight, it is destructive 
of goblins, witches and ghosts. 


Mala Mantra! 


71-98. Now, I shall mention the garland of mantra. Tara 
(om) vàk (aim), then $rim, maya (hrim) with three long 
syllables and five kütas as mentioned before (haum hafrem 
khafrem hsraum hskhfrem etc.) ; then Orn namah Hanumate 
(obeisance into Hanuman whose exploits are manifest, akranta- 
dinmandala (one who has stepped over the zones of the quar- 
ters), Yasovitanadhavalikrtajagattraya (one who has whitened 
the three worlds by means of his fame), vajradeha (of admantine 
body) jvaladagni sii yakotisamaprabha, (one who is resplendent 


l. Verses 71-98 give the malamantra of Hanuman which is a little 
different from the one given in Prapaücasárasarngraha, pp. 533-534. 

The Málámantra runs thus: 

Om aim írim hrim haum hsfrem khfrem hsram hskhfrem namo 
Hanumate prakataparákrama Akrdntadiamandalayasovitina dhavalikrtaja- 
gattritayavajradenajvaladagnisüryakotisamaprabha tanuruha Rudravatara 
Lankapuridahana Sitasvasana vayusuta Afijanagarbhasambhita Śri Rama 
Laksmagánandakara sainyaprakira Sugrivasakhya — Bàlinibarhanakárana 
Drogaparvatotpátana Afokavamavithidàruna Aksakumáracchedana Vanara- 
ksákarasamühavibhanjana Brahmástra Brahmasaktigrása Laymanaéaktibhed- 
anivarana mandalagrasana Meghanidabomavidhvarnsana Indrajidtvadha- 
kárapa Sitaraksaka Ráktasisanghavidárana Kumbhakarnádivadhaparáyana 
Śri Kàmabhakttatpara —Samudravyomadrumalaüghana — mahásámarthya 
mahátejahpuüjaviràjamána ^ svámujanasampádita — Arjunasarnyugasabàya 
Kumárabrahmacárin gambhiraiabdodaya daksinápathamártanda Meru- 
parvatapithikacarya mama sarvagrahavinàíana sarvapattinivaraga sarva- 
dugtanibarhana —sakalamantramápadám — sarvápattimváraga — sarvadugta- 
nibarhana  sarvavyádhibhayanivarana sarvaíatruchedana mama parasya 
tribhuvanapurüstri napuibsátmakarh sarvajivajatarh vasaya vaiaya marájàà- 
kárakar sampadaya sampadaya nana námadheyán sarván rajüab parivàrün 
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as crores of blazing fires and suns), tanuruha Rudravatara (in 
whose hair Rudras have incarnated). Lankàpuridahana (one 
who has burnt the city of Lanka). Dagagriva sirabkrtantaka 
(one who can be death into the head of the ten-headed) 
sitdfvasana (one who gives consolation to Sita) Váyusuta (son 
of Vayu), Afijanágarbhasambhüta (one who was born of the 
womb of Afijana), Sri Rama Laksmananvita (one accompanied 
by Sri Rama and Laksmana), nandantikarasainyaprakara 
(one who has gladdened the rampart of the army), 
Sugrivasakhyakarana (one who is the cause of alliance with 
Sugriva), Balinibarhanakérana (one who is the cause of 
slaying Bali) Dronaparvatotpatana (One who has uprooted 
the mountain Drona). Asokavanavithidaruna (One who has 
appeared as terrible in the grove of Asoka Trees), Aksakumára- 
cchedana (one who has slain prince Aksa), Wanaraksakara: 
samühavibhafijana (one who breaks, shatters the group of guards 
over the park), Brahmastra, Brahma Saktigrasa (one who swallows 
the weapon of Brahma) Laksmanafaktibhedanirvana (one who 
has saved Laksmana from the after-effects of being pierced by 
the Sakti), Visalyosadhisarnnayana (one who has brought the 
medicinal herbs called vi$alya to remove arrows without being 
fatal when extracted), baloditabhanumandalagrasana (one 
who swallows the disc of the early rising sun), Meghanada- 
homavidhvarnsana (One who has destroyed the homa of 
Meghanada), Indrajidvadhakarana (one who is the cause of 
slaying Indrajit). Sitaraksaka (the rescuer of Sita, Raksasi- 
sanghavidarana (one who has routed the band of she-demons), 
Kumbhakarnádivadhaparáyana (one who is interested in slaying 
Kumbhakarna etc), Sri Ramabhaktitatpara (one who is 
devoted to Sri Rama), Samudravyomadrumalanghana (One 
who has crossed ocean over the trees through the sky), mahasa- 
marthya mahatejahpufijavirajamana (One who is greatly 
powerful and shines with a great mass ofbrilliance) , Svàmi 
vacanasampaditarjunasarhyugasahaya (one who has helped 
sevakin kuru kuru, sarvadastristravisigi vidhvarhsaya vidhvathsaya beim 
rim hrim ho ho ho chi chi hshfrem hsram khfrem hsfrem hum sarvagatrin 
hana hana  parabalàni prarasainyin ktobhaya ksobhaya mama sarva 
káryaj&tarh shdhaya sidhaya sarvadusadurjanamukháni kilaya kilaya gbe 
ghe ghe hum hum hum bá bá hā svábá. 
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Arjuna in the war at the instance of his master), Kumara- 
brahmacarin (one who has observed celibacy from boyhood), 
gambhira (grave one), udayadakyinapathamartanda (rising sun 
of the Southern region), Meruparvatapithikàrcana (who 
worships the pedestal of the Meru mountain). At the end of 
every mantra ‘me’ (mine) shall be uttered. O preceptor, 
destroyer of my evil planets, dispeller of my fevers, destroyer 
of my poison, remover of my adversities, slayer of all wicked 
persons, despeller of the fear of sickness, slayer of enemies, make 
me the controller of all burning beings, masculine, feminine and 
neuter, in the three worlds. Get me, Get me one who does accord- 
ing to my behest. Make, make all attendants of the king, of 
various names, my servants. Destroy, destroy the persons of all 
weapons and missiles, lajjà (hrim) endowed with three long 
syllables. 

Hà, hà, hà, chi, ehi (come, come). The five-syllabled 
mantra in the reverse order. Kill, kill the enemies. Agitate, 
agitate the enemies, armies and forces. Accomplish, accomplish 
all my activities. Nail, nail the mouths of all wicked and evil 
men, ghe three times, hum three times, phat three times, hàm 
three times. This mantra ends with vahnipriyà (svaha). It 
is called milamantra, It bestows the desires of everyone. This is 
a mantra of five hundred and eightyeight syllables. It achieves 
the desires of everyone. 


99-101. If this mantra is uttered at the time of great fear 
or great calamity it destroys misery. Excepting the six Küfas 
(peaks) of the twelve syllabled mantra as well as the first bija, 
the mantra of five peaks is the bestower of all desires. Its sage 
is Ramacandra, Gayatri is the metre, Hanuman is the deity, its 
utility is for the acquisition of everything. With the five bijas 
and with the entire mantra one shall perform the rites of 
sadafiganyasa (the fixation of the six ancillaries). 

102-103. The first one is Hanuman, then Ramadita 
(the messenger of Rama), Laksmanapranadata (the restorer 
of the life of Laksmana), the son of Afijani, the destroyer of 
the sorrow of Sita, the destroyer of the palace of Latk&. These 
six names are prefixed with the bijas and used in the dative 
case. Meditation, worship etc. should be done as before. 
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104. Om aim rim, maya (hrim) is attached with five 
Kitas (previously mentioned). This mantra contains eleven 
syllables. It is the bestower of all siddhis. 

105. The meditation, worship, etc. of this mantra also 
are considered to be the same as before. The mantra, if propi- 
tiated duly is the bestower of all desires. 

106-107. Obeisancc unto the lord (the infinite and the 
mooncrested) son of Aüjani, unto one who is very strong, $vàhà. 
This is the mantra of eighteen syllables: He who is named 
Iévara is the sage, the metre is anustup. Hanuman, son of 
the wind god, is the deity. 

108-109. Ham is the bija and svaha is the gakti, namah 
unto Áfjaneya, sirah (svàhà) unto Rudramirti. In the &ikha 
vasat unto vàyuputra (son of the wind god). In the coat of 
mail (hum) unto agnigarbha (once conceived in the womb 
by Agni), netram (vausat) unto the messenger of Ràma. The 
astram (phat) is mentioned unto Brahmastra. 

110. One shall remember Máruti (Hanuman) who 
resembles molten gold, who is the remover of fear, who has 
kept his folded hands in reverence (or who has kept his palms 
joined unto the dispeller of fear) whose face is brightly illumi- 
nated by the movement of ear-rings and whose eyes are like 
lotuses. 

111. After meditating thus he shall perform japa for 
ten thousand times. To the extent of one tenth of it he shall per- 
form homa with gingelly seeds. He shall worship in the pedestal 
belonging to Visnu in the manner indicated before. 

112. The devotee shall conquer the sense-organs and take 
food only at night. He shall perform japa everyday for a 
hundred and eight times. There is no doubt that he will be 
liberated from all minor ailments. 

113-118. For the cure of great ailments he shall perform 
japa everyday for a thousand times. After meditating on the 
monkey who kills the group of Ráksasas and destroys sins, the 


1. The mantra of Hanumán runs thus: Namo Bhagavate aüjancyáya 
mahabalaya svàhà. This contains eighteen syllables. 
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devotee shall repeat the mantra ten thousand times. Ere long, he 
will conquer his enemies. 

Remembering the monkey who unites Rama with Sugriva, 
the devotee shall perform japa ten thousand times. He shall be 
able to make alliance between two warring elephants. After 
meditating on him, burning Lanka, the intelligent devotee shall 
repeat the mantra ten thousand times. Everyday he shall be 
able to burn his enemies. 

At the time of setting out on a journey, he shall meditate 
on Hanümán and repeat the mantra. He who scts out thus, shall 
accomplish his task and desired object and ere long, return to 
his house. 

He who worships Hanuman in his house and is interested 
in repeating the mantra obtains good health, prosperity and 
glory as well as splendour devoid of any harassment. This 
mantra, if remembered, shall save one from tigers and thieves in 
the forest. 

119. At the time of going to bed he shall remember the 
mantra without directing his intellect towards anything else. He 
shall never have the fear from bad dreams and thieves. 

120. The sky along with Indu (Moon) (ham), Hanumate 
Rudratmakaya (unto Hanuman who is identical with Rudra. 
The coat (hum) and the astra (phat) at the end. This great 
mantra of twelve syllables causes the cight siddhis (special 
achievements). 

121. Its sage is Ramacandra, Jagati is the metre. The 
deity is Haniman. The bija is the first one, Hum is mentioned 
as Sakti. 

122-125. He shall perform sadaága rite by means of 
the bija having the six long syllables. After meditating on 
Hanuman who is rushing at Ravana after uprooting a huge 
mountain, who is ruddy and pink like the lac juice, who is terri- 
ble, who is camparable to Kāla the annihilator and Yama, who 
is equal to a blazing fire, who is victorious, whose lustre is like 
that of a crore of suns, who is surrounded by great heroes, 
Angada and others, who has the form of lord Rudra, who 
makes a loud noise in the battle, stays behind and who has the 
form of a devotee of Siva (after meditating on Hanümán thus), 
the devotee shall repeat the mantra a hundred thousand times. 
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To the extent of one tenth of it he shall perform homa with 
grains mixed with milk, curds and ghee. 

126. The worship of Hanümán should be performed after 
conceiving the mürti by mcans of the mülamantra, in the pre- 
viously mentioned pedestal belonging to Visnu and accompanied 
by Vimalà and others. 

127. By means of meditation alonc it is undoubtedly 
possible for men to attain siddhi. Henceforth, I shall mention 
the means with a desire for the welfare of the worlds. 

128. The means of realization of Hanüman is holy. It is 
destructive of great sins. This is the greatest of secrets in the 
world. It is the most efficacious and it brings about siddhis quickly. 

129-131. Thanks to his grace, the repeater of the mantra 
shall be the victor of the three worlds. He shall take bath early 
in the morning and sit on the kuía grass mat on the banks of 
the river. He shall perform every rite such as prāņåyåma, 
sadaüga etc. by means of the mila mantra. He shell offer 
eight handfuls of flowers and meditate on Rama accompanied 
by Sita. He shall keep pasted ordinary sandal in a copper vessel 
as well as an eight-petalled lotus with filaments. With a rod he 
shall write therein. 

132. He shall write the mantra in the pericarp. The 
lord of the monkeys shall be invoked therein. After conceiving 
the idol with the mülamantra and meditation on the deity 
he shall offer pádya, ctc. 

133-134. He shall offer scents, fragrant flowers, etc as 
naivedya with the mülamantra. He shall perform the sadanga 
rites in the filaments and worship the following in the petals— 
viz. :—Sugriva, Laksmana, Angada, Nala, Nila, Jambavan, 
Kumuda and Lord Kefarin. 

135. Thereafter, he shall worship the guardians of the 
quarters as well as the thunderbolt etc. When the mantra has 
been realized thus, the repeater of the mantra shall achieve all 
desires in his soul. 

136. The expert aspirant shall select a proper spot on the 
banks of a river, or in the forest or in a lonely mountain and 
practise the mantra. 

137-138. He shall conquer his dict, breath, speech and 
the sense-organs. After performing the rite of digbandhana 
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(fixation of the quarters) etc along with nyasa, meditation etc. 
and the worship as before, he shall perform the japa of this 
royal mantra. After performing japa for a hundred thousand 
times he shall find out an auspicious day and perform the great 
worship. 

139. His mind should be fully concentrated. He shall 
meditate soundly on the son of the Wind God. Day and night he 
shall perform japa until the vision of the deity is possible. 

140. After considering the aspirant steady, the delighted 
son of the Wind God appears before the aspirant at night. 

141. After granting the desired boon to the aspirant the 
lord of the monkeys vanishes. After securing the boon the 
leading aspirant shall sport in his own happiness. 

142. Indeed, this means of realization (sadhana) is very 
meritorious. It has been revealed with a desire for the benefit 
of the worlds. It is a mysterious secret. It is difficult of access 
even to Devas. 

143-144. He shall try to realize and practise other cere- 
monial rites as well that may be beneficial to himself. The sky 
is united with Indu (ham). Afterwards pavana-nandana is used 
in the dative pavananandanaya svaha. This mantra of ten 
syllables is the bestower of all desires. Its sage etc. are as men- 
tioned before. 

145-147. One shall meditate on Hanuman as follows : 
He is hastening to conquer Ravana in thc battle. On seeing thc 
great hero Laksmana fallen in the battle-field he has risen up 
immediately. In order to uplift the heavy mountain he has 
generated great anger within himself. He has assumed a 
terrible and huge form that pervades the whole cosmic egg. He 
shakes the three worlds with proud utterances of “Hā Ha”. 

148. He shall repeat the mantra a hundred thousand 
times. The intelligent devotee shall perform homa as before to 
the extent of one tenth of it. The mode of worship of this mantra 
is in the manner mentioned before. 

149. When a mantra has been rcalized thus, the repeater 
of the mantra shall achieve his own benefit. The practice and 
realisation of this excellent mantra is a great secret. 

150-151. This should be well preserved among the 
tantras. It should not be imparted to anyone and everyone. 
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The devotee shall get up in the Brahmamuhirta (i.e. within an 
hour and a half before dawn). He shall, with great purity, per- 
form the daily routine activities and go to theriver. He shall take 
bath. He shall invoke the sacred water in eight ways. Repeat- 
ing the milamantra he shall sprinkle twelve times. 

152-155. After performing ablution, etc. he shall sit onthe 
banks of the Ganga or on a mountain or in the forest after select- 
ing an excellent spot. The püraka (inhalation) shall be performed 
by means of the first syllables (i.c. vowels) such as “g” etc. The 
Kumbhaka (Retention of breath) shall be done by means of the 
five principal classes of consonants (i.e. from ka to ma) and the 
recaka (exhalation) shall be practiced by means of the syllables 
beginning with “ya”. The devotee shall perform pranayama rites 
thus and then the purification rites etc. of bhütas and the fixa- 
tion of the pedestal etc. Then he shall meditate on the lord of 
monkeys and worship him in the manner mentioned before. 
With great respect the sádhaka (aspirant) shall repeat every 
day the mantra for ten thousand times. On the seventh day he 
shall perform the greatest püjà. 

156-157. The repeater of the mantras shall perform 
japa of the mantra with the mind in full concentration both 
day and night. Certainly when the third portion of the night 
is left (that is two-third of the night has passed off), the son of 
the Wind-God grants the devotee fearlessness and approaches 
him. The lord of monkeys gives unto the aspirant the boon 
of his choice. 

158-161. There is no doubt in this. Instantaneously he 
attains learning, wealth, kingdom or the destruction of his 
enemies. He will enjoy all pleasures in this world. Collect 
immediately the pair of vayu (yam, yam) utter Hanumate, then 
after the word phala add pha kriya ha attached with netra (au) 
and kamika (ta), then after the word dhag utter dhag and then 
the word yurasva, then lohita (pa), Garuda (kha) heti phat.! 
This mantra consists of twentyfive syllables. Its sage etc, are as 


1. The mantra after combination of all the syllables runs thus: 
yath yarh Hanumate phala phakriyà hauta dhag dhag áyurüsva pa 
kha heti phat. 
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mentioned before. The monkey chief Hanuman removes the 
ailment of enlargement of the spleen. 

162-163. Hanuman, the remover of the sickness of 
enlargement of the spleen, is the deity. A betel leaf should be 
placed over the belly of the patient suffering from the enlarge- 
ment of the spleen. It shall be bandaged with a cloth turning 
round eight times. Thereafter the excellent aspirant shall throw 
over it a bit of bamboo-manna and remember the monkey. 

164-165. He shall take a twig from the Badari (Jejube) 
tree and warm it in fire made of wild flax for seven times with 
this mantra. With that twig hc shall strike the bamboo-manna 
kept over the belly for seven times. Certainly the ailment of 
the enlargement of the spleen shall vanish. 


Mantra to release a prisoner : 

166-168. Tara (orn) namo Bhagavate Afijaneyaya shall 
be uttered (orh obeisance to Lord Afijaneya) amukasya srükha- 
làm trotaya trotaya (break, break the fetters of so and so) 
bandhamoksari kuru kuru (release, release the bondage). 
This mantra ends with svaha. Its sage is Tévara. The metre is 
anustup. The deity is Hanuman, the son of the Wind and the 
liberator of fetters. Hanuman is the bija, svaha is the Sakti and 
its utility is the liberation from bondage. 

169-172. He shall conceive the angas (ancillaries) by 
means of the bija along with six long syllables and vahni (fire) 
(ram). He shall meditate on the monkey who has golden com- 
plexion, who wears ear rings, who bears in his left hand the 
Sila (spear) that pierces the enemies and who bears the pure 
axe in the other (i.e. right hand). After meditating thus, he 
shall repeat the mantra a hundred thousand times. To the 
extent of one tenth of it he shall perform homa with the tender 
shoots of the Mango tree. Its mode of worship is as before. The 
man, imprisoned in a great jail shall repeat the mantra ten 
thousand times. He shall be quickly liberated from the prison. 
He shall be certainly happy. 1 shall mention the yantra 
(mystic Diagram) regarding this. It is auspicious and conducive 
to liberation from bondage. 

173. Within the eight petals a hexagon shall be drawn 
with the name of the object sought after, inscribed therein in the 


1066 Narada Purdna 


six corners he shall write the word Sri Afijaneyaya (unto the 
glorious son of Afijanà ). 

174-176. In the eight petals he shall write Orh Vatu Vatu. 
After drawing the excellent yantra with gorocanà (yellow 
pigment taken from cow) and saffron he shall wear it on his 
head and repeat the mantra ten thousand times for the purpose 
of liberation from bondage. After drawing this yantra on sand, 
the knower of the mantra shall wipe it off with his right 
hand. He shall do this every day and continue for forty days. 
When this is performed, the repeater of the mantra is liberated 
from the great jail. 

177-179. Gaganam (ha), jvalana (ra), sáksi (la) markata 
(monkeys) then toya (vam) twice, sa$ese, markate (te), 
parimuficati, muficati (leaves, leaves) then $rükhalakàm 
(fetters). 

This is the mantra with twenty-four syllables. He shall 
write this on the right hand and then remove it with the left. 
The learned devotee shall repeat the mantra hundred and 
eight times. There is no doubt that within three times seven 
days the man in bondage will be liberated. 

180. lts sage ctc. are as before. The worship and 
other rites shall be performed as before. The mantra is to be 
repeated a hundred thousand times. To the extent of one tenth 
of it he shall perform homa by means of auspicious articles. 

181. The devotee shall draw the beautiful form of the 
monkey chiefon a good cloth in the shape of a tail. A pointed 
dagger shall be the pen. He shall draw with the gandhastakas 
(eight fragrant substances) . 

182-184. In its middle he shall write the eighteen- 
syllabled mantra along with the name of the enemy. If this 
mantra is repeated and the cloth (in which it is written) is tied 
round the head, the king conquers hosts of his enemies certainly 
by forcc of his shecr vision. During thc lunar and solar cclipsc 
this mantra should be written on the emblem. The knower of 
the mantras shall take the emblem and keep it from the begin- 


In combination it forms: Harala Markata varh varh saéege te parimuñ- 
cati micati iptkhalakim. 
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ning to the end of the eclipse. He shall repeat the mátrká. 
Thereafter, he shall perform homa to the extent of one tenth 
of it. 

185-186. He shall perform homa unto the consecrated 
fire by means of gingelly seeds mixed with mustard. The king 
shall keep the emblem on the elephant and set out for the war. 
On seeing the emblem placed over the elephant, the enemies 
shall certainly run away. I shall clearly recount the yantra of 
Hanuman that is extremely protective and in power). 

187-189. He shall draw the diagram of a lotus with eight 
petals. In the pericarp the name of the sàdhya (the person 
intended) shall also be written. After inscribing an octagon in 
the petal, he shall envelop it with the Malamantra (a garland 
of mantras). Aftc: enveloping its exterior with the Maya he 
shall perform the pranapratistha rite (installation of the vital 
breath). The yantra shall be written in an excellent birch bark 
with a golden pen immersed in saffron and yellow pigment 
Rocana. The yantra shall be enclosed with three meters. ‘The 
devotee shall wear this yantra strenuously achieved, cither on 
his arm or on his head. 

190-191. Heshall be victorious in the battle, in the game 
of dice, in arguments as well as in discussions. He is never over- 
whelmed by evil planets, obstacles, poisons, weapons or thieves. 
He will live for a long time, (even) a hundred years. 

192-197. Gagana (ha) along with six long vowels 
attached with vahni (ra) prefixed and suffixed with tara (om). 

This is a great mantra consisting of eight syllables. The 
Mülamantra is now mentioned. 

Om vajrakàya vajratunda (orh, deity of admantine body, 
of admantine snout), kapila (reddish brown), pingala (tawny 
coloured), ūrdhvakeśa (one having the hair standing up), 
mahábala (of great strength) raktamukha (of red face), tadi- 


1. Orn vajrakdya vajratupda kapila piügala urdhvakcía mahibala 
raktamukha tadijjihva mahürudra  darhstrotkata kaha  karála mahad- 
drdhaprahárega Laókeévara vadha gaganecara chi ehi Bhagavin mabábala- 
parükrama bhairava àjiápaya chi chi maháraudra dirghapucchena cestaya 
vairinarh jambhaya jambhaya hum phai. 
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jjihva — (lightning-tongued), maháraudra ^ darhstrotkafa 
(possessed of highly terrible fangs), then utter the pair of kaha, 
karàla (terrible), mahadrdhapraharena (by means of terrible 
blow), Lankesvaravadha (the destruction of the lord of Lanka 
ie. Ravana), mahasetubandha (the building of the great 
bridge), mahaéailapravaha (bearer of the great mountain), 
gaganecara (one who walks through the sky) utter chi ehi 
(come, come) after saying bhagavan (lord) say mahábalaparà- 
krama (O lord of great strength and exploit), Bhairava (O 
terrible one), ájfiàpaya (order), come, come, they say maha- 
raudra (terrible one) dirghapucchena  vestaya  vairinam 
(encircle the enemy with your long tail) then uttering jam- 
bhaya, jambhaya (increase in size, increase in size) say varma 
(hum) astra (phat). 

198. O excellent brahmin ! this is the málàmantra with 
hundred and twentyfive syllables. The sage etc. of the eight- 
syllabled mantra as well as the màlamantra is as before. Their 
mode of worship is also the same. 

199-202. When repeated, the mantra shall accord victory 
in the battle, in sickness it destroys the ailments. The repeater 
of the mantra who worships the lord of the monkeys attains all 
desires, is difficult of access even to Devas. He shall obtain 
wealth, grain, son, grandson, good fortune, uncqualled renown, 
intellect, learning, lustre, kingdom, victory in arguments, acti- 
vities facilitating the control of people and victory in the 
battle. When duly worshipped the deity born of the womb of 
Afijana bestows these things in sufficient quantity. 


CHAPTER SEVENTYFIVE 


Procedure of showing lamp to Hanumán 
Sanatkumára said : 

1. Henceforth, I shall mention the procedure of showing 
lamp to Hanuman along with its esoteric secrets. Merely by 
knowing it, the aspirant becomes a siddha (one who has realised 
great things). 
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2. I shall mention the magnitude of the lamp and the 
vessel as well as the measure of oil in due order. Also the 
quantity of the materials. The details of measuring units shall 
also be mentioned in due order. 

3. I shall mention the difference in abodes and mantras. 
I shall mention the mantra for the gift of lamp separately. If it 
is offered with the oil made fragrant by means cf flowers it is 
considered to be the bestower of all desires. 

4. The gingelly oil is conducive to the acquisition of 
prosperity and glory and is to be used as an offering for the 
arrival of a traveller. It is decisively pointed out that the linseed 
oil is useful in the activities of attraction. 

5. The mustard seed oil is conducive to the destruction 
of ailments as mentioned by those who are clever in the holy 
rites. In the activities of killing, the oil extracted from white 
mustard or Vibhitika seed (Terminalia Bellerica) is useful. 

6. In the activities concerning ostracising, the oil from 
Karafija (Galedupa arborea); in the case of hatred, the oil 
extracted from madhu tree (Bassia Latifolia); if any or all of 
these oils are not available the gingelly oil is the most 
excellent. 

7. Wheat gingelly seeds, black gram, green gram and rice. 
These are the paficadhanya (the set of five grains) for the 
purpose of Nityadipa (permanent lamp) unto Hanuman, the 
son of the wind-god. 

8. The five grains ground and pasted into cake are very 
auspicious. Regarding the gift of the lamp it is said that it 
bestows all desires. 

9. In the Va$ya (attracting and controlling) activities 
the ground and pasted rice is recommended. In marana (destruc- 
tive) activities, the ground and pasted black gram is used. In 
uccatana (Eradication) activities the ground and pasted black 
gingelly seeds are glorified. 

10. At the advent of a traveller the ground and pasted 
wheat is recommended along with rice. In the mohana (fasci- 
nating) activities the ground and pasted adhaki (a variety 
of dal) and in hatred the ground and pasted horse gram is 
recommended. 
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ll. In regard to war, only black gram is recommended 
in the vessel of the lamp. In regard to alliance, the mixture of 
three grains, ground and pasted, is recommended. For gaining 
prosperity a musk is to be used. 

12. For the purpose of acquiring bride to control and 
attract the king and in regard to friendship, that originating 
from cardemom, cloves, camphor and musk is to be used. 

13. Ifany or all the other materials are not available 
the set of five grains is said to be excellent. Eight handfuls 
make a certain unit, eight times that unit makes one puskala. 

14. Four puskalas make one ádhaka, four àdhakas make 
one drona and four dronas make one khàri. 

15. Four kháris make one prastha. 

16. Two palas make one prastha, two prasthas make one 
kudava, four kudavas make one prastha. Four prasthas make 
one ádhaka. 

17. Four adhakas make one drona and four dronas make 
one khari. In regard to the Satkarman (i.e. éànti, vaáya, 
stambhana, vidvesana, uccátana and márana (mentioned before) 
these measures are to be used in the vessel in the proper order. 

18. Their measures are five, seven and nine in the 
proper order. In regard to sweet scents there is no specifi- 
cation about the measure. That is permitted to be used as one 
pleases. 
19. The restriction as to the measure of the oils in the 
permanent vessel is as requires the special sacred varttika 
(sticks). The grain shall be taken on a Monday and kept 
soaked in water. 

20. Afterwards, it should be known that (the grains are 
taken) according to measure, ground and hand-pounded by 
virgins. The pounded grain shall be pasted in a pure vessel with 
river water and formed into a cake. 

21. Thereafter, the pure devotee, with fully controlled 
mind shall make the vessel of the lamp (the cake is fashioned 
out in the form of a vessel). When the lamp is lighted in the 
vessel (the devotee) shall read the kavaca (special prayer) of 
the son of Maruti (wind god). 

22-23. After placing it on the pure ground one should 
lighten it on Tuesday. One should make as many number of 
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threads in the wick as there arc syllables of the mülamantra 
accompanied by the name of the sádhya (the person for whose 
purpose the ritual is intended). Or these shall be of the thirtieth 
part of the number of syllables, for in an important task all 
numbers are favourable. 

24-25. In the permanent general lamp the number of 
wicks shall be equal to the number of the küta mantra). Thc 
kütas are eleven-typed (Rudras are eleven in number). There 
is no restriction for the vessel. 

Twentyone threads are said to be in the adhvani (on the 
path). 

In offering lamp unto Hanuman red threads are glorified. 

26. In regard to uccátana black thread is to be used. 
In hatred as well as marana (destructive) rite, the pink (is to 
be used). In grave tasks the oilisas many palas as the küfas 
(the number of kita mantra) i.c. the number of Sivas, 

27-30. In the daily ritual the oil is stated to be of five 
palas or it may be as one likes. The lamp shall be offered in 
six places viz. in the vicinity of the idol of Hanuman, in the 
temple of Siva, in the spot where nitya and naimittika rites are 
performed, in front of any idol, in any place as the devotee 
wishes in cases of affliction from goblins, evil planets etc. and in 
places where four roads meet. When offering a lamp unto 
Hanuman I am stating whatever there is any speciality which is 
favoured by Maruti. 

31. Itis said that offering a lamp unto Hanuman in the 
vicinity of a crystal liga or salagrama is conducive to different 
kinds of pleasures and prosperity. 

32. In order to dispel the great calamity duc to obstacles 
the lamp is offered in the vicinity of Gancéa. In times of 
terrible danger (fear) from poison and ailments the lamp is 
offered in the vicinity of Hanuman. 

33. During war the lamp is offered in the presence of 
Durga, it is offered in the place where four roads meet, for the 
removal of ailments as well as when eyesight is impaired. 

34. The lamp is offered at the threshold of the palace or 
in the prison when one is liberated from bondage. It is offered 
at the root of Asvattha and vata (the holy fig tree and the 
banyan tree) for the achievement of all affairs. 
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35-39. Offering of the lamp unto Hanuman is recom- 
mended on the following occasions :—in vagya (fascinating) 
rites, on the occasion of fear, dispute, distress in the house due 
to war, game of dice, stunning of the eyes, (or vision) hatred, 
destructive rites, when dead body is lifted up, when the idol is 
shaken, poison, sickness, fever, affliction from goblins, when 
witches are released (against anybody) when swelling around a 
wound is formed, in the untractable great forest, when tigers, 
elephants camel and wild animals attack, for permanent 
release from bondage, at the arrival of a traveller, in a terrible 
spot, when the king is fascinated, at the time of arrival and 
departure (of prominent) people, at the threshold of the palace. 
No hesitation is to be entertained in this matter. 

40-41. Twentyone pindas (balls of cotton) for Rudra are 
divided into three Laghumana (small measure) consisting of 
five seven or nine (units). When offering lamp unto 
Hanuman the idol is prepared by means of a cowdung with 
milk, butter or curds. 

42-44. Hanuman should be painted on a wall, on a cloth 
or in the auspicious pedestal of Hanuman with face turned 
to the south. He is painted as a hero of lion's exploits with 
a foot resting on a bear. He shines with a crown on his head. 
While lamp is offered unto Hanuman the màlamantra is to be 
chanted. Nityadipa ( permanent daily lighting) shall be offered 
with the twelve-syllabled mantra. 

45-46. Understand the special point in regard to the 
offering of the lamp. On the sixth day or the second day (of the 
lunar fortnight etc. he shall utter imam diparh grhana (Accept 
this lamp), He shall utter the remaining words as before. In the 
beginning he should say) küta (one-syllabled mantra) and in 
the Nityadipa (permanent daily lightning) he shall utter this 
twelve-syllabled mantra. 

47-48. There, he shall perform the various ritcs with the 
müla-mantra. 

The ground shall be cleaned and smeared with cowdung. 
He shall draw a six-cornered triangle with a nice cight-petalled 
lotus on the ground with lines. The lamp shall be placed there. 

49. He shall worship the son of Afijanà in the pedestal 
of either Siva or Visnu. He shall write the küta of six (six 
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seeds) in the six-angled figure. He shall write the great one (i.e. 
the word para) in the intervening position. 

50. He shall then write the six angas (ancillaries) along 
with the bijas, in the six corners. In the middle the gentle form 
of Maruti (Hanuman) is to be drawn after duly worshipping 
him. 

51. In the six corners the six ancillaries and the names 
shall be worshipped in the manner as mentioned before. In the 
eight petals the eight following monkeys are to be worshipped. 

52-55. (Obeisance unto) Sugriva, Angada, Susepa, 
Nala, Nila, Jambavan, Prahasta and Suvesa. He shall then 
worship the six ancillary deities. At the outset, obeisance unto 
the son of Vàyu, then unto Jànakijivana (one who has enlivened 
Janaki), then unto Rámadüta (the messenger of Rama) and 
thereafter unto one who wards off the mighty weapon called 
Brahmástra. After worshipping duly with five kinds of offer- 
ings, he shall mention the place and time. Taking water and 
Kufa grass he shall utter the mantra of the lamp. 

56. The excellent aspirant facing the north shall repeat 
the same mantra for as many times as there are syllables in the 
kata (seed mantra). Then he should throw water on the ground. 

57-59. Thereafter he shall make his hands joined and 
facing the north repeat the mantra according to his capacity. 
He shall then say, O Hanuman, with this excellent lamp facing 
the north, please do such as would facilitate the realisation of my 
desires. 

Thirteen materials are as follows: dung, clay, lamp-black, 
lac-juice, red lead, red sancal, sandal, honey, musk, curds, milk, 
butter and ghee. 

60-62. Dung is of two types viz—buffalo dung and cow 
dung. In regard to the acquisition of lost articles the buffalo 
dung shall be used. At the advent of a traveller from far off places, 
for the protection of a great fort, in guarding and protecting 
children etc, in enchanting and controlling women and similar 
rites, O sage, the cow-dung is recommended. It should not be 
taken after it has touched the ground. It shall be gathered in 
a vessel midway (as it falls). 

63._The clay is of four varieties, the white, yellow, pink and 
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black. Gopicandana (a type of clay), yellow orpiment and Red 
chalk are included therein. 

64-66. The lamp-black originates from lac-juice. All 
other things are well known. The intelligent devotee shall make 
a square with Gopicandana, as the abode of the deity. In the 
middle of it, he shall make the image of Hanuman by means of 
buffalo-dung. He shall with concentration draw the tail with 
krodha (hum). The repeater of the mantra shall bathe image 
by means of oil. He shall mark tilaka on the forehead with 
molasses. The incense out of resin taken from the éala tree will 
smell as lotus. 

67. The excellent aspirant shall offer oil lainp with five 
wicks. He shall offer curd and cooked rice as naivedya (food 
offering). 

68-73. He shall repeat without making sound in the 
region of throat the syllables saesa and visam (ha and m)thrice. 
If this is performed, lost buffaloes and even cows and abscond- 
ing servants and maid servants shall be regained. If there is 
again any danger from wicked beings like serpents and thieves, 
he shall draw the diagram of an auspicious house having four 
doors. An elephant shall be placed in the eastern door. A 
buffalo is placed in the southern door, a serpent in the western 
door and a tiger in the northern door. In the same order a 
sword, a dagger, a baton and an iron club shall also be drawn. 
In the middle the image made of buffalo dung shall be kept. It 
has damaru (small drum) in its hand and the eyes appear to be 
agitated and surprised. The idol shall be bathed in milk and 
sandal paste shall be smeared over. After the worship of the 
deity with the jati jasmine flowers he shall offer incense. . 

74-75. The lamp offered shall be with ghee and milk- 
pudding as well as cooked rice shall be offered as naivedya. 
He shall repeat the mantra gagana (ha), dipaka (u) joined 
with indu m (hum) and attached with astra (phat) before the 
deity. By performing thus for seven days one is liberated from 
great danger. He shall begin these two rites on a Tuesday. 

76. When there is fear (danger) from the enemies the 
following ritesshall be performed. He shall draw the diagram 
with Gairika (Red chalk). Inside it he shall draw (the picture) 
of a palm tree slightly bent down. 
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77. He shall make the image of Hanuman hanging 
therefrom. The image is made of cowdung. The deity is painted 
as holding something on the top of the palm with his left hand 
and sharing the gesture of perfect knowledge (Jiiana-mudrika) 
with his right hand. 

78. Within a distance of a hasta from the root of the 
palm in the direction towards oneself he shall make a square 
abode and draw the picture of the physical form of the deity in 
its middle. 

79. The deity shall be facing the south and be beautifully 
depicted with the region of the heart. With water the ablution 
rite shall be performed and scents etc. shall be offered in accor- 
dance with all possibilities. 

80. Cooked rice and Kríara (edible prepared from 
gingel seeds) shall be offered as Naivedya (food offering) 
along with the ghec. Two kili are the japa. He shall do thus 
every day. 

81-85. If this be performed the travellers shall meet one 
another quickly. 

The devotee shall draw a palace with a piece of black-rock. 
The outer wall shallhave four main gates. In each of these he 
shall make the mūrti of Hanuman with cowdung. The tail shall 
have three circles round cach of these figures (?). He shall 
worship with dhattüra flowers. The incense is taken from 
Jatamamsi (Indian spikenard). The lamp has a mixture of oil 
and ghee. The naivedya is salted pancake made of black gram 
dough and smeared with gingelly oil. The monkey chief shall 
be meditated upon as holding the pancake in hisright hand 
and chewing it. He stands there terrorising the armies of the 
enemies with stones (hurled) with the left hand. He has kept 
his eyebrow knit. He is killing, threatening and thrashing( them). 

86. The devotee engrossed in meditation shall repeat 
Bhok Bhuk for a thousand times. If this is performed duly in 
accordance with the injunctions he will be able to destroy the 
armies of the enemies. 

87. There shall be protection unto those who are in 
difficulties. True, it is true. There is no doubt about this. There 
are many practical applications (of the mantras and the 
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Yantras of Hanuman). They have been bricfly mentioned by me. 

88. In the whole of the three worlds there is nothing 
which cannot be achieved by the person who offers’ lamp unto 
Hanuman in accordance with the injunctions. 

89. This should not be imparted to one of wicked heart, 
nor to one whose intellect is engaged in wicked thoughts. It 
shall never be imparted to a disciple who is a backbiter or who 
is rude and impolite. 

90. It shall not be given over to an ungrateful person. It 
shall be imparted only to a tested person, Of what avail is 
much talk ? The lord of the monkeys shall bestow everything. 

91-96. Henceforth, I shall mention another mantra that 
bestows perfect knowledge of the principles. 

Tara (om) namo Hanumate (obeisance unto Hanuman.) 
Jathara (ma) shall be repeated thrice (ma ma ma), then madana- 
ksobharh sarnhara sarnhara (dispel dispel the agitation due to 
cupid), àtmatattvam prakásaya prakáéaya (reveal the truth of 
the átman). The mantra ends with (hurh) and (phat) svaha.? It 
has twentysix and a half syllables. Its sage is Vasistha, the metre 
is Anustup and the deity is Hanuman. He shall divide the 
syllables of the mantra into groups of seven, seven, six, four, 
eight and four syllables (thus the total comes to thirtysix and 
not to twentysix and a half) and conceive the six angas (ancil- 
laries). He shall then meditate upon the lord of the monkeys 
who has kept his left arm on the knee, who shows the gesture 
of perfect knowledge in his heart, whose mind always dwells on 
spiritual matters who is seated in the middle of the plantain 
grove, who resembles a crore of rising suns and who is the 
bestower of perfect knowledge. After meditating thus he shall 
repeat the mantra for a hundred thousand times. To the extent 
of one tenth of it he shall perform homa by means of gingelly 
seeds. 
97. He shall perform homa with the gingelly seeds along 
with ghee. (The devotee shall worship the lord as before in the 
pedestal mentioned before. If the Japa is properly conducted, 


1. The mantra runs thus: Om namo Hanümate mama madanak- 
*obham sarhbara sarhbara dtmatattvam prakkíaya prakifaya hum phat. 
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the lord will certainly dispel the agitation of Madana (cupid). 

98. Thanks to the grace of the lord of monkeys (the 
devotee) attains the perfect knowledge of reality. 

Henceforth, I shall mention another mantra. It is extre- 
mely powerful for routing the goblins. 

99-101. Tara (om) Kasi, Kuksa, Vara Vara, Afijanà- 
varaputra (The excellent son of Aüjanà) or Añjanā Pavana 
varaputra (the excellent son of wind god and Afijana) then 
tara (om) hrim (Hanuman) astra (phat).? The mantra consists 
of twentyfive syllables. The sage is Brahma and Gayatri is the 
metre. The deity is Hanuman. Kamala (hrim) is the bija, phat 
is glorified as the sakti. He shall perform the six Sadanga rite 
by means of the bija that consists of six long syllables. 

102. The excellent aspirant shall meditate on the son of 
Afijana whose face is red, whose physical body resembles the 
golden mountain and who is stationed at the root of the 
Parijata tree (celestial wish-yielding tree). 

103. After meditating thus, he shall repeat the mantra a 
hundred thousand times. So the extent of one tenth of it, he shall 
perform homa with gingelly seeds soaked in trimadhu (the 
three sweet things, i.e. sugar, honey and ghee). The pedestal is 
in the same way as mentioned before. 

104. With this mantra the repeater of the mantra can 
wipe off the grasp of the evil planet. The evil planet leaves 
him quickly as he shouts in grief and runs off. 

105. These mantras are always to be guarded well. They 
should not be revealed to anyone and everyone. They may be 
bestowed upon a tested disciple or on one's own son. 

106. The intelligent devotee engrossed in the worship of 
Hanuman shall attain the benefit mentioned after propitiating 
Karttaviryarjuna particularly. 


1. Om Kukşa vara vara Afijana-varaputra 
Pavanavaraputra om brim Hanuman phat. 
This is the combination of the mantra, 
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CHAPTER SEVENTYSIX 


Kárttavirya máhütmya kathanam 
(The account stating the greatness of Karttavirya). 


Narada Said : 

l. Various kings like Karttavirya and others are born 
and get dissolved on the earth according to their deeds. 

2. Then how did this excellent King, superseding others 
attain the status of one worthy of being served ? Please dispel 
this doubt of mine. 


Sanatkumara Said : 

3. Listen O Narada, to what I shall say for dispelling 
your doubts and as to how Kártavirya has attained the status 
of one worthy of being served. 

4. He was the incarnation of Sudarśana Cakra on the 
earth. After propitiating Dattatreya he attained excellent 
brilliance. 

5. O Narada, by the mere remembrance of that lead- 
ing king one is able to conquer enemies in the battleand 
immediately get back what is lost. 

6. Hence his mantra,! worship etc. are kept secret in all 
the Tantras. I shall reveal it to you. It bestows the highest 
attainments (siddhis) . 

7-14. Raudri (pha) attached with Vahni (ra) and tara 
(om),laksmi (va) is associated with agni (ra,) indu (.) and 
śānti (1), nidra (bha) is associated with arghifa (ü) agni (ra) 
and bindu (.), pāíam (am), maya (hrim), aħkuśa (krom) 
padma (srim), varma (hum), astra (phat), then the syllables 
Kartavi, then refa (ra) has its seat on vayu (ya), then add 


1. The mantra of Karttavirya,juna runs thus : Phrora vrih klih bhritm ām 
rim krom Srim hum phat Karttaviryarjundya namah. 

The nydsa rites are to be performed in the following way : 

dm phrorh vrim htdayáya namah 

im klih bhrürh firase sotha 

hurh Sikbdyai vajag 

Krait sraith kavac&ya hum 

hum phat astraya phat. 
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ananta (à) to it, then add Karna(u) and vahni ra to ja, then 
mesa (na) with long (4) and pavana (ya). The mantra issaid 
to be ending with hrt (namah). 

This mantra has nineteen syllables; when begins with tara 
(om) then it contains twenty syllables. Its sage is Dattatreya, 
the metre cited is anustup, the deity is KarttaviryZrjuna, the 
bija is dhruva (om) and namah is its Sakti. 

The learned devotee shall perform the nyžsa rite with 
$esa (a) and the two first bijas (phrorh, and vrir) and with 
Santi along with the fourth vija fixation should be made on the 
head. Fixation on the sikhà should be done with indu (.) 
vàmakarna (u) arghīśa along with maya (hrim) in the kavaca this 
should be done with vag (airh) associated with ankusa (kraim) 
and padma ($ràim). On the palm of the hand varma (hum) 
and astra (phat) is said to bc done. The pervasive nyàsa is per- 
formed by the rest of the syllables (i.e. Kartaviryaya namah). 


Placing two pranavas in the beginning and at the end of 
ten secd letters in the middle one should perform nyása in 
the heart, in the belly, in the umbilicus, in the stomachs, in the 
private parts, in the right foot, in the left foot, in the hips, on the 
knees and in the calves. 

15-16. He shall then fix the rest ofihe syllables beginning 
with om on the head, on the forehead, in the eyebrows, in the 
ears, in the cyes, in the nose, in the mouth, in the throat and 
on the shoulders. He shall make it pervasive by means of all the 
mantras throughout the body. He shall then meditate on Kartta- 
virya, the lord of the people, for the sake ofachieving all desired 
objects. 

17-18. He shall meditate on King Arjuna who has the 
lustre of a thousand rising suns, who is shown obeisance by all 
kings, who holds arrows in his five hundred right hands and the 
bows in his five hundred left hands, who wears golden necklaces, 
who is clad in red cloth and who is the incarnation of thediscus 
of Sri Visnu. 

19. He shall repeat the mantra a hundred thousand 
times, To the extent of one tenth of i: he shall perform homa by 
means of gingelly seeds along with rice grains and milk pudding. 
He shall worship him in the pedestal of Visnu. 
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20-21. He shall worship the six angason the six corners. 
He shall worship the following in the eight quarters : the dis- 
pellers of the pride of the thicves, the dispellers of the pride of 
pestilence, the dispellers of the pride of the enemies, the dispellers 
of the pride of the Daityas, the destroyers of the wicked, the 
destroyers of misery, the destroyers of adversities, 

22-23. In the east and other quarters the eight Saktis 
with black lustre are to be worshipped viz. Ksemankari (she 
who causes wellbeing). Vasyakari (one who causes attraction of 
others); Srikari (one who causes prosperity), Yafaskari (one who 
causes renown), Ayuhkari (one who causes longevity), prajfià- 
kari (one who causes wisdom), Vidyàkari (one who causes 
learning) and the eighth one is Dhanakari (one who causes 
richness). 

Thereafter, the guardians of the quarters (Indra and 
others) are to be worshipped along with their weapons. 

24. The mantra that has been practised thus becomes fit 
to be utilized practically. 

Here the Püjà yantra (the mystic diagram) of Karttavirya 
is being recounted. 

25-26. In the diagram of the lord, his own bija (phrori) 
Klima, ori and airh should be inscribed on the pericarp of the 
petalled lotus. Then the ten syllables beginning with om and 
ending with phat should be written on the petals, then the rest 
of the syllables should be written in the intervening places, the 
siblilants ($a, sa, sa, and ha) and the last vowel (ah) constitute 
the filaments. It is surrounded by the remaining syllables. The 
Bhügrha, the syllables of five elements (ya, ra, la, va, ha) are 
inscribed to decorate the corners. Such is the yantra of the 
Lord. 

27. 'The Yantra must be drawn with respect on the pure 
ground by means of eight gandhas (fragrant substances). (The 
devotee) shall place the jar and invoke the king therein as well 
as worship him. 

28. The devotee, conquering the sense organs, shall repeat 
the mantra a thousand times touching the jar (in the mean- 
time). He shall perform the rite of ablution by means of the 
waters thereof. It is pleasing and conducive to the achievement 
of everything desired. 
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29. The man who performs the rite of ablution (with the 
waters) of the jar attains sons, renown, destruction of ailments, 
longevity amiability of the kinsmen, fluency of speech and 
beautiful ladies with lovely cyes. 

30. When the village or city is faced with the harassment 
from the enemies, the people shall instal this Yantra to facilitate 
the recession of fear from the enemy. 

31. The enemy is killed (if the homa is performed) with 
mustard arista (soapberry). garlic and cotton, If the homa is 
performed with dhattura, he is stunned, ifthe homa is performed 
with nimba (Margosa) he is made inimical and hating and 
he is controlled if the homa is performed with lotuses. 

32. In uccátana (eradication) rites, the twigs of Vibhita 
(Terminalia Belerica) and Khadira (Manosa Catechu) are 
used for homa. The articles of homa must be smeared with 
Katutaila (Mustard Oil) or ghee produced from buffalo’s milk. 

33. If the homa is performed with barley grains, prospe- 
rity is achieved; if the homa is performed with gingelly seeds and 
ghee, sins are reduced. If the homa is performed with mixture 
of gingelly seeds, rice grains and white mustard, the king is 
enchanted and controlled. 

34. The homa of Apamarga, the sun plant and the dürvà 
grass is the bestower of good fortune and the dispeller of sins. 
The homa of Priyangu (Panicum Itelicum) facilitates the 
enchantment and attraction of women. The homa of mura is 
the bestower of the quiescence of the Bhiitas (goblins). 

35. By performing the homa with the twigs of Asvattha, 
Udumbara, Plaksa, Vata and Bilva (the devotee) attains sons, 
longevity, wealth and happiness. 

36. If the homa is performed with the slough, gold, 
thorn apple white mustard and salt thieves are destroyed. 
If the homa is with Rocani (pigment) and cowdung, the 
enemy is stunned. If Sali rice is used for homa, lands are 
attained. 

37. The number of homas in all cases ranges between 
one thousand and ten thousand, That must be fixed by the 
knowers of mantras according to the lightness or seriousness of 
the task on hand. 
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38. O learned man, the characteristics of the mantras of 
Kürttavirya are being mentioned. The word Karttavirya inflected 
in the dative casc shall be added on to all the mantras. 

39. The mantra with its own bija as the first one has ten 
syllables. / The others have nine or eleven syllables. The second 
mantra is uttered with the first pair of bijas, 

40. The third mantra with the pair of sva (own) and 
kama (phrom klim) constitute the third; the pair of own bija 
and bhrü is the fourth (phrorh bhrim), the fifth constitutes his 
own bija (phrom) and pasa (Zm), the sixth one is with his own 
bija (phrorh) and hrirh. 

4l. The seventh onc is made of his own bija and ankusa 
(krom), the eighth one is made of his own bija and rama (hrir), 
the nineth one with thosc of its own bija and aim, and the last 
one with varuna (hum) and astra (phat). 

42. In the (mantras) are beginning with the second and 
ending with the ninth the two bijas may be altered, in the 
tenth mantra thcre are nine syllables coming in between varma 
and astra (i.e. first hum, then ninc syllables, then phat).! 

43. One shall rcsort to any one of these mantras that is 
favourable to any one among these excellent mantras. In the 
first one among these the metre is viràt and Tristup is cited in 
the others. 

44, These ten mantras that are mentioned when prefixed 
with (om) in thc beginning will contain eleven syllables 
and the rest will contain twelve syllables. 

45. (When Pranava is added) in the first one the metre 
is Tristup and in tbe others it is Jagati. Thus the worship of the 
twenty mantras is donc as before. 


l. "These verses give different mantras of Aáritaciiyórjuna. 

1. Phrom Kartaviryarjunaya namah 

2. Phrorh vrirh... namah 

3. Phrom kli . . % 
4. Phrom bhrüi ctc. 
5, Fhrorh årh ctc. 

6. Phrom hri ctc, 
7. 
8 
9. 
10. 


Phrozi ki orh cte. 
Phroin ái 
Phroih Airh etc. 

Huth Kárttaviryárjunáya namah phat. 
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*46. He shall perform the six ancilliary rites (Sadanga) 
with the mülabija having six long vowels (phram, phrir ctc). 
Om namah Karttaviryarjunaya hum phat Svaha. 

47. This mantra contains fourteen syllables. Its worship 
is considered to be as before. The syllables are divided into 
groups of one, two, seven, two and two syllables and the five and 
angas are conceived by them. 

48. Tara (Om) namah Bhagavate Karttaviryarjunaya 
hum phat svihà. This mantra is said to contain eighteen 
syllables. 

**49-5]. The five angas of the mantra are conceived by 
means of three, four, seven, two and two syllables. 

Om namo bhagavate Srikirttaviryarjunaya (obeisance to 
the glories of Kárttaviryarjuna), sarvadustantakaya (unto the 
annihilator of all wicked ones). Tapobala-parakrama-paripa- 
lita-saptadvipaya (unto the one who has protected the seven 
continents by means of the strength of his penance and exploits), 
Sarvarajanyacidamanaye (unto the crest-jewel of all kings), 
mahasaktimate (unto one who has great strength), sahasrada- 
hanàya (to the scorcher of thousands). The great mantra ends 
with hum phat. 

52-55. This mantra is said to contain sixtythree 
syllables. By recalling it to the mind onc dispels all obstacles. 
The Sadanga rites are performed by means of these words used 
in the dative ‘case viz. Rájanya Cakravartin (the Emperor of 
all kings), Vira (hero), Süra (Valorous) is the third Mahis- 
matipati (thc lord of the city of Mahismati). This is the fourth, 
Revàmbuparitrpta (one who is contented with the water of 
Reva) Karágeha-prabàdhitadasásya (one who put Ravana 
into the prison house). 

One shall meditate upon the excellent haughty king who 
is sporting in the waters of Narmada, who is being sprinkled 


*It gives the fourteen syllabled mantra: Om namah Karttaviryárjundya hum 
phat soahd. 
**These verses give the mantra of Karttanirya thus : 


Saktimate (sahasr. phat. 
The Mantra Mahodadhi reads sahasra-bahare in placc of sahasradahane. 
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with water by young women and who obstructs the rushing 
floods of water with his hands. After meditating thus the devotee 
shall repeat the mantra ten thousand times. The other pro- 
cedure of worship is as before. 

56a. At the outset he shall repeat the mantra a hundred 
thousand times. The procedure of worship is as before. 

56b-57a. The king named Karttaviryarjuna had a 
thousand arms. By remembering him alone that which is lost 
and that which has been forfeited is regaincd. 

57b-58a.! This excellent mantra has thirtytwo syllables. 
The fivc agas are conceived by means of four padas (quarters) 
and the whole mantra alongwith Meditation and Worship is as 
before. 

58b-59. Karttaviryiya vidmahe (we do know about 
Kárttavirya), mahaviryaya dhimahi (we meditate on the one 
with great powers), tanno’rjunah pracodayat (let that Arjuna 
induce us). 

60-61. This iscalled the Gayatri of Arjuna, At the 
beginning of the practical application (of the mantra), if any 
were to repeat the mantra in the Anustup metre at the night 
the gangs of thieves run away from their house. If they per- 
form the tarpana rite or homa rite (the same result takes place). 


Lamp of Karttavirya 


Henceforth, I shall mention the procedure of offering 
dipa which is very pleasing to Karttavirya. 

62. The rite of offering dipa may be inaugurated in the 
months of Vaisakha, Sravana, Margasirsa, Kárttika. Aévina, 
Pausa, Magha, and Phalguna. 

63.66. The beginning of the rite offering of dipa on 
the following days is very auspicious. The tithi (lunar days) 
should not be the riktà one (ie. the fourth, ninth and the 
fourteenth), the day of the weck shall not be Tuesday and 
Saturday. The constellation shall be Hasta, Uttara (Phalguni), 
Aévini, Pusyà, the star belonging to Rudra (Adra), Visnu, 
Sravanà) and Vayu (Svati), (the Visakhà star with two deities) 


1. The Gayatrt of Xarttavirya rans thus : 
Karttaviryaya vidmahe mahaviryaya dhhnahi tanno'rjunali pracodayat. 
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and on Rohini. It shall be auspicious to inaugurate the lamp- 
offering during the ultimate Vyatipata during prosperity and 
holy rites, when there is fortitude and delight, during occasion 
of good fortune, during auspicious times conducive to longevity 
during the Karana (division of the day) when that is no Visti 
during eclipse, in the yogas such as Ardhodaya (half rise) 
etc., during the night as well as forenoon, It is very auspicious 
if it is begun at midnight on the saptami (seventh) day in the 
bright half of Karttika month. 

67. If it coincides with Sunday and the constellation of 
Sravana it is very rare (and hence auspicious). If the matter 
on hand is very urgent there is no rectification or correcting in 
regard to the months etc. 

68-70. At the outset the devotee should observe celibacy. 
He abstains from taking food as well. He takes his bath early in 
the morning and sits on the pure ground cleaned with cowdung 
water mixed with yellow orpiment. He shall then restrain his 
breath and perform the rite of Sarhkalpa (ritualistic decision). 
Thereafter he shall perform the nyasa rites mentioned before. 
On the ground he shall describe a hexagon by means of red 
sandal and rice grains. He shall write tne mantra of Smara 
then, and write (the syllables) in the six corners. He shall then 
envelop it with the nine syllables and draw a triangle outside. 

71. In the Yantra written thus, he shall keep the vessel 
of the lamp made of gold or silver or copper if the other is not 
available. 

72. The vessel may be made of bell metal or clay. The 
best one is of metal (iron) and is used at the time of death. 
For the rites of Santi (peace and quiescence) powdered green 
grain shall be used (i.e. pasted and made into a vessel). 
In the case of alliance powdered wheat is used. 

73. If the ghee taken is a thousand palas, the vessel must 
be of hundred palas; if the ghee is ten thousand palas the vessel 
should be of five hundred palas. 

74. If the ghee is seventyfive palas the vessel is of sixty 
palas. If the ghee is three thousand palas, candied sugar and 
the vessel must be of corresponding number of palas, 

75. If the ghee is two thousand palas the vessel must be 
of two hundred palas. If the former is of a hundred palas the 
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vessel must be of fiftytwo palas. On the other situations also 
he shall calculate it similarly. 

76. In the permanent lamp the vessel is of three palas 
and the ghee one pala. After installing the vessel thus he shall 
drop the wicks taken from threads. 

77. The number of wicks must be one, three, five, seven 
orany odd number calculating according to the tithis; the 
number of wicks may go up to a thousand. 

78. The cow’s ghee filtered with a pure cloth shall be 
poured therein. It may be a thousand palas if the matter is 
serious and a tenth of it if the matter is less serious. 

79. The éalàkà (rod to stir the wick) must be made of 
gold or other metal. It shall be beautiful. Its length may be 
sixteen, eight or four anigulas. The tip must be pointed and the 
root very thick. 

80. He shall putit into the vessel after leaving four 
angulas in the southern direction. The tip of the rod may 
remain to the south, in the middle of the vessel or on the top. 

81. He shall fix an auspicious dagger therein with the 
point directed downwards and the handle to the south. One 
shall light the lamp there recalling Ganesa in mind. 

82. He shall place the jar to the cast of thc lamp in 
accordance with the injunctions in the mystic diagram of 
Sarvatobhadra or on a cight-petalled lotus made by means of 
rice grains. 

83. He shall invoke the overlord of kings therein. Thc 
intelligent devotee shall worship the emperor as before. Taking 
up water and raw rice grains he shall perform the sankalpa 
(ritualistic vow) in front of the lamp. 

*84-91. The mantra for the sankalpa rite of the lamp is 
being mentioned. It consists of one hundred and fiftytwo 
syllables. Om, am, hrim, sikha (vasat)and the syllables Kartta- 
viryarjunaya Mahismatinathaya (unto Karttavirya, the lord 


These verses give the milamantra for offering the lamp. It runs thus : 
“Om am hrim vagat Karttaviryarjunaya Máhitmatinátháya sahesrabahave 
sahasrakratudikgitahastàya Dattatreyapriyaya | Atrey&nusüyágarbharatnàya 
hrüm åm diparh grbàpa amukarh raksa raksa dustin nadaya nAdaya 
pitaya pátaya ghátaya ghátaya śatrūñňjahi jahi hrim om phrorh klirh svaha” 
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of Mahismati) sahasrabahave (unto one with thousand arms, 
and who is initiated into a thousand yajfias, unto one who is 
favourite to Dattátreya, unto the excellent son of Atri, born of 
the womb of Anasüyà, then say nabha (ha) alongwith agni 
(ra) vàmakarna (i) and indu (.). (ie. hrüm), accept this 
lamp, protect, protect such and such a one, destroy the wicked, 
fell them down and kill them, kill, kill the enemies, máyà 
(hrim), tara (om) own bija (phrom), klim, svaha. With this 
lamp facing the west—protect such and such a one, for thc 
bestowing of such and such a boon, then vàmanetra (i) along- 
with candra (.) and ākåśa (ha) (i.c. him, him), $ivà (hrim) 
the first letter of the Vcdas (om), kama (klim), Càmundà 
(vrirh), svaha, the tavarga and pavarga from ta to ma with 
bindu (.), then pranava (om) and svaha. 

Thus the mantra contains one hundred and fiftytwo 
syllables, Dattátreya is glorified as the sage of the Mahamantra. 

92. Amita (unmeasured) is the metre, the deity is 
Kárttaviryàrjuna. The mantra is the cause of attainment of 
everything. He shall perform the six angas by means of 
Camunda (vrim) endowed with six long vowels (i.e. vram, 
vrim, vrüm etc). 

93. After meditating on the deity and reciting the 
mantra, water shall be sprinkled within the end. The bija of 
Camunda is stated to be Half (ca) joined with Govinda (i) and 
bindu (.) (i.e. crim, but ra should be added.) 

*94. Thereafter, he shall repeat the nine-syllabled 
mantra in front of him for a thousand times. 

95. Tara (om), ananta (à) joined with bindu, maya 
(hrim), own bija (phrom) joined with vàmanetra (i), kürma 
(va) alongwith candra (.) and agni (ra) and Santi (i) (i.e. 
vrim), svaha, krorh, dhruva (ori). 

The sage is as mentioned before, the metre is aunustup 
and other things are as before. 


anena dipavaryena pascimabhimukhena, amukurh rakja amukarh varapra- 
dànàya hrirh hrirh hrirh om klirh vrirh svaha tari tharh dari dharh narh pam 
pharh bath bharh marh orh svaha. 

*This verse gives the nine-syllabled mantra. 

Om am hrith phrirh vrirh svàhà krorh orh. 
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96. After performing the japa of the king of mantras he 
shall read the kavaca. Thus the performer of the rite of 
offering dipa attains everything deserved. 

97. At the time of enlightening dipa one shall avoid 
inauspicious words. The sight of a brahmin there is glorified as 
the bestower of auspicious things. 

98. The right of Südras is of medium benefit, that of 
a Mleccha is conducive to death and bondage. The sight of 
mice and cats is defiled, that of cows and horses is pleasing. 

99. The evenly spread flame of dipa is conducive 
to realisation; if it is curved it causes destruction. If it produces 
sound it is the bestower of fear to the performer (of the rite); 
if it is dazzlingly bright, it is considered to be the bestower of 
happiness. 

100-103. If the flame is black it is conducive to the fear 
from cnemies; if it vomits (i.e. if there are jerks etc.) it is des- 
tructive of animals. If, by chance the vessel appears broken 
when the dipa-offering-rite is performed, the householder (who 
performs the rite) will pass away within a fort-night. If he 
has to use another wick, his task will be realised only after 
delay. If the dipa has to be changed the performer shall 
become one bereft of eyesight. If an impure thing is touched there 
will be sickness; if the dipa is destroyed there is fear from 
thieves. If a dog, a cat or mouse is touched. There will be 
fear from the ruler of the land. At the making of a vessel, 
the dipa made with eight palas is the bestower of every 
desire. 

104. Hence, the dipa shall strenuously protect us from 
obstacles. Till the conclusion of the rite, one shall observe celi- 
bacy and lie down on the bare ground. 

105. One shall avoid even the conversation with women, 
Südras and fallen persons. He shall perform the japa of the 
king of mantras of nine syllables, a thousand times on each 
occasion. 

106-108. The recitation of the prayer must be conducted 
every day especially| during mid-night. He who stands on a 
single foot in front of the dipa and repeats the leading mantra, 
a thousand times, at night, shall attain the desired things quickly. 
The series of rites must be concluded on an auspicious day and 
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the excellent brahmins must be fed. The priest shall sprinkle 
the performer (the householder) with the water from the jar 
and repeat the Mantra. The kartr (i.c. the householder who 
performs the rites) shall offer decent daksina (fees) for the 
purpose of satisfying the deity. 

109. If the preceptor is pleased the king, the son of 
Krtavirya grants the desired thing. He shall himself do 
everything at the behest of the preceptor or the preceptor 
cause him to do. 

110-112. O Narada he shall do so after giving him 
money etc. for the purpose of offering dipa. 

He who performs the rite of offering dipa without 
the permission of the preceptor and for realising his own 
desires can achieve it. At every step he will face only loss. 
"The most excellent of all ghee is that produced from cow (cow's 
milk); that from buffalo's milk is of medium benefit. Theoil 
from gingelly seeds also shall be like that; the ghee produced 
from the milk of goat etc. is the least one. In cases of ailments 
ofthe mouth and face, the devotee shall offer dipa with sweet 
smelling oil. 

113-114. For the purpose of destroying the enemies, he 
shall offer dipa with the oil extracted from white mustard seeds. 
If even after offering with a thousand palas (of ghee etc.) the 
object is not realised, he shall perform the rite concerning dipas 
three times. Then, even the most difficult task shall undoubtedly 
be fulfilled. 

115. Karttavirya is fond of dipas. Martanda (the sun 
god) is a lover of obeisances. Mahavisnu is one who likes 
eulogy and Ganeéa is fond of the tarpana (propitiation) rite. 

116. Durga is fond of worship (by means of floral offer- 
ing). Indeed Siva is one who likes ablution. Hence, in order to 
propitiate these respective deities those rites shall be respectfully 
performed. 
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Karttavirya Kavaca 


The narration of Kavaca (the protective prayer) of 
Karttavirya 


Narada said : 


1, Well done, well done, O highly intelligent one, O 
scholarly one, expert in all the Tantras, a procedure kept in 
Tantras has been mentioned to me by you. 

2. O highly blessed one, O store-house of mercy, I now 
wish to hear the Kavaca of Kárttavirya and Hanuman. Please 
recount it, 


Sanatkumára said : 

3. O leading brahmin, listen. I shall recount the extre- 
mely wonderful Kavaca of Karttavirya, through which he causes 
the fulfilment of the tasks when he is delighted. 

4-14. One shall meditate on Kárttavirya as follows : His 
great Cháriot resembles the thousand suns. It shines with diffe- 
rent kinds ofjewels. It contains brilliant flag-staff and banners, 
it is decorated with ten thousand horses. Its sound is as terrible 
as that of the Sarnvartaka cloud (of the great dissolution), the 
great umbrella that is lifted up has spread out like a canopy 
in the firmament. With the diverse kinds of weapons the great 
Chariot shines elegantly in which Karttavirya is seated steadily. 
He is large and elegant. He is adorned with a thousand arms. 
He holds strong bows with his left hands and with the others 
he holds arrows. He is bedecked with many kinds of ornaments 
such as coronet, necklaces, crown, shoulderlets, brace-lets, 
bangles, rings, belts round the belly, girdles, anklets and in 
various kinds of costly and shining ornaments. He has worn a 
coat of mail. Hc is a hero who appcars delighted with his lotus- 
like face. He makes the three worlds tremble by means of leo- 
nine roar of the twangs from the bowstring. He makes his 
enemies dwindle in number, He dispels all ailments. 

He is the bestower of all riches. He is served by the glory 
of victory. He bestows all good fortune, is gentle and 
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offers fearlessness unto his devotees. He has worn divine gar- 
lands and exquisite unguents. He is characterised by all auspi- 
cious marks. He is the lord standing amongst the chariot 
soldiers, clephant soldiers, cavalry men and foot soldiers. He is 
the granter of boons. He is the lord of emperors. He is the sole 
protector of all the worlds. He has the lustre of a thousand 
suns rising up simultancously. He has overwhelmed the three 
worlds by means of his glory, renown and great riches origi- 
nating from Yogic powers. He is the glorious discus of Hari 
that has partially incarnated on the surface of the earth. 

After meditating deeply on the deity as one with one’s 
self he shall utter the raksà mantra. 

15-16. Let the five forms of his angas protect me. They 
are as refulgent as crystals. The heart etc. (hrdayadi) with 
their shining forms all over and lying in corners (i.e. quarters) 
agni (south-east), Iéa (north-east), asura (south-west) and vàyu 
(north-west) (protect us). They have the conch, the leather 
shield and the sword in their hands. Their strength, overlord- 
ship, powers, ability and physical bodies are unobstructed. 

17. May the deity accompanied by the Saktis called 
Ksemarnkari (the cause of conferring security protect the quarter 
east of mine. His weapons are the arrows and the bow. He is 
the destroyer of the groups of thieves. 

18. May (the deity) accompanied by Srikari Sakti (that 
which causes prosperity and glory) protect the southern direc- 
tion. He is glorious. He holds the arrows and the bow. He is 
the dispeller of the fear from pestilence. 

19. May the deity accompanied by the Sakti called 
Mahàva$yakari (the great enchanter and charmer) protect my 
western quarter. He is the destroyer of all enemies. He is the 
bearer of great arrows and bow. 

20. May the deity accompanied by Yaéahkari (the 
cause of renown and fame) protect my south-eastern direction. 
He is the destroyer of the groups of demons. 

21. May the lord armed with the bow and accompanied 
by Vidyakari (the cause of learning) protect the south western 
direction. He is the remover of great misfortune. 

22. May the lord accompanied by Dhanakari (the cause 
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of wealth) protect mein the north-western direction. He is the 
destroyer of all sins. He holds arrows and bow. 

23. May the deity accompanied by Ayuhkari (cause of 
longevity) protect my north-western direction. He is glorious. 
He is the destroyer of great fear. He holds the bow and arrows. 

24. May the deity accompanied by Vijayaéri (glory of 
conquest) protect my upper direction. He is the lord himself 
holding the thousand-spoked (discus). He is the person striking 
terror into all wicked ones. 

25. May the holder of conch accompanied by Sumahà- 
Sakti (the very great power) protect my lower direction. He is 
the sun in piercing the darkness of misery. 

26. May he who is endowed with great yogic power, who 
is the lord of great yogins and who has all the quarters as his 
sphere protect me all round. He is the bearer of the lotus. 

27. These mürtis (forms) are red in colour, They wear 
red garlands and garments. Thcy are the principal deities and 
are stationed separately and severally in excellent chariots. 

28. The Saktis have lotus in their hands. They resemble 
blue lotuses. They wear white garlands and garments. They 
look brilliant with well-smeared tilakas( marks on the forehead) . 

29. May Indra and others who possess great strength 
and arestationed in their respective quarters, who are the 
leaders of his attendants and who have their own vehicles, 
weapons and ornaments, protect me. 

30. All his Avarana deities (attending deities) have been 
mentioned. They may protect me from all directions with all 
their strength. 

31. May those wish-yielding heavenly trees (the deities 
in that form) stationed in the form of brilliance, protect me in 
the heart, in the belly, in the umbilicus, in the stomach and 
in the region of the private parts. 

32. May those great syllables (matrkas) in the form of 
highly brilliant mantras protect me from other quarters. By 
their pervasiveness may they protect me from the sole of the 
feet to the head. 

33. May Karttavirya protect the head. May Haihayeé- 
vara (the Lord of Haihaya) protect the forehead. May Sumukha 
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protect my month. May he who pervades the three worlds, 
protect the ears. 

34. May Sukumara (the gentle one) protect the skin. 
May Dhanurdhara (the wielder of the bow) protect the pair of 
of eyebrows. May Pundarikaksa (the lotus-eyed) protect the 
eye. May Gunakara (the store-housc of good qualities) protect 
my nose. 

35. May Brahmajüeya (comprehensible only to Brahma) 
ever protect the lips. May Kavi (the poet) protect thc teeth. May 
Sarvasastra Kaladharin (one who possesses all scriptural lores 
and arts) protect the tongue. 

May Avyaya (the unchanging one) protect the chin. 

36. May Dattatreyapriya (the favourite of Dattatreya) 
protect the neck. May Rajakulesvara (the lord of the Royal 
family) protect the shoulders. May Daáàsyadarpaghna (the 
destroyer of the arrogance of ten-headed Ravana) protect the 
arms. May Mahabala (one of great strength) protect my 
heart. 

37. My vidvan (scholarly one) protect my belly. May 
Parapurafijaya (the conquerer of the city of the enemy) protect 
the chest. May Sarvarthada (the bestower of all riches) protect 
the hands. May Jagatpriya (one who is the beloved of the 
world) protect the tips of the hands. 

38. May Revambulilasamdrpta (one who proudly sports 
about in the waters of Reva) protect the stomach. May vira 
$üra (the hero and the valorous) protect my navel. May 
Sarvadustahà (the destroyer of all wicked ones) protect my 
sides. 

39. May Sahasrabhujabhrt (one who has a thousand 
arms) protect my back. May Saptadvipadhipa (the lord of seven 
continents) protect the hips. May Mahismatinatha, the lord of 
Mahismati protect the thighs. May Bhuvah Vallabhah (the 
lover of the earth) protect the knees. 

40. May viradhipa (the lord of the heroes) protect the 
calves. May Manojava (one who has the speed of the inind) 
Protect the feet. May Sarvayudhadhara (the wielder of all 
weapons) protect all limbs and all vulnerable joints. 

41. May Sarvadustantaka (the annihilator of all wicked 
persons) protect the body consisting of eight dhatus (fluids of 
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the body). May Sarvasistestada (the bestower of the desired 
object unto all good people of disciplined behaviour) protect the 
ten vital airs, the lords of life. 

42-43. May vasikrtendriyagrama (one who has control 
over sense-organs) protect all my senses. May sarvalokanathe- 
$vare$vara (the lord of the chiefs of all the rulers of all the 
worlds), protect all those spots within or without me that have 
not been mentioned. This body enveloped by the kavaca 
becomes more durable and powerful than thunderbolt. 


44. May I become free from fear and liberated from 
hundreds of obstacles after tying up this kavaca of the ruler of 
Haihaya, which is divine and unbreakable. 

45-50. I move about during the days and nights with 
my mind free from fear. I move about in the Royal highway, 
in an impassable road infested with thieves and others, in the 
rough inaccessible and terrible forests, in the forest fire, in 
the mountain caves, in the battle, when being attacked by 
weapons, in caves frequented by lions and tigers, in places full 
of hazards, at the time of dusk, in the palace, in the hot discus- 
sion, in the ocean with large undercurrents, on the banks of 
rivers, in a land full of enemies and overrun by plunderers and 
robbers, when the robbing of all possessions is imminent when 
the life is in danger, when attacked by diffcrent kinds of fevers 
and ailments, when harassed by ghosts and evil spirits, when 
afflicted by pestilence and evil dreams, when betrayed, when 
there is physical or mental distress and agony, when there is 
impediment of every sort blazing like a flame. 

51-55. Let there be no fear unto me covered with this 
kavaca. Let the Maharatha (the heroic warrior) with thousand 
strong arms prevent all those who come to rob us of our 
wealth. May the son of Karttavirya bind them with the thousand 
nooses brought by his hands. (The enemies) are very invincible. 
May he obstruct their movement and efficiency. May the crest- 
jewel of all kings defeat those who are inimica! to us. May he 
pierce them with thousand goads, and cut them with a thousand 
arrows. May Kamaleksana (lotus-cycd) destroy all wicked ones 
beginning with thieves. May he smite them with thousand 
swords and suppress them with a thousand ironclubs. May the 
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wielder of thousand and thousand-spoked discuses terrify them 
with the sound of his conch. May the direct incarnation of Hari 
protect everything belonging to me. 


56-63. O Karttavirya of great prowess, O destroyer of all 
wicked ones, destroy, destroy the wicked thieves cverywhere and 
forever. O slayer of the wicked, why do you sleep ? Why do 
you delay? Why do you stop? Get up, save us from all 
dangers and fears as though we are your sons. May all these be 
destroyed viz. those who are thieves and removers of wealth, 
those who are violent, those who are inimical to us, those who 
insti] fear in good men, the wicked and the deceitful ones, those 
who are evil-minded defiled kings of wicked hearts, wicked and 
sinful ministers, those who spoil the work of others those 
knavish enemies, those who are the five deceitful persons among 
looters of everything, the Mlecchas (outcastes) who inflict great 
pain, the stealthy Südras, those who commit arson, those who 
administer poison, those who cheat others, those armed with 
weapons, sinners of wicked activities, those who give pain, those 
whose intellect is depraved, those who indulge in fraud and artifice, 
those who go astray along evil paths, those who instil fear in 
others in various ways, those who are engaged in finding out the 
weak points in others and those who are attempting to harass 
us. May all these be struck down by the noise of the great 
conch of Karttavirya. May all those be dissolved suddenly. May 
they be deluded even from a great distance. 


64-77. May all these be destroyed viz. Danavas, great 
Daityas, Yaksas,  Ráksasas the ghosts of great strength, 
Bhitaraksasas, Brahmaraksasas (a ghost of a Brahmin who led 
an unholy life), epileptic fits, evii planets, the great swallowers 
of blood, Vetalas (vampires), Guhyakas (demigods who attend 
kuvera) Gandharvas, Apsarasas, Siddhas, Devas, Dakinis 


l. Sudruta gives the names of different Grahas, 

see utlaratantra, chapter 27. The names are : 

1. Skanda 2. Skandépasmara, 3. Sakuni, 4. Revati, 5. Piitand, 
6. Andhapütand, 7. Sttapiitand, 8. Mukhamandika, 9. Pitygraha, The text gives 
the account of how they take hold of the baby and the characteristic marks, 
by which the expert physician can ascertain which of the above evil spirits 
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(witches) with noses as large as trees, the ghosts, the 
Ksetrapalas (the guardians of fields) the Vinayakas (the 
impeding deities), the great tigers, the great clouds, the 
devils with the size of huge horses, huge elephants, the 
great lions, the great buffalocs, those of the from of bears, 
boars, dogs, monkeys, and owls, those with the heads of huge 
camels, donkeys, cats, serpents, cows and bulls, great animals 
of diverse forms and sizes, those who cause thousands of pains 
and griefs, those who bring about different kinds of sickness, some 
small, some very terrible and serious like the gaseous, the beleous, 
the phlegmatic and those having all the humours deranged, the 
great evil planets belonging to Maheávara, Visnu and Brahma 
the cruel ones belonging to Skanda, Vinayaka and Pramatha 
and Guhyaka which are greatly inimical and terrible. The terrible 
pestilence, small poxes, the great fevers of a single day, tertiary 
or of four day recurrence, those that happen every fortnight, 
or month, those that recur half-yearly or yearly, those terrible 
fevers without any remedy, the great calamities indicated by 
dreams, the evil planets producing evil dreams ,the different devils 
such as the Kusmandas, Jrmbhikas, Bhaumas, Dronas, Sànnidhya 
Vaficakas (those who cheat with their presence), the Bhramikas 
(those who cause whirling), the removers of vital breaths, the 
evil spirits affecting children, those who exercise evil influence 


is exercising evil influence over the baby. Dattanácárya, the commentator of 
the text, gives a mantra for propitiating Skandagraha in his commentary. 

Susruta says that these Grahas nine in number, some of which are male 
and others female, were born out of grace of Siva, Umd and Agni to protect 
the child Kérttikeya when he was lying in the reed forest. It should be 
remembered that these Skandagrahas are not identical with Skanda, the great 
commander of Devas, but are his attendants who are always trying to 
find fault with others and when they find any they take a hold over them, 
for which the name graha is given to them. 

Sufruta gives some more names of Grahas and classifies them into eight. 
They are as follows : 1. Decagraha, 2. Asuragraha, 3. Gandharvograha, 4. Yaksa- 
graha, 5. Raksograha, 6. Pitrgraha, 7. Bhujahga graha, B. Piíácagraha. 
They exercise evil influence over persons who take little care of remaining 
pure in body and mind during a particular tithi and the conjunctions of the 
day and night. 

"The Kavaca of Kérttavirya is given in the udddmarefvara tantra and is quoted 
in Prdyatosapi (pp. 252-256). In Prépalosapi we have some additional verses in 
the last portion but we do not find them in our present text. 
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over the mind and the senses and overpower them, the tumours 
that are caused by the great planets, the partakers of oblations 
who take huge quantity of food, those who feed on corpses, those 
terrible beings that move about during day time, those who 
stalk about during the nights, and those that move about during 
dusks, those that are mad and those that are not mad which 
attempt to harass nie—May all these be struck by the arrows 
discharged from the bow of Karttavirya. May they be destroyed 
in their thousands with their strength, power and endeavour 
shattered. 

78-84. May these spirits be destroyed viz. serpents, great 
snakes, those who lic in the crevasses of great mountains, black 
pythons, those with huge fangs called great Ajagaras, Ananta- 
Sülikas etc. (having endless pikes), who have poison in their 
fangs and that are very frightful, those thathave many hundreds 
of heads, those terrible ones with broken tails, extremely 
poisonous leeches, scorpions with radiant tails, those poisonous 
serpents emitting poison in their very breath, those that are 
called great Hálàhalas, aquatic serpents, aquatic pythons, 
crocodiles under water, tortoises, fishes with poisonous tails, 
those other denizens under watcr, those that are born in water 
or the surface of the earth, those that have accidental poison 
and those that are extremely poisonous, those with hidden forms, 
those with concealed poison, the mice, the domesticated mon- 
gooses, other terrible animals with great or small quantity of 
poison in them, those who destroy the body and the vital 
breath and those who desire to harass us. May these be split 
asunder by a thousand swords of Karttavirya. Let them perish 
even from a great distance with their sense-organs and 
adventurous spirit impaired. 

85-90. May these be destroyed viz. men, animals, bears, 
monkeys in the forest regions, lions, tigers, Loars, buffalocs, and 
other great animals, the elephants, horses, the wild oxen, the 
donkeys, the fabulous eight-footed Sarabhas, wolves, dogs, 
rhinoceros, white cats, jackals eager to be in their dens, hares, 
vultures, garudas and other birds, Bhcrundas (species of wild 
birds), crows, eagles, swans, and other types of Lirds, the 
oviparous and viviparous beings, the sweat-born oncs, in fact 
all those different types of beings which desire to attack us 
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during twilight, by day or by night—May all these be shattered 
by the thousand maces of Karttavirya. May these perish with 
their movement and prowess impaired. 


91-95. May all these be destroyed, those who bestow 
harm, those who are deccitfu! cheats, those who bring about 
death, extermination, uprooting, hatred and fascination, those 
who commit breach of trust, the wicked men who hate their 
masters, the wicked ones who ain themselves with weapons, 
the sinners, who take away (treasures), those who burn, those 
who hit, those who administer poison, those who inflict wounds 
with weapons, those who torture others, those who take 
Possession of fields, wealth etc. by force and those who imprison 
and terrify in many ways, the various sorts, of itis (disasters), 
the evil beings, those things that desire to find a weak point 
for an attack—May all these perish from distance. May they 
be shattered by the thousand cakras of Karttavirya. May their 
strength and adventurous spirit be destroyed. 


96-101. At the behest of Karttavirya who is the lord of 
Yogins of unmeasured splendour, may all these be gentle and 
Pleasing at all times viz. the clouds, the lightening, the 
thun'lerbolts, the bright and terrible whirlwinds, the falling 
metcors, the terrible weapons of Mahendra (i.e. thunderbolts), 
Sun, Moon, Mars, Mercury, Jupiter, Venus, Saturn, Rahu and 
Ketu, the terrible stars and signs of zodiac, tithis, transits, 
months, ycars, leading Yugas, the leaders of Manvantaras, 
Siddhas, sages, yogic powers and achievements, the treasures, the 
Rk, Yajus, Sàman, Atharvan, the sacred fire, the seasons, 
the guardian deities, the Pitrs, the bands of deities, the sixty- 
four lores in three worlds—those that have been recounted here 
and those that have not been recounted—may all these be 
gentle unto us. May they be pleasing tó us always and at all 
times. 

102-114. (The hundred and eight names) Karttavirya- 
juna, Dhanvin (having a bow), Rajendra (leading king) 
Haihaycévara (Lord Haihaya), Dagasyadarpaha (The dispeller 
of the arrogance of the ten-headed Ravana) Revabaladrpta 
(one who is proud of his sports in the Revi) Sudurjaya (who 
is very difficult to be conquered), Dubkhahà (the destroyer of 


I1I.77.114. 1099 


miseries), cauradamana (one who suppresses thieves) Rajaraje- 
$varaprabhuh (Lord and ruler of the kings of kings), Sarvajfia 
(omniscient), Sarvada (one who bestows everything), Sriman 
(glorious one) Sarvasistestada (one who bestows everything 
desired by (the disciplined one), Rajacidamani (crest-jewcl of 
kings) yogin, Saptadvipadhinayaka (the overlord of the seven 
continents, Vijayin (the victorious), Visvajit (one who conquers 
the universe), Vagmin (fluent in speech), Mahagatic (one whose 
gait is large), Alolupa (one who is not greedy or covetous) 
Yajvan (performer of yajiias) Viprapriya (one who is fond of 
brahmins), Vidvan (scholarly), Brahmajiieya (one who is 
comprehensive only to Brahma) Sanatana (the eternal one) 
Máhismatipati (the lord of Mahismati), Yodha (Fighter), 
Mahakirti (one of great fame) Mahabhuja (one of great arms), 
Sukumara (very gentle and tender), Mahavira (Great hero), 
Márighna (destroyer of pestilence), Madireksana (one of 
fascinating eyes), Satrughna (slayer of foes), Sàévata (perma- 
nent), Süra (heroic), Sankhabhrt (one who holds the conch), 
Yogivallabha (A lover of Yogin’s) Mahabhagavata (great 
devotee of the lord), Dhiman (Intclligent), Mahabhaya- 
vinasana (destroyer of great fear), Asadhyavigraha (one whose 
body cannot be achieved (by others), Divya (Divine) 
Bhavavyaptajagattraya (who has emotionally pervaded the 
three worlds), Jitendriya (one who has conquered the sense 
organs), Jitarati (one who has conquered the enemies), Svac- 
chanda (one who goes as he pleases), Anantavikrama (one of 
endless exploits), Cakrabhrt, (one who holds the discus), 
Paracakraghna (destroyer of the armies of the enemies) 
Sarhgramavidhipijita (one who is worshipped in accordance 
with the procedure of battles), Sarvasastrakaladhari (one who 
Possesses all lores and arts), Virajas (one devoid of Rajasguna,), 
lokavandita (one who is saluted by the whole world), Vira 
(Heroic), Vimalasattvadhya one who possesses the sattva guna 
devoid of impurities), Mahabalaparakrama (one of great 
strength and exploit), Vijayasrimahamanya (one who is highly 
honoured by the glory of conquest), Jitarin (one who has 
conquered the enemies), Mantranayaka (leader of the mantras), 
Khadgabbrt (one who holds swords), Kamada (one who 
bestows desires), Kanta (shining onc). Kalaghna (destroyer of 


1100 Nérada Purana 


kala), Kamalcksana (the lotus-eyed), Bhadravadapriya (one 
who is fond of gentle reasoning), Vaidya (Physician), Vibudha 
(great scholar), Varada (granter of the boon), Vasi (one who 
controls all), Mahadhana (one of vast great wealth), Nidhipati 
(Lord of treasures), Mahayogi (great Yogin), Gurupriya (fond 
of the preceptor), Yogadhya (one possessing yogic power), 
Sarvarogaghna (remover of all ailments), Vijitakhilabhitala 
(one who makcs the whole world conquered), Divyastrabhrt 
(one who holds divine weapons), Ameyitma (one whose soul 
cannot be measured), Sarvagopta (Protector of all), Mahojjvala 
(excessively shining one), Sarvayudhadhara (one who holds all 
weapons), Abhistaprada (one who grants the desired object), 
Parapurafjaya (one who conquers enemies’ cities), Yogasiddha 
(one who has realised yogic powers), Mahakaya (one with a 
huge body), Mahav;ndagatadhipa (Lord of hundeals of great 
hosts), Sarvajüànanidhi (Storchouse of all knowledge), 
Sarvasiddhidanakrtodyama (one who attempts to gift away all 
siddhis). 


115. By mentioning these one hundred and eight names 
(the devotee shall complete the püjà). May the ten mürtis 
spreading over ten directions protect me. 


116-121. May all the scnsc-organs be normal and 
healthy, may I always have peace. May the remaining light 
mürtis shine with their valour and exploit. May the deities 
stationed in the southeast, southwest, northwest and northeast 
Corners always protect me. May I have happiness without 
impediment, health and absence of defeat. Let me have loss of 
misery, absence of obstacles, flourishing progeny, rise of 
happiness, acquisition of desire, excess of welfare, absence of 
contrariety, absence of ailment, absence of laziness, fulfilment of 
desire, loss of death, rise in strength, loss of fear, attainment of 
renown, splendour, learning, prosperity and great glory. No 
article of mine shall be destroyed or lost. Let there be the 
regain of the lost possessions. 1 must have longevity, delight in 
the mind, tenderness and gentleness and everything desirable. 
I shall possess great efficiency and the ability to withstand any 
onc and the status of being invincible. May all these things 
befall me by glorifying Karttavirya, the lord of Haihaya. 
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122-124. He who reads or learns this kavaca of 
Karttavirya shall attain his desires. It increases merits. It 
subdues sins. It destroys injuries. It yields peace unto all. 
Itis a secret. It is destructive of fear. It grants success 
to men. It is auspicious and it accords all riches. The devotee 
shall see again the wealth of cattle etc. taken away by thieves. 

125. (If the devotee sees that his cattle and other wealth 
has been taken away by the thieves) he shall then repeat the 
mantra seven times at night in this that within seven days he 
regains all the articles lost. 

126. If the man faces the east and repeats the Mantra 
twentyseven times he shall be able to withstand the hosts of 
enemies resembling Devas and Asuras. 

127. During arguments and quarrels of terrible nature, 
he who reads this five times, shall surely be victorious. He will 
never court failure. 

128. In the course of affliction due to any sickness the 
devotee shall read this (kavaca) three or five times. He is then 
not afflicted by sickness, death, vampires, goblins or ghosts. 

129. For the purpose of liberation from bondage one 
shall recite this twelve times during the night. There is no 
doubt about this that the man in bondage is liberated within 
three days. 

130. By means of the same procedure in the activity of 
achieving anything even the inaccessible can be achieved by the 
most excellent of the knowers of the mantras within seven days. 

131. At the time of setting out on a journey a man 
shall read this Kavaca, then he will not have anything to fear 
from wicked thieves, tigers etc. or from enemies. 

132. A man shall sprinkle handfuls of water over his 
body even as he recites this kavaca. He is not then harassed 
due to krtyàs (evil influence ofa mantra), poisons, ailments or 
swellings. 

133-137. The following twelve names of Karttavirya must 
be repeated always. viz. Karttavirya khaladvesi (beater of the 
wicked) Krtaviryasuta (son of krtavirya), Bali (the strong), 
Sahasrababu (one with a thousand arms), (atrughna (slayer of 
enemies), ~Raktavasas (Red-garmented), Dhanurdhara (one 
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who holds the bow), Raktagandha (one having the smell of 
blood), Raktamalya (Red-garlanded), Raja (king), Smartuh 
Abhistada (one who grants the desired benefit unto one who 
remembers). He who recites these twelve names becomes 
wealthy. People will always be subservient to him. O brahmin, 
the discus of the noblesouled Visnu shal] always protect the 
person who always serves the incarnation of the glorious 
discus. O brahmin, this kavaca has been heard by me from the 
leading sage, Dattatreya. It is now recounted to you. It is the 
bestower of everything desirable. Hold and retain this. 


CHAPTER SEVENTYEIGHT 


Hanumat Kavaca Nirfipanam 
(The Kavaca of Hanuman) 


Sanat Kumara said : 

l. O leading sage, the kavaca of Karttavirya has been 
recounted to you. Now listen to the kavaca of Maruti 
(Hanuman) that destroys delusion and brings about victory. 

2. By wearing it, all harassments perish instantancously. 
There is no doubt about this that every misery originating from 
goblins and ghosts perishes. 

3. Once, I had been to Ánandavanikà forest to see Rama, 
the formost among those who delight others and meditating 
on his pure self. 

4. After bowing down to Rama who is the lord of Rama 
(Sita) and having worshipped the lord of heaven, I occupied 
the seat pointed out by him, in front of him. 

5. There, on being asked by me the leading king Sri 
Rama himself told me eagerly everything that happened ending 
with Ràvana's death. 
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6. Thereafter at the end of the narration of the story, 
the lord gave me the kavaca of Hanuman. I shall recount it to 
you. It should not be disclosed to anybody. 

7. In view of his considering Hanumàn asa child 
of his, Sri Rama pointed out this Kavaca that will surely 
be the bestower of worldly pleasures and salvation, this kavaca 
of the son of Afijana. 

8. May Hanuman protect me from the east, Pavanàt- 
maja (son of wind-god) from the south. May the slayer of Aksa 
protect me in the west and may Sagarataraka (one who has 
crossed the ocean) protect me in the north. 

9. Let the beloved son of Kesari, the leader of monkeys 
protect the upper region, let the devotee of Visnu protect me 
below and may Pavani the son of the wind-god protect me in 
the middle. 

10. May Lankadahaka (one who burnt Lanka) protect 
me continuously from all mishaps. May the minister as Sugriva 
protect my head. Let the son of Vàyu protect my forehead. 

11. May Mahavira continuously protect me in the middle 
of the cyebrows. May the lord of monkeys the remover of 
chàyà (shadow of Sita) protect the two eyes. 

12. May the servant of Srirama protect the checks and 
the roots of the ears. May the son of Afijana protect the tip of 
thenose, may Harigvara(lord ofthe monkeys protect the mouth. 

13. May the enemy of Daityas protect the neck, may the 
conqueror of the enemies of Devas protect the shoulders, may 
Mahátejas (one of excessive refulgence) protect the arms, 
Caranayudha (one having the feet as weapons) protect the hands. 

14. May Nakhayudha (one who has his nail as his wea- 
pons) protect my nails, may the lord of monkeys protect the 
belly, may Mudrapahari (who carried Ràma's signet 
ring) protect the chest, may Bhujayudha (one with his arms 
as weapons) protect the sides. 

15. May Lankanirbhafijana (the demolisher of Lanka) 
continuously protectat the back. May Sri Rama Bhakta(devotee 
of Sri Rama) protect the umbilicus and may Anilàtmaja (son 
of wind-god) protect the hips. 

16. May Mahàprajüa (the highly intelligent one) 
protect the "private parts, may Atithipriya (one fond of guests) 
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protect the buttocks, may Lankaprasadabhafijana (one who 
breaks the palaces in Lanka) protect the thighs and knees. 

17. May the excellent monkey protect the calves, may 
Mahabala (one of excessive strength) protect the heels, may 
Acaloddharaka (the uplifter of the mountain) and Bhaskarasan- 
nibha (one who resembles the sun) protect my feet. 

18. May Sattvadhya (one possessing stamina) protect the 
limbs, let him protect the toes always. May Mahasira (the great 
hero) protect the parts of the face. May Atmavan (self- 
possessed one) protect the hands. 

19. May the monkey, son of the wind-god protect us 
day and night in the three worlds whether we are standing, 
going, seated, drinking or eating. 

20-23. May the glorious son ofthe three-eyed lord, may he 
ofthe most excellent quality, protect me. Whether I am erring or 
not erring or lying in the thick forest or in water, whether 1 am 
in the dry land or in the atmosphere, whether on the mountain 
or in the ocean, whether on fire or on a tree, during war orina 
terrible danger, may Virátrüpadhara (one who assumes the 
huge cosmic form) protect us. May the lord protect us from 
the witches, Dakini, Sakini etc, pestilence, Kalaratri (Black 
Night) and Maricikà (mirage), may the Vibhu (all pervading 
lord) protect me from Pisacas (ghosts and ogresses when I lie 
down. May the intelligent Divyadehadhara(one who has assum- 
ed divine lobies, Sarvasattvabhayankara (one who is terrific of 
of all animals), Sadhakendravana (one who protects a leading 
aspirant) protect me always in everything. 

24. May Sarvarüpa (the omniformed), Sarvajiia (the 
omniscient) Srstisthitikara (the cause of creation andsustenance) 
protect me. On seeing his terrible form ali terrible fellows run 
away. 

25. He is Brahmà himself. He is Visnu himself. He is 
lord Maheávara himself. He is stationed in the solar disc. He 
is the bestower of glory. May he protect me in the three units 
of time. 

26-27. He is devoted to Rama. May he always protect 
the leading Sádhaka. On hearing his voice the Daityas, Dana- 
vas and Raksasas, the non human beings and animals, 
the mobile and the immobile beings become terrified or free 
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from fear as befitting their own actions. In every Kalpa many 
holy stories about him are heard circulated. 

28-30. Whatever is seen as the outcome of the creation 
of vidhatr (Brahma) or Dhatr (creator) himself, you shall know 
that to be pervaded by the form of the monkcy; the unsullied 
supreme spirit. I am he who is the lord. I am my own (?). I 
myself am anu (the minute of being) and brhat (the largest 
being). I am of the form ofRk Yajus and Sàma. I am the 
threefold pranava. Iam the sacrifice. By means of Atmasamadhi 
(ecstatic trance) I bow down to it, to myself, to every thing. 

31. I bow down tə him who holds many and infinite 
cosmic eggs, whose form is that of Brahman who is of the 
nature of samirana (the wind god) and whose form is that of the 
Atman. 

32. Obeisance unto Hanuman, obeisance to the son of 
the w'nd god; obeisance to the devotee of Sri Rama, obeisance 
to the great $yàma (dark-complexioned lord.) 

33. Obeisance to the heroic monkey, who brought about 
the alliance with Sugriva, who crossed the greatoccan and who 
burned the whole of Lanka. 

34. Obeisance unto him who dispelled the sorrow of 
Sita, who carried Rama’s signet ring, and who is the cause of 
Ravana’s end. Obeisance unto Sarvottaratman (one who is of 
the form that is greater than everything). 

35. Obeisance, obeisance unto the cause of destruction of 
the sacrifice of Meghanada. Obeisance unto the destroyer of 
the Asoka grove; unto the bestower of victory. 

36. Obeisance unto the heroic son of the wind god, un- 
to him who passes the sky, unto bim whocut off the head of the 
chief watchman ofthe grove, unto him who smashed down the 
palaces in Lanka. 

37. Obeisance unto you, the messenger of Rama unto 
him whose complexion is like that of shining gold, unto him who 
has a long tail and unto him who had contributed to the 
success of Saumitri (Laksmana). 

38. Obcisance, unto the slayer of Aksa, unto him who 
warded off the miraculous weapon of Brahma, unto him who 
removed the wound ‘caused’ by the great ‘Sakti’ in the body of 
Laksmans. 
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39. Obeisance, obeisance unto the slayer of the Raksa- 
sas, the enemies and evil spirits. Obeisance, obeisance unto the 
delighter of the groups of heroic bears and monkeys. 

40. Obeisance unto you the destroyer of the soldiers in 
the enemy army, unto the destroyer of weapons and missiles. 
Obeisance, obeisance unto the destroyer of poison, enemies 
and fear. 

41. Obeisance unto the destroyer of fear from great 
enemies, unto the sole cause of protection to the devotees, unto 
him who benumbs (i.e. nullifies) the mantras urged by others 
as well as those who chant the mantras. 

49. Obeisance, obeisance, unto him who causes rocks to 
floaton water, unto him who swallows the disc of the rising sun, 
unto the remover of misery. 

43. Obeisance unto the terrible one turning nails for 
weapons, unto one who uses his teeth as weapons, unto the 
traveller in the sky, unto Sarva (Siva i.e. Hanumàn who is an 
incarnation of Siva), obeisance unto you of adamantine body. 

44. Obeisance unto one who is stationed in every village, 
unto one who seeks the death of goblins and ghosts, obeisance 
unto one who has the weapon of the mountain placed in his 
hand, upto one who is the weapon of Ràma. 

45. Obeisance unto you with the lion cloth as the sole 
garment, unto one who is devoted to Rama (engrossed in 
devotion to Ràma) unto one who isthe sun in the southern 
region, unto one who appears as the rising moon unto the good. 

46. Obeisance unto the destroyer of the pain due to the 
wounds from Krtyas (evil influence of mantra), unto the remover 
of all pain, unto one who offered alliance and caused the victory 
of Partha (i.e. Arjuna) in the battle at the behest of his 
Master. 

47. Obeisance unto one who contributes to the success of 
devotees, in the divine arguments and in battle, unto one who 
produces the Kilakilarava (a sound expressive of joy) and unto 
onc who produces terrible sounds. 

48. Obeisance unto one who causes the sarhstambhaja 
(steady and stunned state) of all fevers and ailments; unto the 
remover of terror; unto one who is particularly satisfied with 
the diet of the fruits in the forest. 
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49-52. Obeisance unto you who caused the construction 
of the bund in the great ocean by means of rocks, 

Thus, O brahmin, the auspicious kavaca of Maruti has been 
recounted, This should not be imparted to anyone and every onc. 
It must bestrenuously guarded. This must be written by means of 
the eight fragrant things. He who wears this kavaca round his 
neck or on the right arm becomes victorious at every step. Of 
what avail is much talk if it is practised a hundred thousand 
times reverentially and repea:ed ? He will achieve even the 
impossible and the unachievable. 


CHAPTER SEVENTYNINE 


Hanumaccaritram 
(The Story of the life of Hanuman) 


Sanatkumdra said :— 

1. Henceforth, Ishall mention another thing that destroys 
sins viz. the life story of the son of Vayu. It is the story that 
has been recounted to his own people by Rama, the resident of 
Anandavana. 

2. Let my devotion, the devotion of Sri Ramacandra 
be a lasting one to Hanuman who possessed of a huge body as 
soon as he was born and who was well reputed for his prowess. 

3. O Kumiraka (i.e. Sanatkumara) even as I recount the 
story of Kumara (theson i.e. Hanuman), listen to it attentively. 
It is the story that dispels the sins of those who listen to it 
and those who read it. 

4. O Brahmin, I wish for the constant contact with my 
companion, in the form of a monkey. It isa secret in my abode 
in the excellent grove called Anandavana. 

5. Many male and female friends of mine surround me 
here. They are devoid of ailments. They sport about here always, 
manifestly and secretly. 


1108 Narada Purana 


6. I shall reveal unto you with great delight of my mind 
the secret incident that befell me in the course of a certain 
incarnation of mine. 

7. Formerly, in the abode of King Dagaratha I had mani- 
fested myself. O sage, I manifested in the form of Caturvyüha 
(group of four) in his thrce wives. 

B. Thereafter, within a few ycars Visvàmitra the leading 
brahmin, came there and requested my father the king. 

9. The righteous-souled king sent me to the Siddhasrama 
in the forest along with Laksmana in order to destroy the 
Yaksas and Raksasas. 

10. After going to the Ásrama (hermitage) we destroyed 
Subahu and Marica who were defiling the hermitage. The sage 
became delighted then. 

11-16. He gave me a set of weapons. He permitted me to 
stay there, for a month. Then the intelligent son of Gadhi, 
knowing the future affairs took us eagerly to Mithila. There he 
showed us the bow belonging to Rudra. By breaking the bow I 
won his (King of Mithilà's) daughter Sita who was held as 
the prize and was comparable to celestial women. On the way 
I dispelled smilingly the arrogance of the scion of the family of 
Bhrgu. Afterwards, I came back to Ayodhya, the city of my father. 
Then realising that I have a place in the mind of the subjects, 
the king wanted to crown meas the heir-apparent with great 
delight. O sage, on hearing it, his beloved wife Kaikeyi whose 
mind was defiled for the purpose of completing the task of 
devas, said thus : May my son named Bharata be crowned as 
the hair-apparent. May Rama be exiled to the Dandaka forest 
for fourteen years. 

7-20. On hearing it, I became ready to go to the forest 
accompanied by my younger brother and my wife though not 
told so expressly by the king. I went to Citraküta. There I 
sustained myself permanently with the fruits of the forest and by 
means of flesh. Living there, I happened to know about the 
death of the king. 

Bharata and Satrughna, my honourable brothers came 
there and informed me. They were sad. They had been accom- 
panied by our mother, preceptors, ministers and the citizens. 
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Thereafter, I went to Paficavati and built my hermitage there, 
I stayed there for three years accompanied by my wife and my 
brother. 


21-23. Thenin the thirteenth year the demon named 
Ravana abducted my beloved wife Sita by mcans of deception 
and unseen by me. Thereafter, with distress evident in my 
face, I went in search of my wife and reached the mountain 
Rsyamüka. I entered into alliance with the Lord of monkeys. 
After killing Vali, Sugriva was installed in his place. 


24-27. With herds of monkeys he rendered help into me. 
After quarrelling with Ravana, Vibhisana, my devotee, camcunto 
me. He was crowned as the native king of Lanka. After killing 
Ravana in the battle along with his sons, ministers and kinsmen 
and taking Sita who was rendered pure (in the fire) I came 
back to Ayodhya. After sometime, O brahmin, Sugriva and 
Vibhisana were invited at the Sraddha of my father. The 
excellent brahmins of the (famous) six families were also invited. 
All those who had been invited came to Ayodhya. 


28. Except Vibhisana all those had come. The excel- 
lent scion of the family of Raghu began to be worried over this. 
Sambhu (Siva) came there in the guise of a brahmana along 
with those of the six families. 


29-30. After the contact with Vibhisana Sambhu was 
asked by me. (He said) taking me to the Dravidian country 
“release me from the bondage of the brahmins.” Agastya and 
other leading sages were invited by me to the Sraddha. After 
being fed they went to their respective hermitage regions. 


31-32. Then after some time the brahmins, devas, daityas 
and rulers of men were invited by Gautama. All of them were 
honoured in the Yajiia. The crystal Liüga was installed on the 
mountain of Trayambaka (three-eyed lord). Devas, Daityas, 
kings and brahmins worshipped it and stayed therc. 


33. When the assembly spread further and when the 
Lihga was worshipped by everyone Gautama too worshipped 
Sankara at midday. 
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34-35. All of them were clad in white dress, They dusted 
their limbs with ashes of Bhasma. At every spot they made 
marks of Tripundraka with white Bhasma. 

36. After bowing to Bhargava all of them performed the 
rite of Bhütasuddhi (the consecration of the Bhütasuddhi 
elements). One shall meditate on the cavity in the middle of 
the lotus of the heart. The five elements too (are meditated 
upon) are also there. 

In the midst of them there isa great void and in the centre 
of that void onc should meditate upon Mahasana who is free 
from defilement and who is ever free from impurities. He is 
brilliant and auspicious. 

37. The elements (of the body) are impure and defiled 
because of its contact with Karman (deeds). This body should 


1. (Bhüta Suddhi). The purification of the elements, the constituents 
of the physical body, is to be done by means of prandydma. First of all one 
should think of the parthiva mandala as having the shape of a square, stretched 
from the feet to the tip of the head with /a as its seed, the overlord being 
Sadyojata, the superintending deity is Brahma and which is made of niorttikala, 
Conceiving thus one should urge the vital air pass through susumnd as to 
reach the doddalanta by five upgoing stress in order to get the earth free 
from its association of gandha, rasa, rüpa, sparía and fabda and thus make it a 
pure earth. Tnis procedure continues upto d&4fa and makes them pure elements 
free from the touch of other elements. The seed letter differs as regards the 
element and so is the stress for the each. The prthvi needs five, water four, fire 
three, air two and the void (d%dsa) one. Thus when dkáfa has become purified 
one should flood the whole body with the mülamantra. 

The procedure of Bhatafuddki is given differently in another text which 
says that the aspirant will conceive himselfas one with the deity and raise 
Kundalini from müládhaára and take the jivdtman from the heart and unite 
both and strive in such a way as the both should pass through different 
cakras. Then finally both should be united with Paramafiva in sahasrára where 
all the tattvas from Prthvi to aharikára are conceived to have been dissolved. 
Then thinking the seed mantra of Vayu in the left nostril one should perform a 
prapima, while doing this he should dry up both the body and the papapurusa 
lying in his left belly. Then he should do another pranayama beginning with 
the right nostril. While doing so he should make the japa of Vahni bija and 
thus burn the body along with the papapurusa. Then he should conceive the 
candrabjja in the left nostril and taking thc moon in the forehead, he should 
make a Kumbhaka with the seed mantra vam and then exhale the air with the 
right one repeating lam and at the same time ‘think of his body as having 
been built again. 
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be burnt with the help of the void of lamp by means of 
the fire of knowledge. 

38-39. After burning aham (ego) the covering, he shall 
burn the void also. After burning the void and then Vayu 
(the wind) he shall burn the element of fire. Thereatter he shall 
burn the element of water, the element of earth and the Gunas 
(Sattva etc) depending thereon. Thereafter, he shall burn the 
body itself. 

40-42. After thus burning the elements etc. by means of 
the fire of knowledge, the embodied one shall meditate on Visnu 
stationed in the middle of the flame full of the tasty juice of 
bliss. Auspicious rays resembling the rays of the moon come out 
of thelimbs of Siva. With those rays mixed with nectarine liquid, 
the flame becomes subdued and very cool like the rays of the 
moon. The flood becomes solidified by the spreading nectar 
and its lustre. He shall think that all the luring beings are 
swept off by the flood. 

43. After performing the rite of purification of the 
elements thus, the man instantancously becomes pure. He then 
becomes worthy ofthe holy rite. In the rite of repetition of the 
mantra thereafter, he becomes worthy of performing the worship. 
In order to purify the sins of slaughter of a brahmin he shall 
meditate thus afterwards. 

44. After meditating thus and imposing the brilliant 
light of the moon on the Linga of Siva by means of meditation, 
(the devotee) shall think of Sadagiva, the unchanging one, in the 
middle of the lamp. He shall perform worship by means of the 
five-syllabled mantra. 

45. He shall performall upacaras (rendering of services) 
such as invocation etc. and then perform the ablution of Sankara 
as before, The pedestal may be made of Udumbara (Fig tree) 
or it may be made of silver or gold. The entire pedestal must be 
covered with a piece of cloth etc. 

46. After making the creation by means of bubbles he 
shall make a Naga (serpent) on every pedestal. On the topmost 
pedestal he shall make two Nagas to the right and left of the 
Lord and very near him. 

47. He shall place a japà flower (China rose) in the 
middle of the two serpents over a cloth folded twelve times and 
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white in colour. In the middle thereof Mahesa in the form of 
the Linga placed in the pedestal shall be worshipped. 

48-49. All those devotees, after performing thus, offered 
duly fivc and eight fragrant substances. They worshipped with 
flowers, leaves, ériphalas (bilva fruits) as well as ricegrains, 
with or without gingelly seeds. They then offered incense 
and the lamp according to the proper procedure. After complet- 
ing the rites of presenting various offerings they completed the 
rituals and sang and danced there. 

50-54. At the time of the holy rites, a disciple of Gautama 
named Sankaràtman, came there. He was dressed like a mad 
man. He was naked. Heused to assume various guises. In some 
places he was an excellent brahman, while in some he 
resembled a Südra; in some other places he was a Yogin or an 
ascetic. He used to shout, jump, dance, eulogise and sing. In 
some places he wept, tried to hear repeatedly, felland sprang up. 
He was endowed with the perfect knowledge of Siva and was 
full of great bliss. He reached there at the time of meal and 
went near Gautama. He took his meal with his teacher and 
sometime partook his leavings of the food. 

55. Sometimes he used to lick the vessels. From some 
places he fled silently. Sometimes he took the hand of his 
teacher but partook of the food himself. 

56-57. Sometimes he used to pass urine inside the house, 
at some places he used to smear his body with mud. On all 
occasions, when the teacher saw him, he used to catch hold of 
his hands, take him inside the temple and make him sit on 
his own seat and feed him. The sage Gautama took his meal 
from the same vessel. 


58-62. Once his beautiful wife Ahalya desired to test 
his mind. She called the disciple and asked him joyfully, *"Take 
your food. Without any hesitation”. He ate everything whatever 
he was asked to eat by the wife of the teacher. 

_O brahmin, he drank the beverage and the fire in the same 
manner as water. He chewed thorn as though it were cooked 
rice. After chewing ithe remained as before. Seeing him in front 
he was invited by the daughters of the sagcs for taking his mcal. 
He drank and ate the articles handed over by them viz, lump of 
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clay, dung, water etc, mud as well as pieces of wood. He was 
delighted to eat and drink them. 

Such was the sage who had the form resembling a candala. 
Taking a pair of torn old shoes in his hands he approached 
Vrsaparvan. He was chatting and laughing then. He was 
clad in a dress as one befitting a Südra. 

63. Hestood naked between Iga and Visaparvan, without 
knowing him, Vrsaparvan inflicted tortures on him and cut off 
his head. 

64. When the excellent brahmin was killed the whole 
universe consisting of mobile and immobile beings became 
extremely wrathful. So also the sages standing there. 

65. Gautama, the great and noble soul, became exces- 
sively sad. Tears gushed out of his cyes evincing his inner 
sorrows, 

66-67. Inthe presence of all daityas Gautama spoke these 
words. “What sin has he committed, wherefore his head has 
been cut off? The Sivayogin was always superior even to my 
life. Truly, my death also shall take place, for the teacher is the 
very soul of the disciple. 


68. Certainly our death will take place there where the 
death of Saivas (the devotees of Siva) who possess piety and 
virtue and who always dwell on Siva, has been witnessed. 

69. On hearing it, Sukra, the preceptor of Asuras, the 
most excellent of the wise people said thus : I shall resucitate 
Bhargava, the favourite of Sankara. 

70. “O brahmin, why then, do you die ? Sce the power 
of my penance.” Even, as the leading brahmin was saying this 
Gautama too died. 

71-72. When he died Sukra too abandoned his life by 
means of his yogic power. On realising his death thus, Prahlada 
and other leading Daityas, Devas, kings, brahmins —nay 
all of them were dead. It was surprising. Then the army of the 
intelligent Bana died. 

73-75. Distressed much on account of sorrow Ahalya 
began to cry loudly. She lamented now and then. Lord 
Virabhadra, the great yogin, who was worshipped by Gautama 
along with Mahesa, saw everything and became angry. (He 
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said) Alas ! a great number of the devotees of Siva have been 
killed. I shall intimate Siva and shall do whatever he says. 
Deciding thus he went to the great mountain Mandara. 

76. After bowing down to Virüpàksa (Siva) he gave an 
account of everything to him. Siva then spoke these words to 
Hari and Brahma who were present there. 

77. Knowing me the granter of boons my devotees had 
committed sucha deed of this risk. O Visnu, I shall go and sec 
the deeds of hazard that had been done by them. 

78-81. After saying this and mounting his bull (Siva 
started). The cámaras (chowries) were held by the wind-god. 
The highly splendid umbrellas were held by the well-dressed 
Nandika. The excessively white golden staffs, or which the 
others are not worthy to hold, were also held for the Lord. After 
securing the permission of Mahesa, Hari stood near the serpent. 
He was characterised by Kaustubha and shone by means of 
slightly red and blue umbrellas. With the permission of Siva, 
Brahma too rode in his swan. The creator shone by means of 
two umbrellas resembling the lustre of Indragopa (glow-worm). 
Indra and other Devas were on their respective vehicles. 

82. Allof them set-off and were applauded by means of 
different musical instruments. In the company of crores of 
Ganas (attendants) they arrived at the hermitage of Gautama. 

83-84. Brahma, Visnu and Mahe$vara saw that wonder- 
ful sight. Sankara resuscitated his devotee back to life by 
glancing at him with the corner of his left eye. He spoke to 
Gautama, “I am delighted with you. Choose the boon.” On 
hearing his words, Gautama said eagerly. 

85. “O lord of Devas, if you are pleased, if a boon is to 
be granted to me, O Igvara may I ever have the ability to 
worship your lifga. 

86-89. O three-eyed lord, this has been chosen by me. 
Hear about another one. This is my highly blessed disciple. 
This fortunate person had nothing to be discarded nor to be 
accepted. He never looked at a thing worthy to be seen with a 
feeling of myness. He does not have the same sort of attach- 
ment to things worthy of being smelt or fit to be drunk or any 
other similar thing —since he doz; everything with this knowl- 
edge, he is a yogin of great renown. He is a person taking up 


III.79.90-101 1115 


the appearance of a changed madman. There is no one who 
hates him, nor any one who may violently injure him. O lord, 
this boon be given to me that these dead people may become 
alive.” 

90-94. On hearing it, the lord of Uma, the unchanging 
one was delighted and looked at Hari. The lord of the universe 
entered partially alongwith Vayu. Sankaratma hence became 
the son of wind-god assuming the form of Hari (monkey). He 
is the most excellent of monkeys. These are synonymous viz. the 
overlord, Visnu, Siva, the great one etc. He will survive till 
the end of the Kalpa (cycle of time). He assumes every form 
as he pleases. He carries out my behests. He is a devotee of 
Rama and his body is worshipped. Igana, Hanuman will remain 
alive for endless Kalpas with a joyful mood. You have made 
this abode spacious and well-built. Every day, for a moment we 
shall stay here willingly accepting your invitation in all our 
different forms. After being worshipped we shall go to our 
respective places. 

95. The Gautama, the leading sage, spoke to the lord of 
the universe—**O Lord, I am requesting for something un- 
becoming. A suppliant does not look unto defects. 

96-98. O Lord of Devas, this is something inaccessible 
even to Brahma and others. May it be given if it appeals to 
you." 

Thereafter, looking at Visnu and holding him by the 
hands, Sadāśiva laughingly told the lotus-eyed deity as follows : 
“O Govinda, your belly is emaciated (depressed). Is food to be 
given into you? Enter the house in the same manner as it is your 
own house and take your meal. Go to the abode of Parvati 
who will give food to you to your fill." 

99. After saying this and holding him by the hand the 
lord went to a lonely place after instructing Nandin to be the 
gatekeeper in the manner mentioned before. 

100. Going over to Gautama he said to him about the 
utterance of Visnu. *O sage, we, the lords of Devas, are 
desirous of taking food. Get the cooked rice ready." 

101. After saying this, Sankara went to lonely spot along 
with Vasudeva. The two excellent deities got into a soft bed 
and lay.down. 
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102. They conversed with each other and got up, 
desirous of taking a bath. The two excellent deities went to a 
vast and majestic lake. 

103. ‘The sages and the Raksasas too performed aquatic 
Sports throwing water (splashing onc another) mutually. They 
sported separatcly on either side. 

104-105. Then Visnu and Maheáa splashed the water in 
quick succession with a handful of water alongwith filaments of 
the lotus, Sankara splashed it on Hari's face with lotus-like eyes. 
Since the filaments of the flower fell on them Keéava closed his 
eyes, 

106. In the meantime Mahesvara got on to the shoulders 
of Hari. He caught hold of Hari's head and immersed it (under 
water). 

107. Coming up and getting afflicted again and again 
Hari subtly toppled Sankara. 

108. He then caught hold of his legs and pulled him 
and whirled him. He (Siva) hit Hari’s chest and felled Acyuta 
down, 

109. Harithen got up. Taking handful of water he 
showered it on the head of Sambhu. Then Sambhu (did like- 
wise), then Hari (did so). 

110. Thus the aquatic sport went on. Among the groups 
of sages, in the course of the hustle and bustle their matted hair 
became united and dishevelled. 

lll. Thus being agitated their matted hair got entangled 
into one another. The leading sages tugged at one another's 
matted hair. 

112. The stronger ones among them dragged the weaker 
ones inflicting pain on them. They made them fall down, shout 
and weep. 

113. While this tumultuous activity in water was going 
on, the lord of monkeys (Hanuman) danced and shouted in 
the sky. 

114. He played on Vipaüci (lute) and other musical 
instruments. He sang a Lalita (lightmusic) song. He sang the 
light song in all its ten modes. 

115. In a worldly way Sankara listened to the sweet 
music. He then himself began to sing slowly. 
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116-117. While the lord of Devas himself was singing 
the reposing note of the Dhruva (the introductory verse ofa 
song) after taking a galaka (a musical instrument) Vasudeva 
began to beat the drum by means of his own hands. His note 
was endowed with all characteristics. It had taken up the 
burden of the song. The continuous flow was ncctarinc. The 
beating of the drum defied the sound of the song. 

118. The lotus-born fourfaced deity Tumburu was very 
vociferous. Gautama and othcrs beat the time and the musician 
was the son of the wind god. 

119. Then Hanuman, the lord of the monkeys, sang 
sweetly. What was fading and gloomy became rcvived in spirit 
and lustre. The weak and lean ones became well-nourished. 

120. Hence everyone decided his own song (i.c. mode of 
singing) and sang. Devas, the groups of sages and Danavas 
became silent. 

121. Hanuman alone was the songster and all others 
were the listeners when the midday advanced and Hanuman 
went on singing. Devas mounted on their respective vehicles 
and started. 

122. Mahesa who was fond of music caught hold of the 
lord of monkeys (and said) **O monkey you are being com- 
manded by me unhesitatingly, get on to the bull. 

123. Face me and sing me a song". Then the leading 
monkey spoke to lord Maheésvara. 

124. You alone have the ability to ride on the bull. None 
else. O lord, by riding on your vehicle I would be a sinner. 

125. O lord of Devas, ride on me. I shall traverse the sky 
lifting up Siva. Facing you I shall sing too, see.” 

126-128. Then the lord rode on Hanuman like his bull. 
When lord Sankara mounted the neck of Hanuman, he pecled 
off his skin, turned back his face and began to sing as joyously 
as before. Listening to the nectarine music Sambhu came to 
the house of Gautama. All the groups of Devas, sages and 
Danavas came there. At the time of lunch they were all 
worshipped by Gautama. 

129. Everything was made of wood such as the dry 
furniture etc. In the house they began to develop sports when 
Hanuman sang. 
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130. It was surprising that every one’s vision remained 
still around that song. 

131-135, Hanuman had only two arms. He worshipped 
at the feet of Iga. He had ornaments on all his limbs. He was 
a young person of delighful physical form. In the middle of 
his head he kept his joined palms in reverence. Sankara caught 
hold of the head of Hanuman with his two hands and turned 
the face towards the east. Hanuman was seated in the lotus 
posture, Sankara set one of his feet on the joined palms of 
Hanuman and the other on his face. With two of his toes the 
lord lovingly caught hold of Hanuman’s nose. The other leg he 
slowly passed over his shoulders, face, neck, chest, middle of 
the breasts, heart, belly and the umbilical region. Sankara then 
grasped his head and bent it a little. On the way he touched 
his back with his chin. Siva put a pearl necklace round the 
neck of Hanuman. 

136. Then Visnu said these words to MaheSana. In the 
entire sphere of the cosmos there is none equal to Hanuman. 

137. Your state wherein the monkey is stationed is beyond 
the scope of Vedas and the comprehension of Devas. Your 
state which the monkey has attained is unmanifest even to all 
Upanisads. 

138. Your state is not steadily maintained by means of 
Yama etc. and Practice in the lotus like heart of great Yogins. 
But it remains steady firmly in Hanuman. 

139. Iga, you have been devoutly worshipped every day 
for a thousand years, nay, crores of years. Still your state has 
not been shown by you. 

140. It is said in the world, it is a very popular saying in 
the world, that Sambhu is fond of Narayana and Hari is fond 
of Sambhu. But I have no such good fortune. 

141. On hearing these words of Visnu Sambhu said 
joyously .“ O Hari, nowhere is any one so much loved by 
me as you. 

142-143. Or Parvati may be equal to you; she is not 
different." 

Then Gautama bowed down to the great lord and submit- 
ted thus *Ameyàtman (one whose soul is non-comprehensible) 
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unto Devas, storehouse of mercy, mid-day, is past. Thus is 
the time for food unto all. 

144. Then after performing theácamana rite, lord Mahà- 
deva entered the house of Gautama along with Visnu and 
started taking his food. 

145-147. Siva was bedecked in all these ornaments viz. 
gemset rings, anklets, excellent girdle resembling the lightening 
(in splendour), many necklaces, gold coin necklaces round the 
neck, jewelled dangling ear-rings, bracelets, bangles and many 
other ornaments, silken garments. sacred thread, upper 
garments, flowers in the excellent tresses of hair and unguents 
prepared out of five fragrant substances. 

Thus bedecked Siva seated himself in the excellent seat. 
He made Hari sit on an excellent seat facing him. 

148. The two excellent deities Hari and Iga were seated 
facing each other, with great devotion. Gautama offered them 
cooked rice in gold vessel. 

149-153. There were thirty different types of edibles, four 
types of milk pudding, well cooked and well served food-stuffs. 
He offered two types (of other edibles) uncooked and partially 
cooked. In this there were thirty varieties. There were hundreds 
of good bulbousroots and vegetables. There were twentyfive varie- 
ties of side dishes cooked and soaked in ghee. There was candied 
sugar and also mango, banana, dates and pomegranate fruits in 
sugar syrup and other sweet and ripe fruits were supplied. 

There were priyalaka fruit (Chironjia sapida), Sambu 
(rose apple) and Vikantaka fruits also. After offering these and 
other similar substances unto the lords the brahmin offered them 
water for the àcamana rite and said “Pray, eat." 

154. When all of them started taking food Gautama him- 
self took up a delicate and large fan and fanned Siva and 
Visnu. 

155. Parameévara wished to play a practical joke. He 
told Hari “O Visnu, look at Hanuman, how that monkey cats." 

156. When Hari waslookingat the monkcy, Mahesvara 
dropped the liquid flow in Visnu's vessel even while the groups 
of sages were looking on. 

157-161. Hc gave the leavings of his food, the milk pud- 
ding etc. to Hanuman. (Hanuman said :) *O Lord. your 


1120 Narada Purdpa 


ucchista (leavings of food) cannot be eaten according to 
your own utterance”. Then Siva said *Unworthy (of being 
taken by men) in my naivedya the leaf, the flower, the fruit etc. 
After offering all these to me the devotee shall consign them 
to a well” (Hanuman said) “If it is not eaten amounts to pay- 
ing heed to) your words. If it is eaten (what we expect) is 
your mercy. If the Naivedya is offered unto a Bana-linga or 
to a self-born lihga, or to one made of lunar stone or to one 
stationed in the heart, the partaking thereof should be known as 
on a par with the Candrayana rite” (Then Siva said) “Thus 
is the time for meal now. Discussing other things is uninteresting. 
I shall mention afterwards unhesitatingly." Then the sage 
Gautama consecrated the water. 

162. He filled the water pot with the water of the lake. 
The body of the water pots was slightly red. They were glossy 
and very delicate. Since they had been washed many times 
they shone well. The water of the lake was purified by means 
of the nut of the clearing nut plant (before filling up the pots).! 

163. The fresh sand bank of the river must be covered 
with fine white new cloths. The water pots filled with water 
should be placed over them. He shall then smear it and put in- 
side the cavity nalaka (lotus stalk) , játi (jasmine flower) musta 


1. For the purification of water Sufruta prescribes seven methods. They 
are clearing nut (kataka), a gem called gomeda, the root of the lotus plant, the 
root of moss, cloth, pearl and jewel. 

Susruta also gives some ways of cooling the water. They are also seven. 
To keep the jar of water in the strong blowing wind, to put cold water 
inside, to stir the water with some sticks, fanning, filtering with cloth, 
putting the jar in the sand, or placing it ina swing. 

The mantras beginning with Ifdna etc. are to be recited thus: 

(a) Om Isinah sarcavidyandm líoarah saroabhiténdm brakmádipati brahma- 
podhipatir brakmd {ivo me’stu saddsioe Om. 

(b) Om Tatpurusdya vidmahe mahddevdya dhimahi tanno rudrah pracodayát. 

(c) Om Vamadevaya namo jyesfhaya namah fej]hiya namo rudróya nanaj 
kéléya nama} Kalavikaramtya namo Balavikerapdya namo Balopramathandya namo 
‘manonmandya namah. 

(d) Om sadyojdtam prapadyámi sady qjätåza vai namah bhave’ bhave' nadi- 
bhave bhajasva mam bhavodbhaudya namah. 

(e) Om  aghorebhyo'tha ghorebhyo ghoraghoratarebhyah sarvatah 
sarva sarvebhyo namaste'stu rudra ripebhyal). 
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a plant), putaka (lotus) or any plant belonging to their species 
and powdered sand. A garland as white as sandal and the rays 
of the moon be put into the folded cup (made of leaf). After a 
yàma (3 hours) the water is filtered with cloth. The root of 
lotus stalk is applied. Bakula and Patala flowers are then put 
therein. 

164. The bunch of Sephalika flowers is kept therein and 
the water is sprinkled. After performing the primary function. of 
the cleaning of water he shall cover the Sreni (Sekapatra—a 
vessel for sprinkling water) with a piece of soft and delicate cloth 
containing minute camphor. 

165. He shall then place the water vessels ina shady place 
free from the sun with gentle breeze blowing and fanning them 
with delicate fans. 

166-169. He shall sprinkle them with cool water rendered 
fragrant as well as the sprinkling vessel. Only, thoroughly unde- 
filed, shall, kings and their daughters have the approach of 
them. (Before approaching) they must wash their feetand limbs 
and be clad with good garments. They must apply to their arm- 
pits and necks the exudation of Aguru, tawny like honey but 
net so thick. They shall place Javaka ? Jalaka (net) or unblown 
flower over their heads alongwith unguents of five fragrant sub- 
stances and decorate their pretty tresses with flowers. They are 
auspicious-looking and pure. The ladies, thus, honoured, are 
considered to have attained the form made of saffron. 

170-172. The young ladies shall be charming in all their 
limbs by putting on ornaments. The water should be made to 
serve by the ladies or men of this kind. At the time of offering 
the water the covering of it which has been covered, slightly 
with delicate cloth, be removed. They shall then place the water 
pot on the left hand. They shall untie the rope tied round it 
and pour water.Gautama, the holy sage and lord, did everything 
in this manner. 

173-181. When Mahesa and all other noble-souled ones 
had taken their meal, when they had washed their hands and 
feet, when they had smeared themselves with unguents, when 
Maheévara, the lord of Devas, had occupied a high seat, 
Devas and the groups of sages occupied lower seats. Pieces of 
nuts, circular in shape, without corners werc put in jewelled 
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vessels. (The nuts were round not so thick nor very minute 
Svetapatras (betel leaves) were washed and placed therein. 
Pieces of camphor were ground and Gautama offered it to 
Sankara. When the sage said these words “O lord, take the 
tàmbüla" (betel leaf), Siva said, “O monkey, take the tàmbüla 
and give me the candied sugar." The monkey then said, *O 
Maheávara, I am not pure enough. How can a monkey be pure 
since he eats different kinds of fruits ?” 

‘On hearing it Virüpáksa said to the excellent monkey, 
“At my words everything becomes pure. At my words the poison 
becomes nectar. The Vedas stand by my utterance. Devas 
and others stand by my utterance. Dharma is realised at my 
words. Moksa (liberation) is realised, it is said, at my words. 
The Puranas, the Agamas and the Smrtis all stand by my 
utterance. Hence take the tàmbüla and give me the candied 
sugar. 

182. Hari (the monkey) accepted tambila with his 
left hand alongwith the arecanut piece (and candied sugar). 
Then he collected and handed over the candied sugar. 

183-184. Taking the camphor which was offered first, 
Siva ate the same. When the lord had finished taking the betel 
leaves Parvati came to the abode of the sage from the Mandara 
mountain taking the hands of Jaya and Vijaya. After bowing to 
the feet of the lord she stood there with her head bent down. 

185-187. Raising up her face the three-cyed lord spoke 
thus : “O goddess, the chief of Devas, an offence 
has been committed by me for your sake, since I took my meal 
without you. O beautiful lady, listen to another thing. I have 
committed a great sin by leaving you in our own abode. O god- 
dess of Devas, you ought to forgive me. Giance at me eschewing 
your anger.” Although addressed thus she did not speak any 
word. She said, “No, I shall not speak,” saying this she went 
away with Arundhati. 

188. On realizing that she was about to go out, the sage 
bowed down and prostratedflike a staff. Then Siva said, “O 
Gautama, what do you wish ?” 

"189. On seeing the goddess Parvati smiling, Gautama 
said, “I shall be obliged if you take food in my house.” 
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190. Then Siva said to the brahmin Gautama who kept 
his palms joined in reverence, “O brahmin, I shall take food in 
your house with the permission of Sankara.” 

191. Then Gautama went to Sankara and within a 
twentieth part of an hour obtained his permission. He hastened 
to the house and fed the goddess Girijà and Arundhati. 

192. After taking herfood, Parvati, bedecked in all scent- 
ed flowers etc. went to Hara accompanied by thousands of her 
girl attendants. 

193. ThenSankarasaid to the goddess, **Go to the abode 
of Gautama. I shall perform my Sandhya prayers and then 
come to you.” 

194. The goddess, thus being addressed, went to 
Gautama's abode. All those who were desirous of saying their 
sandhya prayers came out. 

195. Maheáa and all others performed their sandhya in 
the lake, Sambhu sat there facing the north. He performed the 
nyása rite and the repetition of the mantra. 

196-197. Then Visnu, the highly brilliant one, spoke 
thus to Mahe£a, “You are the one bowed to by all, worshipped 
by all and invoked in all the Yajfias. How will you 
then, perform the Japa ? Joining their palms in reverence all 
worship you alone. 

198. O  Maheévara, you are the bestower of fruits 
of pious deeds like obeisance etc. You are the eminent one 
of all Devas. To whom have you joined your palms in 
reverence ? 

199. Who is the bestower of fruits unto you ? Who is 
superior to you ? Who is worthy of beingsaluted by you? Tellme. 

On hearing it, Saükara said to Janardana, the lord of 
Devas. 

200-201. “O Govinda, I do not meditate on anything. I 
do not bow to anybody. But in order to inspire the unbeliev- 
ing animal beings, (Pasu) etc. this is shown to them. O Hari, 
otherwise, they will remain sinners. Hence, it was to render 
help to the world that all these activities have been performed 
by me." 

202-203. ‘Om’ (well), said Hari and stood by after bow- 
ing unto him. Then Devas and sages came to the 
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abode of Gautama. They offered worship unto the trident- 
bearing lord of Devas. O leading sage, the lord went on 
singing along with Hanuman and was steadily seated there. 

204-206. All of them repeated the five-syllabled mantra 
then. Supporting himself by the hands of Hanuman, Hara 
stood up and joined the two deities. The divine couple (Siva 
and Parvati) were both seated in the same couch. Hanuman 
went on singing. So did Tumburu and others. Paramesvara 
sported about in diverse ways. Calling Parvati, Iga spoke these 
words, 

207. '*O auspicious lady, come and sit in front of me. I 
shall arrange your plaited tresses.” 

The Goddess said, “It is not proper for the husband to 
serve his wife.” 

208. In the activity of bedecking the hair a slip and a 
mishap is likely to occur. O lord, in arranging the plaits all the 
principles are to be observed but usually they are not 
followed. 

209. After the tresses have been properly tied up, the 
extremities of the shoulders have to be wiped off. Thereafter, 
one should wipe off and remove the last traces of hair or bits 
of flowers. 

210. Moreover, O lord who are worshipped by Devas 
and others what should the reply be given by you. Should 
noble-souled ones come when this activity is going on ? 

211-212. “O lord, if they do not come, my fear shall be 
removed.” 

Even as she was speaking this, Sankara dragged her by 
his hand and made her sit on his thigh. He untied her tresses. 
By his hands he parted the tresses into two and spread the hair 
with his nails. 

213-215. He placed the Parijata garland fitted into the 
tresses and tied them up. Then he took the jasmine garland and 
tied it round the tuft. Maheévara thrust the garland, made of 
flowers from Kalpa trees presented by Brahma into the folds 
of the garments of Parvati, that had a mysterious fragrance. 
Then the lord wiped off the bits of hair etc. sticking to the 
back of the shoulders. 
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216. Observing that the knot of the garment worn by 
the goddess was getting loosened (he took his hand) beneath 
the folds of her dress. Saying, *O gentle lady what is this ?" he 
tied the knot of the underwear. 

217. ‘See here is your nose screw. I say I am telling you 
the truth.” Then Siva, the daughter of the mountain, smiled and 
spoke to Sambhu. 

218. “Ha! I already know that at your abode every 
object is in a flourishing state. 

219. It is from your ornaments that your being endowed 
with all riches is to be known. O lord, your head is bedecked 
with the garland made of the skulls of Brahma. 

220. The garland of hellish things is your ornament 
for the chest. The poisonous serpents viz. Vasuki and Sesa are 
your bangles. 

221. Your garments are the quarters (i.e. you are naked) ; 
the matted hair is what you have by way of your tresses. The 
white ash constitutes your unguent, thegreat bull is your vehicle. 
Your Gotra (spiritual lineage) and the family are not known, 

222. Your parents are unknown, your body is rendered 
ugly with hideous eyes.” Even as the daughter of the mountain 
was saying this, Visnu spoke to her angrily. 

223-225. “O goddess, why do you censure our lord of 
the universe, the lord of Devas. O gentle lady, due to your 
nature of not controlling yourself you were not his beloved. 
You are like the evil vital breaths. O gentle lady, it is my 
vow that I shall die where Iga is censured.” 

After saying this, Hari attempted to cut off his head. 
Maheéa caught hold of his hand and said, ‘Do not indulge in 
a risky venture. Everything that Parvati said is pleasing to me, 
not displeasing.” 

226. “O Hrsikesa, you are desiring to perform the deed 
which is unpleasant to me.” saying ‘Om’ (well) lord Hari 
was silent. 

227-228. Thereafter, Hanuman intimated to the lord, “I 
pray without having any desire to perform a ritual. I am 
going for the ritual. It behoves you to permit me,” on hearing 
it lord Sankara smiled and said to the lord of monkeys. 
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229. “Whose püjà is it? What is the püjà ? What 
is its flower ? What is the petal ? Tell me who are Guru 
(teacher) to us all ? What is mantra and what is the nature 
of your worship ?” 

230. When the lord of Devas said thus, Hanuman, 
endowed with judiciousness, began to eulogise thus, while all his 
limbs quaked. 

231. Obeisance unto the great Deva, unto Sankara of 
unmeasured soul, unto Yogin, unto the dispenser of Yoga. 
Obeisance unto the preceptor of Yogins. 

232. Obeisance unto thelord, comprehensible through 
Yoga. Obeisance to the lord of wise ones. Obeisance to the 
lord of Vedas. Obeisance unto the lord of Devas. 

233. Obeisance to meditation, unto one comprehen- 
sible through meditation. Obeisance to the preceptor of 
meditators, O Astamürti (one having eight forms) obeisance, 
unto you, obeisance unto the lord of the pagus (jivas). 

234. Obeisance to Ambaka (eye of Siva), to the three- 
eyed lord, to the lord who has the moon, the sun and the 
fire as eyes; unto the one who is fond of flowers of bhrügarája 
(Eclipta prostrata), dhattüra (thorn-apple) and drona flower. 

235. Obeisance unto one who is fond of brhati püga 
(arecanut), punnága and campaka flowers. Obeisance to you 
again and again, obeisance unto you, obeisance unto you. 

236. Siva spoke to Hanuman, “Do not be afraid. Tell me 
everything." Then eschewing all fear, Hanuman, clever in the 
use of words spoke. 

237. “The worship of Sivalinga should be performed by 
the one who has smeared his body, with water etc. and with 
the flowers of similar nature.” 

238. O lord, I shall intimate to you the auspicious mode 
of worshipping Siva. when the evening sets in, one shall per- 
form the rite of ablution excluding the head. 

239. After putting on a washed and dried cloth he shall 
perform the sipping of water thrice and remain concentrated 
in the mind, Thereafter, taking the bhasma he shall perform 
the agneya (fiery) bath. 

240-241. He Shall take Bhasma and charge it eight times 
with prapava, or seven times with the five-syllabled mantra or 
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by repeating any name (of Siva). He must have darbha (Kufa 
grass) in the hand. He shall put it over his head saying 
the mantra Isanah sarvavidyanàm (He is the lora of all lores) .* 

242. After saying (Tatpurusàya vidmahe (we know of 
that Purusa) he shall apply Bhasma on the face. (After saying), 
Aghorebhyah atha ghorebhyah (unto the nonfierce and the 
fierce one), he shall apply Bhasma on the chest. 

243. After saying “obeisance unto Vasuadeva he shall 
apply Bhasma in the private parts. After saying, 'I resort unto 
Sadyojáta' he shall apply Bhasma over the feet. 

244. The clever devotee shall dust all the limbs by means 
of the pranava. The excellent method of the rite of ablution 
etc. in regard to the three higher castes has been mentioned. 

245. Ishall now mention the procedure in regard to 
the Südras etc. as recounted by the teacher. The intelligent 
devotee shall utter the word ‘Siva’ and charge the Bhasma. 

246. He shall take Bhasma seven times separately and 
apply on the head saying Sivaya (unto Siva). He shall apply 
it over the face saying Saükaraya (unto Sankara). After saying 
sarvajfiàya, over the heart. 

247-248. After saying obeisance to Sthanu he shall apply 
Bhasma to the face. He shall apply pure Bhasma over the feet, 
after saying, ‘‘Obeisance to the self-born.” He shall dust his 
limbs by uttering ‘namah Sivaya’ (obeisance to Siva). He 
shall then wash his hands and perform àcamana (sipping 
of water) rite with great concentration with darbha in the hand. 

249. In the absence of Darbha a gold ring is to be used. 
If that is not available gavaluka(the hair from the tail of acow) 
is to be used. If that is not available Dürvà grass can be used. 
In case that is not available silver ring can be used. 

250. After performing Sandhya worship and the 
japa (repetition) of the mantra of the goddess, he shall go to 
the abode of the lord. The rites, then, are to be performed in 
the altar or on the spot of ground made for it. 

251. It may be made of clay and be pure. The mystic 
diagram of the lotus be drawn in four coloursor only in white 
colour. 


1. „For details of mantras, see under f.n. 1, p. 1120. 
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252-255. Lotuses of various colours, the Svastika symbol, 
lilies, iron clubs, conch, trident, damaru (a kind of drum) 
the five-storied palace erected by means of arrows, Siva-linga, 
the tree bestowing all desires, Kulaka and Kolaka (trees), 
hexagon, triangle, nineangled figure, in the twelve corners 
swings, sandals and fans, the camara (chowries), two umbrellas, 
Visnu Brahma etc. shall be drawn by means of powdered 
colours etc. The intelligent devotee shall draw these figures on 
the altar or in the temple. 

256-257. Whenever the worship of the lord is. conducted 
the sensible man shall draw these figures. If the figure is 
drawn by one's own hand it is the foremost one; if it is bought 
it is conducive of average result; if it is begged for it is the 
third rate one; it is the basest one when obtained by force, if 
force is applied from the deserving one it is futile. 

258-259. The mystic diagram of the lotus can be drawn 
by means of the red sali, the japa flower (China rose), the flax, 
the Kalama black and red rice grains (with or without husks) 
and the bits of grains. Thus they may be of four types, the 
excellent, the middling; of the third grade and the basest one. 
Then the devotee shall perform the ritual. 

260. He shall face either the north-east or the east. I 
shall (now) recount the Asana (seat) which I have seen and 
heard. 

261-263. It shall be made of Kuáa grass or hide or cloth 
or bed, or a wooden one or the leaf of the palm tree, or woollen 
blanket or gold, silver or copper plate. It can be made with 
dried cow-dung or the arka plant. The seat made of hide is of 
four types that of a tiger, or a harina or a mrga (different 
kinds of deer). Then that is the posture used in seat. One shall 
be seated in one of these according to the possibility. 

264. The devotee shall sit in the posture of Padmàsana 
(Lotus pose) or Svastika. He shall apply Bhasma and hold the 
Darbha grass in the hand. He shall restrain his breath and be 
silent. » 

265-266. He shall meditate on the form of the deity 
within. He shall meditate on Siva of having sub body stationed 
at the tip of the tuft which is known to be dvàdafánta. He 
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should meditate on Siva who moves about beings, who is 
stationed in the cavity of the heart facing all sides, who 
is bedecked with all ornaments and who is possessed of anima 
(minuteness) etc. 

267. After meditating on the form one should retain 
it in the mind. He shall then fill the body with the lustre there- 
of and with that lustre the sin of the body has perished. 

268-269. (The Papa-purusa’ should be conceived) without 
any contact with golden feet and then it should be meditated 
upon as turning red, then white. There should be twelve petals, 
eight, five or three. After assigning a holy pedestal he shall 
instal the liñga. He shall then meditate on MaheSana stationed 
in the cavity of the heart the lord of lingas. 

270. In a purified jar he shall take purified water ren- 
dered fragrant with sweet scents. He shall then put a fragrant 
flower charged with pranava. 

271. The pranayama and the use of pranava are not 
ordained in the case of Südras. They must have meditation in 
lieu of pranayama and the mantra Siva instead of omkara. 

272. Such materials of worship as the scented flowers 
and rice-grains shall be placed nearby. He shall then perform the 
Sarkalpa rite (statement of the intended undertaking). 

273. He shall think thus : “I shall perform Sivapüjà (the 
worship of Siva) for Siva's propitiation. After stating sarhkalpa 
(statement of intention) he shall perform invocation etc. 

274. After performing the rites upto bathing (of the 
deity), he shall perform the rite of ablution in accordance with 
the injunctions in the Satarudra texts with the mantra beginning 
with namaste (obeisance unto you). 

275-279. The continuous pouring of the water is called 
muktidhara. He who does this for a month repeating the mantra 


1, Pápapuruja is to be conceived as having the form of a person whose 
head is that of the assassinator of a brahmana; his hands have been defiled 
because of stealth of gold; his heart is made of his indulgence in spirit 
drinking; his hips are defiled with the adultery with preceptor's wife and 
his feet are so because of their contact with them. His hairs on limbs 
are nothing but minor sins. His beard and eyes are red and he is to be 
conceived as highly enraged holding the sword and the shield and is lying in 
the left belly of the aspirant. 
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beginning with Rudra etc. shall attain liberation. The pouring 
of water may be done once, thrice, five times, seven times, nine 
times or eleven times a day. The pouring of water eleven times 
a day for a month is known to be the bestower of liberation 
and is called muktisnana (bathing that causes liberation). The 
bathing rite may be performed with Saiva mantra or with 
pranava alone. This is done by an earthen ladle, pieces of 
coconut shell, rings, bell metal spoons, oyster shell, or the 
filament of flowers. He shall bathe the lord of Devas in 
any manner mentioned and according to the feasibility. I shall 
now mention the use of the method of the horn inasmuch as 
it becomes befitting the ablution. 

280. The horn shall be purified within beforehand, 
then it shall be purified both externally and internally. It must 
be made light and smooth but no part of it should be cut off. 

281, Through a groove fitted somewhere at the bottom, 
the water shall pass continuously in a thin stream and the lord 
should be bathed in that way. 

282-283. Similarly, the procedure of filling with water in 
the horn of a Gavaya (a kind of ox) is being mentioned. The 
hole shall be half covered with a metal plate. One shall fix up 
a nagadanda (serpentine staff) in the form of a naga (serpent). 
It is (called) yogavaktra. In the place of the plank a cup is 
placed, the holes of which are of the same nature like the staff. 

284. The devotee shall pour down water only through 
it which is lying at the top of the mechanical jar set up above 
it. He can pour water with the left hand or with the right one. 

285-292. Thus the muktidhara has been offered by him. 
It is holy and destructive of sins. After bathing the lord of 
Devas thus, he shall bathe thereafter with paficagavya and 
paficamrta (sugar, milk, honey, ghee and curd) or with three 
sweet things. Heshall then bedeck the lord with ornaments. 
Then he shall bathe MaheSvara once again and perform the 
rite of Sitopacara (cool offerings). The acamana rite is then 
performed. Cloth, sacred thread, scented articles, camphor, 
aguru, sandal etc. are offered. He shall worship Sivalinga 
with the mixture of both. The entire pedestal may be filled 
with sweet smelling substances or he shall do according to his 
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affluence, There is a silent service rendered with Katiya flower. 
Sripatra (bilva leaf) is to be eschewed if it is not fresh (?). 
The incense is offered with many other articles or guggulu 
alone. The incense along with the ghee of the tawny cow is 
praised. After presenting the incense according to one’s ability, 
lamps with the ghee of the tawny cow shall be offered or the 
mere worship is supplemented with the offering of lamps and 
other presents. A befitting naivedya (food offering) shall be 
given alongwith flowers, Tambila is offered after the purification 
ofthe mouth. Then the deity is circumambulated and prostrated 
to and thus the püjà is completed. 

293-296. The five forms of music etc. are being recounted 
afterwards. They are song, instrumental music, recitation of 
Purana, dance, humorous speeches. Waving of lamps, offering 
of handful of flowers, dedication of everything, asking of 
mercy, ritualistic dismissal are the five services. Ornaments, 
umbrella, chowries, fans, the sacred thread and the acceptance 
of servanthood are the sixteen upacáras (services). If any one 
propitiates Siva with thirtytwo upacaras, all his sins will 
be eliminated within a single day. 

297. On hearing the words of Hanuman, Sankara said, 
“O excellent monkey, the mode of worshipping me 
which you have recounted, is so. 

298. I shall teach you the essential things now just as you 
have mentioned in detail the rituals for the propitiation of 
linga. 

299. Attain the benefit of püjà by worshipping the 
pair of my feet. Then the excellent monkey spoke to the lord 
of Devas, the Lord of Uma. 

300. “It is only the püjà of the Linga that has been 
precisely laid down by the preceptor. O lord, I shall do that 
first, then I shall perform the worship of your feet.” 

301-303. After saying and bowing down to Iga, Hanuman, 
went to the bank of a lake, for performing the worship of 
linga of Siva. He made an altar with the sand there and a seat 
with the leaves of the palm tree, With mindfulness he washed 
his hands and feet and did the sipping of water. He performed 
the àcamana once again silently and performed ablution with 
bhasma."Then he made a charming lotus design in the altar. 
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304. Thereafter the monkey seated himself in the lotus 
Posture on the palm leaf. He performed the pranayama rite. 
Then after performing nyasa (fixation of letters) he became 
engaged in the meditation of the pure white being. 

305. After bowing down to Siva the preceptor, he remained 
there performing japa. Thereafter the monkey exerted himself 
to perform the worship of the lord. 

306-308. He brought water in two leaf cups of palasa and 
put that pure water into the water jar. After uttering Sikha 
(svaha) and inviting agni for performing invocation etc. upto 
the ablution he took the lord in his hand to bathe him. On 
observing that there was no pedestal of the lord and seeing 
only the linga in his hand he was afraid. 

309. The great Yogin said this, “O what a sin has been 
committed by me, that the Sivalinga is lying in my hand 
without the pedestal. 

310. If the pedestal does not come today, my death is 
certain. Or I shall perform the japa of Rudra, then alone 
will Mahesvara come. 

311-312. After deciding this in his mind he performed 
the japa of Satarudriya hymn. When Maheía did not come 
even after that, the lord of the monkeys fell down on the 
ground crying. Virabhadra came there and said, **O gentle, 
Sir, why do you cry ? Tell me the reason for your lamentation." 

313. Hearing this Hanuman said to Virabhadra what it 
was that worried his mind. “This liga is devoid of pedestal. 
See what a lot of sin I have committed.” 

314. On hearing the words of the monkey Virabhadra 
said, ‘If the pedestal of your liga does not come back so soon, 
do not take hasty step. 

315. If the pedestal does not come back I shall myself 
burn the worlds. You will show me the linga and see whether 
the pedestal has come back or not.” 

316-317. Then on seeing the pedestal did not come back 
to the linga, Virabhadra, the valorous one, became desirous of 
burning the worlds. He cast fire down on the ground. 
Within an instant the earth was burnt. After burning the 
seven layers, the fire still blazed upwards. 
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318-319. The fire burned the five upper worlds and 
the residents of the Janaloka. The lord took out, with his nail, 
the fire issuing from the eye in the forehead and made it 
resemble a citrus fruit in his palm. O leading sage, he then 
attempted to burn the Tapa and Satya Lokas. 

320. On seeingthat Virabhadra was desirous of burning 
others, the sages who resided in the Tapa Loka came to the 
hermitage of Gautama. 

321. Not seeing Sankara, the lord of Devas, there, 
they eulogised Sankara who is residing in the self with devotion 
by reciting hymns from the vedas. 

322-323. Obeisance unto you who are comprehensible 
through the Vedas. Obeisance unto that lord of pure lustre and 
unthinkable form, unto the overlord of Brahma etc. unto 
the cause of creation etc., unto one who is beloved of Visnu, 
unto the remover of distress, unto the annihilator. Obeisance 
unto you that pervade the mobile and immobile beings. 
Obeisance unto one hidden in the vedas. Obeisance unto 
the beloved of devotees. Obeisance unto you, the partaker 
of the cooked food and the lord of Yajfias. 

324. Obeisance unto you, Siva, the primordial deity. We 
make obeisance to one who wears sacred threads with serpents. 
Obeisance unto you the showerer of drops of nectar. O lord, 
Obeisance unto you whose form is the set of three Vedas and 
unto the death of death. 

325. Obeisance unto you who have eightfold mürtis viz. 
earth, wind, firmament, water, moon, fire, sun, and átman. 
Obeisance to Siva, the destroyer of inauspiciousness, the 
heroic one. May he who is worthy of being worshipped by 
the lords of the universe Visnu and Brahma be always pleased 
with us. 

326. Obeisance unto one who has the moon for his 
forehead. May the Atman, the great Atman, who goes ahead 
ofthe mind, who cannot be comprehended by the words, who 
is the destroyer of the inertia of the universe, the bestower of 
worldly enjoyments and salvation, whe is of undefiled fame, be 
always pleased. 

$27. May the one who is of the very nature of the three 
divisions- of time be delighted with us, the Téa from whom the 
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universe has sprung up, by whom it is conceived and main- 
tained, he who is far beyond the scope of words, and in whom 
the universe gets merged finally (may he be delighted) . 

328. No one, even the well informed ones do not com- 
prehend the beginning, the middle and the end. They (depend 
on) inference. May that Sarvamürti (omhiform) be always 
delighted with us for our prosperity : what more duty should we 
remind you with. ` 

329. On hearing this eulogy, Siva the bestower of vision 
to Bhaga said to Visnu, “Bring those sages near me.” 

330. Then Visnu came there and consoled the sages, the 
residents of Tapoloka. He showed Sankara, the lord of the 
universe, unto them. 

331. Sankara spoke these words to them, “O sages, you 
are free from sins, why have you come to the earth from the 
Tapoloka ?” 

332. Hearing the words of the tridentbearing lord the 
excellent sages said, “O lord, heaps of the ashes of the twelve 
worlds are seen. 

333. Only this forest remains (unaffecting). See this 
destruction of the worlds." On hearing, Girisa spoke to those 
sages whose semen flows upwards. 

334-335. “O sages, there is, no doubt, a combustion of 
the Bhüloka and the nether worlds. But we have doubts about 
the combustion of the upper worlds because of our resort in this 
secret spot. How is it then, that there is no shower of ashes nor 
there is any loud sound ? 

336. On hearing those words of lord Sankara the leading 
sages spoke to the lord accompanied by Brahma and other gods. 
They kept their palms joined in reverence. 

337. “Itis Virabhadra that we are afraid of, now. O 
lord, it was he who, thirsty that he was, consumed the shower 
of ashes.” 

338. The lord then called Vira and spoke these words; 
“O Vira, what is this?” Vira replied, “This hasbeen committed 
by me because of the lack of the pedestal in the Linga 
belonging to the monkey.” 

339. On hearing it, lord Siva spoke to the terror-stricken 
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sages, “O brahmins, this has been done by me in order to 
know the mind of the monkey. 

340-341. Do not be afraid. I shall always get you 
happiness.” 

After saying this, the lord of Devas, the store-house 
of mercy rebuilt the burnt worlds as before, nay, even more 
beautiful than before. The lord, the soul of the universe spoke 
to Virabhadra. 

342. O dear one, well done since you desire the good 
of devotees, therefore the greatrenownof yours will last per- 
petually in the world. 

343. Having spoken thus, MaheSvara embraced him and 
sniffed at his head. Being pleased at heart he gave tambila 
(betel) to Virabhadra. 

344. Then Hanuman performed the worship of the Lord. 
When his ritual was finished Hanuman was delighted in his 
mind. 

345. He saw a Gandharva (celestial singer) wandering in 
the wood with a lute. He said to him, “Give the lute to me.” 

346. The Gandharva said, “This dear lute of mine 
cannot be given away to anybody by me. The chief of the 
monkeys said, O Gandharva, I too like this lute.” 

347. When the Gandharva did not hand over his favourite 
lute to the monkey he was knocked down on the ground by the 
monkey with the blow of his fist. 

348. After picking up the great lute well-fitted with 
musical chords and strings Hanuman, the most excellent of the 
monkeys went near Siva singing on the way. 

349. Then delighting the lord of the universe with his 
enchanting song he worshipped the feet ofthe lord with the 
fresh flowers of brhati. 

350-351. Then the delighted lord, the soul of the universe 
granted him boons in the presence of the sages, gods, demons 
and kings. Sankara granted him the life span to the end of the 
Kalpa, the ability of crossing the ocean, perfect mastery of the 
scriptures and great strength. 

352. O leading brahmin, after securing this boon directly 
from the noble-souled Maheéa, Hanuman was highly pleased. 
This has been seen directly by me. 
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353. ‘Hanuman is well bedecked in all ornaments. He 
has made the lustre of gods dim by his excellent lustre. He 
has a delighted form. He is young. He is part of Siva. He 
honoured all the gods. 

354. O leading sage, Hanuman was commanded by 
Mahe£a to serve me. It is thus that I know the moon-crested 
lord. 

355. O brahmanical sage, Of what avail this talk ? 
Nowhere is there any one who is like the lord of monkeys 
in regard to intelligence, justice and courage. 

356. O brahmins, thus the story has been entirely 
recounted to you. It is destructive of sins of those who read it 
or listen to it. You may go happily.” 

357. On hearing these words of Ramabhadra, the 
intelligent leader among the descendants of Raghu, I circumam- 
bulated him, bowed him and went away in the same manner 
as I had come. 

358. O brahmin, thus the story of Hanuman has been 
mentioned to you. It is the essence. It bestows happiness and 
Salvation : What else do you wish to hear ? 


CHAPTER EIGHTY 


Krsna Mantra Nirfipanam 
Review of the mantras of Krsna 


Sita Said : 

l. O brahmin, on hearing the words of Kumara (Sanat- 
kumára) I shall tell you what Narada, the sage, had asked me 
before. 

2. Hearing the Kavaca of Kàrttavirya and Hanuman as 
well as the holy story of Hanuman, he spoke these words again. 
Narada said : 

3. O excellent sage, well done, well done. The holy 
story of Siva and Hanuman has been recounted by you who are 
highly compassionate. 
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4. O highly blessed onc, expatiate on what should be 
mentioned by you, ihe turn of which has just arrived. O 
most excellent of the knowers of truth why should somethimg 
else be asked ? 


Sanatkumára said: 


5. I shall recount the mantras of Krsna. They are the 
bestowers of worldly enjoyment and liberation. Brahma and 
others became capable of the function of creation etc. 

6-8. Kama (Klim) followed by Krsna in the dative and 
Govinda with the same (i.e. dative), then the term Gopijana 
followed by Vallabhaya and Svaha (Svaha unto Krsna Govinda, 
the lover of cowherd lasses). This mantra consists of cighteen 
syllables, has Durga as its presiding deity. The sage is Narada, 
Gayatri is the metre and the deity is Srikrsna the great soul. 
Kama is glorified as the bija, svaha is the Sakti and its utility is 
the achievement of the four aims of life. 

9. One shall fix thesage on the head, the metre on the 
face, the deity on the heart, the bija in the private parts and the 
Sakti in the feet. In this way the excellent aspirant shall fix 
them. 

10. After fixing the five angas by means of the letters of 
the mantra grouped into four, four four, and two letters, he 
shall perform the tattvanyása (the fixation of categories). 

ll. The letters beginning with a and ending with ka are 
to be fixed with paraya etc and atmane along with hrt (namah) 
This is to be done with the categories beginning with jiva and 
ending with mati. 

12-13. (The categories are as follows) : jiva (the indivi- 
dual soul) the vital breath, the intellect, the ego, the mind, 
sound, touch, colour, taste, smell, ear, skin, eye, tongue, nose, 
speech, hand, foot, rectum, penis, firmament, wind, fire, 
water and earth. 

14. He shall fix the soul and the vital breath in his 
limbs, the three beginning with mati (intellect) in the heart, 


1. Om åm namah paráya Jivatmane namah. 
2. Om àm namah pariya prápátmane ctc. In this way the twenty 
live tatteas are to be fixed in different limbs of the body. 
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the sound etc. are to be fixed in the head, face, heart, private 
parts and feet. 

15-17. He shall fix his sense organs i.e. ear etc. in their 
respective locations and similarly fix the organs of action, 
speech etc. in their respective spots. Then he shall fix the sky 
etc. in the crown, mouth, heart, anus and feet. The lotus of the 
heart, thespheres of the sun, the moon and the fire in due order 
pervaded by two six (i.e. twelve), two eight (i.e. sixteen) and 
ten Kalàs. As before he shallfix in the heart by means of the 
syllables of the padas (i.e., mantra) in groups of five, eight and 
two. 

18-24. He shall fix Vasudeva and others in the locations 
of the void etc. (They are) Vasudeva, Sarhkarsna, pradyumna, 
Aniruddha and Narayana. They arc to be attached with 
paramesthi, Puman, Sauri, Viva and nivrtti. As before 
he shall fix the syllables of Sveta (akafa), air, fire, water and 
earth and Kopatattva preceded by his own bija Nrsirhha 
(Kraum) by means of pervasive one. This shall be fixed all over 
the limbs as before. Thus the tattvanyása has been mentioned. 
The first letter beginning with à shall be joined with the moon 
(m). Vasudeva and others are to be known as ending in the dative 
case. 

Pranayama is then performed, by the knower of the 
mantra inhaling with four, retaining with six and exhaling with 
two by means of the mülamantra. Some teacherssay that after 
the pranayama one should perform pithanyása and then do 
other nyàsas.* 

After performing the nyàsa of ten tattvas etc. according to 
the following method one should perform the mirtipafijara 
nyàsa as mentioned before. 


l. The nydsa rite is to be done in the following manner : sam namah 
pardya peramesthitattodya Vásudevdya namah. It should be done on the top of the 
head. Yar mamah pardya pum tattodya Samkarsapdya namah in the mouth, Lar 
namah pardya vifvatattodya Pradyumndya namah in the heart. Vasu namali pardya 
mioriti tattvdya Aniruddhdya namah in the penis, Lam namah pardya sarvatattodya 
JisMalilya namah in the feet, Kpraum namah pardya kopatattotya  Nrsithhdya 
amak all over the limbs, 
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25-26. With the Kirita mantra! the intelligent devotee 
shall perform the pervasive nyàsa. Then he shall make the 
mantra encased within two táras (om) i.e. one ‘om’ will precede 
the mantra and another ‘om’ will follow; then he shall over- 
spread it in each finger thrice (i.c. on the front, rear and the 
side) . He shall then fix the five angas in the fingers ofthe hands. 

27. Then he shall overspread the mülamantra thrice over 
the body from head to foot. Then overspreading the entire body 
with ‘om’ once he shall perform the mantra-nyása. 

28-30. Thereafter, he shall fix the syllables of the mantra 
ending with hrt (namah) in due order on the head, on the fore- 
head, between the eyebrows, in the ears, in the eyes, in the 
nostrils, in the mouth, in the throat, in the heart, in the umbi- 
lical region, in the hips, in the penis, in the knees, and in the 
end fix ‘om’ on the crown. Thereafter, he shall fix the five words 
of the mantra (two syllables for each) ending with hrt 
(namah), in the eyes, in the mouth, in the heart, in the private 
part and in the feet. 

31-32. After fixing the sage etc., again he shall fix the 
five angas as before. 

Henceforth, I shall mention the great secret, the most 
excellent of all nyàsas. By the mere knowledge of this a man 
shall become liberated while living. There is no doubt in this 
that he will be the lord of eight siddhis. 

33. By practising it, the repeater of the mantras shall 
attain the nearness of Krsna. He shall fit the mantra encased 
with tara (om) and other vy4hrtis (Bhuh, Bhuvah etc). 

34-35. He shall then fix pranava etc. encased by the 
mantra. He shall encase the mantra by Gayatri and fix 
the mantra in the locations of matrkas. Then, he shall encase 
Gayatri with the mantra and fix it in due order. 

36. In due order he shall fix the matrkas encased by the 
milamantra. The intelligent devotee shall then fix the tre 
(mantra) and the matrka syllables in their respective locations. 


l. Kirijamantra runs thus : 

Orh — kirifa-key dra-hdra-makara-kundala-Sankha-cakra-gadémbuje — hastapitám- 
baradhara-srivggsankitavaksa luthala-fribh ümisahita-sodtmajyotirmaya-diptakardya sahas- 
rédityatejase namah. 
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37-38. Thus, he shall perform the six forms of nyasas. The 
six forms of nyasas have been recounted. By means of this excel- 
lent nyàsa one becomes similar to Krsna directly. On seeing him 
encased with the nyàsa, the Siddhas, the Gandharvas the Kin- 
naras and even Devas bow down to him. What more to say 
about human beings in the ea: th ? 

39, Then, he shall perform the rite of digbandhana 
(arresting the quarters) by means of the mantra of Sudarsana. 
(While doing this) he shall meditate upon the Lord, the bestower 
of all desires, in his heart. 

40-41. With great concentration the repeater of mantra 
shall call in mind Vrndavana that is rendered cool by the 
excellent trees, the branches of which bend down on account of 
the burden of clusters of flowers in full bloom, by the trees ent- 
wined by creepers with smiling bunches of flowers and which is 
rendered fragrant by the trees shedding down pollen dust 
particles. 

42-46. (He should meditate on the grove of Vrndavana) 
that is made splendid by the swarms of humming bees that are 
eagerly desirous of the store of honey that oozes out of the fresh 
blown lotuses. The grove has becomeresonant by the flocks of 

doves, pigeons, cuckoos and swans and it has been made char- 
ming by the dancing peacocks. The grove heightens the amorous 
mood of the cowherd lasses, thanks to the gently wafted sprays 
of the morning waves of the Kàlindi and due to the auspicious 
grey pollen dust from the blossoming lotuses. The grove is 
always served by the gentle breezes shaking the soft garments 
of the damsels of the cowherds. 

Then, he shall call to mind the beautiful divine tree. 
Beneath that tree he must conceive an excellently jewelled 
pedestal on the gold platform. 

47. He shall then call to mind a pink lotus on the 
jewelled floor. The lotus has eight petals and then, he shall 
meditate on Mukunda seated in the centre of it. 

48. Mukunda is as splendid and brilliant as the full 
blown blue lotus. He has decorated himself with the feathers of 
the peacock. His face resembles the moon and the eyes 

resemble lotuses. He is clad in yellow garment. 
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49. His limbs are illuminated by the Kaustubha jewel. 
His chest has the scar called Srivatsa. He is well bedecked. He is 
surrounded by the herds of cows. He is worshipped by the lotus- 
eyed ladies of Vraja. 


50. The intelligent devotee shall mentally conceive 
Mukunda as accompanied by the groups of cowherds and he is 
playing on the flute. After meditating thus, the learned one 
shall at first perform the repetition of the mantra for twenty 
thousand times. 


51. To the extent of a tenth of it, he shall with great con- 
centration perform homa with red lotuses. Afterwards, for 
the purpose of realising the full efficacy of the mantra, he shall 
repeat it with concentration for five hundred thousand times. 


52-53. He will become the lord of all Siddhis (powers) 
by performing homa with red lotuses. Then, conceiving the form 
of the lord by means of the mülamantra in the pedestal be- 
longing to Visnu, which has been mentioned before, he shall 
invoke the lord who is charming unto the lasses of the cow- 
herds and worship him. He shall worship the flute in his mouth, 
the garland of sylvan flowers, Kaustubha and Srivatsa in the 
chest. Then, he shall perform worship with a handful of flowers. 


54-55. Meditatingon the lord of Devas the intelligent 
devotee shall offer white tulasi soaked in white sandal paste on 
the right hand side of the deity and the red tulasi smeared with 
red sandal paste on the left hand side. 

56. He shall offer hayamàra (oleander) flowers on the 
chest and on the head. Thereafter, he shall duly offer two lotuses 
on the head. 

57. Two tulasi leaves! two lotuses and Asvàri ( oleander) 
flowers and then he shall offer flowers over all the limbs. 


l. Regarding the offering of flowers, tulast leaves etc, it is mentioned in 
the Gautamfya tantra that the pair of tulasi leaves soaked in two kinds of sandal 
paste, one white and the other red, should be offered at the feet of the 
deity, and two oleander flowers should be offered, similarly, first to the right 
foot with white sandal paste and second to the left foot with red sandal paste, 
"The lotus should be offered on the head, See Tantrasdra of Agamavdgtta, p. 155, 
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58. He shall worship on the right hand side the pure, 
unchanging caitanya (consciousness) named Vasudeva. Simi- 
larly, on the left handside he shall worship Rukmini who is red 
and endowed with the attribute of rajas and is eternal one. 

59-60. After worshipping Gopála thus, he shall worship 
the attending deities. He shall worship Dama, Sudáma, Vāsu- 
dama and Kinkini in the quarters beginning with the east. The 
words Dama etc, must be used in the dative case and prefixed 
with om, ending with namah. He shall worship hrdaya etc. 
in the corners of south-east, south-west, north-west and 
north-east. After worshipping the astras (weapons) in the 
quarters he shall worship the queens in the petals. 

61-62. (The queens are) Rukmini, Satyabhama, then 
again (the queen) named Nagnajiti, Suyindà, Mitravinda, 
Lakgmana, Rksaja and Suéila. All of them had ornaments and 
clothes that shine beautifully and are of diverse colours. 

63-65. Then, he shall worship, at the tips of the petals, 
Vasudeva, Devaki, Nandagopa, Yaéodà, Balabhadra and 
Subhadrika as well as Gopas (cowherds) and Gopis (cowherd 
lasses). Their minds and eyes are merged in Govinda. The 
fathers i.e. Vasudeva and Nandagopa) are yellow and grey and 
they have the gestures of knowledge and fearlessness. 

The mothers (i.c. Devaki and Yaśodā) have divine gar- 
lands, garments, unguents and ornaments. They hold (in their 
hands) milk-pudding and vessels full of it. 

66-69. They are of pink and dark complexion. They 
are bedecked in necklaces and gemset earrings. Bala is as white 
as conch-shell and the moon. He holds the threshing rod and 
the ploughshare. He is covetous of liquors. He is clad in blue 
cloths. He holds the ploughshare and has only earring. Kala 
is dark-complexioned. Subhadra is a gentle lady. She has good 
ornaments. She holds the gestures of blessing and assurance. 
She is in her prime of youth. The cowherd lads have in their 
hands the flute, lute, golden staff, conch, horn etc. ‘The 
cowherd lasses have different kinds of gifts and cooked rice in 
their lotus-like hands. Outside, the devotee shall worship the 
Kalpa trees, Mandira flowers etc. 

70. They are Mandara, Santanaka, Parijata, Kalpadruma 
and Haricandana. 
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71. After worshipping them in the middle and in the 
quarters he shall worship Indra and others outside. After wor- 
shipping their weaponsalso one shall worship the eight names of 
Krsna. 

72-73. He shall then worship Krsna, Vasudeva, Deva- 
kinandana (son of Devaki), Narayana Yaduésrestha (the most ex- 
cellent of the Yadus), Varsneya (the descendant of Vrsni), 
Dharmapálaka (the protector of righteousness) and the one who 
removes the burden of the earth when attacked by demons. 
Thus the worship of the enemy of asuras has to be performed 
by the worship of attending deities. 

74. The worship has to be performed by the learned 
men in order to cross the ocean of worldly existence and to 
attain all cherished desires. One who has achieved success by 
means of  worshipping etc. shall become comparable to 
Vaisravana (Yama). 


75-80. I shall now recount worship that is perfor- 
med three timesa day! It is the bestower of all desired objects. 
(The lord is to be meditated upon as follows) : He is of the 
form of an infant child resembling emerald and sapphire, His 
forelocks are as smooth and glossy as jaggery. He is seated on a 
lotuslike gemset pedestal beneath the splendid Kalpa tree, 
over a platform gold-set with gems inside a glorious garden. 
His beautiful cheeks are made more beautiful by the moving 
gold earings. He has a fine nose. His charming lotus-like face 
wears a wonderful smile. He has tied round his waist a 
girdle made of gold shining with pure gems. In fact, he is fully 
bedecked in gold to the tip of his nail. His chest is smeared with 
dust raised by the cows. He has well-nourished limbs. His 
limbs are shining like gold. He has worn a girdle round the 
cavity of his loins. Tinkling bells hanging down up to the calf, 
are tied to that girdle. He is laughing with the elegant lustre of 
his hands and feet resembling that of the Bandhujiva (a kind of 
China rose). He holds milk-pudding in the right hand and fresh 
butter in the left. He is stationed in the midst of cows, cowherds, 
and cowherdesses. His feet is worshipped by Vasava and other 
gods. He is engaged in slaying the groups of demons who are a 
burden unto the earth, such as Pütanà and others. 
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81-82. Being steady in mind as before, one shall meditate 
on the lord thus and worship him. He shall offer food offering, 
curds and jaggery. He shall then perform the japa a thousand 
times, At noon he shall worship the lord as has assumed a spe- 
cial form and who is worshipped by the groups of sages like 
Narada and others as well as by gods. 

83. He is standing in the midst of the shining cows, cow- 
herds and cowherdesses. He has the lustre of the dense cloud. 
He has charming limbs. His coronet is bedecked in peacock 
feathers. His eyes are large as the petals of lotus. He has a 
shining necklace and has the face resembling the full moon. 

84. He is filled with the glorious lustre of cheeks made 
brilliant by the moving ear-rings. He is full of beauty and looks 
charming by his mild smile. He has a fine nose. His clothes are 
gold-coloured. He has divine ornaments. His tinkling anklets 
sound sweetly. 

85. He is playing on aflute. He holds a conch shell and 
an elegant staff. He is beautifully dressed. In his right hand he 
holds the gesture of giving the desired objects, in which (matter) 
he is clever. 

After meditating thus, he shall worship the son of Nanda for 
the attainment of good fortune. 

86. One shall meditate thus and worship Krsna as before. 
The excellent devotee of Visnu shall offer food offering of baked 
pie, milk-pudding, cooked rice etc. 

87. After performing homa for hundred and eight times 
with milk and cooked rice soaked in ghee he shall offer oblation 
in the fire and offer bali to the respective directions. Then he 
shall give water for the ácamana rite. 

88-89. He shall repeat the mantra a thousand and eight 
times. If an excellent devotee of Visnu worships Krsna thus at 
noon, the gods will bow down to him. The person will become 
beloved of all worlds. He will be endowed with intelligence, 
longevity, lustre, splendour and glory. He will flourish with sons 
and grandsons. 

90. Regarding the third püjà there are alternative 
timings. Some scholars say that it may be either in the evening 
or at night. 


TIT.80.91-103 1145 


91. If the rite is performed with the ten-syllabled mantra, 
it is done at night, if with eighteen-syllabled mantra the püjà is 
done in the evening. Others say that both these rites can be per- 
formed on both occasions. 

92-100. Intheevening at Dvaravati is an excellent mansion 
that is rendered splendid by means of a garden of blossoms of 
diverse colour, that is surrounded by thousand and eight man- 
sions, and that is encircled by lakes of pure water abounding 
in swans, cranes as well as lotuses and lilies. Krsna is seated in 
a golden lotus scat on a gemset altar the lustre of which resem- 
bles that of the sun. He is the enchanter of the three worlds, 
He is encircled by groups of sages engaged in the discussion of 
ascertaining the true nature of the soul. He is showing 
his own abode of immutable nature unto those sages. He is 
dark in complexion like the blooming blue lotus. His crown and 
his garland of sylvan flowers get mingled with his glossy tresses 
of hair. His face is beautiful and pleasant. His Makara-shaped 
earrings shine. The scar Srivatsa shines in chest. So also the 
beautiful Kaustubha jewel. His chest is tawny-coloured with 
saffron, He wears yellow garments. He is bedecked in bracelets, 
bangles and girdles. 

He has taken away the excessive burden of the earth. He 
is delighted in his mind. His four arms shine with conch, discus, 
iron-club and the lotus. 

After meditating thus, the repeater of the mantras shall 
worship. The first avrti (the encircling deities) is to be perform- 
ed with angas, the second Avrti with the queens. He shall then 
worship the third àvrti. 

101-102. The excellent devotee of Visnu shall worship 
Narada, Parvata, Jisnu, Nisatha, Uddhava, Daruka, Visvaksena, 
Saineya and the son of Vinata at the tip (of the lotus) in the 
quarters, alongwith the guardians of quarters and the weapons, 
thunderbolt etc. After duly worshipping thus he shall offer milk- 
pudding as a food offering. 

103, The repeater of the mantra shall think of water as 
milk with candied sugar and perform tarpana rite. Concei- 
ving Purusottama mentally he shall repeat the mantra hundred 
and eight times. 
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104, At midday the intelligent devotee shall perform 
homa in all rituals or after performing the rites beginning 
with asana (offering of seat) to the ending of arghya he should 
eulogise and then bow down. 

105. After the ritualistic dismissal and placing the 
efficient soul in one's own lotus-like heart, he shall identify 
himself with it and worship the átman again. 

106. He who worships Vasudeva thus everyday shall 
attain all desires and in the end shall reach the ultimate 
goal. 


107-108. If it is at night, the devotee shall meditate on 
and worship the son of Nanda who is overpowered by the cupid, 
who is in the midst of cowherdesses and whois exhausted due to 
Rasa sport, in a spot that is rendered cool by gentle breeze dusty 
in colour (as it were) through the pollen dust issuing from 
the flowers of Kunda, Kalhàra and Mallika that bloom then. 


109-111. One shall think and worship Mukunda who is 
enthusiastically interested in the Rasa sport on the sandy banks of 
the Yamuna river where the intoxicated bees hover around singing 
sweetly amidst the exudations of honey from the full blown 
white lotuses, where the excellent mallika (jasmine) flowers 
diffuse their fragrance, where the quarters have been bright- 
ened up by the rays of the moon and where the whole atmo- 
sphere excites love. His face always wears a gentle smile. He 
frequently plays on the flute. Hislustre is such as comes into 
clash with fresh assemblage of clouds that have plenty of the 
lotus. He is beautiful with his lips resembling the bimba fruit 
(a kind of a red berry). Peacock feathers are tied on to his 
tresses bedecked in garlands. His two cheeks shine, thanks to 
the brilliant beams from the jewels in his dangling and shining 
earrings. He possesses various ornaments such as the girdle, 
anklets, necklaces, bangles and shining bracelets. He appears 
elegant in between the pairs of cowherdesses. His garland is 
wreathed of sylvan flowers. He is mutually embraced by the 
beloved lady of the cowherdess who has bound him with her 
creeper-like hands. One should worship Mukunda who is 
excessively desirous of the sport of Rasa and who is over- 
powered by the cupid. 
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112-113. (The repeater of the mantra shall meditate 
upon the lord thus). He is moving about with them while 
sweet songs with its minute divisions of the octavo, the seven 
notes the mürcchanás (the regulated rise and fall of sounds) 
and tanas (protracted tones) are going on. The various orna- 
ments and jewels in his handsome body shine elegantly. The 
young maidens have caught hold of one. another's hands (and 
have made a circle thereby). While the Rasa sport is thus being 
conducted the lord has assumed many forms of his divine body 
although he is stationed near a gemset pillar. 

114-115. After meditating thus the repeater of the 
mantras shall worship alongwith the angas. This shall be the 
first avrti (the circle). The most excellent devotee of Visnu, 
who is desirous of prosperity shall worship alongwith sixteen 
vowels the pairs of Kefava and Kirti etc. beginning with Srim 
Klim. Thereafter, he shall worship Indra and others as well ‘as 
Vajra (thunderbolt). 

116. A thick cylindrical smooth peg with the length of 
the span of the thumb and the little finger in height, is fixed 
on the ground. The players (of Rasa sport) keep their feet 
pressed against it and hold the hands of one another. They 
then whirl about. This is called Rasagosthi (the Rasa sport). 

117-118. After worshipping thus with milk, white sugar 
and ghee as naivedya the repeater of the mantras shall offer to 
the couples one after the other milk pudding and sugar in ten 
ladles. After performing the remaining rites as before he shall 
repeat the mantra a thousand times. 

119. After culogising, bowing down and praying he 
shall conclude the remaining portion of worship. One who 
worships Krsna thus shall attain prosperity. 

120. There is no doubt that he will be the lord of eight 
Siddhis viz anima etc. (to become minute). After enjoying 
various pleasures here he shall go to the region of Visnu in the 
end, 

121. When the mantra will be fruitful by means of 
worship etc., the devotee shall achieve his desires. The 
intelligent devotee shall perform worship three times of the 
day of twentyeight times. 


1148 Narada Purana 


122. He shall propitiate the attending deities (of the 
lord) by apportioning time unto them, in the morning with 
curds and jaggery dissolved therein and in the midday with milk. 

123 In the evening the excellent devotee of Visnu shall 
propitiate the lord with milk, butter and sugar cubes. 

124, At the end of the mantras and names used in the 
accusative case he shall use the word Tarpayari (I propitiate). 
Then he shall conclude the remaining portion of the ritual. 

125. After sprinkling oneself with the sacred waters of 
the deity he shall drink the same. After the ritualistic dismissal 
ofthe deity when he has been propitiated, the devotee shall 
identify himself with him and repeat the mantra. 

126. Now the materials of worship, for Kàmya  (occa- 
sional) rites and tarpana rites are mentioned. One shall resort 
to them after adopting one of the methods mentioned. 

127-128. Sixteen materials of worship have been men- 
tioned by the lotus-born deity and others viz. milk pudding, 
curd, rice, ghee, cooked rice with jaggery, mixed rice and peas, 
milk, curds,plantain, banana, the tasty tamarind fruit, baked 
pie, sweet meats, fried grains, fried and beatenrice, fresh butter. 

129-131. At the end of the worship he shall offer làjàás 
(fried rice), and offer beaten’ rice in the beginning with white 
sugar. 

Ifthe repeater of the mantra on the feet of Krsna 
propitiates thus in the morning for seventyfour times, he shall 
attain whatever is desired from mandala (the circle of kings ?). 

One shall worship with the following nine materials, viz., 
fresh boiled milk, butter, curds, mango soaked in milk, ghee, 
coarse sugar, honey, sweet beverage. Each of these materials 
shall be offered twelve times. 

132. The excellent devotee of Visnu who performs the 
rite of tarpana (offering of water) for hundred and eight times 
thus shall get the benefit mentioned before. 

133-134. Of what avail much talk ? This tarpana is 
the  bestower of all desires. The aspirant who performs the 
Tarpana rite with water thinking it to be the fresh milk flowing 
(from the udder of the cow) mixed with white sugar and thus 
propitiates Krsna will attain riches, clothes and food-stuff along- 
with his attendants and kinsmen while he passes through a village. 
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135-136. I shall henceforth mention the Kàmya homa 
(occasional rites done with a special object in view) for the 
benefit of aspirants. The knower of the mantra desirous of 
uncensurable glory and prosperity shall perform homa with a 
white lotus. 

137-138. One shall perform homa with cooked rice 
and ghee, for the increase in ghee and rice for winning over 
brahmins; with wild flowers, for winning over kings; with 
jasmine flowers, with non-white flowers, for winning over 
vaigyas; with blue lotuses for winning over $üdras, with 
salt for winning over all people; with lotuses for young women. 

139. By homa performed in cowpens with milk pudding 
and ghee, Gopala, the lord of the herds of cows brings peace 
among cows. 

140-146. The repeater ofmantras shall meditate on Krsna 
who has assumed the form ofa child and who is replendent on 
account of clusters of kinkinis (bell shaped ornaments attached 
to his anklets). He shall then perform the tarpana with pure 
water thinking it to be milk. Being pleased he will grant him 
wealth, grain, sons, renown etc. 

The repeater of mantras shall perform homas with 
twigs of Brahmavrksa (i.e. palaga or udumbara tree, a kind of 
fig tree) or kusa grass, or gingelly seeds and raw rice grains. 
They must be soaked in trimadhu (sugar, honey and ghee) and 
consigned into the fire. Ten thousand homas shall be performed. 
Then he shall have control over brahmins. If the homa is done 
with the flowers of aloe wood he shall have control over ksat- 
riyas. He shall control vai$yas by Kuranda flowers. The inte- 
lligent one shall control the ultimate ones (Südras) by pátalà 
flowers. By performing ten thousand homas with the following 
flowers viz. white lotus, red lotus, campaka and patala flowers 
soaked in trimadhu, one shall be able to control ladies. 
The intelligent devotce shall perform homa at midnight every- 
day with Oleander flowers soaked in trimadhu. Continuing 
this for eight days one shall beable to control excellent women. 

One shall perform thirtythousand homas every night 
with white mustard soaked in trimadhu. Continuing this for a 
month'óne can make even Indra subservient. 
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147. The intelligent devotee shall recollect Krsna who 
has climbed on the nipa tree after gathering together the 
garments of the cowherd lasses. He shall perform thousand 
japas at night. He shall do so for ten days. 

148. The aspirant may be able to attract even Urvasi 
forcibly. Of what avail is much talk ? .This mantra makes 
everyone subservient. 

149. I shall, henceforth, reveal a great secret. This is the 
bestower of salvation unto all people. One shall meditate on 
the lord, the son of Devaki, in one’s own lotus-like heart. 

150. (Verse for meditation) I solute the yellow-robed 
Murari, whose complexion is as white as the glorious Kunda 
(jasmine) flower or the moon, whose eyes resemble the lotus, 
who bears in his lotus-like hands the conch, the discus, 
the iron club and the lotus, who is refulgent due to the elegant 
garland of wild lily flowers, who is comprehensible only to the 
leading sages, who is charming with divine ornaments, who is 
refulgent due to the garland, who iscomprehensible to eminent 
sages, who is shining with the drops of ear-rings, who has divine 
unguents and lustre and who dispels all fears. 

151. After meditating thus on Purusa, the primordial 
deity, who is manifestly seated in the lotuslike heart, who 
resembles the thick magnanimous colour of cloud, and who 
resembles molten gold, he shall repeat the mantra one million 
two hundred thousand times. One of the two mantras should 
be placed between the two ‘om’. With that he shall perform 
twelve thousand homas with the twigs from milk-exuding trees 
as mentioned before alongwith honey, ghee and sugar or milk- 
pudding. 

152. Meditating on Krsna who is worthy to be propitiated 
by the lords of the worlds in one's lotus-like heart, thus, every- 
day, the repeater of the mantras shall perform three thousand 
japas. 

158. Afterworshipping in accordance with the injun- 
ctions mentioned in the case of the rite in the evening and after 
performing homa in the aforesaid manner, the repeater of 
the mantras shall concentrate his mind on him alone. 

154. He who worships the son of acowherd continuously 
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gains perfect knowledge. He crosses the ocean of worldly exis- 
tence and attains the supreme abode. 

155. (One shalldraw a diagram) two interlaced triangles 
(analapuraputa) and write Klim in the pericarp (i.e. inside 
the eight-petalled lotus), in corners and outside of it alongwith 
the name of the person (for whose benefit it is intended). The 
six syllables are written twice, in the filaments in thc gaps of 
which $rim and hrim are written, then the mantra consists 
of eighteen syllables. Or in the alternative the ten letters of the 
mantra are written separately in the petals of the lotus. 

156. Thus the Gopala yantra which bestows all riches 
has been recounted. With a gold needle it is written on a 
tablet made of gold and made into a roll. It is written with 
yellow pigment obtained from cows. 

157. It is sprinkled into a mould(sarhyata)and charged 
with the mantra. It is the only competent thing to make the 
three worlds subservient. It must be worn by great men 
desirous of obtaining protection, fame, sons, plots of lands, 
wealth, grain, good fortune and blessedness. Its power is 
immeasurable. 

158. Smara (Klim), Cakri (k) attached with trivikrama 
(r) then snàya and ends with hrt (namah) (the combination 
gives the mantra—klirn Krsnàya namah) . The-mantra consisting 
of six syllables! is the bestower of all siddhis. 

159. Ugrah (ha), Santi (i), indu (.) adorned with 
vahni (ra) gives the mayabija (hrim), similarly, Govinda (sa) 
adorned with vahni and candra is said tobe the Sribija (Srim). 

160-161. With these two the eighteen-syllabled mantra 
becomes twenty-syllabled one. 

The püjà of Hari should always be performed in a Sala- 
grama, or in a jewel, in an amulet, or in a mystic diagram or in 
images (idols), but never on the bare ground. He who wor- 
ships Krsna thus, attains the greatest goal. 


1. The six syllabled mantra of Krsna runs thus : Klim Krpodye sudhd. The 
eighteen and ten-syllabled mantras are as follows: 

(e) Scish hrim Krspdya Govindáya Gopijanapallabhdya sodhd. 

(b) Kim Kepodya Govindáya stáhà. 
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162-163a. It is said by the learned people that the sage 
of the twenty-syllabled mantra is Brahma, the metre is Gayatri, 
the deity is Krsna, Klim is the bija and Svaha constitutes the 
Sakti. The angas are to be conceived by means of the syllables 
of the mantra grouped into three, three, four, four, four and 
two letters, 


Srstinydsa 

163b-167. After making a pervasive nyàsa with the 
mülamantra, one shall fix the mátrkás placing them between the 
mantra, into their respective locations. With great concentra- 
tion he shall fix the ten categories and make it pervasive. 

Thereafter, he shall perform the rite of nyasa of the mantra 
for the acquisition of the mood of the deity. He shall fix the 
mantra on the head, on the forehead, between the eyebrows, in 
the eyes, in the nostrils, in the mouth, in the chin, in the 
throat, at the root of the arm, in the belly, in the navel, in 
the penis, in the original lotus, in the buttocks, in the knees, in 
the calves, in the heels and in the fect. This is said to be the 
fixation of mantras, in the creative (i. e. descending order). 
The letters shall end with namah. 


Sthitinyasa 

168-169. He shall fix in the heart, in the belly, in the 
navel, in the penis, in the original lotus (in the miladhara 
region) in the buttocks, in the knees, in the calves, in the heels, 

- in the feet, on the head, in the cheek, between the eyebrows, 
in the eyes, in the ears, in the nostrils, in the mouth, in the 
chin, in the throat, and at the root of the arms. He shall fix the 
syllables of the mantra ending with namah in proper sequence. 
It is called Sthitinyása, the fixation of maintenance. 

170-172. He shall fix in the feet, in the heels, in the 
calves, in the knees, in the hips, in the müládhara, in the penis, 
in the navel, in the belly, in the heart, at the root of the hands, 
in the throat, in the chin, in the mouth, in the nostrils, in the 
ears, in the eyes, in the middle of the eyebrows, in the forehead, 
and on the head. He shall thus fix the syllables of the mantra. 
This is called Sarhháranyása (nyàsa in the order of dissolution) . 

173-174a. The excellent devotee of Visnu after perform- 
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ing the nyàsas of creative nature and of the nature of 
maintenance should perform the nyàsa named Mürtipafijara. 

174b-186a. After performing the six ancillary rites he 
shall meditate upon Kirsna in the lotus-like heart. 

Acyuta resembling the molten gold should be meditated 
"upon as seated in a lotus-like throne set in jewels. His throne 
is situated in a jewelled canopy in the city of Dvaravati. It is 
surrounded by a number of Kalpa trees and excellent mansions 
as refulgent as a thousand suns. The pillars at the entrance, the 
arched doorway and the floors are made of jewels. Pearls hang 
down from the canopy with diverse decorations of blooming and 
full blown flowers. In the middle of thc cluster of jewels inlaid 
with rubies, beneath the celestial tree that sheds continuously 
a stream of jewels in the spot where quarters are brightly 
illuminated by a series of gemset lamps he is seated on a gemset 
throne resembling the rising sun. 

He has lustre similar to that of a crore moons, suns and 
lightnings rising up simultaneously. He is handsome in every 
limb, is gentle and is bedecked in all ornaments. 

He is clad in yellow robes. His hands shine with conch, 
discus, iron club and the lotus in them. With the tip of his 
lotus-like left foot he is touching a jar from which streams of 
jewels gush out without any obstruction and thus it has assumed 
the beauty ofa sprout. Rukmini and Satyabhama are standing 
to his right and left and shower over his head a stream 
of jewels gushing out of jars kept in their hands. Nagnajiti and 
Sunanda are handing over the jars. Mitravindà and Sulaksana 
are standing to the right and left of them are, giving the jars 
to them after filling them with jewels from the flowing stream 
of jewels. Jambavati and Susila are giving them orders to the 
right and left.! 

Outside of them the sixteen thousand beloved ladies are 
standing all round him. Thcy should be meditated uponas shining 
by the jars from which streams of gold and jewels come out 


1. The Gautamiya Tantra reads Ratnanadyoica madhyatah i.e. placed 
between the two flowing streams of jewel; our text reads here ratnasughnaifca. 
madhyatali." 
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steadily. Outside of them the eight nidhis (treasures) must be 
meditated upon as filling the earth with wealth. 

Exterior to this, the Vrsnis and gods are to be meditated 
upon. 

186b-187a, After meditating thus, he shall repeat the 
mantra five hundred thousand times. To the extent ofa tenth 
of it he shall perform homa with pink lotuses. He shall worship 
in the altar as mentioned before. 

187b-191. After smearing the earth with fragrant paste 
he shall draw the outline of an eight petalled lotus. The hexagon 
shall be drawn within the pericarp and there Klim is written along 
with the name of the person intended. He shall then encircle 
the Svara (Klim) with the remaining syllables of the mantra (i.e. 
Vasudevaya Govindaya Gopijanavallabhàya svaha). He shall 
write Srim inside the square (bhügrha). To the East, West, 
South and North, and in the remaining corners he should write 
Samvid (hrim). He shall write in the six points the six-syllabled 
mantra (i. e. Klim Krsnaya namah). He shall write in the 
filaments the Gayatri of Kama by three, for each. He shall 
write the mülamantra! in the eight petals. He should write it in 
the groups of six foreach and then encircle it with the letter of 
the alphabets. To the exterior inscribe bhügrha and write Sri 
and Maya bija in four quarters and their interstices. The Bhü- 
grha shall be square in shape with eight vajras. 

192. He who causes this diagram to be inscribed in a 
tablet of gold or some other metal, has it consecrated and 
wears it, is worshipped even by the gods. 

193. Thisis the Gayatri. Kamadeva and Puspabana are 
in the dative case (unto Lord Kama with arrows of flowers) we 
know and meditate on the bodyless one. May he urge us.? 


194-196. At the beginning of the japa of the mantras of 
Gopala which delight the people, one should say : Namah, 


1. The mülomantra runs thus : Namah Kámadewiya sarvajanapriydya 
sarvajanasammohandya jvala jvala prajvala sarvajanasya hrdayam mama vafan kuru 
svdhd. 

2. The Kémagdyatrt runs thus : Kémadendya vidmahe Puspabipdya 
dhimahi, tanno’nangah pracodayát. 
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then obeisance to Kamadeva, beloved of the people, O enchan- 
ter of all people, blaze, blaze fiercely, make the heart of all 
people subservient to mine. It ends in Svaha. This is said to be 
Madana Mantra. It consists of fortycight syllables. 

197-198. Smarabija (klim) at the beginning of japa 
captivates the three worlds. After worshipping the altar as be- 
fore and conceiving the mūrti (form) by means of the müla- 
mantra he invokes Acyuta thcrein devoutly. He shall worship 
(the lord) after Sakalikarana (a kind of nyasa). Thereafter, he 
shall worship everything by offering the scat and end with the 
offering of ornaments. Again, he should. worship him in the 
sequencc of nyàsa. 

199-201. With sandal paste and [flowers he worships 
Sisti, Sthiti and six ancillaries, the crown, the pair of car-rings, 
the conch, the discus, the iron club, the lotus, the garland, the 
Srivatsa and Kaustubha. The excellent devotee shall worship 
the six angas in six corners, and on the petals going towards 
four quarters he shall worship Vásudeva and others in due 
sequence and then in the corners Santi ctc. are to be worshipped. 
He shall then worship the eight quecns stationed at the tip of 
petals. 

202-203. He shall worship the sixteen thousand beloved 
wives once. He shall then in due sequence worship the eight 
treasures viz. Indra, Nila, Mukunda, Karàla, Ananda, Kacchapa, 
Sankha and Padma. Exterior to that, he shall worship the 
guardians of the quarters as well as Vajra etc. 

204. After worshipping Krsna who is covered with seven 
coverings! with reverence, he shall please him with the offerings 
of milk, cooked rice mixed with curds, sugar candy and ghee. 

205. Then making an offerings of divine nature he shall 
eulogise and bow down to Kesava and thereafter, ritualistically, 
dismiss him alongwith his attending deitiesin his heart. 

206. After offering one's own self to him and worshipping 
one's own self, the intelligent devotee shall identify himseif with 


1. The seven coverings i.e. deities who encircle the principal one are 
seven in number. They are called dvaranas. They are here (1) Sadaiga, 
(2) Vasudeva, Sarkkargana, Pradyumna and Aniruddha, 2) Santi, Sri, Sarawatt, 
Rati (4) Rukmini etc, (5) Sixteen thousand beloved ladies of the lord, 
(6) The treasures (nidhi) and (7) Eight Lokapdlas. 
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him and sport about. Thus the mode of ablution with jewels, 
the meditation and the worship based on the twenty-syllabled 
mantra has been recounted. 

207-210. He who worships him with the mantra thus, 
shall become the object of flourishing prosperity. If any one 
repeats the mantra everyday alongwith the requisite homa, 
arcana (worship) and meditation, his house will be filled with 
jewels, gold and grain continuously. The vast earth full of all 
sorts of vegetation will be within his hands. He shall be richly 
endowed with sons and friends. Inthe end, he will attain the 
great goal. After worshipping Govinda with white flowers, and 
after performing ten thousand homas by means of red lotuses 
soaked in ghee with rice, he shall apply the ash on the head. 
He will have abundance of cooked rice etc. All women shall 
be under his control. 

211. With great concentration one shall perform a 
hundred thousand homa with red lotuses smeared with trimadhu. 
When compared with his glory and prosperity the lordship 
of Indra certainly becomes insignificant as a small blade of 
grass. 

212-213a. He who performs a thousand and eight homas 
every day with white flowers smeared with trimadhu shall with- 
ina month become the priest of a king. With this mantra one 
shall achieve all these practical applications. 


Mantra Raja 

213b. Henceforth, the king of mantras of ten syllables! 
shall be recounted by me. It is the bestower of all siddhis. 

214. Smrti (g) associated with sadya (o), lohita (p) 
with aksi (i), janavallabhà (beloved of the people), Vàyu 
(ya), agnipriya (svaha). This is said to be the ten-syllabled 
mantra. ` 

215. It is said by the learned men that its sage is 
Narada, the metre is virat the deity is Krsna, Klim is the bija, 
Svàhà is the Sakti. 


1. The mantra runs thus : Goptjanavallabhdya sothd. 
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216. There are five cakras:àcakra, vi cakra then su cakra, 
trailokyaraksanacakra and the asurantakacakra (the cakra that 
destroys demons) .1 

217-224. The five ancillaries are done by means of 
cakras in the dative case ending with Svaha. The mantra is 
then encased in tara (om) in the beginning and ends with 
namah. 

It is spread over the hands three times. He shall then 
perform the nyàsa rite with the syllables interspersed with om 
and bindu (.). They will end with namah. It is to begin in the 
joints of fingers beginning with the right thumb and ending 
with the left thumb. 

This is called Srstinyasa.? Now the Sthitinyása? is being 
told. The intelligent devotee shall perform nyàsa beginning 
from the little finger of the left hand and ending with the 
little finger of the right hand. 

In the Sarhhrti nyàsa he shall fix from the left thumb and 
end with the right thumb. This Sarhhrti is known to be the 
remover of a lot of defects. The nyàsa that ends in Srsti is the 
bestower of learning to the pure-minded celibates  (varnin), 
That ending with Sthiti befits the householder and is the best- 
ower of fruits according to their desires. That which ends with 


l. The Cakranyása is to be performed in the following manner : 
(a) Om Acakraya svdhà agus hábhydrh namah 
(b) 4, Vicakraya sodha tarjanibhydrh sodhà 
(c) , Sucakráya sváhà madhyamábhyark vaşaş 
(d) , Trailokyaraksapacakrdya sváhà anámikabhyam hum 
(e) » Asurantakacakraya svdhà kanis hàbhyár phat. 

2. The procedure of the nyasa rite is to be performed in the following 
way : At first the devotee should fix the mantra prefixed and suffixed with om 
at the front, back, and the side of both the hands thrice. Then, be should 
take each syllable of the mantra (i.c. Gopijanavallabhdya sodhd) and place om 
before each and add a bindu to it, then place another om and lastly namah i.e. 
om gom om namah, om pim om namah etc. 

3, The text differs from the Gautamiya Tantra which defines Sthiti as 
daksina aügusthapürod oma kaniş thant sthitif. i.e. it begins with the thumb 
of the rigift hand and ends with the little finger of the left. 
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Sarhhara is for the worthy sages who are totally unattached 
to the world. 

Then again he shall fix the syllables of the mantra 
following the procedure of Sthiti in the fingers. Then he shall 
fix with the aforesaid cakras and perform five ancillaries in the 
fingers. Then, the learned devotee with devotion shall fix the 
letters of the alphabets with bindu (.) encased within the mila- 
mantra in the locations of the matrkas. Thereafter, encasing 
the milamantra within om (in the beginning and at the end) 
he shall make a pervasive nyàsa.! 

225. He shall fix the ten categories according to Sahara 
and Srsti (ascending and descending orders). The syllables 
of the mantra shall end with namah and join with pardya to 
the character of the tattva.? 

226-228. He shall fix the categories beginning with the 
earth and ending with the mind in their due sequence. He shall 
fix earth, water, fire, wind, void, ego, Mahat, Prakrti, 
Purusa and thesupreme one on the head in the eyes, ears, 
nostrils, mouth, heart, navel, penis, knees and the feet. He shall 
fix the syllables of the mantra interspersed with om and end 
with namah. 

229-233. Thisis called Srstinyása. O brahmin, now listen 
to the Sthitinyasa. He shall with proper sequence fix in the 
heart, navel, penis, knees, feet, head, eyes, cars, nose and 
mouth. 

Then, he shall fix in the feet, knees, penis, navel, heart, 
mouth, nostrils, ears, eyes and head. This is called 
Sarnhara nyàása. The nyàsa ending with Srsti is that of celibate 
students, that ending with Sthiti is that of householders, that 
ending with Samhara is the nyàsa of ascetics without attachment. 


l. The masa rite is performed thrice which is technically known as 
Srsfi, Sthiti and Samhdra To indicate this the text states of the nydsa ending in 
srsti, ending in sthiti and so on. 

2. The nyása rite is to be performed in the following manner, This is 
at first to be performed in the ascending order : Um namah pardya prthivi- 
tattedtmane namah and so on, It should be fixed at the feet. In this way, the 
syllables of the mantra are to be fixed on different limbs of the body. 
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For the celibate students four (Srsti, Sthiti, Sarnhara and Srsti 
again) are prescribed, five for the householders; the nyàsa for the 
ascetics is said to be of three kinds. This sequence of nyàsa is 
good for them. Some learned men recommend the nyasa ending 
with Sarhhára in the case of detached householder. 


Vibhüti Pafjara Nyāsa! 

234. The nyàsa named Vibhüti Paüjara shall be performed 
for attaining the desired object. Ifthe mantra is repeated ten 
times it is conducive to the nearness of Krsna. 

235-240. He shall perform nyàsa in the mülàdhàra 
(in the anus), in the penis, in the navel, inthe heart, in the 
throat, in the mouth, in the shoulders, in the thighs, in the 
neck, in the navel, in the belly, in the heart, in the breasts, in 
the two sides, in the buttocks, on the hcad, in the mouth, in 
the eyes, in the ears, in the nostrils, in the cheeks, similarly at 
theroot of the arm of the right hand, at its joint in the middle 
(elbow) wrist, at the root of fingers and at the tips of fingers, 
thereafter on the head, in different directions of the head 
beginning with the east (west, south and north) and in all (the 
quarters), in thetwo hands, in the two hips, on the head, in 
the eyes, in the mouth, in the throat, in the heart, on the 
stomach, in the anus, in the penis, in the knees, in the feet, in 
the ears, in the checks, in the shoulders, on the chest, on the 
sides and in the penis. He shall fix with due sequence in the 
two thighs, in the knees, in the calves, and in the feet. 
This nyàsa is called Vibhüti Pafijara. It is the bestower of all 
siddhis. By dint of this excellent nyàsa one can directly attain 
proximity of Krsna. 


1. This nsa is to be performed in the different locations of the limbs 
with the syllables or the malamantra ten times. The first syllable of the mantra 
is fixed in the ddhdra and the last syllable ends in Sroni. This is the first 
fixation. The second begins with the head (verse 236) and ends in Kapdla 
and so on. 

The text scems to be defective, for it docs not mention about the 
fixation in the left hand and in its different locations. The text deviates 
from the current tradition and fails to follow the nydsa rite of the ten-syllabled 
mantra in the group of ten different limbs of the body. 
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241. He shall then performs nyàsa of Marti Pafijara 
mentioned before. He shall, then, fix the excellent nyàsa of 
dasanga and paficanga (the ten-limbed and five-limbed) in 
their proper sequence. 

242. The excellent devotee of Visnu shall fix on the 
heart, on the head, on the tuft, in every limb, in the quarters, 
on the sides, in the hips, on the back and on the head. (This is 
ten-limbed one). 


243. He shall again perform the nyása of five limbs 
by means of the cakras as before with full care. The other sets 
of nyàsas mentioned under the eighteen syllabled mantra shall 
also be performed. 

244-245a. The intelligent devotee shall make a pervasive 
nyàsa with the kirita mantra. The excellent aspirant shall show 
the gestures of Venu and Vilva mudras etc. He shall then 
arrest the quarters with the Sudargana. (‘Om Sudaréandya 
Astraya Phat"). 

245b-246. The mudras : If the fingers other than the 
thumbs are kept straight it is called Hrnmudra (the gesture of 
the heart). Similar is also the Siromudra. If the first is kept 
with the thumb pointing downwards it is called Sikhàmudrà 
(the gesture of the tuft) . 

If two fingers of each of the hands are spread it is called 
Varmamudra. 

247. Both the arms are held together as though an arrow 
is held in the fist. If the sound produced by the snapping of the 
thumb and the index finger is spread all round it is called 
Astramudra. The eyes are fixed to the forefinger and the 
middle finger. 

248-249, The thumb of the left hand is in contact with 
the hips. Its little finger is in contact with the thumb of the 
right hand. The little finger of the right hand is spread. The 
index finger, the middle finger and the ring finger are bent a 
little and moved. This is called Venumudra. It is a well pro- 
tected secret. It is the beloved mudrà of Hari. The mala, 
Srivatsa and Kaustubha are not mentioned separately because 
they are already described. 
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250. The thumb of the left hand will be kept straight 
upward and is tied with the thumb of the other hand. With the 
fingers of the right and the left hand the tips are pressed 
tightly and then placing it on the lotus of heart he should utter 
(Kàmabija) Klim. This is called Vilvamudra by the leading 
sages. It is to be kept as secret. It is a mudra that causes 
happiness unto all. 

251. By the mere knowledge of mudras the sins com- 
mitted by the body, mind and speech are destroyed. 

252. Meditation, Japa and the worship during the three 
units of time are to be performed as mentioned before in regard 
to this mantra. In all these the same sequence is maintained 
regarding the ten-syllabled as well as the eighteen-syllabled 
mantras. 

253-254. When the mantra is realised thus, the repeater 
of the mantra deserves to make practical application of the 
same. The intelligent devotee shall meditate on Krsna who has 
lifted up the mountain Govardhana with his fierce and browny 
arms. He shall then repeat the mantra. He can go out without 
an umbrella. 

255. He has nothing to fear from rain storm or thunder- 
bolt. The devotee shall think of the lord who defeated Indra 
by making his clouds and storm futile and then perform homa. 

256-257. Iften thousand homas are performed with 
salt, undoubtedly there will be a drought. The devotee shall 
meditate upon the lord sporting about on the banks of Yamuna. 
He takes his bath therein and plunges there. He is being 
sprinkled with the sprays and waters from the river by his 
beloved damsels. After meditating thus, he shall perform 
homa with milk. Or he shall perform Tarpana rite with 
water. There is no doubt that a great shower will fall even 
untimely. Repeater of the mantra shall then, perform homa 
for seven days with mustard well-soaked in oil. Certainly the 
Krtyà (evil spirit) itself will become angry and destroy its own 
maker. 

258-260. Ifany one is distressed with swelling fever etc. 
attending with burning sensations and fainting fits, this mantra 
shall be repeated after recalling the same. The mantra is to be 
repeated near the head of the patient. He shall have instantaneous 
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relief. Or the devotee shall meditate on Acyuta who is seated 
on Garuda, whois accompanied by Pradyumna and Balarama 
and who is culogised by the Jvara (fever) suppressed and 
attacked by his own jvara (spirit to counter the effect). After 
meditating on the lord, he shall repeat mantra near the 
head of the patient.The patient shall be free from fever. 

261. For the suppression of fever the devotee shall meditate 
on the lord and worship him. He shall perform ten thousand 
homas with pieces of amrta twigs each four angulas long. 

262. After meditating on Hari who dispelled the distress 
of Bhisma when he had bcen pierced by a number of arrows 
the devotee should repeat mantra and touch the patient with 
his hands. This is conducive to the suppression of fever. 

263. In order to make premature death recede, the 
devotee shall meditate on the lord handing over to the sage 
Sandipani, his son and then perform homa ten thousand times 
with the pieces of amrta twigs as mentioned before. 

264. For the purpose of increasing number of sons and 
grandsons, the devotee shall recall the deity accompanied by 
Partha (Arjuna) and present his son to the brahmin whose 
son bad been dead. After meditating on the lord he shall repeat 
the mantra a hundred thousand times. 

265. The devotee shall perform ten thousand homas with 
putrajiva fruits soaked in honey juice in the fire kindled by its 
twigs. He shall attain longlived sons. 

266-268. The devotee shall worship at night, a jar filled 
with the boiling decoction of (the pieces of twigs) of a milk- 
exuding tree and on the next day in the morning he shall 
repeat the mantra ten thousand times. For twelve days the 
woman should be bathed with that water. If thisis performed, 
even a barren woman shall beget sons of longevity in life. The 
woman who is desirous of a son shall silently drink in the 
morning the water charged with the mantra in a leaf of the 
holy fig tree. The mantra should be repeated hundred and 
eight times. The procedure should be continued for a month. 
Even a barren woman will beget a son with all good marks. 

269.270. The devotee should meditate on Hari who 
burnt down with his splendour the city of king of Kasi who was 
his enemy after conquering the Krtyà urged by him. 
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271-272. The devotee shall meditate on the lord stationed 
in the divine and auspicious hermitage dotted with 
Badari trees. The lord is further conceived as stroking the body 
of Ghantakarna with his lotus-like hands. After meditating 
thus, he shall perform homa a hundred thousand times with 
gingelly seeds soaked in trimadhura. Even though he may be 
defiled with great sins he becomes sanctified instantaneously. 

273-275. The devotee shall meditate on Hari causing 
split between Rukmin and Balarama who are both engaged in 
gambling. In order to bring about hatred between two friends 
he shall perform homa with cowdung balls to the extent of a 
thousand times a day. Within scven days hc will be able to 
make them enemies hating one another. 

The devotee shall meditate on Acyuta who is seated on 
Garuda, who showers arrows with blazing points and who 
chases the running hosts of enemies. After meditating on the lord 
the devotee shall repeat the mantra with his mind not turning 
on anything else. 

276-278. Within seven days, the enemies will be routed 
and destroyed. 

Meditating on the lord who has overthrown the calf (as 
asura) and who takesaway the kapittha (the wood apple) 
fruit, the devotee shall repeat the mantra ten thousand times. 
He routs and exterminates the enemy instantaneously. 

The devotee shall meditate on himself as the lord, the 
slayer of Karhsa. Hc is conceived as dragging Karhsa dead down 
from the dias. After meditating thus, he shall repeat the mantra. 
He shall perform homa at night for ten thousand times with 
the twigs of the tree belonging to the birth constellation of the 
enemy. Thus, even a fierce enemy attains death. 

279-284. Or he shall perform homa with Aksa twigs 
soaked in mergosa oil ten thousand at night. Ere long, he will be 
killing his enemies. In order to suppress and pacify enemies 
the devotee shall perform homa at night. He shall perform 
homa with turmeric, eight-petalled lotuses (?), Vyosa (i.e. 
dried ginger, pepper and pippala) or the seed of cotton soaked 
in castor oil. The homa shall be performed in the cremation 
ground. Ifone does not prefer the rite causing death, he shall 
perform thousand homas with milk puddings. He shall become 
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peaceful in his mind. By meditating on Krsna the remover of 
Parijata tree and repeating the mantra a hundred thousand 
times, one shall have success everywhere. Never shall he be 
faced with failure. 

He should meditate on Krsna seated on a Chariot with 
the Mudra (posture) of hands giving lessons to Arjuna and 
teaching unto him the meaning of the Gita. The goodman 
should repeat the mantra in order to increase his piety. 

In order to acquire learning he shall perform homa 
with palåśa flowers smeared with honey for a hundred thousand 
times. 

285-287. In order to protect his kingdom, city, 
village, or one's own property or the physical body the devotee 
shall meditate on Krsna who has assumed the cosmic body, who 
has the lustre similar to the crores of rising suns, who is identical 
with agni (fire) and Soma, who has the refulgence of molten 
gold, whose lotus-like face and feet are illuminated by the sun 
and fire, whose ornaments are divine, who holds diverse kinds 
of weapons and who has attained his space in the cosmic 
firmament. After meditating thus, he shall with great con- 
centration repeat the mantra a hundred thousand times for 
the purpose of protection. 

288-290. The man who worships Hari at the beginning 
of the day with red wild flowers shall perform japa a 
hundred and eight times in accordance with the injunctions 
mentioned for the rite of the mid-day. Within a thousand 
mandalas the repeater of the mantra shall captivate 
fluent brahmins, With the jati (jasmine) flowers he shall win 
over Ksatriyas, by remembering the lord who is in the guise of 
a cowherd, meditating on Krsna engaged in the sport and by 
performing homa with red oleander flowers, he shall capti- 
vate people of the Vaigya community and he shall captivate 
Südras by performing the rite with blue lotuses. 

291-293, Remembering the lord engaged in singing 
and dancing, one should perform homa for seven days with 
white flowers alongwith ghee and rice grains; the devotee shall 
apply the ashes on the head and the forehead. 

He shall thus be able to captivate and control his beloved. 
She too shall certainly captivate her husband. 


111.80.294—81.4 1165 


If a woman charges the betel leaf, flower, clothes, collyrium 
or sandal paste with the mantra repeated for a thousand times 
and hands it over to any man hc will ere long be under her 
control along with sons, kinsmen and pet animals. 

294. Meditating on Hari stationed in Vrndavana and 
accompanied by the cowherd lasses the devotee shall perform 
homa with apamarga twigs. He shall captivate and control the 
universe. 

295. The excellent devotee of Visnu who takes 
initiation from his preceptor and performs the worship of 
Krsna in accordance with this procedure shall become the 
master of his eight siddhis. 

296-297. By his mere vision all those who enter into 
argument with him turn pale. The Goddess of speech resides 
in his tongue and enters his person when he is sitting in the 
assembly. 

After enjoying different sorts of worldly pleasures he attains 
the region of Visnu in the end. 


CHAPTER EIGHTYONE 
The review of the mantras of Krsna and other s 


1. Henceforth, O leading sage, I shall recount differ- 
ent kinds of mantras of Krsna, on propitiating which, people 
realise their desired objects. 

2. There are three mantras consisting of three syllables 
each : one with éakti (brim) éri ($rim) mara (klim) in the 
beginning, the second éri, $akti and rama in the beginning. 

3. The sage is Narada, Gayatri is the metre and the 
deity is Krsna named govinda who is the bestower of all 
desires unto men. 

4. As before, the angas of all the three shall be conceived 
by means-of the mantra (àcakráya svaha). Thereafter, he 
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shall make the nyasa (fixation) of the pervasive one with the 
kirita mantra. 3 

5. He shall perform the rite of digbandhana (arresting the 
quarters) by means of the mantra of SudarSana. In the first one 
he shall perform the rites of meditation, worship etc. as 
mentioned in the case of ten-syllabled mantra. 

6. In the second one too he shall perform the rites of 
Meditation, worship etc. as mentioned in the case of ten- 
syllabled mantra. In the third one, the intelligent devotee shall 
meditate on Hari with intense concentration of the mind. 

7-8. The intelligent devotee shall meditate on Krsna 
inside the sun, who is pink (aruna) bearing the conch, 
discus, bow, arrows, noose, goad and who plays on the 
flute held with both hands. After meditating thus, he shall 
repeat mantras five hundred thousand times severally. To 
the extent of one tenth of it he shall perform homa with milk 
pudding along with ghee. 

9-10. When the mantra is achieved thus, the repeater of 
the mantra shall perform kamya rites as before, rim, hrim klim 
Krsnàya Govindaya Svaha—this is the twelve-syllabled mantra. 
Brahmà is the sage. Gáyatri is the mantra and Krsna is the 
deity. He shall conceive the six angas with the bijas, ramà 
($rim) and four and four and four letters (of the mantra). 

1l. The repetition, meditation, homa, worship etc. 
are the same as mentioned in the twenty-syllabled mantra. 
Of what avail is much talk ? This mantra is the bestower of all 
desires. 

12-15. The first one consists of grim, hrim and klim 
in the beginning and hrim and klim in the end. This is ten- 
syllabled mantra. It is this alone that was mentioned in the 
beginning as having Sakti and Rama. 

The mantras are. sixteen-syllabled and twelve-syllabled. 
The angas are to be conceived by means of cakras. The devotee 
shall meditate upon the Lord who embraces his two beloveds 
having the lotus and the lily in their hands, He is embracing 
his beloveds by means of his hands that bestow boons and 
fearlessness. He is embraced by those two also. He is refulgent. 
Thanks to Cakra and Sankha. After meditating thus he shall 
repeat the mantra one million times. To the extent of one tenth 
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of it he shall perform homa with ghee. Then the two leading 
mantras become fruitful. They are bestowers of all desires. They 
grant unto men all riches and good fortune. 

16-17. The mantra ending with Kàma consists of eigh- 
teen syllables. It is the bestower of sons and riches. The sage 
is Narada, the metre is Gayatri, the deity is Krsna, the bija is 
Kama, Svaha is the gakti. He shall conceive the six angas by 
means of bija having long vowels. 

18. May that son of the cowherdess of divine nature and 
brilliant garments and holding in his right hand the cooked 
milkpudding and fresh butter in the ieft, protect us. 

19. After meditating thus, he shall repeat the mantra 
three hundred and twenty thousand times. To the extent of one 
tenth of it he shall perform homa in the fire with milk and 
cooked rice along with sugar. 

20. He shall worship the lord in the Vaisnava pedestal 
mentioned before, as in the case of the eighteen-syllabled mantra. 
After performing the worship of Krsna stationed in the mystic 
diagram he shall perform tarpana in his lotus-like face. 

21. Those who seek sons shall perform tarpana with 
milk, ripe bananas, curds and butter. Within a ycar he begets 
a son. 

He gets all his desires fulfilled by tarpanas. 

22-25. He who desires mastery over speech shall use the 
twentytwo-syllabled mantra. Vagbhavam (aim), Krsnàya, 
maya (hrim), Govindaya, Rama ($rim), Gopijanavallabhaya 
svaha. Bhrgu (sa) is attached with the fourteenth letter of the 
vowel ending with Visarga and follows the mantra. 

The twenty-two syllabled mantra is the bestower of the 
mastery of speech. The sage is Narada, the metre is Gayatri 
and the deity is Gopala, the bestower of learning. Klim glorified 
is the bija, aim is Sakti. Its utility is the acquisition of learning. 

26-29. The devotee shall meditate on the Lord of the 
universe as follows : 

In the left upper hand he holds the excellent book of 
learning. In the right upper hand he holds the crystal rosary 
of the nature of Matrka. In the pair of lower hands he holds 
the flute Of the nature of Sabda Brahman and Gayatri. His 
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garment is yellow. His complexion is dark and the refulgent 
tender peacook feathers adorn him. He is omniscient and served by 
leading sages. He is dressed elegantly as a young woman. After 
meditating on him thus he shall repeat one Mantra four hundred 
thousand times. To the extent of tenth of it he shall perform 
homa with Kirhíuka flowers (Buteafrondosa). The repeater 
of the Mantras shall worship in accordance with the injunctions 
in regard to the twenty-syllabled mantra. He who resorts to the 
mantra thus, shall be a master of speech. Even unseen spiritual 
literatures (flow unto him) like the waves of Ganga. 

30-32. Tara (om) „then two K; snas, then utter Mahakrsna, 
then after Sarvajfia (Omniscient) tvam (thou), prasida me (be 
pleased with me) agni (ra) mà, ramana (lover of Rama) 
Vidyesa (lord of lores) Vidyam au prayaccha me (Grant me 
wisdom immediately). This is the thirtythree-syllabled 
mantra, the great bestower of learning. 

33. Its sage is Narada, anustup is the metre, the deity is 
Krsna, The five aügas are conceived by means of several 
Padas (quarters) and the entire. He shall then meditate on 
Hari. 

34-35. (Meditation is as follows) : In the celestial garden 
the dias is studded with gems as refulgent as the solar stone. On 
the Yogic pedestal Mukunda is seated in the middle of the 
divine Kalpa tree identical with the vedanta doctrines. He is 
surrounded by the four veda forms of Kalpa trees and the Kośas 
(Dictionaries) hung down from hundreds of branches. He 
is surrounded by Nyayas, Tarkas, Puranas and Sinrtis, and 
others of such a nature. 

May the lover of Vallavis (cowherd Jasses) grant us glory 
and goodfortune. With the tips of his hands he holds the conch, 
flute, flowery arrows, the sugarcane, bow and two full jars 
touching the aksas (?). His body is as elegant as that of Smara. 
He has divine ornaments and unguents. To the mother of the 
universe he is explaining the meaning with clear and beautiful 
words by the flute originating from Sabdabrahman. He has 
pink lustre. 

36. After meditating thus, the knower of the mantras 
shall repeat it hundred thousand times. To the extent of one 
tenth of it he shall perform homa with milk-puddings. The 
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mode of worship is the same as in the case of eighteen- 
syllabled mantra. 

37-39. Tara (Om), namo bhagavate Nandaputraya 
anandavapuse (of bliss as physical body). To this the ten- 
syllabled Mantra is added. Thus the mantra of twentycight 
syllables (is evolved). It is the bestower of all desires. “Unto 
Krsna Govinda, the son of Nanda, of dark complexion, 
having the child's body". To this the ten-syllabled mantra is 
added. Hence, the mantra having thirtytwo syllables is 
evolved. 

40. The sage of the two mantras is Narada, the metres 
are Usnik and anustup. The deity is Nandaputra. Its utility 
for the acquisition of everything. 

41-42. The five angas are conccived by means of the 
five cakras. The worship is alongwith the angas, the guardians 
of the quarters and thcir weapons. 

The devote shall think about the lord as follows : He holds 
the jewelled cup in the right hand and the gold ladle in the 
left hand. He is embraced by the two goddesses. 

The mantra has to be repeated a hundred thousand 
times. To the extent ofone tenth of ithe shall perform the homa 
with milk-pudding. When these two mantras have been achieved 
well, the repeater of the mantra can doas he pleases with them. 

43-45. Pranava (Om) Kamala (Srim) Maya (Hrim) 
namo Bhagavate Nandaputraya Balavapuse (Om obeisance 
unto the Jord of the body of Child). This mantra is of nineteen 
syllables. Brahma is the sage. The metre is anustup and the 
deity is Krsna himself with the body of a child. The mantra is 
resorted to by the learned men for the achievement of riches. 

46. Tara (Om), namah Bhagavate Rukminivallabhaya 
svàhà. This is the mantra of sixteen syllables. 

47. Its sage is Narada, the metre is anustup, thedeity of 
the mantras the lover of Rukmini. The syllables of the mantra 
are groupcd into one, two, four, six and two letters each and the 
five angas are conceived. Then, he shall meditate on the lord 
of devas. 

48. May the yellow-robed Hari of diverse kinds of orna- 
ments protect us. His lustre is like that of Tipiccha (Yantho- 
cymus epictorious). His beloved is seated on his lap. She has 
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a golden refulgence. Her arms are long and tender like the lotus 
stalk. With his left arm he is embracing her. She too is willingly 
embracing him. In the other hand, he is holding a gold staff. 
His garmentis pure and yellow in colour. May such Hari protect 
us. 

49-50. After meditating thus the devotee shall repeat the 
mantra a hundred thousand times. To the extent of one tenth of 
it he shall perform homa with a red lotus soaked in trimadhu. 
He shall worship Hari in the pedestal mentioned before along 
with the angas, the sages, the chief of whom is Narada, the guar- 
dians of the worlds and their respective weapons. 

51-54. The mantra, thus being propitiated fulfils all 
desires of the repeater of the Mantra. 

After the word lilàdandadhara (one who holds the 
sportive staff) add gopijana to doh danda, then và and dhara 
(la) ambu (va) and lohita (p) is adorned with arghisa (u), 
the megha$yàma (black like the cloud), then bhagavan (O 
Lord), salila (v) attached with (i) then after saying (sno) 
there should be svaha. Thus the mantra will consist of twenty- 
nine syllables. Narada is its sage, the metre is anustup. The 
deity of the mantra is Hari, the one holding the sportive 
staff. The five angas are conceived by means of the letter 
of the mantra grouped into fourteen, four, three and four letters 
each in duc order. 

55. May thatlord confer upon usglory. With the sportive 
staff held in his left hand he fascinates the young cowherd 
maidens and other beautiful ladies. His right hand is kept on 
the shoulders of his friends and playmates. He is the lord who 
had killed Karnsa and whose strides are very large. 

56. The repetition of the mantra is to be performed a 
hundred thousand times; to the extent of one tenth of it he shall 
perform homa with gingelly seeds and raw rice grains soaked 
in trimadhu. Then, he should worship angas along with the 
guardians of quarters with their weapons. 

57. He who continuously worships daily Hari holding 
the sportive staff is honoured and revered by the people. The 
goddess of fortune will steadily stay in his house. 

58. When g is attached with o (go), toya (v) kesava 
(a) and the pair of dhara (lla) and bhaya and svaha; this is 
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the seven-syllabled mantra the bestower of all siddhis. (The 
combination will be ‘govallabhaya svaha’) . 

59. Its sage is Narada, the metre is usnik, the deity is 
Govallabha (lover of cows). As before, the five angas shall be 
conceived by means of cakras. 

60. Hari is to be meditated upon as standing amidst 
tawny cows and calling them. He holds in his right hand a flute 
and in the other a noose and a staff. He is blue in complexion 
like the cloud. He wears a yellow garment and has decorated 
himself with peacock feathers. 

61. The mantra should be recited seven hundred thousand 
times. To the extent of one tenth of it he should perform homa 
with cow's milk. He should worship in the altar. This would be 
the first àvrti. 

62-64. After completing the worship of the group of 
eight kinds of cows viz. the golden, tawny, grey tawny, reddish 
brown, tawny like jaggery, deep brown, tawny in four places, 
yellowish tawny, excellently tawny in colour, he should worship 
the lords of the quarters along with their weapons. When the 
mantra becomes fruitful thus, he, the knower of the mantra, 
should perform the rites known as kamya. He who performs a 
thousand and eight homas with milk everyday, will be liberated 
within a fortnight along with the herd of cows. The same 
method is followed in regard to thc ten-syllabled mantra. 

65-66. ‘Ora namah bhagavate SriGovindaya”. This is a 
twelve-syllabled mantra. Its sage is Narada. Gayatri is the metre 
and SriGovinda is the deity. The tive angas are conceived by 
one, two, four and five letters of the mantra as well as by the 
whole. 

67-70. He shall meditate on the lord as follows : He is 
seated on a divine gem-set throne placed at the root of the 
Kalpa tree. He is dark-complexioned like the cloud. His silken 
garment is yellow in colour. He is very handsome. He holds in 
his hands the conch shell and a cane staff. He is surrounded by 
thousands of cows. He is bathed in the continuous stream 
like the flow ofnectar exuding from the single pot by the mature 
hands of the lord of immortals. His eyes have the lustre of 
petals of the fresh and full-blown lotus. 
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The devotee shall repeat the mantra one million two 
hundred thousand times. To the extent of one-tenth of it he 
shall perform homa with the milk. As before, he shall worship 
the lord stationed in the cow-pen or in the idols. The Mürti 
(form) should be conceived in the altar of Visnu as mentioned 
before by means of the mülamantra. Krsna should be invoked 
therein and worshipped, preceded by the worship of teachers. 

71. Rukminiand Satyabhama are to be worshipped at 
the sides, Indra in front and the divine cow behind. This being 
performed, one should worship the angas in the filaments. 

72-76. The eight queens Kalindi and others stationed in 
the eight petals, and the things tied in the corners of the petals 
by the lord, viz, the tinkling bells etc. (are to be worshipped) , 
in the same way; then the Srivatsa and Kaustubha in front, the 
garland of sylvan flowers etc. also in front. Paficajanya, the iron 
club, the discus, Vasudeva, Devaki, Nandagopa, Yaśodā, the 
cowherd and cowherd lasses along with their cows are to be 
worshipped in eight quarters. Indra and others who are stationed 
outside, beyond them thunderbolts etc. are also to be worshipped. 
The following are tobe worshipped thereafter, viz Kumuda, 
Kumudaksa, Pundarika Vamana, Sankukarna, Sarvanetra, 
Sumukha, Supratisthita and Visvaksena, then one’s own atman. 

77. The man who worships Govinda once or thrice a day 
will be long-lived and free from agony. He shall be the lord of 
wealth and grain. 

78. Smrti (g) accompanied by sadya (o), cakri (k) 
along with right ear (u) then dharà (la) (ie. Gokula), then 
nàthàya which ends in hrt (namah). This great mantra consists 
of eight syllables. 

79. Its sage is Brahma, the metre is Gayatri, the deity is 
Krsna. The five angas are to be conceived with two letters for 
each and with the entire one. 

80. (Meditation) : Bow, Ye, down to the cowherd boy, who 
is aged five, who is unsteady and moving about, who runs about 

in the courtyard, whose eyes are tremulous and who is bedecked 
in tinkling bells, bangles, necklaces, and anklets. 

81. After meditating thus, the repeater of the mantra 
should repeat it eight hundred thousand times. To the extent of 
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one-tenth of it he should perform homa with Brahmavrksa 
(palaga and udumbarz trees or milk pudding) . 

82. In the aforesaid altar of Visnu he should conceive 
the form by means of milamantra. He should invoke Krsna 
therein and worship him with the steadiness of mind. 

83-84. In the filaments, in the four quarters and in the 
interstices he should worship the angas and in the quarters 
he should worship Vasudeva, Bala, Pradyumna and Aniruddha; 
he should worship Rukmini, Satyabhama, Laksmana, Rksajà 
(Jambavati) in the interstices of the quarters. He should wor- 
ship the lords of the quarters along with their weapons outside 
of it. Thus the mantra bccornes effective. 

85-87. Tara (Om) Sri bhuvana (rim hrim) Kama 
(klim) Srirh Sri Krsnaya, $riin Govindaya Gopijanavallabhaya 
hrir $rim. This is the mantra of twentyfour syllables. Its sage 
etc. are as mentioned before. One should meditate on Siddha- 
gopàla. He shall remember Rima and Krsna seated in the 
Madhavi crecper protected by Garuda and engaged in the 
divine sports. Then, he should repeat the mantra. 

88 Its mode of worship is to be carried out in the 
manner as mentioned before by the excellent devotee of Visnu. 

The single-syllabled mantra is Cari (ka) attached with the 
seventh vowel (r) ending in Visarga (:) i.e. (krh). 

89-90. The word Krsna is two-syllabled one, but when it 
is preceded by Kama (klim) it becomes three-syllabled one. 
The same (i.e. Krsna) when used in the dative case becomes 
four-syllabled mantra. 

Krsnàya namah isa five-syllabled mantra, but not a five- 
syllabled one when it is preceded and followed by Kama 
(klim). Gopálàya Svaha is a six-syllabled mantra. 

91. Another six-syllabled one is Klim Krsnàya Svaha. 
The seven-syllabled mantra Krsnaya Govindaya is the bestower 
of all yogic powers. 

92. Another seven-syllabled mantra is $rimh hrirh klirh 
Krsnàya klim. Krsnaya Govindaya namah is a nine-syllabled 
mantra.! 

93-95. Another nine-syllabled mantra is Krsna and 


1. These verses give the nine-syllabled mantra thus : Klim Krsndya 
Goiindáya, klim. 


1174 Nérada Purdna 


Govinda in the dative preceded and followed by Kama (klim). 
The ten-syllabled mantra is the bestower of all siddhis. Kama 
(klim) Sárügi (ga) is stationed on dhara (la) (i.e gla) which is 
again joined with the fourteenth vowel and bindu (glaum), thus 
‘Klim glaum syamalangaya namah’. This ten-syllabled mantra is 
the bestower of all siddhis. Another ten-syllabled mantra is 
Balavapuse Krsnáya svaha. After uttering Svaha and Balavapuge 
he should add klim Krsnaya. 

Then he shall meditate on the deity charming unto the 
womenfolk of cowherds as follows : 

96. I bow down to Nandakigora (the child of Nanda) 
who is the very life of Radha, whose face resembles the moon, 
who imitates the glossy cloud and who plays on the banks 
of Kalindi that is served by the fragrant wind. The wind is 
fragrant because it comes into violent clash with the clusters of 
creepers laden with full-blown flowers amidst the main paths in 
the holy Vrndávana. 

97-99, O sage, the worship of these, should be known along 
the aforesaid lines. O son of Devaki, Govinda, Vasudeva, Jagat- 
pate, O Lord of the Universe, give a son unto me. O Krsna I 
have sought refuge in you. This mantra consists of thirtytwo 
syllables. Narada is its sage, Gayatri and Anustup are its metres, 
the deity is Krsna the bestower of sons. The angas are to be con- 
ceived through the pádas severally and then collectively. 

100. The son of Vasudeva should be meditated upon as 
follows : he is seated in the chariot with Vijaya. He is handing 
over the sons to the brahmin after bringing them back from the 
middle of the ocean. 

101. The mantra isto be repeated a hundred thousand 
times and homa to be performed with gingelly seeds soaked in 
honey juice. The worship is to be performed on the aforesaid 
altar along with the angas, the guardians of the world and their 
weapons. 

102-104. When the mantra is thus propitiated, the 
repeater of the mantra shall beget sons even of a barren woman. 

Or Hrirh santa (ie ha) with bindu (.), then santa, that 
is, the letter sa with Visarga (:)then so'ham. This mantra ends 
with svàhà and is an excellent mantra consisting of eight 
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syllables. The excellent sage of this mantra of Paficabrahma is 
Brahma, the excellent Gayatri is its metre. Excellently luminous 
Supreme Brahma is its deity. 

105-106. Pranava is mentioned as the bija, svàhà is cited 
as Sakti, hrdaya is also svaha, so'ham (that I am) is considered 
to be the sirah (head). Harhsa is said to be ikha (tuft of hair), 
hrim is the kavaca, pranava is the netra and astram is Hari- 
hara. 

107. O brahmin, he is Brahma. He is Siva. He is Hari. 
He alone is the ruler of gods. He is Omniformed. He has all 
names, he is imperishable, the self-ruler. 

108. After meditating thus, one should repeat the mantra 
eight hundred times, the homa should be performed to the extent 
of one-tenth of it. In the altar, the worship of pranava is tobe per- 
formed along with the ancillaries and the attending deities called 
üvaranas.* 

109. When the mantra is thus propitiated, O Narada, the 
leading aspirant attains indeterminate knowledge originating 
from such statements like *thou art that' etc. 

110-111. ‘Klim Hrsikesaya namah.’ Thisis an eight-sylla- 
bled mantra, the sage of whichis Brahmā, the metre is Gayatri 
and Gayatram, its deity is Hrsikesa. Its application is for the 
attainment of everything. Klim is the bija and va is cited as 
its Sakti. 

112. With the bija itself the six agas must be conceived. 
then one should do meditation. Whatever is mentioned as 
regards to Purusottama mantra is also to be pursued in regard 
to this. 

113. The Japa as prescribed is a hundred thousand 
times and ten thousand homas are to be performed with ghee. 


1. The eight-syllabled mantra given in the verse runs as follows : Ori, 
Hrish harsah so"harh svaha. 

2. Some deities are considered to be the encircling deities stationed in 
accordance with their hierarchical distinctions, They are worshipped cither in 
the ascending or discending order, Some are placed near or some in distance 
from the principal deity and are considered to veil the glimpse of the main 
deity as long as they are not propitiated properly, for this reason they 
serve as a Veil or dvarana. 


1176 Nérada Purana 


Then follows the rite of tarpana for the acquisition of all desires 
by means of palaéa flowers. 

114. Sri is bija. ‘Sridharaya trailokyamohanàya namah’ 
(obeisance unto Sridhara, the enchanter of the three worlds). 

115. Its sage is Brahma, the metre is Gayatri, the deity 
is Sridhara, the bija is Sri, apa (vam) is the Sakti, the six angas 
are to be conceived by means of the bija alone. 

116. Meditation, worship etc are to be performed in 
the same manner as for Purusottama. The mantra is to 
be repeated a hundred thousand times and to the extent of 
one-tenth of it the homas are performed with ghee. 

117. (The devotee) should perform worship, homa 
etc. with white fragrant flowers, When this is performed, O 
leading brahmin, the devotee becomes Sridhara himself directly. 

118. Acyuta, Ananta, Govinda are in the dative and end 
in namah (Acyutaya namah etc). The sage of these mantras 
is Saunaka, the metre is Virat. 

119-123. The Sages (of the mantras) are Paráéara, 
Vyasa and Narada, the metre is Virat. Hari, the Supreme Brah- 
man is the deity. The bijaand Sakti are as mentioned before 
and are considered so by the devotee. He should proceed 
thus with meditation. The Lord holds a conch and a 
discus, he possesses four arms and wears a crown. He is 
endowed with all weapons and he is seated on Garuda. Heis 
worshipped by Sanaka and other sages as well as by all 
gods. He is accompanied by Sri and Bhimi. He is the 
lord resembling the rising sun, he has ear-rings that can be com- 
pared to the discus ofthe thousand-rayed sun that rises up in 
the morning. In order to protect all the worlds he grants 
endless gifts of fearlessness; he is endowed with joy. 

124-126. After meditating thus, the devotee shall worship 
in the altar belonging to Visnu with great concentration. The 
first àvarana (the encircling veil) shall be with angas viz 
the discus, conch, iron club and sword, the second 
avarana is said to be with the goad, noose, bow and the 
iron club, the third àvarana is by means of Sanaka and 
others, Sakteya (i.e. Paráéara) Vyasa. Narada and Saunaka 
and the fourth avarana is by means of the guardians of the 
worlds, The mantra is to be repeated a hundred thousand 
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times. To the extent of one-tenth ofit the homa is to be 
performed with ghee. 

127-128. When the mantra is propitiated thus, the one 
practised in mantra shall strive for the practical application. 
Meditating on the lord ofgods at the root of Sriv:ksa and recall- 
ing the patient in the mind and touching him, he should repeat 
thé mantra ten thousand times, thinking of him, as the sádhya 
mentally, O brahmin, he shall cure him within forty days. 

129. He who seeks a maiden shall perform homa 
with fried grains; for the acquisition of wealth he shall perform 
homa with bilva; he who seeks garments shall perform homas 
with fragrant flowers, for recoupment of health he shall perform 
homa with gingelly seeds. 

130. He who stands in the navel-deep water and repeats 
the mantra a thousand and eight times shall certainly be free 
from fever. 

131. For marriage the devotee shall meditate on Krsna 
stationed in the centre of the moon’s disc and repeat the mantra 
for a month. O Narada, he will be able to get a girl desired by 
him. 

132. After uttering Vasudeva and nigadaccheda then 
‘Vasudevaya hum phat phat svaha’ is said to be a mantra, 

133. Its sage is Narada. Gayatri is the metre and Sri- 
Krsna is the deity. Him is the bija, svaha is the sakti. Everything 
else is as in the case of ten-syllabled mantra. 

134, Bala (va), pavana (ya) with dirgha (4) and indu 
(.) jalam (va) joined with jhintia (e) atri (da), then vyasaya 
namah. This mantra (vyat Vedavyasaya namah) consisting 
of eight syllables may protect us. 

135. The sage is Brahma and Gayatri is the metre, the 
deity is the son of Satyavati, the first one is the bija, the angas 
are to be conceived by means of Vyà etc. with long vowels. 

136. He shall meditate on Vyasa for the acquisition of 
Siddhi. He has a shining palm of the righthand. He has assumed 
the posture of explanation. He is seated on the Yoga-pitha (the 
altar of Yoga). On the left knee he has kept his other hand. He 
is the storehouse of good learning. He is surrounded by groups 
of brahmifts devoted to learning. Hc is in a delighted mood. His 
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luminous body is like that of a lotus. He is the son of Parāśara 
and is highly meritorious in his conduct. 

137. The mantra is to be repeated eight thousand times. 
He should perform homa with milk puddings. In the altar of 
Vyasa mentioned before, he should worship the angas in the 
beginning. 

138-140(a). In the east and other quarters he should 
worship Paila, Vaigampayana, Jaimini and Sumantu. In the 
corners he should worship Srisuka, Romaharsana Ugrasravas 
and other sages along with Indra and others as well as their 
weapons. The repeater of the mantra who has propitiated the 
mantra attains poetic genius, splendid progeny, ability to 
comment upon, famc and a great store of riches. 

140(b)-146. Madhava (i) preceded by Nrsimha (ks) 
and followed by lohita (pa) preceded by the first syllable 
of Nigama (om) and followed by svaha. This five-syllabled 
mantra! is an excellent remover of poison. Its sage is Ananta, 
the metre is Pankti, the king of birds is the deity. Om and 
Svaha are the glorified bija and Sakti of the mantra respectively. 

Jvala, jvala (blaze, blaze) mahamati (Great intelligent 
one) svaha is said to be the mantra for the hrdaya. After the 
word Garuda, ciidanana and svaha is the mantra for the head. 
"The mantra for the tuft is Garutmatah $ikhe svaha, break, 
break, pierce, pierce, terrify, terrify, suppress, suppress and 
svàhà is the mantra for the (kavaca) coat of mail. You who 
assumes terrible forms, the remover ofall poisons, terrify, terrify, 
burn, burn all, reduce to ashes and svaha. This is said to be 
the mantra for the eyes. 

147, ‘Unto one whose strength is unimpeded, unto one 
whose sway is unhampered hum phat svàhà, is prescribed to 
be the mantra for astra. 

148-140. He should perform the fixationof the syllables 
in the feet, hips, mouth and head. 

(Then he should meditate) :* I worship the glorious king of 
birds who resembles molten gold, who has taken up leading 


l. The mantra is as follows : 
Orh ksipa svähā. ; 
, 2. In Padárthdaría, the commentary on Sàradà Tilaka, pp. 873, we 
find the verse occurring here. 
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serpents as his ornaments; who entirely subdues terrible poisons 
instantaneously when a person meditates on. him. (He should 
further think of him) as holding by the tip of his beak a trembl- 
ing serpent. He assumes with his two hands the postures of fear- 
lessness and the offering of boons. His wings sing the song of the 
Saman by means of their fluttering wings which are free from 
all impurities. 

151-152. The devotee should repeat the mantra for five 
hundred thousand times. To the extent of one-tenth of it he 
should perform homa with gingelly seeds. He should worship at 
the altar made of matrkas, garuda, the form of the Veda. 

‘Paksirajaya Svaha’ is prescribed to be the mantra for the 
altar. Worshipping the angas in the middle of the pericarp, he 
should worship serpents in the diagram and outside of it, 
the guardians of the worlds whose hands shine by their 
weapons of thunderbolt, etc. The repeater of the mantra who 
has thus propitiated garuda dispels all sorts of poisons. After 
the fall of body he attains the Supreme abode of Sri Visnu. 


CHAPTER EIGHTYTWO 
Radha-Krsna Sahasra-náma-kathanam 
A thousand names of Radha and Krsna? 


Sanatkumára said : 

1-3. O Narada, don’t you know that from the trident- 
bearing lord you acquired in the previous birth of yours the 
twin-natured secret of Krsna’s mantra. Recollect, if 1t has been 
forgotten. 


1. The entire chapter promises to give five hundred names of Krsna first, but 
we find only four hundred and ninctyseven names in the first section. After- 
wards in section two, from verse 128, we find four hundred ninetyfour names 
of Radha. The number makes a total of nine hundred ninetyone names. In 
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Sita Said : 

O brahmins, on being addressed thus by the intelligent 
Kumara, Narada meditated and quickly realised the early story 
of his previous birth. Then Narada, the beloved of the lord, 
went on meditating for a long time. On recollecting all good 
accounts he became delighted with a beaming face. 

4-5. He said, *O holy sir, all the happenings that had 
occurred in the previous kalpa are remembered by me except 
the twin-natured acquisition. 

On hearing the words of Narada of great soul, the holy sage 
Sanatkumara spoke precisely. 


Sanatkumára said : 


6-7. O brabmin, listen. I shall tell you how in that pre- 
vious birth Krsna’s secret had been acquired by you. Listen 
attentively. Before this Sarasvata Kalpa, in the twentyfifth kalpa 
you were born in the family of Kasyapa under the name Narada. 

8-10a. Once you went to Kailása to ask lord Siva the 
truth regarding Krsna, the great Yogin. You asked Siva the 
resident of Kailàsa. The great lord whom you had asked, 
recounted precisely the secret which was self-revealed and in 
consonance with Hari's perpetual sportive nature (nitya lila). 
At the end of the story Hara was asked by you to show the 
eternal sports of Hari. 

10b-13. Then Sadagiva said ‘Gopijanavallabhacaranam 
Saranam prapadye’ is the mantra (I seek refuge in the feet of 
the lover of the womenfolk of the cowherds). The sage of the 
mantra in Surabhi, the metre is Gayatri, the deity is the lordly 
lover of the cowherd lasses. The utility is cited in his devotion 
as expressed. ‘I have sought refuge’. 

14. O brahmin, there is no need of its being siddha (and 
sadhya) etc. nor of its purification, and the requirement of nyàsa. 


Narada Paficarátra we find one thousand names of Krna and Radha separately. 
In Chap. IV/VIII of the text one thousand names of Krsna occur and in Chap. 
V/V we find a thousand names of Radha. Many of the names tally with the 
names of the present text. The names of Radha and Krsna are connected with 
the exploits of Krsna in Venddvana, Mathura and Dodraka and may be 
traced in the Mahabharata, Bhagavata and Brahmavaivarta purdga also. 
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Only meditation is the way for the revelation of tlie perpetual 
sport. 

15-16. I shall recount means for the internal piety 
now. The devotce must be endowcd with devotion to the pre- 
ceptor. After receiving the mantra from him he should think 
all sorts of his teacher's desire. Remaining steady in one’s own 
spiritual attitude and meditating on his soul, he should think 
of his mercifulness and propitiate the preceptor. 

17. Heshall learn the virtues of good people, those virtues 
which dispel the fear of those who seek refuge, which are 
devoid of anxieties over worldly or other-worldly affairs and 
which bestow siddhis. 

18. Hc should always propitiate the devotees of Visnu 
considering them to be his desired deity. He should never think 
of reproaching them. 

19. All the objects of worldly pleasures and those belong- 
ing ro the other world will be presented by Krsna himself in 
accordance with one's previous deeds. 

20. He shall always meditate on lord Krsna engaged in 
eternal sports. He shall always serve Krsna as incarnated in the 
idols worshipped by him. 

21. Heshould be exclusively thought of by those intelligent 
devotees who have taken refuge into him and the suppliants 
while remaining indifferent to their persons and abodes. 

22-24. O dear one, keep away from these terrible defects 
viz. disrespect to the perceptor, hatred towards good people, 
differentiating between Hara and Hari, disrespect of the Vedas, 
zealously committing sins in the name of Hari explaining away 
the names of Hari as a concocted story, teaching of Hari’s 
names unto an atheist or an idle man, forgetting of names and 
lack of respect to the names. 

25. Oneshall continuously think: I have sought refuge in 
Hari stationed in the heart. It is he who will protect me 
always. 

26. O lord of Radha, I belong to you physically, 
mentally and verbally. I always resort to Krsna and his be- 
loved Rádhà. You twoalone are my goal. 

27.°-O excellent sage, all the servants, friends, fathers 
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and beloved wives of Hari are eternal. They must be thought 
of by the noble-souled one. 

28. He makes frequent travels to and fro along the forests 
and the cowherd’s colony. He tends cows along with his 
friends except the slaying of demons. 

29. Hari's comrades are mentioned:to be twelve. They 
are Sridama and others. Radha’s girl friends are mentioned 
to be thirtytwo. They are Susila and others. 

30-31. O dear one, you must consider yourself as one of 
those ladies among them endowed with beauty and youth, a 
virgin well-bedecked in ornaments, conversant with different 
kinds of arts and crafts befitting the enjoyment of Krsna highly 
delighted and pleased. Thanks to the happiness in serving 
him thus, 

32. The devotee shallserve them by means of timely 
attendance, beginning from the early morning within an hour 
before sunrise and ending with midnight. 

33. With great concentration he should recite their 
thousand names every day. O leading sage, this is the way 
for those who seek refuge unto them. 

34-36. The truth which has been revealed by me to you 
should not be told to anybody. 


Sanatkumára said : 

Thereafter, O Narada, you asked Sadāśiva for the 
thousand names. He recounted them to you, Listen. After 
meditating on the lord who stands accompanied by Radha 
resorting to the Kalpa tree by the Yamuna in the forest of 
Vrndavana, O great sage, one should recite the thousand names 
called Yugala (the twins) both of lord Krsna and Radha. 


The Names of the Lord : 

37-40. (1) The son of Devaki (2) the great hero, (3) the 
son of Vasudeva, (4) younger brother of Balarama, (5) holder 
of the club, (6) one who deludes Karhsa (7) one who fasci- 
nates Karhsa's attendants, (8) one who broke the bolt, (9) 
one who broke steel plates, (10) one who was carried by his 
father, (11) one who was praised by his father, (12) eulogised 
by his mother, (13) worthy of being meditated upon by Siva, 
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(14) one who has partitioned the water of the Yamuna, (15) 
resident of Vraja, (16) one who delights the people of Vraja, 
(17) the boy of Nanda, (18) the storehouse of mercy, (19) a 
child by his playful mood, (20) lotus-eyed, (21) cause of 
festivities in Gokula, (22) Lord, (23) delighter of the women- 
folk of the cowherds, (24) Krsna, (25) delighter of the cowherds, 
(26) the goal of the good, (27) the slayer of the demon Baka, 
(28) Visnu, (29) one who bestows liberation on Baka, (30) 
Hari. 

41-50. (31) One wholies down in the swing of Bala, (32) 
dark-complexioned, (33) the most beautiful of all, (34) lotus- 
navelled, (35) Hrsikesa, (36) one who assumed the form of a 
human child sportively, (37) one who destroyed the cart 
sportively, (38) one who is bathed with the chanting of vedic 
hymns, (39) delighter of Yasoda, (40) shining one, (41) 
resorted to by crores of sages, (42) one who stays always in the 
Madhu forest, (43) Vaikuntha, (44) origin ofall, (45) the 
sacrifice itself, (46) Lord of Ramà, (47) lord of the descen- 
dants of Yadu, (48) the enemy of Mura, (49) slayer of Madhu, 
(50) Madhava, (51) remover of arrogance and false prestige, 
(52) Lord of Sri, (53) one who holds the earth, (54) Prabhu 
(55) one who is engaged in great sports in the big forest, (56) 
son of Nanda, (57) of great seat, (58) one who took away 
the life of Trpavarta, (59) one who causes wonder to 
Ya$odà, (60) one in whose mouth the three worlds were seen. 
(61) Lotus-eyed, (62) Lotus-handed, (63) one who pleases, 
(64) one who is favourable to brahmins, (65) one who 
protects virtues,(66) lord of the earth, (67) Sridhara, (68) 
self-ruler, (69) chieftain of Brahma, (70) chieftain of Siva, 
(71) presiding deity of piety, (72) great lord, (73) compre- 
hensible only through the Vedas, (74) stationed in Brahma, 
(75) lord of the subjects, (76) one whose vision is never 
failing, (77) one who holds the hand of a cowherdess, (78) 
great favourite of the cowherd boys, (79) one who follows the 
boys, (80) strong, (81) favourite of Sridama, (82) selfpossessed, 
(83) one who likes to be in the courtyard of cowherd lasses, 
(84) gentle, (85) of good fame and auspiciousness, (86) 
remover of~butter, (87) boy, (88) one whose favourite diet is 
butter, (89) one surrounded by herd of boys, (90) one 
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surrounded by the herd of monkeys, (91) one whose eyes show 
bewilderness, (92) one who fled away, (93) threatened by 
Yasoda, (94) trembling one, (95) one who appears pretty in 
his pretended weeping, (96) one whose waist was tied with a 
rope, (97) one whose nature is immeasurable, (98) compa- 
ssionate, (99) one who is favourably disposed to his devotees. 
51-60 (100) Onc who is well bound to the mortar, (101) 
one who bends down the head, (102) one who is harassed by 
the cowherdesses, (103) one who broke down the trees, (104) 
one who shatters sorrow, (105) one who liberates the sons of 
Dhanada, (106) one who praised the words of the celestial sage, 
(107) ocean of fondness for devotees, (108) one who causes 
commotion in the colony of cowherds, (109) one who in- 
creases delight in Braja, (110) the soul of cowherds, (111) the 
inducer, (112) witness, (113) one who resides in Vrndàvana, 
(114) protector of calves, (115) lord of calves, (116) one who 
adorns the cowherd boys, (117) one who indulges in childish 
play, (118) one who is interested in boys, (119) boy, 
(120) one who has gold bracelets, (121) yellow-robed, 
(122) one who has gold necklace, (123) one who has 
jewels and pearls as ornaments, (124) one who has tinkling 
bells and bangles, (125) one who has threads, (126) onc who 
has anklets, (127) one who has rings, (128) one who kills the 
demon Vatsa, (129) destroyer of the demon Baka, (130) 
one who slays the demon Agha, (131) one who removed the 
sleep of boys, (132) the primordial one, (133) one who bestows 
the realisation of self, (134) one who keeps company, (135) 
one who took the food on the bank of the Yamuna, (136) one 
who is stationed in the middle of the assembly of the cowherd 
boys, (137) one who isan ornament unto all cowherds, (138) 
one who has taken the morsel of food in his palm, (139) one 
who has taken the support of the tree for side dishes, (140) one 
who is armed with a horn and a stick, (141) one who has 
decorated his neck with Guñjā (berries), (142) one who has a 
coronet bedecked with peacock feathers, (143) one who is 
bedecked with garlands of sylvan flowers, (144) one who 
has painted his body with red chalk, (145) one who 
resembles the newly-formed cloud, (146) cupid, (147) one who 
has the beauty of a crore of Kandarpas, (148) one whose 
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shark-shaped earrings shine, (149) one whose arms extend 
upto the knees, (150) lord, (151) one whose eyes have no 
sleep, (152) one whose majesty is like that of acrore of oceans, 
(153) death unto death, (154) Sadaégiva. 


61-70 (155) One whose body fascinates Brahma, (156) 
one who has assumed the body of a cowherd boy, (157) one 
who is the origin of crores of Brahmandas, (158) one who 
removed the delusion of Brahma, (159) Brahma, (160) 
worshipped by Brahma, (161) the master, (162) one who has 
removed the arrogance of Indra etc., (163) one who advised 
the worship ofmountains, (164) one who held the mountain 
Govardhana, (165) worshipped by Indra, (166) one who is 
worthy of being worshipped, (167) one who is worshipped by 
Kamadhenu, (168) one who has taken ablutions in all holy 
centres, (169) Govinda, (170) one who protects cowherds, 
(171) one who causes distress unto Kaliya, (172) ruthless, 
(173) one who is worshipped by the wives of serpent, 
(174) huge-bodied, (175) enemy of the demon Dhenuka, 
(176) Enemy of Pralamba, (177) one who thrashes the demon 
who came in the guise of a bull, (178) one who has torn off 
the throat of Kesi, (179) one who kills the son of demon 
Maya, (160) the protector of cowherds, (181) the protector 
of cows, (182) one who quenched the wild fire, (183) one who 
removes the garments of the cowherd lasses, (184) one who 
grants boons unto the cowherd lasses, (185) one who partakes 
of the food of the masters of sacrifices, (186) one who dis- 
pelled the false prestige of the lord of waters, (187) one who is 
the very life of Nanda, the cowherd, (188) one who liberated 
Gandharva from the curse, (189) one who cut off the head of 
Sankha, (190) one who holds the flute, (191) one who stood 
by the bata tree, (192) one who plays on the flute, (193) one 
who removes the anxieties of cowherd lasses, (194) one who 
protects all, (195) one who called all together, (196) onc the 
object of desire of all cowherd lasses, (197) one who propounded 
the virtues of the crippled, (198) one who fascinates the assembl- 
age of cowherd lasses, (199) one who enjoys the Rasa sport 
and (200) one who appreciates and (201) enjoys, (202) husband 
of Radha, (203) the} loving husband of Kisori, (204) the lover 
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of the daughter of Vrsabhanu, (205) one who delights the 
womenfolk of cowherds, (206) one who fascinates the 
womenfolk of the cowherds. 


71-80. (207) One whose conduct has been sung by the 
cowherd lasses, (208), one who is eager to watch the dance of 
cowherd lasses, (209) one who has placed his hands over 
the shoulders of the cowherd lasses, (210) one who is fond of 
kissing the cowherd lasses, (211) one whose face is wiped off by 
the cowherd lasses, (212) one who is fanned by the cowherdlass, 
(213) one who embellishes the tresses of the cowherd lasses 
(214) one who lies down in the flower beds of the cowherd 
lasses, (215) one who supports the hearts of the cowherd lasses, 
(216) one who is interested in bearing up the cowherd lasses. 
(217) one who removes the arrogance of the cowherd lasses 
(218) ultimately won over by the cowherd lasses, (219) one 
who has had excellent dalliance with the cowherd lasses (220) 
one who is remembered as the lover of the cowherd lasses, (221) 
one whose feet had been duly saluted by the cowherd lasses, 
(222) one who stays subservient under the cowherd lasses, (223) 
one who is defeated by Radha, (224) glorious, (225) one 
who has excellent sport and dalliance in the bower, (226) one 
who is fond of the arbour, (227) one who stays in the 
arbour, (228) one who develops Vrndavana further, (229) one 
whose limbs had been sprinkled with the water of Yamuna, 
(230) one who gives happiness unto Yamuna, (231) one who 
makes the moon stunned, (232) heroic, (233) loving, (234) 
one who fascinates even Kama, (235) one who is at the 
beginning of Kama, (236) lord of love, (237) one who pierces 
the mind of Kama, (238) the giver of love, (239) one who assu- 
mes forms according to the desire (of the devotee), (240) one 
who engenders the affluency of love in women, (241) eternally 
sportive, (242) one whose sports are great, (243) all-in-all, 
(244) one who is present in all, (245) the great Auman, (246) 
the great overlord, (247) the cause of all causes (248) one who 
has accepted the words of Narada, (249) one who is worriedly 
thought over by Akrüra, (250) one who causes the satisfaction 
of the cowherd lasses, (251) one who has collected the words of 
Akrüra, (252) the cause of the residence of Mathura, (253) one 
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who subdued the distress of Akrüra, (254) one who destroyed 
the life of the washerman. 

81-90. (255) the bestower of happiness unto Mathura, 
(256) the plunderer of Karhsa’s garments, (257) one who wears 
the garments of Karnsa, (258) one who gives garments unto 
cowherds, (259) one who goes tothe house of Sudama, (260) 
one who is worshipped by Sudama, (261) one who is delighted 
with the weaver, (262) one whom the hunchback lady smeared 
with unguents and (263) sandal paste, (264) Mukunda, (265) 
sharp-eared, (266) omniscient (267) one who surveys Mathura, 
(268) one who is congratulated by the people, (269) one who 
bestows benign glance, (270) the enemy of daityas, (271) 
protector of Devas, (272) one who suppresses all sorrows, (273) 
the breaker of bows, (274) one who celebrates great festivals, 
(275) the slayer of Kuvalayapida, (276) foremost among those 
who are strong in their teeth and (277) shoulders, (278) one who 
assumes forms according to his desire, (279) one who has divine 
garments and unguents, (280) one who assumed the form of a 
wrestler, (281) Mahakala, (282) one who assumes any form with 
mere wish, (283) accompanied by Balarama, (284) one who causes 
terror in Karhsa, (285) terrible, (286) one who slays Mustika, 
(287) the slayer of Karnsa, (288) slayer of Canira, (289) 
slayer of Sigupala (290) remover of fear, (291) enemy of 
Sala, (292) the slayer of Tosala, (293) resident of Vaikuntha, 
(294) enemy of Karhsa, (295) one who slays all wicked ones, 
(296) for whom the gods sounded the drum, (297) one 
who removed the sorrow of his father, (298) chief of the 
Yadus, (299) lord of the good, (300) suppressor of the 
enemies of Yáàdavas, (301) the destroyer of the sorrow of 
Sauri, (302) the destroyer of the distress of Devaki, (303) the 
saviour of Ugrasena, (304) one who is merciful to Ugrasena, 
(305) the witness unto all living beings, (306) approved of and 
(307) rejoiced in by the Yadus. 

91-100. (308) Worthy of being served by the residents 
of Mathura, (309) sympathetic, (310) kinsman of his devotees, 
(311) distributor of wealth among all cowherds, (312) eager to 
move with cowherds (313) and cowherd lasses, (314) to whom. 
the sacred thread was offered by auri, (315) merciful to Ugra- 
sena, (316) devotee unto the preceptor, (317) religious student, 
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(318) engrossed in the study of the Vedas, (319) one who 
studies along with Sarnkarsana, (320) friend of Sudama, (321) 
storehouse of learning, (322) treasury of arts, (323) wielder of 
the discus, (324) holder of the conch Pàfcajanya, (325) 
releaser of all beings in the hell, (326) worshipped by Yama, 
(327) the great lord, (328) Acyuta in view of the utterance of 
name, (329) indulging in dalliance with Kubja, (330) gentle and 
(331) elegant, (332) friend unto the indigent, (333) incompara- 
ble, (334) the protector of the house of Akrüra, (335) one who 
keeps his vow, (336) auspicious, (337) the conquerer of Jara- 
sandha, (338) scholar, (339) the destroyer of Yavana, (340) 
support of the brahmins, (341) one who does what is pleasing 
to Mucukunda, (342) one who has fled away from Jarasandha, 
(343) founder of Dvaraka, (344) lying hidden, (345) favourable 
to the Brahmins, (346) faithful to agreement, (347) assum- 
ing divine sports, (348) one who does pleasing things, (349) 
performer of universal rites, (350) bestower of fame, (351) one 
who sends a pleasing message to Rukmini, (352) one who 
increases the sorrow of Rukmin, (353) the abode of grief to 
Caidya, (354) excellent one, (355) destroyer of wicked kings, 
(356) one who displeased Rukmin, (357) one who abides by 
the words of Rukmini, (358) one who pays heed to the words 
of Balabhadra, (359) one who released Rukmin, (360) Janar- 
dana, (361) the beloved husband of Rukmini, (362) the husband 
of Satyabhama, (363) one who favours his devotees, (364) 
amenable to devotion, (365) one who gives jewel to Akrira. 
101-110. (366) The slayer of Satadhanva, (367) the lover 
of the daughter of the king of bears, (368) the husband of the 
daughter of Satrajit, (369) the abductor of Mitravinda, (370) 
the husband of Satya, (371) one who won Lakgmaná as a prize, 
(372) worthy of being worshipped, (373) one who does 
what is pleasing to Bhadra, (374) the slayer of the demon 
Naraka, (375) the remover of the girls kept as prisoners of 
Naraka playfully, (376) victorious, (377) the enemy of Mura, 
(378) lord of Madana, (379) the remover of the sorrow of the 
earth, (380) possessing Vainateya (ie. Garuda), (381) one 
who goes to the heaven, (382) the giver of ear rings unto Aditi, 
(383) worshipped by Indra, (384) the lover of Rama, (385) 
one who is worshipped by Vajri's (i.e. Indra's) wife, (386) one 
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who removed Pārijāta tree, (387) one who dispelled the false 
prestige of Indra, (388) father of Pradyumna, (389) father of 
Samba, (390) one who has many sons, (391), lord (392) one 
who accepted Garga as his preceptor, (393) of truthful gait, 
(394) support of dharma, (395) one who holds the earth, (396) 
one who decorates Dvaraka, (397) storchouse of the Vedas, (398) 
the slayer of Paundraka, (399) one who cut off the head of 
Kaéiraja, (400) one who burnt the brahmin who was not 
a devotee of Visnu, (401) one who is terrible unto Sudaksina, 
(402) one who caused Jarasandha to be torn up, (403) one 
who performed Yajña for the son of Dharma (ie. 
Yudhisthira), (404) one who cut offthe head of Sisupála, (405) 
thedestroyer of Dantavaktra, (406) theslayer of Vidüratha, (407) 
lord of Sri, (408) bestower of glory, (409) the slayer of Divi- 
vida, (410) one who upheld the respectability of Rukmini (411) 
the remover of the curse of celestial sage, (412) one who 
keeps up the word of Draupadi, (413) the remover of the fear 
from Durvasas, (414) one who arrived immediately after being 
remembered by Pàáücàli, (415) the messenger of the sons of 
Kunti, (416) counsellor of Párthas, (417) the destroyer of the 
miseries of the sons of Kunti. 

111-120 (418) The remover of the false prestige of 
Arjuna, (419) one who granted life to Partha, (420) one who 
supplied garment to Paficali, (421) the protector of the protec- 
tors of the world, (422) the charioteer of Arjuna, (423) truth- 
ful, (424) one who is achieved through truth, (425) remover of 
fear, (426) veracious, (427) taking interest in truth, (428) one 
who is fond of truth, (429) liberal-minded, (430) conquerer of 
Mahasena, (431) destroyer of the army of Siva, (432) one who 
cut off the arms of the demon Bana, (433) the bestower of the 
boon of arms unto Bana, (434) one who removed the false 
prestige of Garuda, (435) one who increased the valour and 
(436) splendour of Garuda, (437) one who assumed the form of 
Rama,(438) one who caused joy to Satyabhama, (439) onc who 
playsabout in the ocean, (440) one who shows divine sports in 
Vraja, (441) one who broke his vow, (442) the protector of 
Bhisma's behest, (443) the remover of the weapons of heroes, 
(444) time, (445) lord of Kalika, (446) ofgreat strength, (447) 
the remover of the head of Varvarisa, (448) one who bestows the 


1190 Nérada Purana 


head upon Varvariéa, ( 449) the conquerer of Dharmaputra, (450) 

the destroyer of the arrogance of the valorous Duryodhana, (451) 
one who indulges in dalliance everyday due to the loving im- 
portunity of the cowherd lasses, (452) the lord of Vraja, (453) 
one having unimpeded amorous enjoyment with Radha, (454) 

blessed, (455) one who resorts to swings always, (456) one who 
delights always in the Madhuvana, (457) onewho is always fond 
of Vrndavana, (458) one who is always associated with Asoka 
forest, (459) one who bears the marks of tilaka on the forehead, 
(460) one who is always fond of Govardhana mountain, (461) 
one who is always dear to Gokula, (462) one who regularly fre- 
quents the Bhandira Vata (i.e. a fig tree), (463) one who 
always stays on the Vata with the flute, (464) one who resides 
in the village of Nanda, (465) one who is fond of the house of 
Vrsabhànu. 


121-127 (466) One who has assumed the form of his be- 
loved, (467) one who always indulges in Rasa sport, (468) pro- 
tector of the womenfolk in the cowherd colony, (469) the lover 
of womenfolk of the colony of cowherds, (470) one who is 
sympathetic to Devasrama, (471) one who stays under the 
Kalpa tree, (472) one residing in Silanugandha (?) (473) walk- 
ing on foot, (474) one who has the lustre of the cloud, (475) 
one who resembles the linseed flower, (476) one who is always 
merciful unto Laksmi (477) one who does what is pleasing to 
Tripurari (ie. Siva), (478) one whose bow is terrible, (479) 
invincible, (480) one who causes the destruction of Saddhura, 
(481) one who takes away the life of Nikumbha, (482) one who 
destroys the city of Vajranabha, (483) one who removes the 
life of Paundraka, (484) one who does what is pleasing to 
Bahulá$va, (485) one who does what is pleasant to the excel- 
lent brahmin, (486) the remover of the difficulty of Siva, (487) 
destroyer of the demon Vrka, (488) one who welcomes and greets 
Bhrgu, (489) one who bestows Sattvika quality on Siva, (490) 
one who worships Gokarna, (491) the cause of the removal of 
leprosy of Sàmba, (492) Eulogised by the Vedas, (493) knower 
of the Vedas, (494) one who was born in the family of Yadu, 
(495) one who destroys the family of Yadu, (496) one who 
destroys Yadus (497) one who rescued Uddhava. 
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The Names of Radha 

128-140. (1) Radha, (2) Radhika, (3) Bliss, (4) daugh- . 
ter of Vrsabhanu, (5) the goddess of Vrndavana, (6) meritorious, 
(7) the captivator of the mind of Krsna, (8) bold, (9) clever, (10) 
loveable, (11) beloved, (12) enchantressof Hari, (13) delicate, 
(14) sweet, (15) honey, (16) maiden, (17) having the lustre of 
gold, (18) one who has conquered the moon, (19) one who has 
conquered the deer, (20) one who has conquered a lion, (21) 
one who has conquered anelephant, (22) one who has conquered 
the banana stem, (23) one who has conquered the Cuckoo, (24) 
born of Govinda’s heart, (25) one who has conquered the bimba 
fruit, (26) one who has conquered the parrot, (27) one who 
has conquered the lotus, (28) virgin, (29) attracting Srikrsna, 
(30) Goddess, (31) one who is always in twin-form, (32) one 
who always sports, (33) beloved, (34) (one who has aesthetic 
sense, (35) beloved of Krsna, (36) one who rejoices, (37) joyous, 
(38) bedecked by Nanda’s son, (39) of celestial garment, 
(40) having divine necklace, (41) bedecked in pearls and 
jewels, (42) one fond of arbours, (43) one who resides 
in bowers, (44) heroine of the hero of the arbour, (45) 
having a beautiful form, (46) having a beautiful face, 
(47) having gold shoulderlet, (48) auspicious, (49) sung 
with the flute of Srikrsna, (50) one who is captivated through 
the flute, (51) auspicious, (52) gentle, (53) goddess, (54) free 
from passions, (55) giving joy unto the world, (56) beautiful, 
(57) beloved, (58) playing with Krsna, (59) interested in 
Krsna, (60) going together with Srikrsna, (61) having the 
Vamhsivata as the favourite haunt, (62) having twin and non- 
twin forms, (63) one who resides in the Bhandira forest, (64) 
white and pure, (65) beloved of Gopinatha, (66) friend, (67) 
born of the Vedas, (68) divine, (69) one who gives pleasure to 
Govinda, (70) one who seeks Krsna, (71) goddess, (72) one 
who gives great bliss, (73) one who is worthy of being served by 
the dwellers of Vaikuntha, (74) as much conducive to happi- 
ness as acrore of Laksmis, (75) one who has the beauty of a 
crore of Kamas, (76) one who gives as much enjoymentas a crore 
of Ratis, (77) one who can be conceived only through devotion, 
(#8) having the form of devotion, (79) the lake of gracefulness, 
(80) Uma, (81) one who is worthy of being worshipped by 
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Brahma, Rudra and others, (82) one who is always endowed with 
enthusiasm, (83) sporting continuously, (84) having perpetual 
love, (85) bedecked in perpetual elegancy, (86) having perpetual 
enjoyment in Vrndavana, (87) united with the son of Nanda. 
141-150 (88) Oneassociated with the assembly of cowherd 
lasses, (89) always united with Gopala (i.e. Krsna), (90) one 
who throws milk product freely, (91) heroic, (92) blissful, (93) 
the giver of bliss, (94) one with great sports, (95) the superior 
one,(96) a woman of urban nature, (97) wandering amountains, 
(98) whirling continuously, (99) full, (100) one endowed with 
the mark on the forehead with musk, (101) like Laksmi, (102) 
dark-complexioned, (103) deer-eyed, (104) having the form of 
Siddhi, (105) causing delight and enjoyment, (106) one whose 
face resembles a crore of moons, (107) white-complexioned, 
(108) one who has the sweetness of voice of a crore of cuckoos, 
(109) the abode of good conduct and beauty, (110) one who is 
fondled by the son of Nanda, (111) one who resides in the 
A$oka grove, (112) one who is in contact with the forest called 
Bhandiravana, (113) one who has entered the bottom of the 
Kalpa tree, (114) dark-complexioned (115) of universal nature, 
(116) beloved of Hari, (117) unapproachable by Brahma, (118) 
unapproachable by Siva, (119) one who has taken her abode 
in the mountain of Govardhana, (120) one whose abode is on 
the banks of Yamuna, (121) one who continuously repeats the 
word Govinda, (122) one who is always esteemed, (123) affec- 
tionate, (124) saluted by Srikrsna, (125) eulogised by Krsna, 
(126) wooed by Krsna (127) one whose abode is in the heart 
of Srikrsna, (128) one who is the very fruitof the divine tree, 
(129)one worthy of being served, (130) one who has the abode of 
enjoyment in Vrndavana, (131) one who is the very nature of a 
crore of holy centres, (132) truthful, (133) one who bestows 
the fruit of a crore of holy centres, (134) one who cannot be 
attained even by a crore of yogic practices, (135) one whose 
abode is difficult of access by means of a crore of Yajiias, (136) 
of mental ability, (137) the digit of the moon, (138) one who 
is as elegant and splendid as a crore of Sri, (139) sinless, (140) 
one who has the happiness of a crore of liberated souls, (141) 
gentle, (142) one who has the elegance of a crore of Laksmts, 
(143). like the celestial damsel Tilottama, (144) one who is 
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present in all the three units of time, (145) one who knows 
the three units oftime, (146) goddess, (147) one who knows 
the three vedas, (148) one who knows the three worlds, (149) 
one who stays at the end of the fourth state. 

151-160. (150) One worthy of being propitiated by 
Durgà, (151) one worthy of being propitiated by Ràma, (152) 
one worthy of being propitiated by the universe, (153) one of the 
nature ofcit (consciousness), (154) one worthy of being propiti- 
ated by the gods, (155) one worthy of being propitiated by the 
Supreme, (156) one worthy of being propitiated by Brahma, 
(157) one of the nature of the Supreme, (158)one worthy of being 
worshipped by Siva, (159) onc who can be achieved through 
love, (160) one worthy of being propitiated by devotees, (161) 
one of the nature of rasa, (162) one who is the vital breath of 
Krsna, (163) the shining one, (164) one who is dallying in love 
with Krsna,( 165) one worthy of being propitiated by Krsna, (166) 
one who can be achieved through devotion, (167) one who is 
served by groups of devotees, (168) one who is the support of 
the universe, (169) the support of mercy, (170) the support of 
beings, (171) the highest heroine, (172) one made of pure love, 
(173)bashfulness, (174) one who is eternally perfect, (175) crest- 
jewel, (176) of divine form, (177) of divine pleasure, (178) of 
divine dress, (179) endowed with joy, (180) one who is the 
essence of the bevy of celestial damsels, (181) one who has per- 
petual freshness of youth, (182) enveloped by the greatest 
Brahman, (183) one who is worthy of being meditated upon, 
(184) of great form, (185) extremely shining, (186) one who 
has the brilliance of a crore of suns, (187) one whose complex- 
ion is superior to that of a crore of lunar discs, (188) tender, 
(189) the primordial speech of immortal nature (190) the beg- 
inning of the Vedas, (191) unattainble by the Vedas, (192) one 
who is attached to Krsna, (193) a devotee of Krsna, (194) one 
who is served by Candravali, (195) one who is full of sixteen 
Kalas, (196) one who shares half the body of Krsna, (197) 
one whose intellect is directed to Krsna. (198) one whose ess- 
ence is Krsna, (199) one who supports about in Krsna’s form, 
(200) the beloved of Krsna, (201) one whose sole wealth is Krsna, 
(202) one who fascinates Krsna, (203) one who has fixed her 
vision on-Krsna, (204) having same spiritual lineage as Krsna, 
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{205) Goddess unto Krsna, (206) Uplifter of the family, (207) 
one who remains in all beings, (208) one who has àtman as 
protector, (209) one who is bowed’to by the worlds, (210) one 
who gives Krsna, (211) nurse of love, (212) having golden 
body, (213) one who is charming, (214) the nurse of the 
mountain, (215) the giver of fame, (216) great goddess, (217) 
one who causes auspiciousness. 

161-170. (218) The mother of glorious lord Sesa, (219) 
the mother of series of incarnations, (220) one marked by lily, 
(221) one marked by lotus, (222) one marked by pleasure, 
(223) the second lady, (224) one marked by the chariot, (225) 
one marked by the elephants, (226) stationed in a region marked 
by ear-rings, (227) marked by umbrella, (228) marked by 
lightning, (229) marked by flower-garlands, (230) marked by 
the staff, (231) marked by the crown, (232) having the full 
1noon, (233) marked by the parrot, (234) one who cooks Krsna's 
rice and (235) other items of diet, (236) one who enlightens 
Krsna, (237) one who partakes the leavings of the food of 
Krsna, (238) one who stays in the middle of the filaments of 
the lotus, (239) one who knows the lore of music, (240) one 
who brings about the end of the Kalpa by the knitting 
of her eyc-brows, (241) one who has not reached the 
Pralaya, (242) unswerving, (243) storehouse of all, (244) 
one who is served by the treasures of Padma, Sankha etc., 
(245) one who has the powers of anima (minuteness) etc., 
(246) one who fascinates the groups of gods, (247) one who 
bestows bliss in all, (248) all-in-all, (249) one whose features are 
those of golden creepers, (250) one who has fixed a rendezvous 
with Krsna with a love tryst, (251) one having garlands, (252) 
adept in dance,(253)one who has a name near the cowherdesses 
and rivers (?) (254) one who appears splendid in dais of the 
cowherds, (255) one who affords pleasure to Srikrsna, (256) 
terrified, (257) one who has horripilation in every limb, 
(258) one who is engaged in embracing Srikrsna, (259) one 
who is unable to bear separation from Govinda, (260) one who 
is endowed with endless qualities, (261) one who is very fond 
of glorifying Krsna, (262) one whose form is made of three 
bijas, (263) one who desires the blessing of Krsna, (264) one 
worthy of being served by Vimalà and others, (265) one who 
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is worshipped by Lalita and others, (266) chaste lady, (267) 
one who is stationed in the clusters of lotuses, (268) delighted, 
(269) one who is served by Tripura, (270) one who is 
worshipped by Vrndavati, (271) faith, (272) difficult to be 
comprehended, (273) beloved of the devotee, (274) very difficult 
to be achieved, (275) the nature of whom is dense bliss, 
(276) cause of welfare, (277) the bestower of enjoyment, 
(278) one who goes deep into the essence, (279) the goddess of 
speech, (280) enlightenment, (281) one who moves about in 
Vrndàvana, (282) one who is the bliss of Brahman, 
(283) one having the bliss of consciousness, (284) one who is 
the bliss of meditation, (285) one who is ardhamatra, (286) 
Gandharva, (287) one who knows amorous sport well, (288) 
one who is in union with the vital breath of Govinda, (289) 
one who is the ornament unto the limbs of Krsna, (290) one 
who has jewel ornaments, (291) bedecked in gold, (292) one 
who is like the pearl-set golden tube set up in the heart of 
Srikrsna, (293) one who is endowed with bangles set in good 
jewels, (294) one who is stationed in the glorious blue 
mountain, (295) one who is rickly endowed with gold anklets, 
(296) one who is bedecked in girdle etc. fitted with tinkling 
bells, (297) one who is fully enthusiastic in the Rasa sport, 
(298) having thighs like plantain stems, (299) slender in the 
middle, (300) of the highest features, (301) of great bliss, 
(302) one who plays about in the highest heaven, (303) one 
who has bedecked her braid of hair with flowers of diverse 
colours, (304) one who is of great beauty with saffron mark, 
(305) a girl yet in the age of childhood, (306) crest- 
jewel of the bevy of young maidens, (307) one who has 
tasted the nectar from the lips of Krsna, (308) one whose 
diversion is love with Syama (ie. Krsna), (309) one, (310) 
one who is bedecked with gold-coloured campaka flowers, (311) 
one who is bedecked with saffron, lac juice and musk, (312) 
the unvanquished, (313)one who is endowed with gold necklaces, 
(314) one who possesses flower garlands, (315) one who has 
good relish, (316) one who is sweeter than the sweetest things, 
(317) goddess Laksmi, (318) one who has lotus in her hand, 
(319) welt known, (320) one whose knit eye-brow is her 
unbreakable bow in which she fits in the arrows of side glances, 
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(321) one who is the head of all the gods, (322) one who sports 
about in the permanent abode. 

171-200. (323) One who is in the water of mercy, (324) 
who is always intoxicated, (325) ever rising, (326) one who 
knows eight languages, (327) one who is endowed with the 
eight characteristics of a heroine, (328) one who is conversant 
with good policy, (329) one who is conversant with the Vedas, 
(330) omniscient, (331) one who removes misery, (332) one 
who is the goddess of Rajas, (333) one whose face resembles the 
autumnal moon, (334) onc who shines like the Ketaki flower, 
(335) one who is stationedin union, (336) one whose hands 
excel the gold-flower, (337) one who is endowed with five saktis, 
(338) beneficial, (339) one whose breasts are like pots, (340) 
having men as attendants, (341) one whose demerits have 
dwindled down, (342) famous, (343) Mother of Vairàájasüya ? 
(344) Goddess Sri, (345) the enchantress of the worlds, (346) 
greatly resplendent, (347) great Maya, (348) one whose grace 
is great, (349) one whose memory is great, (350) one whose 
fascination is great, (351) one whose learning is great, (352) 
one whose fame is great, (353) one whose pleasure is great, 
(354) one whose courage is great, (355) one whose virility is 
great, (356) one whose prowess is great, (357) of great splend- 
our, (358) one who is excellently fair, (359) one whose wealth 
is great, (360) one who is sportful in enjoying great pleasures, 
(361) one who bestows devotion when the time comes, (362) 
one devoid of grief, (363) one who bestows sentiment of affection 
upon a child, (364) one who bestows love towards friends, (365) 
very transparent, (366) one who showers the sentiment of 
madhurya, (367) one who bestows Bhava and devotion, (368) 
one who bestows pure love and devotion, (369) one who is the 
most beautiful among cowherd lasses, (370) one who finds rest in 
sports, (371) the supreme goddess, (372) one who has perpetual 
rest, (373) one who takes rest in Atman, (374) one who finds 
rest in Krsna, (375) one who is born inthe family of Visnuy 
(376) eulogised in the family or Visnu, (377) the sole agent, 
(378) one who always protects the family of Visnu, (379) one 
stationed in the park, (380) one who resides in the forest, (381) 
one who bathes in the water of Yamuna, the daughter of Sürya, 
(382) one who restsin pleasure, (383) one who stays perpetually 
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in the mystic diagram, (384) one who resides in Goloka, (385) 
bestower of prosperity, (386) one who resides in her own experi- 
ence, (387) manifest, (388) one who resides in all the worlds, 
(389) immortal, (390) wonderful, (391) one who is worshipped 
by the glorious Nàráyana, (392) immutable, (393) one who 
keeps the highest position, (394) born ofa greatman, (395) 
achievable through Jiberal-mindedness, (396) one who trans- 
cends the gross and the subtle, (397) one who is soft like Sirisa 
flower, (398) one who has the lustre of golden mirror, (399) 
one whose eyes have conquered blue lotuses, (400) one having 
excellent good jewel, (401) one whose abode is her lover's 
bedstead, (402) one who remains in the centre of the mass of 
splendour, (403) one who hides in the limbs of Krsna, (404) 
Non-different (405) heroine under the cover of Lila (sport), 
(406) one who shines in the ocean of nectar, (407) one who 
causes the flower of nectar, (408) one whose thought is directed 
to Krsna, (409) one whose mind is in Rasa sport, (410) one 
whose mind is in love, (411) beloved of Hari, (412) one who 
has incomprehensible good qualities, (413) sporting with Krsna, 
(414) one who removes impurities, (415) one who is as it were 
the moon originating from the ocean of Rasa sports, (416) one 
who adorns the assembly of Rasa sports, (417) one who 
regularly observes the rite ofobeisance, (418) Sirnhariccha (?) 
(419) of good form, (420) crest-jewel of cowherd lasses, (421) 
the foremost among the cowherd lasses, (422) excessively free 
from rajas, (423) extremely loved by cowherds, (424) daughter 
of cowherds. (425) woman of cowherds, (426) excellent 
cowherdess, (427) one whose abode is that of cowherds, (428) 
having good ribbons, (429) mother, (430) cowherdess, (431) 
enchantress of cowherds, (432) ornament unto the cowherds, 
(433) ornament unto Krsna, (434) one who isasit were, 
moonlight in Vrndàvana. 

201-210. (435). Engaged in the sounds of lute etc. (436) 
one whoenhances the festivities of Rasa sports, (437) one who 
is.conversant with the activities of Krsna, (438) enchantress 
of even a crore of Kandarpas, (439) one whoregularly sings of 
the good qualities of Srikrsna, (440) enchantress of the beautiful 
women ofgods, (441) one who appears as the moon unto Krsna, 
(442) sister of Krsnadeva, (443) one who desires for Krsna, (444) 
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one by whom Krsna's love and blessing have been desired, (445) 
welfare, (446) sweet in speech, (447) Bhruvomaya, (448) great 
welfare, (449) Prakrti, (450) greatest bliss, (451) one who has 
the abode at the root of nipa tree, (452) one of benign vision, 
(453) one whose lips are like a bimba fruit, (454) one whose 
buttocks resemble like those of Rambha, (455) a repository of 
Smara’s sports, (456) one who has embellished her checks by 
means of earring, (457) one who is graceful like that of the 
golden mountain, (458) one who is foremost in love, (459) slow 
in gait due to intoxication, (460) one who thinks about Krsna, 
(461) one who thinks of love, (462) one who thinks about 
sexual enjoyment, (463) giver of Krsna, (464) one who thinks of 
Rasa sports, (465) one who thinks of emotion, (466) of pure 
thought, (467) one of great relish, (468) one whose vision 
is Krsna, (469) one who doubts about Krsna, (470) having 
two things black (i.e. hair and eyes),(471) one who censures by 
means of vision, (472) one who censures by means of eyelashes, 
(473) mother of Kandarpa, (474) the chief, (475) one who 
gives salvation unto Vaikuntha, (476) one whose passion is for 
the mood of Rasa, (477) one who is embraced by the lover, 
(478) most loveable, (479) first heroine, (480) pure, (481) one 
whose body is nectarine, (482) a glorious lady, (483) flower 
bunch of rasa, (484) of good influence, (485) of good and 
splendid conduct, (486) celestial river, (487) river of that 
name, (488) goddess mother, (489) Gomati, (490) one who is 
worthy of being worshipped by Candrabhaga, (491) the mother 
of Sarayü and Tamraparni, (492) one whose conduct is devoid 
of stigma, (493) devoid of guna, (494) the unsullied. 

O Narada, these one thousand names (497 names of Krsna 
and 494 names of Radha make the number 991) of the couple 
must be carefully read. They are conducive to the delight of 
Vrndavana. 

211-212. This hymn is destructive of great sins. It makes 
impotency recede. It subdues poverty, dispels ailments and 
fulfils desires. It removes sins and enemies. It bestows devotion 
upon Radha and Madhava. 

213. Obeisance to that Lord Krspa of unimpeded intel- 
lect, obeisance to one who perpetually sports about in theocean 
of nectar with the association of Radha 


111.82.214—83.8 1199 


214. Goddess Radha is the maker of the universe. She 
is interested in the protection of the universe. She causes 
dissolution of the world. She is the goddess of all. She is the 
mother of all. 

215. O leading sage, her thousand names have been 
mentioned by me. They bestow worldly pleasure and salvation. 
What else do you wish to hear ? 


CHAPTER EIGHTYTHREE 


Pañca Prakrti Mantra Nirüpanam 
(The mantra called Paftcaprakrti) 
Sri Saunaka said : 

1-3. O highly blessed Süta, well done. The great pro- 
cedure of the Tantric cult as mentioned by Sanatkumára and 
which rescues the world, has been mentioned by you to us. O 
bestower of honour, what has been mentioned here to us by you 
of great mercy is inaccessible in other sacred cults and Purápas. 
What else did the holy sage Narada, engaged in rescuing the 
worlds, ask Sanatkumara the foremost among scholars ? O good 
Sir, (please tellus.) 

Sita said : 
4. Obrahmin, after listening tothe thousand names of the 


twin deities, Narada bowed down to Sanatkumara, the most 
excellent among wise men, and said. 


Nérada said : 


5. O brahmin, the procedures laid down in the Tantra 
texts have been mentioned to me. The great efficacy of Krgna's 
mantra has been recounted there. 

6-8. Goddess Radha has been mentioned therein to be 
the foremoy and the first. O omniscient one, please tell us the 
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story of her partial incarnations along with the mantras as men- 
tioned in the Tantras, as I have taken refuge unto you. O lead- 
ing sage, the Tantras of Sakti as mentioned by Siva are many. 
Kindly extract their essence entirely and tell them to us. On 


hearing these words of the noble-souled Narada, Sanatkumara 
brought in mind the lotus feet of Radha and said : 


Sanatkumara said : 


9-11. O Narada listen, I shall tell you how the partia 
incarnations of Radha of whom they are the Saktis, originated. 
It is wonderful. I shall mention it along with the mantras to 
be practised. The deity whom I called Radha was born of 
the half of the body of Krsna. She is permanently residing in 
Goloka and is ever accompanied by Krsna. She is stationed in 
the middle of the mass of splendour and is of the nature of the 
visible and invisible worlds. 

12. O leading sage, once while Krsna was staying near 
her, Narayana himself was born of Krsna’s left side. 

13-15. Mahalaksmiwas born of the left side of Radha. 
Then Krsna handed Mahdalaksmi over to Narayana and esta- 
blished him in Vaikuntha entrusting him with the task of 
perpetual sustenance. 

Thereafter, O sage, from the pores of the hairs of the lord 
of Goloka were born innumerable cowherds of the same splend- 
our and age. All of them became the favourite attendants of 
the lord, as if they were his very vital breath. 

16. From the process of the hairs in the body of Radha 
were born the cowherd lasses. In every respect they were similar 
to Radha. They were the sweet-speeched attendants of Radha. 

17. In the meantime, O brahmin, Durga, the eternal 
Maya of Visnu suddenly manifested herself from the body of 
Krsna. 

18. She was in the form of the seed of all goddesses, the 
Mila Prakrti (original sources), lévari perfect in every detail, 
refulgent in form and features and consisting of three gupas. 

19. She was endowed with a thousand arms. She had 
different kinds of weapons. She had three cyes. She was as 
though the seed of the world as the tree. 
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20.21. The lord of Radha offered her a jewelset 
throne. In the meantime the four-faced deity was born there 
along with his wife. He was the most excellent among the wise. 
The glorious person was uttering Omkara and was holding a 
water pot. He was a sage and was born of the navel of Hari. 

22. Accompanied by his wife Sàvitri he eulogised the lord 
of all, O sage, at the behest of the lord, he sat on a beautiful 
seat. 

23. 'Then, O blessed cne, Krsna split himself into two, 
The left half was Mahadeva and the right half was the lord 
of the cowherd lasses. 

24. The five-faced, three-eyed, and «the one born of the 
left half who was eminent among the sages, eulogised 
Krsna. On being commanded he sat in front of Hari. 

25. Then Krsnasaid to the four-faced lord. O lord, carry 
on the function of creation ever remaining in Satyaloka. Go, 
remember me always. 

26. Thus urged by Hari, he bowed down to the lord of 
the universe and went away accompanied by his wife. It is he 
who really carried on creation. 

27. O excellent sage, he is our father and we, his mental 
creations, have obtained this body lasting for a Kalpa. There- 
after, highly intelligent one, Krsna spoke to the five-faced 
lord. 

28. O lord of the universe, take Durga unto you. As 
long as the creation goes on, perform penance in Sivaloka. At 
the end of it annihilate the entire worlds. 

29-30. After bowing to Krsna he went to Sivaloka. 
Thereafter, on another occasion, O brahmin, Sarasvati was born 
of the mouth of Krsna, the highest lord. She held a lute and a 
book. The lord commanded her, **O honourable lady, repair to 
Vaikuntha. 

31. You stay near Laksmi. You can have the benefit of 
four arms.” She bowed down to Krsna and went over to 
Narayana. 

32-33a. Thus, Radha turned herself into five formsas the 
cause of creation. O leading brahmin, listen. I shall mention 
the mantzas, the mode of meditation and the worship of the one 
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having perfect nature. He is the bestower of siddhis unto 
the worlds. 

33b-35. Kriya (ra) pratistha (a), bindyàdhyà adorned 
with bindu (.) (the combination gives the bijaas ram) then the 
text drops some letters) then again jfianamrta (ai) and ksudha 
(ya) which ends with svàhà.! Its sage is Sutapas, the metre is 
Gayatri, Radha is the deity, om is the bija and svaha is the 
Sakti. The aga rites are to be performed with the six syllables 
of the mantras adding bindu to them. 

36-39. Thereafter, he shall meditate upon Radha, the 
wife of Krsna in his heart as follows : She has the complexion 
and the lustre of the white jasmine flower; she is as refulgent as 
a crore of moons; her face resembles the autumnal full moon. 
Her eyes are’ like the blue lotuses. Her buttocks and hips are 
excellent, She is charming with her lips like the ripe, bimba 
fruit. Her teeth shine like pearls and Kunda flowers. She is 
clad in a Silken garment sanctified in the fire. She appears 
splendid in the jewel-set shoulderlets, bangles and ear-rings. She 
is served by her beloved friends, the cowherd lasses with white 
chowries. She is stationed in the centre of the circle of Rasa. 
She is seated on a jewelled throne. 

40-43. After meditation, a handful of flowers is offered 
and the deity is worshipped along with the requisite service. He 
shall repeat the mantra six hundred thousand times. To the 
extent of one tenth of it he shall perform homa with gingelly 
seeds soaked in ghee. 

He shall worship ávarana deities in the altar made of 
mátrkás. He shall worship angas in six corners and outside 
of them in the eight petals he shall worship these viz Malavati, 
Madhavi, Ratnamálà, Suéila; Śaśilā, Parijata, Padmavati 
and Sundari. They are to be worshipped in the due order from 
the cast. Then further outside he should worship Indra along 
with their weapons in the interstices. After the worship the 
Viniyoga rite is performed. 


1. In Ndrada Paacaratra chap, V/IX we find the masira of Rédhd. Her 
own bija (rim) then irim followed by kion, then Radbtyei Soahd. In our text 
we find the masira to contain six syllables: Ram Ridhdyei Svdhd. 
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44-45. May Radha, the beloved of Krsna, the goddess of 
Rása-sports, the mistress of the cowherd lasses, the one without 
gunas (attributes), the beloved of Krsna, the primordial prakrti, 
the goddess of all, worshipped by all and the mother of Vairaja 
(vrndavana), protect and save me from all, from the east 
onward. 

46-47. O goddess, you are the mother of worlds. You 
are the eternal Maya of Visnu and the primordial deity, the 
Maya of Krsna, O auspicious lady, you who are more than the 
vital breath unto Krsna; O, Radha, a bestower of devotion unto 
Krsna, obeisance unto you, the bestower of auspiciousness. 

After praying the goddess of all and eulogising duly he 
shall ritualistically dismiss her in the heart. 

48. He who worships Radha, the foremost of all, enjoys 
all pleasures here and in the end attains Goloka. 

49. O Narada, henceforth, I shall mention the procedure 
of worship of Mahàálaksmi to you. By propitiating her, one 
shall have worldly pleasures and salvation. 

50. Srim, hrim, klim, Kamalavasini in the dative and 
ending with svaha is the greatest mantra’ like the wish-yielding 
kalpa tree. E 

51. The sage is Narayana and the metre is Jagati. The 
deity ie Mahalaksmi. The six angas are conceived by means of 
pairs of syllables. . 

52-54. Meditation : The goddess has the lustre and 
colour of the white Campaka flower. She is bedecked in jewelled 
ornaments, her face is slightly smiling and pleasant; she is impa- 
tient to bless the devotees; she wears the jewelled necklace; she 
is refulgent as a crore of moons. 

After meditating thus, the devotee shall perform japa 
one million two hundred times. To the extent of one tenth of it 
he shall perform homa with the twigs of Sri (bilva) tree. He 
should worship her along with the añgas and Avaranas in 
the altar with nine Saktis. 

55. The nine Saktis are as follows: vibhüti, unnati, kanti, 
srsti, kirti, sannati, pusti, rddhi, and siddhi; these are the nine 
faktis. 


1. The manira of Mahdlaksmt is : Srirh hri Kamalavdsinyai odd. 
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56-58. After invoking them by means of the mülamantra 
and after conceiving the form therein the aspirant shall per- 
form the worship of six angas in the six corners. On the right 
hand side, he shall worship the elephant-faced god. To the left, 
he shall worship kama. He shall then worship in the eight pet- 
als in sequence viz Uma, Sri, Bharati, Durga, Dharani, Veda- 
mata. They shall be worshipped in the quarters and in the 
interstices. The daughters of Jahnu and the sun (i.e. Ganga and 
Yamuna) should be worshipped as attempting to wash her 
feet. 

59. The treasures Sankhaand Padma are to be worshipp- 
ed as holding the chowries at the sides. Thereafter, he shall 
worship Varuna in the west holding up the umbrella. 

60. After worshipping the signs of Zodiac all round and 
the nine planets in their respective placeshe shall worship the 
four-tusked Airávata and others in the quarters and the interstices. 

61. Outside of it, he shall worship the guardians of the 
worlds and still outside of it, their weapons. 

For the purpose of longevity, a man shall perform homa 
with dirva soaked in ghee. 

62. The person who performs a thousand and eight 
homas with gudiici soaked in ghee and continues this for seven 
days lives for a hundred years. 

63-66. One shall attain long life by performing homa 
with gingelly seeds smeared with ghee. 

For the purpose of regaining health of the body, the de- 
votee shall begin to repeat mantrason a Sunday and continue 
it for ten days. He shall perform homas with twigs of arka 
plant soaked in ghee. Ifone perpetually performs homa for a 
thousand and eight times with Sali rice, ere long, great fortune 
will certainly come about. The devotee shall perform a hundred 
and eight homas with Usa (?), ajaji (comimum seed) and co- 
conut kernel mixed with ghee. Everyday hisdiet is to be restrict- 
ed to milk pudding. Within a mandala (forty days) the man be- 
comesa person like Kuvera. 

67-68. By performing homa with ghee mixed with 
jaggery, one shall become rich in rice. The devotee shall perform 
a thousand and eight homas with japà (China rose) flowers 
mixed with the juice of betel leaves. He. shall apply the 
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resultant bhasma on his forehead. The excellent brahmin thus 
becomes competent to fascinate persons of all castes. 

69-70a O leading sage, theexcellent Sadhaka who wor- 
ships Laksmi thus, attains vast wealth. Mahálaksmi becomes 
pleased with him. There is no doubt about this that at the end 
of his life he reaches the abode of Visnu. 

70b-72. O excellent brahmin, the deity called Durga after 
going to Sivaloka, secured the permission of Siva, and created 
the divine world which is famous as Deviloka. It is different from 
other worlds. Stationed there, the mother of the universe per- 
formed austerities and observances. She pursues her different 
activities in the three units of time. 

73-74a. Maya (brim), atri (da) is associated with 
indhikà (u) and then adorned with bindu (.) (i.e. dum), then 
again sargini (ra) is associated with it (i.e. dur) and pratisthà 
(Āā) is joined with smrti (ga), then it is joined with Ksudha 
(ya) and jfianamrta (ai). The mantra begins with tara (om) 
and ends with svaha.! ` 

74b-76a. The sage of it is Vamadeva, its metre is 
Gayatri, the deity is the primordial cause of the world. She 
is the dispeller of all misfortunes. With the three syllables 
beginning with om etc. separately the nyasa rite in hrdaya etc. 
is to be performed and with the three the varma is done and 
netra with the two and astra to be performed with all the syllables. 

76b-78. The devotee should meditate on the goddess 
Durga as follows: She is as refulgent asa big emarald. She 
is decorated with thousand arms. She holds various kinds of 
weapons; she has three eyes. The moon forms her coronet. She 
has bangles, shoulderlets, and necklaces. She is bedecked in 
tinkling anklets. She wears a crown and earrings. 

79. The devotee shall repeat it eight hundred thousand 
times and perform homa with gingelly seeds along with sweet 
things or with milk pudding thousand times. In the lotus, on 
the altar with nine petals he should worship the śaktis. 

80. The nine śaktis of the altar are prabha, maya, gaya, 
süksgmà, visuddhà, nandini, suprabha, vijayà, and sarvasiddhida. 


l. It gives the mantra of Durga thus: Om Ari dw Durgapai sodM. 
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81a. They should be worshipped with vowels excluding 
short ones (a, i, u) and four neuter syllables (rj.lr.lr). 

81b-84. O sage, the mantra of sirhha is om vajranakha- 
darstráyudhàya, then after the word maha add sirhhàya, 
varma (hum) astra (phat) and hrt (namah). 

He should offer the seat with this mantra and conceive 
the form of the deity with the mülamantra. After worshipping 
the afigas and the avaranas he should worship faktis in the 
petals. They are jaya, vijayà, kirti, priti, prabhà, raddhà, medha, 
śruti. They are to be worshipped with their initial syllables. He 
shall worship the eight weapons at the tips of petals. 

85-86. The weapons are conch, discus, iron club, 
sword, noose, goad, arrows and bow. Then outside of it, he 
should worship the guardians of the worlds. Thereafter, he shall 
worship their weapons. When the mantra is realized thus through 
japa, the repeater of the mantra who knows the procedure, shall 
make practical application of the same in accordance with 
his desires. 

87-90. The devotee shall, in accordance with the injunc- 
tions, instal nine splendid pots. Within them jewels, golds etc. 
shall be put. The devotee shall worship the goddess in the pot 
placed in the middle. He shall worship jaya and others in other 
pots. After worshipping them withsandal pastes and flowers he 
shall sprinkle the king with the water. The king then conquers his 
enemies. He excels others and attains the glory of victory. He 
becomes free from ailments. He will not be affected by any 
disease and he attains longevity. A barren lady bathed therewith 
in accordance with injunction attains an excellent son. The ghee 
charged with this mantra dispels evil and adverse planets of 
minor nature. Especially, the bhasma etc. charged with this 
mantra are very efficacious in regard to a pregnant woman. 

91-92. When the yawning breath of Krsna entered the 
mouth of Radha, the goddess holding the lute and the book 
was born. O leading brahmin, listen to its procedure that renders 
help unto the world. 


1, These verses give the mantra of Mahdsishha thus: Om Vejranakhadachy- 
friyudhdye Mahdsiskhiya jum phat namah. 
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93. Worshipping of Sarasvati. 

Om, aim, hrim, śrīm, klim, hrim, Sarasvatyai svaha. This 
mantra consists of twelve syllables. 

94. The sage ofthe mantra is Narayana, the metre is 
Virat, Mahasarasvati is the deity. 

95-96a. After performing six agas with aim, the aspiring 
sádhaka shall fix the syllables. He shall fix onkara in the 
cerebral orifice. He shall fix hrim in between the eyebrows. He 
shall fix syllables beginning with śrī in the mouth, nostrils, 
ears and rectum. 

96b-97. Thereafter, he shall meditate on the goddess of 
speech as holding the lute and the book. She is as white in 
complexion as camphor and the kunda flower. Her face is so 
beaming as the full moon. She is riding on the swan. She is 
splendid on account of the divine ornament of the moon on her 
forehead. 

98. The excellent sádhaka shall repeat the mantra one 
million two hundred thousand times with white lotuses, naga 
flowers or campaka flowers. 

99. He shall worship in the aforesaid altar of matrkas in 
accordance with the injunction to be laid down later on, He 
shall make the seat with letters in the form of a lotus and 
conceive the form of the deity with the mülamantra. 

100. To the right side of the deity the splendid Sanskrit 
must be worshipped. The Prakrta mode of words, the bes- 
tower of all siddhis must be worshipped to the left side. 

101-104. At first he shal! worship agas in the six 
corners, then worship prajfià and others outside. They are 
prajfia, medha, éruti, $akti, smrti, vāgīśvarī, mati and svasti. 
Thereafter, Brahma and others, and the guardians of the worlds 
are to be worshipped along with their weapons further outside. 

By worshipping the goddess of speech thus, one becomes 
the lover of speech. He should be a devout celibate, be pure 
with clean teeth and nail etc. He should always think of all 
women as goddesses. Within twelve months, the intelligent 
devotee will certainly attain poetic talent. 

105. O sage, after drinking water charged with the 
mantra he should repeat it a thousand times every day, thus the 
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repeater of the mantra becomes a great poet within a year 
undoubtedly. 

106. The devotee shall stand in chest-deep water meditat- 
ing on the goddess stationed in the disc of the sun. Everyday he 
shall repeat the mantra three thousand times. 

107-109a. He shall attain siddhi within forty days and 
unequalled fluency of speech. He shall perform homas with 
the flowers of palasa or bilva sprinkled with some sweet subst- 
ance or from twigs of those plants. He shall then attain glory 
and renownof vàkpati (Jupiter). If one performs homas with 
the flowers of rajavrksa (aloewood, soaked in sugar juice, or its 
twigs) he shall obtain unequalled poetic talent. 

109b. Worship of Savitri 

O leading brahmin, henceforth, I shall recount Savitri, 
the beloved of Brahma. 

110-112. It is by propitiating her that Brahma created 
the worlds consisting of the mobile and immobile beings. Srim, 
hrim, klim in the beginning and Savitri is used in the dative 
case. The mantra ends with svaha.! Savitri mantra consists of 
eight syllables. Its sage is Brahma. Gayatri is its metre. 
Savitri, the mother of all gods, is the deity. The angas 
are to be conceived by the following mantra : Obeisance 
unto Brahmá, obeisance unto Visnu, obeisance unto Rudra, 
obeisance unto Tévara, obeisance unto Sadafiva, obeisance unto 
the Átman of all. 

113-115. The deity should be meditated upon as follows: 
She has the lustre and colour of molten gold and she shines in 
divine glory of sacred knowledge, her form is similar to a thou- 
sand suns at the midday in summer, her face is bright with a 
little smile, she is bedecked in jewelled ornaments, she is clad 
in silken garments sanctified in fire. She is eager to show mercy 
to her devotees. She is the bestower of happiness, the giver of 
release and the giver of riches to everyone and she is auspicious. 
She is of the nature of the seed of the Vedas. One shall meditate 
upon this chaste deity as the mother of the Vedas. 


These verses give the mantra of Savitri thus: Srith hrm klih Savitryai 
Soaha. 
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116-117. After thus meditating in the mystic diagram 
with three corners and shining pericarp, the scholar shall worship 
the goddess in the altar of the sun along with the nine saktis viz 
Dipta etc. He shall worship the deity in the image conceived 
by the mila mantra. 


118. In the three corners Brahmi and other Saktis are 
to be worshipped in the three corners and outside of it Adityas 
are to be worshipped along with Usa in due sequence. 


119-122. Thereafter, he shall duly worship the six angas 
in the filaments. 


Then, he shall worship prahladini, prabha, nityà, visvam- 
bhará, vilasini, prabhavati, jaya and santa. 

Thereafter, he shall worship kanti, Durga, Sarasvati and 
vidyarapa. He shall then worship the deities Viéala, I$à, Vyapini 
and Vimalà. He shall worship Tamopahárini (one who dispels 
darkness), süksma (subtle), viévayoni (source of the universe 
jayavaha (one who causes victory), padmálayà (one whose 
abode is the lotus), para (the transcendent one), $obhà 
(one of lustre) and Brahmarüpà (one who is of thc form of 
Brahman. He should worship Brahmi etc. with red complexion 
and having the above-mentioned features at the outside of it. 


123. Then, he shall worship planets and Indra and 
others outside of it along with their weapons. Thus, the 
devotee shall worship the goddess with her ten avarana deities. 


124. He shall repeat mantra eight hundred thousand 
times and perform homas eight thousand times with gingelly 
seeds. He will liberate himself from all sins and attain longevity. 


125. He shall perform ten thousand homas with red 


lotusessoaked in trimadhu. There is no doubt that Mahálaksmi 
will favour him within six months. 


126-127a. Inorder to attain divine splendour the devotee 
shall perform homas with the flowers of palasa or udumbara. Of 
what avail is much talk ? This vidya duly practised and achi- 
eved shall be, Osage, a veritable wish-yielding cow unto the 
aspirant. ~- 
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127b-138. Savitri Paüjara. 

Henceforth, I shall mention a very mysterious and 
wonderful secret to you. It is named Savitri Pafijara. It accords 
all-round protection unto men. The deity is to be meditated as 
follows : The firmament constitutes her tresses of hair to which 
the shining gold crown is attached; the clouds form her eye- 
brows; Brahma, Visnu and Siva form her faces, Jupiter and 
Venus are the tips of her ears; the moon, the fire and the sun 
are her eyes. She has the nostrils, the subtle Idà and Pingalà 
constitute the nostrils for the wind to pass; the two sandhyàs 
(morning and evening twilights) constitute her closed lips; the 
elegant speech is her palate; the sun at the dusk is her. jewelled 
neck; she is possessed of the wind as her arms; parjanya is her 
heart with which she is endowed. What are called Vasus 
constitute her sphere; the circular firmament is her belly; the 
planetary sphere is her navel; Prajapati constitutes her front 
loins; Indrani is her hips. Malaya and Meru constitute her 
thighs from which excellent river flows; Jahnu and Ku$ikà 
are her knees; the Visvedevas constitute her names; the earth, 
the serpents and the trees constitute her feet, toe, nails and hair. 
The planets, the signs of the zodiac, the constellations, the 
yoga ctc are her bodily limbs; the tithis, months, seasons 
and fortnights indicate but a moment in regard to her. She is 
enveloped in a covering called sandhyà-(dusk) the diversity of 
which is caused by Maya. She is like the blazing fire of great 
dissolution. She has the brilliance of a crore of lightning. She is 
like a crore of suns, and she is cool as a crore of moons. She is 
stationed in the middle of the mass of nectar. She is of the 
nature of dense bliss and nectar. She transcends speech; un- 
approachable through mind, she is the bestower of boons; the 
mother of the Vedas, she is one with the mobile and immobile 
worlds and is eternal. She isin union with the immutable 
Brahman. 

After meditating thus, the devotee shall perform nyasa 
rite of Savitri Pafijara. 

139-140. The sage of the Pafijara is So'ham, the metre 
is vikrti. The great Harisa is the deity and the great 
Brahman etc, are the deities, its utility and application is for the 
attainment of virtue, wealth, desire and salvation. He shall per- 
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form nyàsa rite of the six angas by means of the mantras 
with the mantras for the six angas. 

141. The intelligent devotee shall perform the pervasive 
nyàása by means of the mila mantra thrice. He shall meditate 
on the deity as mentioned before with forms and attributes. 

142. May the deity with three feet who is born of Hari, 
having her face towards the cast named Brahmastra and 
Possessing twentyfour tattvas (principles) protect my eastern 
quarter. 

143. May the fourfooted deity Brahmani, having the 
staff of Brahma, having the face towards the south, and 
Possessing twentysix tattvas protect my southern quarter. 

144. May the deity marked by Brahma’s head having 
the face towards the west, the one with five feet and with the 
form of fifty tattvas protect my western quarter, 

145. May the six-footed deity possessing Brahman, as 
the fourth, gentle, in face of the nature of Atharvangirasa and 
of the nature of sixty tattvas and kalas protect my northern 
quarter. 

146. May the ninefooted deity, constituted of fifty 
letters and hundred syllables, V$oma stationed in the Vedanta 
protect my upper region. 

147. May Brahmasandhyà resembling the lightening, 
having four arms, seated on the deer, holding bow and arrows, 
leather-shield and sword protect my south-eastern direction. 

148. May virgin Brahmi, Gayatri of red limbs having 
swanas the vehicle and holding water pot, rosary and the sacrificial 
ladles, sruk and sruva protect my south-western direction. 

149. May the white-complexioned youthful Savitri, having 
bull for her vehicle and holding skull, trident, rosary and 
garland protect my north-western direction. 

150. May the aged Sarasvati of dark complexion be- 
longing to Visnu, seated on Garuda and holding the conch, the 
discus and the gesture of fearlessness protect my north-castern 
direction. 

151. May. the four-armed white-complexioned mother 
of the gods having lion for her vehicle and holding gestures of 
boon and fearlessness and the sword and the leather shield in 
the arms protect my lower direction. 


1212 Narada Purana 


152. May their respective weapons and ornaments 
stationed in their respective sides and quarters and the éaktis 
associated with the limbs of planets protect me. 

153. The deities presiding over mudras as the presiding 
deities of mantras, protect us spreading over the body from head 
to foot. 

154-155a. Thus, the Savitri Pafijara has becn mentioned 
truly by me to you. Every day during two sandhyàs it must be 
recited with devotion especially at the time of japa. It must be 
read strenuously for worldly pleasures and liberation. 

155b-185. The hundred eight names of Savitri : 


(1) One who grants prosperity, (2) the world, (3) speech, 
(4) one having great wealth, (5) Earth, (6) mother of gold, 
(7) delightful, (8) having creative nature, (9) ascetic, (10) 
having fame, (11) chaste lady, (12) truthful, (13) knowing 
the Vedas, (14) of the form of cit, (15) auspicious, (16) the 
universe, (17) the fourth state, (18) excellent, (19) the great 
goad, (20) Yamuna, (21) earth, (22) joy, (23) goddess, (24) 
the most excellent, (25) intellect, (26) peace, (27) wisdom, 
(28) Earth, (29) intelligence, (30) yogini, (31) united, (32) 
river, (33) Prajfia, (34) one who urges, (35) night, (36) lotus, 
(37) Rohini, (38) woman, (39) victorious, (40) one at the 
head of the army, (41) of the nature of Saman, (42) Bagala, 
(43) devoid of defects, (44) Maya, (45) intelligence, (46) 
transcendent, (47) milking, (48) proud, (49) nourisher, (50) 
activity, (51) moonlight (52) of the nature of tirtha (53) 
beautiful, (54) gentle, (55) full of nectar, (56) Brahmi, (57) 
Haimi (golden), (58) as the form of a serpent, (59) one to 
whom others are subservient, (60) beautiful lady, (61) of the 
forest, (62) the swan of Ornkara, (63) all, (64) nectar, (65) 
having the six attributes, (66) Maya, (67) pure, (68) Laksmi, 
(69) woman of slender body, (70) destroyer of enemies, (71) 
protectress, (72) chaste, (73) golden, (74) star, (75) the goal 
of the moon, (76) destroyer of poison, (77) one whose face is 
splendid, (78) immortal, (79) the bestower of tirtha, (80) 
initiation, (81) incapable of being thwarted, (82) the remover 
of illness, (83) destroyer of many sinful and cruel poisons, (84) 
six-footed, (85) having thunderbold, (86) lover of battle, 
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(87) yogini, (88) free from impurities, (89) truthful, (90) 
weaker sex, (91) bestower of strength, (92) victorious, (93) 
Possessing speech, (94) daughter of Jahnu, (95) Rajvi, (96) 
blazing, (97) fire, (98) not staying long, (99) giver of rain, 
(100) of truthful scriptural utterance, (101) of the nature of 
Rta, (102) yielding all desires, (103) gentle, (104) devoid 
of temporal arrogance, (105) two-or-four-footed, (106) 
three-or-six-footed, (107) eight or nine-footed, (108) one who 
is of the nature of thousand-eyed one. 

186. He who reads this hymn of Savitri containing one 
hundred and eight names shall be long-lived, happy, humble 
and successful. He will have sons. Thus, O brahmin, the 
characteristics offive Prakrtis have been mentioned by you along 
with their mantras and mode of propitiation. It (the hymn) 
fulfils all desires. 


CHAPTER EIGHTYFOUR 


Devi Mantra Niriipanam 
The mantra of the goddess 


Sanatkumzra said : 

1-3. In another Kalpa of the Kali age, O brahmin when 
Brahma, born of the unmanifest being, was performing 
penance in the world of lotus, for the purpose of creation, two 
demons Madhu and Kaitabha were born of Visnu's ear dirt. As 
soon as they were born they stood in the knee-deep water of 
that vast expanse at the time of great dissolution. They saw 
Brahmà seated on the lotus and attempted to devour him. 
Brahmi, on seeing them, eulogised the mother of the universe. 

4. Then the goddess, the creator of the universe and 
who is the excellent Sakti of Siva, stayingas the slumber in the 
eyes of Narayana, became pleased. 
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5. I shall recount mantra etc. Listen to it. Aruna 
(ha), Krodhani (ra), Santi (i) and the one whose head is 
adorned with Candra (.).! 

6. Theone-syllabled mantra is the bija, Sakti is the 
sage, Gayatri is the metre and the deity is Bhuvaneévari. 

7-10. With the bija accompanied by six long vowels he 
should perform six angas in their sequence in the ascending 
and descending order (i. e. the ascending first and the des- 
cending afterwards) . 

Then he should perform fixation called matrkanyasa 
for getting oneself identical with the mood of the deity. 

Hrllekhà is fixed on the head, Gagana on the face, 
Rakta in the heart of lotus, Karálikà in the anus and Mahoc- 
chusmà in the two feet and on the upper, eastern, southern, 
northern and western faces as. well. 

The short vowels beginning with Sadya? etc. (o. e. u, 
i, a) having colours of the elements are to be fixed. Then 
the fixation of agas are to be performed with their jàtis 
(namah, svaha, vasat, vausat, hum and phat) in their due order. 

11-16. He shall fix Brahma associated with Gayatri in 
the forehead. In the right cheek he shall fix Visnu with Savitri. 
In the left cheek he shall fix Mahesvara united with Vágisvari. 
He shall fix in the tip of the left ear Dhanapati along with Sri, 
after fixing Smara along with Rati in the face, he shall fix 
Ganapati along with Pusti in the right ear. Padma Nidhi and 
Saükha nidhi are to be fixed between the ears and the 
cheeks. Then the müla mantra is to be fixed again on the 
face. Thereafter, he shall fix them (Brahma? etc.) at the 
root of the throat, in the pair of breasts, on the left shoulder, 


l. The mantra of Bhuvanefvart is Hrim. 
2. The short vowels beginning with Sadya are known as o, ¢, u, i, a. 


N E D E of five cements. 
They are yellow, transparent, red, dark, green respectively, 

3. The bijas of Gayatri etc. are ham, him, hum, thus for the misa rite the 
mantra should be used in the following manner: Om hah Géyetri sahita 
Brahmape namah, Om hih Sdvitr! sahita Vigpave namab. 
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in the lotus of the heart, on the right shoulder at the sides, in 
the region of the navel, on the forehead, at the side of 
the belly, at both sides of the shoulder, at the hump of 
the shoulder and in the heart. After duly fixing in the body, 
Brahmani and others whose characteristics have been mentioned 
before with their proper procedure and after performing a 
pervasive nyása with the mülamantra he shall meditate on 
the goddess. 

17. She resembles the rising sun with lofty breasts and 
three eyes, Her face is smiling. The moon forms her crest. She 
bears boons, noose and fearlessness. 

18. He shall repeat the mantra three million two 
hundred thousand times. To the extent of one tenth of it he shall 
perform homas with eight articles soaked in trimadhu or with 
the excellent twigs of brahmavrksa. 

19. O brahmin, eight articles are as follows: grape, dates, 
castor seeds, sugar, coconut, raw rice grains, ghee and gingelly 
seeds. 

20-21. He should offer arghya unto the lord of the day 
(i. e. sun) thinking about Parvati therein. 

He shall draw a lotus ofeight petals. Outside of it, he 
should describe:a circle with sixteen petals and in the pericarp 
he shall draw a very beautiful hexagon. Then he shall worship 
the pitha along with nine Saktis. 

22. The nine Saktis are : Jaya, Vijaya, Ajità, Aparajita, 
Nitya, Vilasini, Dogdhri, Aghora, and Mangala. 

23. After offering the seat with the bija, placed in the 
beginning he shall conceive the form of the deity with the bija 
alone. After invoking the Avarana deities he should worship 
her in the proper sequence. 

24. He shall worship the deities of the angas in the 
middle, the east, the south and the north-east. Afterwards the 
repeater of the mantra shall worship the couple of the deities 
in the six corners. 

25. In the eastern corner, the repeater of the mantra 
shall worship Gayatri holding the shining staff, water pot, 


1, The dsanamantra runs thus: Hrih servajaktikamalasandya namah. 
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rosary, rope and the gesture of fearlessness in her hands. He 
shall worship Brahma also of the same form. 

26. In the south-west corner he shall worship the 
yellow-robed Savitri holding conch, discus, iron club and the 
lotus. He shall worship Visnu as similar to her. 

27. In the north-west corner he shall worship Sarasvati, 
the while-complexioned deity with the axe, rosary, fearlessness 
and boon in the hands. He shall worship Rudra of the similar 
nature. 

28-29. In the south-east cornerhe shall worship Maha- 
laksmi who holds in her handsa jewelled pot and a jewelled 
casket. She is embracing the potbellied Dhanadayaka the 
(bestower of wealth) with her right hand. In her left hand she 
is holding the lotus. She is yellow-complexioned and is seated 
in the lap of Dhanada. 

30-31. In the western corner he shall worship Madana 
holding arrows, noose, goad and the bow. He is as red as the 
China rose flower. He wears red ornaments. He shall duly 
worship Rati who embraces her husband with the right hand 
and holds a lotus with the left hand. She is seated in the lap of 
her husband. 

32-33. In the north-eastern corner he shall duly worship 
Vighnaraja accompanied by his beloved. He is shining with 
goad and noose in his hands. His fingers are engaged in 
touching the beloved’s private part. He is naked and holds a 
skull filled with wine. With the tusk he is holding a bowl that 
shines and from which jewels roll down. 

34-35, He shall worship Pujti who is also naked. Her 
features resemble saffron. She is unfettered in her intoxi- 
«ated gestures and movements. With one hand, she holds a red 
lotus and with the other she touches penis. She is pink in 
colour. She has embraced her lover. 

The two treasures are to be worshipped. At thesides of 
the hexagon, he shall worship the angasin the filaments and 
of its different directions. Afterwards he shall worship the 
following in the petals. 

36-38. The eight faktis are : Anaügakusumà, Anaüga- 
mekhala, Anangamadana, Anangamadanáturà, Bhuvanapala, 
Gaganavega, Safilekhà and Gaganalekha. The mothers who 
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are dark-complexioned holding swords aud clubs, are to be 
worshipped. 

39-40. Outside the lotus, the attending Saktis should be 
worshipped. The first one is Anaügarüpà, the next one is 
Anangamadana, the others are Madanatura, Bhuvanavega, 
Bhuvanapalika, Sarvasisira, Anangavedana and Anangamekhala, 

41. They hold in their lotus-like hands, a bowl, a 
fan, a betel, a shining umbrella, chowries, silken garment and 
flowers. 

42. Heshall worship the guardians of the world as shining 
with ornaments, then further outside, he shall worship 
thunderbolt etc. Thus he shall worship the goddess. 

43. By performing homa with the excellent twigs of 
the fig tree soaked in three sweet things, the repeater of the 
mantra can fascinate brahmins very soon and by the homa with 
the lotus he can captivate kings. 

44-45. If the homas are performed with palasa flowers 
he shall fascinate his womenfolk. By the lilies he shall control 
ministers. He shall perform daily ablutions with the water 
charged with the mantra repeated twentyfive times. He who 
spinkles it over his body shall have good fortune. A man should 
drink water so charged twentyfive times in the morning. 
He will attain good intellect and become the foremost among 
poets. 

46-48. Saffron shallbe charged with the mantra along 
with the camphor and aloe. The devotee shall mark his forehead 
with it. He can keep the king under control. The devotee shall 
make a doll with ground and pasted Sali rice. He shall mix 
sweets with it, charge it with the mantra and instil life into it. 
‘Then he shall eat it on Sunday. Thus he will be able to 
captivate any man or woman, even the king. 

49. Thedevotee shall stand in the neck-deep water. 
Looking at the sun reflected in the water he shall repeat the 
mantra three thousand times. He will obtain the girl desired for. 

50-53. Inorder to achieve glory the repeater of the 
mantra shall eat the cooked rice charged with the mantra. Hrim 
should be written in ashes along with the sadhya (for whom 
the deed is desired) on a plank or other similar thing. The 
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mystic diagram shall be shown to the pregnant woman about to 
give birth to a child. She will have easy delivery. 

The deity called Bhuvanesi was born of the thousand 
armed one. O excellent brahmin, she is the bestower of worldly 
pleasures and salvation unto men who remember her. Once, O 
brahmin, in the course of another Kalpa the demon Mahisa, 
conquered the guardians of the world and enjoyed the three 
worlds. Then the gods afflicted by him sought refuge in 
Vaikuntha. 

Worship of Laksmi (goddess of wealth). 

54. O excellent sage, thereafter, goddess Laksmi became 
Sri out of the splendourarising from the body of discus. She 
became etnbodied and pervaded the three worlds. 

55. After killing Mahisa and others herself the goddess 
of the universe went to the forest called Aravinda. She is 
the bestower of all objects of desire to those who worship her. 

56-57. O brahmin, I shall briefly recount the mode of 
her worship. Listen to it. 

Mrtyu ($a) attached with krodha (ra) and guru (i) and 
then adorned with bindu on the head is the seed mantra 
of the goddess of wealth.’ It is the bestower of all desired 
objects to those who are devoted to it. The sage is Bhrgu, the 
metre is Nivrt and Sri is the deity. 

58. The devotee shall conceive six angas with the bija 
after joining with it six long vowels in their due order. There-' 
after he shall meditate on Sri, the bestower of riches. He shall 
meditate the universally revered Sri, the bestower of riches. 

59-60. She has the lustre of gold. She is being sprinkled 
over by golden nectar vessels raised by their own trunks by 
four white elephants. She is seated in the lotus. She has in her 
hands the boon and fearlessness, the lotus and a garland. She is 
clad in silk garments. She has a crown. The devotee shall 
repeat mantra twelve hundred thousand times and perform 
homas twelve thousand times. 

61. After worshipping her with fragrant flowers and 
lotuses soaked in sweets he shall conceive the form of the deity 


l. The mantra of Lakymi is frim, 
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by the müla mantra in the altar as mentioned for worshipping 
Mahilaksmi. 

62-63. He shall, as before, worship the angas and 
then worship the following deities in the petals of the quar- 
ters viz, Vasudeva, Sarhkarsana, Pradyumna and Aniruddha 
with the complexion of snow, yellow, the colour of the tamala 
tree (black) and the colour of Indranila jewel and putting on 
yellow garments. They have four arms holding conch, discus, 
ironclub and lotus. 

64. In the interstices of the quarters he shall worship 
Damaka and other elephants. They are Damaka, Pundarika, 
Guggula and Kurantaka. 

65-66. He shall worship the treasure and conch along 
with his wife to the right of the goddess. The two resemble the 
pearl and the ruby, their lotus-like face has a slight smile. They 
are engaged in embracing each other. Thcy hold conch and 
lotus. They are marked on the head with thc signs of two 
conches from which jewels are rolling down. 

67. He shall worship potbellied Kambuka nidhi (i.e. 
Sankha) and Vasudhara with a thick bosom. He shall worship 
to the left (of Sri) Pankaja nidhi, along with his wife. 

68. They have the lustre of saffron. They are linked to 
each other with their hands. They hold with their hands the red 
lotus and the red lily. They are marked on the head with the 
signs of two lotuses from which jewels roll down. 

69. He shall worship the pot-bellied Pankaja nidhi and 
slim-limbed Vasumati. They should be worshipped at the tips of 
the lotus. He shall worship Balakiand others all round the lotus. 

70-71. They are Balaki, Vimala, Kamala, Vanamálà, 
Malika, Sankari and Vasumala. They have the lustre similar 
to that of a pearl necklace and they hold two lotuses each. In 
the end heshall worship the lords of the worlds and the thunder- 
bolt and other weapons outside of it. 

72. The excellent devotee who worships the goddess thus 
in accordance with the proper method shall become affluent with 
riches and grain and uncensurable glory. 

73. The devotee should stand in chest-deep water and 
repeat thismantra three hundred thousand times while meditating 
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on the deity present in the sun. Thus he will become the abode 
of the goddess of fortune. 

74. The aspirant who repeats this mantra three hundred 
thousand times at the root of thc bilva tree by the temple of 
Visnu obtains the desired lot of wealth. 

75-77. M the homa is performed in the fire of Aáoka 
twigs with rice grains smeared with ghee he shall have control 
over the world. If the homa is performed in the fire kindled 
with Khadira twigs by means of rice grains sprinkled with sweet 
solution, the king will soon come under his control and his 
good fortune will also increase. The devotee shall stay under 
the shade of the bilva tree for two years and his diet must be 
rice soaked in ghee mixed with bilva fruit. He should perform 
homa with bilva fruits or lotuses. The leading aspirant will 
certainly see Mahalaksmi with his eyes. 

78 O brahmin, in the course of another Kalpa, Sumbha 
and Ni$umbha, the two demons who overran the kingdom of 
gods, were born. They harassed the worlds. 


The Worship of Maha Sarasvati 

79-80. O sage, eulogised by Indra and others who had 
lost their power ofauthority, goddess Maha Sarasvati descended 
on the Himalayas of great merit, in the highly splendid moun- 
tain region. Thereafter, she killed Sumbha and others and 
was duly worshipped by the gods. 

81. After granting boonsthe goddess entered the Manasa 
lake. O sage, I shall recount her mantra. Listen to it attenti- 
vely. 

82. jüàánàmrtà (ai) is decorated on the forehead with 
the moon (i.e. bindu).' This is the bija of Vak (speech). The 
excellent aspirant shall conceive the angas thereby. 

83. Itssage is Sadasiva, anustup is the metre, vàk is 
the deity. She bestows desired objects unto those who 
worship her. 

84. He shall always meditate on the goddess of speech 
as clad on white clothes, white in complexion like the lotus 


The bija of Sarasvati is aim. 
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stalk holding the lute and the book. She is adorned with divine 
ornaments, 


85. He shall, by means of the müla mantra conceive the 
form in the altar of Mahàásarasvati. Therein, he shall worship 
the goddess along with the ancillaries and the attending deities. 


86-88.! The first àvrti (the covering) shall be the ancil- 
laries. Ambika and others constitute the second stage of cover- 
ing. The third stage of covering is that of the Matrkas. The 
fourth one is that of the sixteen $aktis. The fifth stage of 
covering is that of the thirtytwo éaktis. The sixth stage of 
covering is that of thesixtyfour $aktis. The seventh stage of 
covering is that of the leaders of the world and the eighth is 
thatof their weapons. Thus, the mother of the universe, the 
glorious deity Vagbhava is to be worshipped. 


89-91. The aspirant shall conceive angas in the places 
mentioned before. The Ambika, Vagbhava, Durga and Sriéakti 
with characteristics as mentioned before (are to be worshipped). 
Thereafter, Brahmi etc. are to be worshipped. The sixteen 
śaktis are Karali, Vikarali, Uma, Sarasvati, Sri, Durga, Usa, 
Laksmi, Sruti, Dhrti, Smrti, Sraddha, Medha, Rati, Kanti and 
Arya. They hold swords and clubs and are black-complexioned. 
These well decorated $aktis are worthy of being propitiated. 

92-95. The thirty-two $aktis are : Viryà, Hri, Pusti, 
Praja, Sinivali, Kuhü, Rüdra viryà, Prabha, Nanda, 
Posaná, the auspicious Rddhida, Kalaratri, Maharatri, Bhadra- 
kali, Kapardini, Vikrti, Dandini, Mundini, Indukhanda, 
Sikhandini, Nisumbha-Sumbhamathani, Canda-mundavinaéini, 
Indrani, Rudrani, Sankarardhagaririni, Nari, Narayani, 


1. These verses give the procedure for the worship of surrounding 
deities one after the other. The first begins with Ambika and others, the second 
with Bráhmt ctc., the third with eight Saktis, the fourth and fifth with thirty- 
two Saktis, the sixth with the lords of quarters, the cighth with the weapons. 
These rituals are performed on the mystic diagram of the deity. 

The procedure of drawing the diagram is as follows: First draw an 
eight-petalled lotus, then outside of it draw a circle to which draw sixteen 
petals, in the pericarp of the inner circle draw a hexagon. Then draw a 
square outside of all of them and adorn it with four doorways. 
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Trigalini, Pàlini, Ambika and Hladini. All these thirtytwo are 
known as $aktis. They hold discus in their hands and their 
faces are like those of goblins. They have beautiful ornaments. 
They are to be worshipped. 

96-104. The sixtyfour $aktis are : Pingalaksi Visalaksi, 
Samrddhi, Vrddhi, Sraddha, Svaha, the name possessing 
Svadhà, the śakti named May4, Vasundharà, Trilokadhatri, 
Gayatri, Savitri, Tridasesvari, Surapa, Bahurüpà, Skanadamata, 
Acyutapriyà, Vimalà, Kamala, Aruni, Aruni, Prakrti, Vikrti, 
Srsti, Sthiti, Sarhhrti, Sandhya, Mata, Sati, Harhsi, Mardika, 
Rafijika, Para, Devamata, Bhagavati, Devaki, Kamalàsanà 
Trimukhi, Saptamukhi, Sura, Asuravimardini, Lambosthi, 
Ürdhvakesi, Bahusirsà ^ Vrkodari, Ratharekhà, Sasirckha, 
Apara, Gangavega, Pavanavegà, Bhuvanapala, Madanáturà, 
Anagà, Anangamadana, Anangamekhala, Anangakusuma, 
Visvaripa, Asurabhayamkari, Aksobhya, Satyavadini, 
Vajrarüpà, Sucivratà, Varadà and Vagisa. 

105. All of them hold bows and arrows. They are of 
brilliant lustre and emit flames from their tongues. They have 
curved fangs and hairs standing upright and their minds are 
inclined towards battle. 

106. They are shining in their ornaments. They should 
be worshipped carefully. The guardians of quarters are to be 
worshipped thereafter, so also the weapons viz. thunderbolts etc. 

107. The intelligent devotee shall repeat the mantra one 
million six hundred thousand timesand to the extent of one tenth 
of it he shall perform homa with ghee in the fire kindled 
with khadira wood. Thus the mantra becomes fruitful. 

108. By performing homa with lotuses for ten thousand 
times one will be able to captivate and fascinate the king. If one 
performs homa with lilies good fortune will come about. 

109. By Performing homa with the flowers of palaga 
for a year, the devotee becomes a poct. If one performs homa 
with white mustard and salt one can enchant women. 

110. There need not be any hesitation or doubt in this 
"that one who is devoted to the japa of vayibija (the seed mantra 
of Sarasvati) shall enjoy all worldly pleasures and in the end 
shall attain the region of Visnu. 
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Yaksinimantra nirüpanam 
The mantras of Yaksini : 
Sanatkumára said : 

1. Another incarnation of the deity of speech is Kalika, 
I shall recount her mantra which yields pleasures and 
salvation unto men. 

2-3. Srsti (ka) attached with kriyà (ra) and Santi (i) 
and then endowed with bindu (.), then again repeated thrice, 
then aruna (ham) is attached with dipikà (u), it is then re- 
peated twice, then maya (hrim) is repeated twice, then daksine 
kalpe, then seven bijas (stated before) thereafter. This excellent 
mantra ends with svàhà. 

4. O lord of sages, its sage is Bhairava, the metre is 
usnik, the deity is Kali, hrim is the bija and the long varma 
him is sakti. 

5-7. The anga is to be worshipped with the bija of 
vidya, having six long (syllables). He shall then fix the syllables 
of the matrka in the heart, arms and feet, ten in each. The as- 
pirant shall make a pervasive nyàsa by means of the müla mantra. 
He shall remember Kalika who holds a severed head, sword, 
the gesture of fearlessness, and boon in her hands. A garland of 
skulls is tied round her head. Her hairs are dishevelled. She is 
stationed in a cremation ground. She is dark-complexioned and 
bedecked in all ornaments. 

8. After meditating thus, he should repeat the mantra a 
hundred thousand times. Thereafter, he shall perform homa 
ten thousand times with oleander flowers. The püjà yantra (the 
mystic diagram) is being mentioned now. 

9-17. At the outset he shall draw a hexagon, then three 
triangles. Thereafter, externally he shall draw the eight-petalled 
lotus and the bhüpura. 

1. Te gives the procedure for drawing the Yantra of Kalt which differs 
from the traditional one. It states that one should draw a hexagon, then out- 
aide of it draw eight petals of the lotus and further outside adorn it with the 
square and four entrances, But the traditional one is that where it is stated 
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He shall worship $aktisof the altar as follows : Jaya, 
vijayà, ajità, aparajita, nitya, vilasini, dogdhri, aghorá and Mañ- 
gala. They are to be worshipped with the mantra beginning 
with hrim and Kalikayogapithatmane and ending with namah. 
Then he should meditate on Kali as follows : 

She is seated on a corpse in the form of Siva. She is sur- 
rounded on all sides by vixens. She is engrossed in sexual inter- 
course with Mahakala. 

After duly meditating thus, he shall worship six angas 
in the six corners. They are Kali, Kapalini, Kullà, Kurukulla, 
Virodhini and Vipracittà. In the nine corners of the three triang- 
les he shall worship : Ugra, Ugraprabha, Dipta, Nila, Ghana, 
Balakika, Matra, Muda and Mita. He shall worship carefully 
the matrkas in the petals of the lotus. They are : Brahmi, Nara- 
yani, Mahesvari, Camunda, Kaumari, Aparajita, Varahi and 
Nárasirhhi. The following are to be worshipped in the Bhüpura 
(the squarc) viz. Bhairavi, Mahabhairavi, Sirhhabhairavi, 
Dhümrabhairavi, Bhimabhairavi, unmattabhairavi, Vasikarana- 
bhairavi and Mohanabhairavi. After worshipping them and 
Indra and others as well as their weapons, Kali should be duly 
propitiated. Thus, she is achieved by the repeater of the mantra. 

18. Thereafter, he shall make the practical applications 
as stated by Mahabhairava which yields quick results either to 
oneself or to others, 

19. A devotee of Kala who seeks his own well being shall 
avoid beating of women and their censure, crookedness 'and 
unpalatable words. 

20. He who repeats mantra ten thousand times seeing 
the sexual organ of a woman with beautiful eyes shall attain 
equality with the lord of speech ere long. - 

21. In the midnight the devotee shall sit naked with 
dishevelled hair in the cremation ground! and repeat the mantra 
ten thousand times. He will have all siddhis. 


that one should draw a triangle first and outside of it draw another triangle, 
and draw three other triangles outside cach of them, then encircle all of 
them and adorn it with eight petals of the lotus and draw the entrances. The 
Tantrasdra of Krndnanda Agamavdgifa supports both thc views. 

1, The cremation ground that is referred to here is Parabrahman in 
which during the great dissolution (Mahdpralaya) all beings are dissolved. 
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22-23. In the cremation ground the devotec shall sit 
naked on the chest of a corpse. Repeating the mantra he shall 
offer a thousand flowers of the arka plant smearing them with 
his own semen. With these flowers he shall devotedly worship 
the goddess. Ere long, he shall become the lord of the earth. 

24. Hewho meditates on the vaginal passage! of a woman 
splashed with the menstrual blood and repeats the mantra ten 
thousand times, shall certainly fascinate and captivate the 
people by means of sweet poesy. 

25-26. The devotee shall meditate on Kálias follows: 
She is stationed on the chest of Siva who is on the Yantra with 
fifteen corners. She is engaged in amorous battle with lord 
Mahakala and is smiling sweetly. The devotee himself shall per- 
form sexual intercourse. Even as he does so he shall repeat the 
mantra a thousand times. 

27-28. At midnight, on Bhütástami (the eighth day in the 
dark fortnight of Karttika month) the devotee shall offer unto 
the goddess the flesh of cats and rams along with bones, hair and 
hide or the oblation of a camel ora buffalo. All the creatures 
will become subservient to him. Heshall enjoy happiness fora 
long time with sons, fame, fortune and learning. 

29. While during the day, the devotee should take 
sacrificial meals and during the night while engaged in sexual 
intercourse he should repeat the mantra a hundred thousand 
times. He shall thereby becomea king. 


Therefore, one who is devoted to Parabrohman, and is free from Mad should 
meditare on pure consciousness and then offer different moods and 
sentiments like compassion, forgiveness etc. as flowers and other essential 
articles of offerings. Then charging them with the nectar that flows from 
the Sahasrára one offers them to the deity. 


l. The inner meaning of the verse is that the devotee should meditate 
on the Yonimagdalas in the Müládhára. The triangle is said to be the abode of 
Kama, the Linga is Mahesvara, which is compared to a flower. Scc Karpürádi 
hymns, pp. 21-25. 

The inner meaning is that the devotee should meditate on the deity 
at midnight or early dawn. The deity is not different from his own átman and 
the body itself is the Yantra. The yantra is encompassed by a circle which is 
Avidyd, the eight-fold Prakrti consisting of earth and so forth is the eight 
peated lotus, the five jadnendriyas, the five karmendriyas and five prapas are the 

ive triangles and the bindu which is consciousness reflected in Md com- 
posed of pure satfvaguna is the adorning b(ja. 
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30. The repeater of the mantra shall perform homa 
with red lotuses, He shall conquer even Kuvera by his riches. If 
the homa is performed with leaves ofbilva he shall gain a king- 
dom, if it is performed with red lotuses he shall attain the po- 
wer of attracting and captivating people. 

31. Ere long, all siddhis will be within the grasp of that 
person who propitiates Kalika with the blood of buffalo and 
other animals. 

32. The knower of the mantra who repeats it a hundred 
thousand times after sitting on the corpse shall make the mantra 
effective instantaneously. The mantra will yield instantaneous 
result. 

33. Indeed, it would be as it were the man of noble 
birth has performed sacrifices like Asvamedha etc. If he wor- 
ships Kalika, gifis have been granted by him and austerities 
have been performed by him. 

34. The man who always worships Kali has actually 
worshipped gods like Brahma, Visnu, Siva, Gauri, Laksmi 
Ganapati and Ravi. 

35. Henceforth, another incarnation of Sarasvati is 
being recounted. Undoubtedly people become blessed and satis- 
fied by serving her. 

36-37. Apyayini (0) is attached with candra (.) and 
then maya (hrim), then sa with Kamika, (ta), Krodha (ra), 
Santi (i) bedecked on head with the moon (.). Then santa (the 
letter comes that after sa is ha) is attached with dipikà (u) and 
lastly astra (phat). Thus the mantra is mentioned. 

The deity is Tara; the second and the fourth sylla- 
bles are its Sakti. The agas are to be done with the six long 
vowels by means of the second bija. 

38-40. Sodha nyàsa! of Tara mantra is to be performed 
then, which is the giver of all siddhis. 

He shall fix Srikantha, the Rudras preceded by màtrkàs 
(a to ksa) in the respective places of the locations of matrkas as 


1. The nydsa of six sorts are (1) Rudre-myba, (2) Grahanydsa, (3) 
Lokapalanydsa, (4) Sivagaktinydsa, (5) Taradinytsa, (6) Pithanydsa. The number 
of Rudres coincide with the letters of Sanskrit alphabets. Place the three 
Mjas of Tara hrim, strim, hum, am Srikanthetaya namah in the forehead. 
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mentioned before and they also are to be preceded by maya 
(hrim) the third one (strim) and krodha (hum). The fourth 
(i.c. Srikantha and others) are to be in the dative case and 
followed by namah (hrirh strirh him arh $rikantháya namah is 
the combination). Thus the first nyasa has been mentioned. 


41. He shall perform the first nyàsa rite after thinking of 
the deity seated on the altar of the corpse. Her lustre is bluish. 
She has three eyes. The crescent moon forms the crest. She has 
a varicty of ornaments. 


42-46. The second nyàsa is that of the planets. The devotee 
shall perform it by remembering the deity. The mantra is 
preceded by the vowels and the three (bijas (hrim, strim, 
hum). Then fix thered sun in the heart (ashrim, strim, him, am 
to àh raktavarnarh siryarh hrdi). Similarly, along with the 
letters of yavarga preceding, the white moon is to be fixed on the 
eyebrows. The letters of kavarga preceding, the Mangala of 
red lustre he should fix on the three eyes. He shall fix the 
dark-coloured Budha preceded by cavarga in the chest. 
He shall fix with the letters the yellow-coloured Brhaspati 
along with tavarga in the cavity of the throat; he shall fix the 
white-coloured Bhargava along with the lettersof tavarga, in the 
ankle. He shall fix the blue coloured Sanaiácara along with the 
letters of pavarga in the umbilical region. After meditating on 
Ráhu as a smoke-coloured planet he shall fix it along with the 
letters of Savarga, in the mouth. Thus the Grahanyasa is ment- 
ioned along with the three bijas (The smoke-coloured Ketu 
adorned with la and ksa is to be fixed again in the navel). 


1. These verses give the procedure of Grahanytsa which is to be per- 
formed by uttering the three bijas of Tard and the letters of the vowels adding 
bindu with each and then say Raktavarpa surya in the heart. All the grakas are 
to be fixed in different limbs of the body with different letters of the 
alphabets, 

"The text here drops a line which we find in the Mantra Mahodadhi, It 
runs as follows: 

Laksigthyarh dhümravarp&bharh Keturh nabhau punarnyaset, p. 105 New 
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47. He shall then perform the third nyàsa, that of the 
guardians of the worlds, carefully along with the three bijas 
(hrim etc.) for attaining siddhis. 

48. He shall fix them on the head, forehead etc., in the 
eight quarters of them, above and below. He shall fix the 
guardians of the quarters along with the letters short or long 
(as hrim, strim, hum, am, im, um, rm, lrm, em, om, am lalata- 
pürve Indraya namah etc.). 

49-55. The devotee shall perform the fourth nyàsa viz. 
Siva-sakti nyāsa.? He shall fix six Sivas along with their 
faktis beginning with the three bijas. They shall be fixed in the 
centres (cakras) miladhara and others along with the syllables 
of their respective cakras, He shall fix Brahma accompanied by 
Dakini along with the letters beginning with va and ending 
with sa in the Mülàdhàra with four petals. 

He shall fix Visnu accompanied by Rakini along with the 
letters. beginning with ba and ending with la in the cakra 
called Svadhisthana stationed in the linga having six petals. 

He shall fix Rudra, accompanied by Lakini along with the 
letters beginning with da and ending with pha in a ten-petalled 
lotus that is stationed in the umbilical region called Manipüra. 

He shall fix Iévara accompanied by Kakini along with 
the letters ka and ending with tha in the cakra of twelve petals 
stationed in the heart called Anāhata. 


l. It gives the procedure of nydsa of Lokapdlas who are Indra, Agni, 
Yama, Nirria, Varuna, Vayu, Soma, lana, Brahmá, Ananta. The vowels (short 
ones) are added with Indra and the long ones with Agni preceded by the three 
bijas of Tard and followed by namah. Kavarga goes with Yama, cavarga with 
JNirrti, favarga with varuga, tavarga with vdyu, pavarga with soma, yavarga with 
Lana, favarga with Brakman and ha and ksa with Ananta. 

2. Sivafaktinyása is done with the bija of Tara preceding and followed 
by the letters of the alphabets with bindu and ending with namah. Brahmā and 
D&kint are associated with the letters va, $a, sa, sa, the location being mūlā- 
dhara, the letters ba, bha, ma, ya, ra, la are associated with Rakint and Vigtu and 
the location is Svddhisthana, the letters da dha, na, ta, tha, da, dha, na, pa, pha 
associated with Lakint and Rudra the location being Mamipüra, letters ka, kha, 
ga, għa na, ca, cha, ja, jha, ña, ja, tha associated with kakipt and Ltvara, the 
location being Andhata, all the letters of the vowels are associated with 
Sakint and Sadatioa and the location is vifuddha. ham (lam) and kja are 
associated with Hakini and Paramafiva and the location is AjM. 
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He shall fix Sadasiva and Sakini along with sixteen vowels 
in the sixteen-petalled lotus stationed in the throat called 
Visuddha. 

He shall fix Parasiva accompanied by Hàkini along with 
the letters ha and ksa in the Ajiacakra which is very charming 
and is stationed between the eyebrows. 

56-59. For the purpose of achieving all Siddhis the 
devotee shall perform the fifth nyàsa called Tàràdi! He 
shall fix eight vargas (i.e. one varga for each) along with the 
pair of vowels accompanied by the bija syllables. Tara along 
with Saktis are to be applied for the nyasa rite. 

They are Tara, Ugra, Mahogrà, Vajra, Kali, Sarasvati, 
Kameévari and Camunda. They are to be fixed in the cerebral 
orifices, forehead, between the eyebrows, in the throat, in the heart 
in the novel, at the root of penis and in the Mülàdhàra. 

60. Thereafter, he shall perform anganyasa. This is 
called Pithanyása, It is the bestower of all Siddhis. In the 
Miladhara called Kàmarüpa the bija (hrim, strim, hum and 
the short vowels a,i,u,r,],e,0 along with bindu) is to be fixed. 

61. He shall fix in the jalandhara pitha located in the 
heart with the bija along with long vowels. The intelligent devo- 
tee shall fix in the forehead the pitha Pürnagiri with the bija 
along with the letters of kavarga. 

62-63a. He shall fix in the Uddiyana in the junction of 
hair along with bija and the letters of cavarga.? 


l. Tárádi nyása are performed beginning from the cerebral orifice to 
Maüládhàra with pairs of two vowels preceded by the bija of Térd and the 
letters of Kavarga etc. ending with mamah. For example, for Tard aw and 
am are taken, for ugrd im, im, for Mahogré um, iim and so on, 

2. The Pithas are known to be fiftyone, our text takes only nine 
bithas. These nine are fixed along with the three bijas of Térd along with the 
letters of alphabets and ending with mamah. The vowels have been 
divided into short and long ones in order to classify the alphabets into 
nine groups. 

3, The text drops a few lines here. They are as follows: 

Bhruvorvérápasipithari favargddyam samahitah| Tavargap ürvikdm nyayyedAvantim 
nayanadvays|Pavargap ürcakammáyépuripitham mukhe nyaset{kapthe tu Mathurdpipharis 
Javargddyam Bravinyoset | Ayodhydpithakash ndbhau Javargadikamuttamam | katyoh 
Kafcipuripttham dafamari tu pravinyaset. 
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The sixfold nyasa of Tara has thus been mentioned. It is 
the bestower of the desired fruit. 

63b-65. He shall fix Ekajata in the heart (namah), fix 
Tarini in the head, svaha vajrodaka in the tuft of hair (vasat), 
ugratéra in the Kavaca (hum), Mahapratisara in the eye 
(vausat), Pingograikajata in the palm (phat). These eight 
nyàsas are to be performed with hrim along with six long vowels 
(hram, hrim etc.). But before doing this he should fix carefully 
this nyàsa in the fingers beginning with the thumb of the 
fingers. 

66-67. Then, he shall make three claps by means of the 
index finger and the middle finger. Then recollecting the deity 
in mind he should arrest quarters by means of snapping 
the fingers. Then, he shalldo the pervasive nyàsa by the vidya 
strim encased in om seven times. Thereafter, he shall meditate 
upon ugratara that yields superior siddhis in the debate, 

68-70a. He shall meditate on the deity thus : In the 
ocean of dissolution she is stationed in alotus. She has blue 
lustre. She has divine ornaments. In her hands, she holds the 
conch, the sword, the skull and the blue lotus. Her body is em- 
bellished by an excellent serpent. She has three red eyes. The 
devotee shall repeat mantra four hundred thousand times. 
To the extent of one tenth of it he shall perform homa with red 
lotuses mixed with milk and ghee. He shall instal a conch and 
begin japa. 

70b-72. Seeing, touching and enjoying a woman in the 
dead of night (after 11-30 p.m. onward) he shall perform the 
rite of japa (repetition of the mantra). 

In the cremation ground or in a vacant house, or ina 
temple, or in a lonely place, in a mountain, in a forest, the 
knower of the mantra shall climb on to a dead body that has 


1, The devotee with concentration should fix in the joint of the eyebrows 
Ptiha called Varánasi with the letters of Tavarga. In the two eyes he. should fix 
Avantipitha with the letters of Tavarga. In the mouth he should fix Maydpurt 
with the letters of Pavarga. In the throat he should fix Mathurdpitha along 
with the letters of yaverge. In the navel he should fix Ayodhyépithe the 
excellent letters of Savarga, In the hips be should fix Kaficipurt with the tenth 
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been killed in the battle-field or on a child of six months, should 
make an effort for the propitiation of vidya (of Tarini) , thus he 
would soon be able to make it fruitful. 

73-74. The Saktis of altar are said to be nine, They 
are : Medha, Prajfia, Prabha, Vidya, Dhi, Vrtti, Smrti, 
Buddhi and Viásvesvari. 

Bhrgu (sa) united with Manu (au) and bindu (.), then 
meghavarnà (blue like the cloud) nilaSarasvatiyogapithàt- 
mane namah. The mantra! of the altar is thus mentioned. 

75. After offering the seat with this the form ofthe 
deity is to be conceived by means of the müla-mantra. Then 
he should worship the deity according to the procedure given 
below. 

76-77. Tara (om), maya(hrim), bhaga (e), Brahma (ka) 
then jate, sürya (ma), then kha (hà)is joined with the long 
vowel (i.e. à) then add Mahàyaksàádhipataye, tandri( me) added 
to yopanitam, balin (offering) then the pair of grhana, Siva 
(brim) svaha.? This is the mantra? for the offering of bali. 
One should offer bali every day at midnight on the crossroad. 

78-84. He shall perform the rite of offeringof waters etc. 
by means of ten mantras. For taking up the water the seven-sylla- 
bled mantra runs thus: Dhruva (om) vajrodaka hum phat Tàra 
(om) with maya (hrim) is for washing the feet. Tara 
(om) hrim, bhrgu (sa) with Karna (u) then visuddha 
dharma (pure virtue), followed by sarva (all) papani (demerits), 
Samaya (pacify) all (a$esa), (va), joined with netra (i) 
kalpanapanaya svaha remove all vikalpas. This mantra is 
meant for àcamana(sipping) .* 

Dhruva (om) Manidhari followed by vajrini mrti (sa) 
joined with (i), then khari nati (na) joined with (i), then to 

“I, The Piha mantra reads thus : 
Sawh nilasarasvat{yogapithatmans namah. 
2. The mantra for offering runs thus : om rim ckajafe mahdyaksddhi- 
ataye mayopnitam balish grhdpa grhipa hrim soahd. 
3. This gives the mantra for touching water : om vajrodake hum phat. 
4. lt gives the mantra for sipping the water : om krim suvifuddha dharma 
sarva papani fameydieyavikalpdnapanaya sodhd. 
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sarva and va is added vaka (sa), joined with indu (.) followed 
by Karini, dirghavarma (hum) astra (phat) and svaha. This 
mantra consists of twentythree syllables and is used for tying 
the tuft of hair.! 

Om, the pair of raksa, hum phat. With this nine-syllabled 
mantra the repeater of the mantra shall perform the cleaning 
of the ground.* 

At the end of tara (om) utter the words sarvavighnan 
utsáraya (remove all obstacles). Then hum phat svàhà. 
This thirteen-syllabled mantra is for the warding off of 
obstacles.* 

85. Heshall think about the bija hrim resembling the Japa 
flower (China rose) in the navel. With the fire originating from 
it he shall burn the body along with his sin. 

86. The knower of the mantras shall think about the 
bija of Tara (strim) in his heart as having the lustre of gold. 
With the wind arising therefrom, heshall cast off the ashes of sin 
on the ground. 

87. On meditating in the forehead, the fourth bija (hüm) 
having the lustre of the moon or Kunda flower he shall make 
the body resemble the deity by means of the nectar following 
therefrom. 

88-89. By dint of this purification of the elements he 
attains resemblance with the goddess. 

He shall make the auspicious diagram (mandalam)‘ by 
the following twelve-syllabled mantra : Tara (om) ananta (a) 
bhrgu (sa) with karna(u), (bali) thenra attached with padma- 
nabha (e), then (khe) followed by vajrarekhe, the bija named 
krodha (hum) and pavakavallabha (svaha). 


1, It gives the mantra for tying the sacred hair. Om mapidhéri Vajripi 
dikharipi saroapasamkaripi hum pha soda. 

2. It gives the mantra for the purification of the ground. 

Om raksa rakja him phat svåhā. 

9. It gives the mantra for aHaying obstacles, Om sarvavighndnutstrepa him 
phat sodha. 

4. It gives the mantra for drawing the mystic diagram. 

Om asurekhe vajrarekhe hüm phat sodhd. 
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90-91. For the purpose of purifying flowers! the mantra 
runs thus: Tára (om) followed by yathagata nidra (bha) attached 
with drk (i) followed by Seka, then bhrgu (sa) followed by visa 
(ma)joined with dirgha (à), then smrti (ga)and (n) joined with 
(i) (i.e. gni), then mahakala (ma) attached with bhaga (e), 
then krodha (hum) astra (phat). For the purpose of purifying 
the heart? the five-syllabled mantra is : Tara(om), pasa (ām), 
para (hrim) svaha. 

92-94. Ten mantras have thus been mentioned. Now the 
procedure of installing arghya is being recounted. 

With the syllables marhsa and toya adorned with bindu 
(lam and vam) one should cleanse the ground and then prepare 
a diagram on the ground with bhügrha (square), a circle and 
a triangle with the mantra for the diagram. Then he should 
worship the àdháraéakti stationed in the middle of the circle 
of fire. Then after worshipping, vahnimandala one should 
place the maháéarmkha therein. It should be washed with the 
mantra : viháyas (ha) is attached with vàmakarna (u) and 
bindu (.) (ie. hum) and ending with (phat). Then read 
the mantra : bhrgu (sa), dandi (tha) trimürti (i) attached 
with indu (.) (i.e. sthim). 

95-96. Thereafter, he shall worship the great conch while 
repeating the four mantras. Maya (hrim) is attached with three 
long vowels (ie. hràm, hrim, hrüm), Kali followed by 
Srsti (ka) and long pa (i.e. pa) pratistha (à) is joined with 
màrhüsa (la), pavana (ya) followed by hrdaya (namah). This 
eleven-syllabled mantra is the first for worshipping the 
Maháé£aükha. 

97-98. Harnsa (sa), hari (ta), bhujangesi (ra) added 
with three long vowels and indu (.) followed by tarini which 


1. They give the mantra for the purification of flowers : om yathdgatd- 
bhigekasamágni me hum phaf svdha. 

2. For the purification of citta the mantra is : 

Ora åh hri scdhà 

3. The mantra for worshipping Mahájaikha runs thus ; (i) Árár Arb 
Kálikapaldya namah. (ii) Stram strim strüm tarii kapdldya namah, (ii) Ham him 
hum lila kapdldya namah, (iv) Hrim strim him svargakapalaya saroddhardya sarvdya 
sarvodbhapdya, sarvatuddhimayaya sarvasurarudhirérundya fubhrüya  surübhdjandya 
Devikapélaya namah. 
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again ends with kapalaya namah. This is the twelve-syllabled 
mantra. 

Kha (ha) adorned with three long vowels and bindu (.), 
then mesa (na) attached with vamadrg (i) followed by la ka- 
palaya hrdayam (namah). This is the third one consisting of 
eleven syllables. 

99-101. Maya (hrim), stribija (strim), kha (ha) attached 
with arghindu (uand bindu (.), followed by svarga which again 
is followed by Khadima (i.e. the letter that precedes kha (ka) 
then sarvadharaya, sarva and sarvodbhavain the dative (i.e. 
sarvàya sarvodbhaváya) sarvasuddhimayaya sarvásurarudhi- 
raya) then rati (na) added with dirgha (ic. nà) then 
vàyu (ya), then followed by $ubhra anila (ya) surabhajanaya, 
bhagi (dà) and satya (e) (i.e. de) vikapálàya hrt (namah). 
It contains fiftysix syllables for the worship of Mahasarhkha. 

102. After worshipping the disc of the sun there he 
shall fill it with water considering it to be nectar. Sandal pastes 
and flowers as well as rice grains are also placed therein. 

103-104. After showing trikhanda mudrà he should 
worship the disc of the moon. Vàk (aim), sükti (hrim), padma 
(rim), gagana (ha) along with refa (ra) anugraha (au) and 
bindu (.) (i.e. hraum) followed by mülamantra, viyat (ha) joined 
with anusarga (2um) i.e. (haum). With this mantra the 
sadhaka should charge the water! eight times carefully. 

105. By means of hrim he should pour wine into it and 
then show $ankha and yoni mudras in it. Then he should 
conceive in it a circle, an octagon anð hexagon therein, he 
should meditate on the goddess. 

106-108. He should worship the deity as mentioned 
before, then he should perform  tarpana? rite of the great 
goddess by means of the index finger, middle finger and the 
little finger in the water kept in the mahásaükha with müla- 
mantra four times. He shall perform tarpana of Ananda 


1. Mantra for charging the water aim Arm strim om hraum krim strim 
phat hsauh (bum). The last syllable has been dropped but Mantra Mahedadhi 
adds varahadipikendridhye manus ckadasaksarah. 

2. Manirafor Terpapag: Oh kramm hsouh namah. 
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Bhairava with the mantra beginning with om and ending with 
namah, the syllables that come between them are kha (ha), refa 
(ra), manu (au) and bindu (.) (i.e. hraum); then again ha 
with bhrgu (sa), manu (au), bindu (.) (i.e. hsaum). 

Thereafter, with that water of arghya, he shall sprinkle 
the materials of worship. 

109-110. After showing the gesture of yoni he shall bow 
down to Bhavatarini. The procedure of the offering of arghya 
has been recounted. It is the bestower of all siddhis. 

He should worship in the aforesaid altar made of the lotus, 
the hexagon and the pericarp and the square called the house 
of the earth with nice offerings. 

111-115a. All around the square Bhugrha in different 
directions he should worship Ganesa and others. He should first 
worship Gane$a holding in his hand the noose, the goad, the 
skull and the trident and bedecked in various ornaments and 
situated in the east. 

In the south, he shall worship the charming Batuka who 
has serpents for ornaments, who holds the skull and the trident 
in his pair of hands and who is encircled by his own herd. 

In the west, he shall worship Ksetrapala who is naked, 
dark-complexioned and ruthless and who holds in his hands a 
sword, a trident, a skull and the drum damaru. 

In the north, he shall worship the yoginis wearing red 
garments and holding in their arms the skull, drum, noose 
and the linga. 

115b-117. Over the head, he shall worship Aksobhya, 
the auspicious sage of the mantra of the goddess. The mantra 
for the worshipping of Aksobhya is as follows : Aksobhya vajra- 
puspam praticcha svaha. The six angas are to be worshipped in 
six corners. He shall worship in the petals of the quarters the 
following deities : 

Vairocana, Amitabha, Padmanabha and Sankhapandura. 

118. In order to achieve the desired objects he shal! 
worship Lamaka, Mamaka, Pandura and Taraka in the spaces 
between the quarters. 

119-122. The following are the mantras mentioned for 
the worship of Vairocana etc., om and the first letter of the 
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names attached with a bindu (.) and the name in the vocative 
case followed by ‘vajrapuspam praticcha svaha’ (i.e. Om vairh 
Vairocana vajrapuspam praticcha svàhà). 

At the four doors of the bhügrha he should worship Pad- 
mantaka, Yamantaka, Vighnantaka and Narantaka. Thereafter, 
he shall worship Indra and others as well as thunderbolt and 
other weapons. 

One who worships the goddess thus attains wonderful 
scholarship, wealth, sons, grandsons, splendid glory and control 
over the people. 

123-125. Tara (om), Maya (hrim) Srimadekajate Nila 
Sarasvati mahogratare de, bala with netra i.e. va with i (i.e. 
devi) followed by the pair of gada (kha and kha) and sarva- 
bhitapisaca dirgha (long vowel) added to agni (ra i e. ra), 
meru (ksa) then sàn grasa, then gra added to bhrgu (sa) (i.e. 
grasa) followed by mama jadyarn ca and the pair of chcdaya 
twice, then rama (érim), maya (hrim), astra (phat) and 
svàhà. The mantra! consists of fiftytwo syllables. With this, one 
shall offer oblations unto the goddess at the end of rituals every 
day. 

126-128. When the mantra becomes mature, the adept 
in mantras performs the application of it for the practical 
purpose. 

The devotee shall write the mantra on the tongue of the 
new-born boy within three days. He shall write the mantra 
with a gold needle soaked in honey and ghee. Or the adept 
will write it with a white dürvà grass. 

When the boy attains the age of eight he will become a 
wonderful poet, will also remain unvanquished by others and will 
be honoured by kings with gifts. 

129.132. During an eclipse he shall take a piece of 
wood floating in the lake water and make a wedge out of it. 
Soaking it in oil and honcy he should write the mantra on the 
petal of lotus. He shall envelop it with matrka syllables. After 
putting this inside a kunda which is square having mekhala 


1. The balimantra after the ritual : 
Om kim Srimadskajate Nilasarasati mahogratare devi kha kha sarvabh ütapilaca- 
tükyasdn grasa grasa mama jadyam chedaya chedaya frim hrim phat sodha. 
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(girdle) in it, he shall place fire in it. He shall perform homas 
with red lotuses soaked in water and cow's milk, At the end 
of the homa he shall offer bali. 

133-134, Tara (om) followed by padme padme, then 
tandri (ma) viyaddirghe (hà), lohita (pa), atri (da), visa (ma) 
bhagárüdha placed over bhaga (e) (i.e. padme), then say 
padmavati adorned with jhintiéa (e) and anila (ya) (i.e. ye) 
svàhà. This  sixteen-syllabled mantra! is used for the 
bali. Thereafter, at midnight, he shall offer oblations with 
the aforesaid mantra. 

135. When this is performed he shall have victory over 
the poets and become the king of poets. He will be the abode of 
the goddess of learning and wealth. He will be competent to 
please people. 

136. The adept in the mantra shall apply on his head the 
yellow pigment charged with the mantra repeating it fora 
hundred times. Whomsoever he espies becomes as it were, 
his servant immediately. 

137-138. On Tuesday, the devotee shall gather charcoal 
from the cremation-ground at night. Encasing it with that 
mantra he should bind it with red threads. Then he should 
charge it with the repetition of the mila mantraa hundred times 
and deposit the amulet in the house of theenemy. This extermi- 
nates the enemies along with their families within seven days. 

139-140. The devotee shall write the mantra by means 
of turmeric and salt, on human bones at midnight on Sunday 
and charge it with the repetition of the mantra a thousand times. 

If this is thrown into the house of the enemy, he will have 
demotion from the higher position and if thrown into the field, 
it brings about the destruction of plants and if thrown inside 
thestable it will be the remover of speed (of horses). 

141-144. On the birch bark one shall write the mantra 
by means of red lac juice. The mila mantra shall be written 
within the hexagon. The name of the Sadhya should be written 
in the filament along with the vowels. Externally, it shall have 
eight petals of the lotus containing eight vargas of syllables and 


1, Another balimantra follows : 
Om padme padme mahdpadme padmavatlye svähä. 
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encircled by bhügrha. It should be covered with yellow piece of 
cloth and tied with a silken cord round the neck of the child. 
It then removes fear from goblins. If it is tied round 
the left arm of a woman it bestows sons. If it is tied round 
the right arm of a man it bestows wealth on the indigent. If the 
man longs for perfect knowledge the amulet bestows perfect 
knowledge on him. It bestows victory on kings. 


CHAPTER EIGHTYSIX 


Incarnations of Laksmi 


Sanatkumara said : 

1, The incarnations of Sarasvati that bestows siddhis on 
the people have been mentioned to you. Henceforth, I shall 
recount the incarnations of Laksmi, the bestower of all siddhis. 


The mantras of Bala : 

2. Aim, klim and hrim are mentioned as the three 
seed mantras, the sage being Daksinàmürti and Pankti the 
metre. 

3-5. The deity Tripura bala, the middle one (ie. klim) 
and the last (i.e. hrim) are the Sakti and the bija. The first 
nyasa is done from the navel to the foot, the second one from 
the chest and the third one from the head to the chest. The 
first one is done on the left hand, the second one on the right 
hand, the third one on both. The three bijas are fixed on 
the head, in the private parts and on the chest. The nyàsa is 
called navayoni and the devotee shall fix the mantra nine 
times. 

6-11. He shall fixin the ears and thechin. He shall then 
fix on the cheeks, on the lotus-like face, in the eyes, in the nose, 
in the shoulders and in the belly. He shall then fix in two 
elbows, in the navel, in the knees, in the penis, in the rectum, at 
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the sides, in the heart, in the breasts, in the region of the neck. 
He should fix them beginning from the left limbs onward. He 
shall fix Rati in the rectum preceded by vagbhava; priti in the 
heart preceded by the last bija; between the eyebrows he should 
fix Manobhava preceded by klim. Again he shall fix the three 
bijas placing vagbhava in the end and Kama in the beginning 
(in the locations mentioned before). The saktis are Amrtesi, 
Yogesi and Visvayoni. 

On the head, in the mouth, in the heart, in the rectum 
and in the feet he should fix the five bijas of Kameéi followed 
by five smaras beginning with Manobhava in their due order. 

The five bijas are hrim, klim, aim, srim, strim. 

12. The five smaras, the bestowers of all siddhis, are 
Manobhava, Makaradhvaja, Kandarpa, Manmatha and 
Kamadeva. 

13-15. The deities of the five arrows named Dravini etc. 
are to be fixed on the head, in the feet, in the face, in the 
rectum, and in the heart along with Bànesi bijas. The five bijas 
of Bánesi are : dram, drim, klim, blüm, sah. The five deities of 
the arrows are Dravini, Ksobhini, Vasikarani, Ákarsani and 
Sammohani. 

The six agas are to be fixed putting kama (klim) in the 
middle between the third in the beginning and vag (aim) in 
the end. 

16-18. Thereafter, he shall meditate on the goddess as 
having the six long vowels thus : She is stationed in a red lotus. 
She is clad in red garments. She resembles the rising sun. She 
holdsin her hands the gesture of vidya, garlands and the gestures of 
fearlessness and the boon. The devotee shall repeat the mantra 
three hundred thousand times. To the extent of one tenth of it 
he shall perform homa with the flowers of kiriuka (butea 
frondosa) or oleander mixed with sweet things. The nine- 
triangled diagram is drawn in which outside of it there 
should be an eight-petalled lotus. 

19-21. In the filaments he shall inscribe vowels and in 
the petals he shall write the eight vargas (groups) of syllables. 
At the tip of petals there should be tridents and the lotus be 
covered with letters of alphabet. The devotee shall worship 
pithasaktis in the diagram thus drawn. They are : Icchà. jfiana, 
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kriya, kamini kamadayini, Rati, Ratipriya, Nanda, Manonmani. 
After worshipping these pithaéaktis he should conceive the altar 
with the following mantra. 

22-23. In the beginning there should be vyoma (ha) 
and the third bija followed by Sadasiva and Pretapadmasana 
in the dative case ending with namah. 

This is the mantra? of the Pitha. 

It contains sixteen syllables. After the form of the deity 
has been conceived by the mila mantra, he shall invoke the 
goddess and pray to her along with thedifferent kinds of service. 

24-27. After worshipping the goddess in the central 
triangle, Rati etc. are to be worshipped in the triangle left to it, 
to the right Priti and Manobhava in the front. Beginning from 
the South-east within the triangle he should worship the angas 
and outside the central triangle beginning from the east and in 
the front he should worship Smara and the deities of the 
arrows in the same manner. In the eight triangles he should 
worship eight saktis. They are named Subhaga, Bhaga, Bhagas- 
arpini, Bhagamala, Ananga, Anangakusuma, Anangamekhala 
and Anangamadana. 

28. Brahmi ctc. are worshipped in the filaments, and 
the Bhairavas in the petals. The mothers are worshipped with 
long vowels in the beginning and Bhairavas with short vowels 
in the beginning. 

29-33. At the tips of the petals the eight pithas are to be 
worshipped. They are Kàmarüpa, Malaya, Kollagiri, Cauhána, 
Kulantaka, Jalandhara, Oddyana and Kottapitha. 

In the bhügrha in its ten quarters the following ten shall 
be worshipped viz. Heruka, Tripurántaka, Vaitàla, Agnijihva, 
Kalantaka, Kapalin, Ekapada, Bhimarüpa, Vimala and Hatake- 
$vara. 

Heshall worship Indra and others in their respective 
quarters along with their weapons. Outside of it, heshall worship 
Batuka, Yogini, Ksetranayaka and Ganefa. In the interstices of 
quarters he shall worship Vasus and Süryas, Sivas and Bhiitas, 
One who worships Bala Tripura Sundari shall be the master of 
wealth and learning. 


1. The Pftha mantra of Bélé runs thus : 
Om hsauh Sadafivaya Pretapadmdsandya nama). 
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34-37. If red lotuses are offered in homas, women will 
be under one's control, kings can be captivated by performing 
homa with mustard. Goddess of fortune shall stay permanently 
if homas are performed with the flowers of nandavarta, raja- 
vrksa, kunda, patala, campaka and bilva fruits. The adept 
in mantras conquers premature death by performing homa with 
gudüci dipped in milk, By performing homas with dürvà grass 
in the aforesaid manner one becomes free from ailments and 
attains longevity. If the homa is performed with cardamom, 
agallochum or devadaru the devotee attains perfect knowledge 
and poetic talents. Fluency of speech is attained by palasa flowers 
and rice is attained by the homa performed with cooked rice. 
By performing homa with food grains soaked in cow’s milk or 
curds one shall conquer ailments. 

38-40. Red sandal, camphor, cucurma reclinata, agal- 
Ichum, rocanà pigment, sandal, saffron and Indian spikenard 
are taken in parts in the ratio of one, nine, four, eight, seven 
and four in-order. He shall take them to the cremation ground 
on a night in the dark half of the month and paste them with 
snow water and big cardemom. In the meantime hc shall charge 
it with the mantra. He shall then apply the paste as a mark on 
the forehead. By his very vision he will be able to control people 
and even elephants, lions and other animals as well as Riksasas 
and Sakinis. 

41-44. For the fulfilment of ambitions the cursc of the 
goddess should be removed. After performing the utkilana 
(opening of the bar) rite he shall repeat the mantra. 

In the first bija he shall add varaha (ha) bhrgu (sa) and 
pavaka (ra). In the middle one should add nabha (ha), harnsa 
(sa) and at the end add pavaka (ra) and in the third bija 
add in the beginning kha (ha) and at the end dhümaketana 
(ra). The mantra thus repeated one hundred times becomes frec 
from the curse and bears fruits 1 

Or in the first and in the last bijas ra is not included.? 


l. These verses give direction how the Bila mantra becomes free 


of curse : hsraim hsklrim hsrauh, 
2. It gives an alternative to remove the curse without adding ra in the 


first and the third. Thus the mantra becomes Asaim, hskirim hsauh. 
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45-46. There is another method of dispelling the curse 
as prescribed by scholars. The first (aim), aim, sauh, klim, klim 
aim, sauh, and klim. This is the nine-syllabled mantra. If this 
mantra is repeated a. hundred times it shall make the curse 
of Bala recede. 

47-48. The two mantras viz cetanya and àhlàdini! when 
repeated are conducive to dispel the bar. The three 
vowels are the cetani mantra viz. adhara (aim), Santi (i) and 
anugraha (au) and when Kama (klim) remains between tara 
(om) in the beginning and hrdaya (namah) at the end, the 
mantra is named ahladini. 

Before the repetition of the mantra one should make the 
three bijas illumine with the help of following mantra.? After 
brightening the three bijasone should repeat them for the purpose 
achieving the desired object. 

49-52. Vada Vada, ambu (va) along with long vowel 
(i.e. và) and smrti (ga) are lying on ananta (à) and bala (va) 
(i.e. vagva), then satya (da) with netra (i) (that is di) and 
na is like that, (that is ni) are the dipani of the first syllable of 
the nine-syllabled mantra. 

Klinne Kledini, then vaikuntha (ma), long kha (hà), 
antima the last syllable (ie. ksa) joined with sadya 
(o) (that is kso), then nidra (bha) with candra (.) followed 
by Kuru at the end. This eleven-syllabled mantra is the dipani 
of the middle bija. Om moksarh kuru are the dipani of the five- 
syllabled mantra. Without dipani Bàlà though worshipped does 
not become effective. 

53. For bringing about loss of peace among the enemies 
the mantra should be repeated in the order as follows : vag aim, 
the last vija, and klim. For the captivation of the three worlds 
one should repeat in the order as kama, vag and the last. bija 
and for liberation kama, the last bija and bija vàni should 
be repeated continuously. 


J. (a) Cetant mantra : aim i au (b) ahladint mantra : om klim namali. 

2. Dipami mantra runs as follows. They are three, one for vdgbhara, the 
second for kama and the third for Moksadi, 

(i) Vada vada vigoddini aim, (ii) klinne kledini mahaksobharh kuru, (iii) om 
moksarh kuru. 
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54. At the beginning ofthe ritual of Bala one should wor- 
ship three types of Gurus! viz. belonging to the divine order, 
those belonging to Siddha order and those belonging to human 
beings. 

55-57. In the divya line there are seven gurus viz Para- 
prakaganandanatha, ParameSananda, Paraíivánanda, Kame- 
$varánanda, Moksananda, Kamananda and Amrtananda. 

O sage, the five siddhaughas are the following :Iéana, 
Tatpurusa, Aghora, Vamadeva and Sadyojata. 

The Manavaughas are known by the tradition of one's 
own preceptor. 

58. In the diagram named Navayoni the excellent devo- 
tee should write the bijas three times round the central tringle 
clock-wise. 

59-60. In the eight petals of the lotus he shall write the 
syllables of Gayatri, three in cach. He should encircle them 
with the letters of the alphabet outside and then draw two 
bhüpuras (squares) intersecting each other having the corners 
shining with the bija of kama (klim). The yantra (amulet) 
called traipura has been recounted. It should be made effective 
by means of repetition of mantras and be drawn by means 
of the ghee left after the homas. When the yantra is 
worn in the arm, it yields wealth, fame, happiness and sons. 

61-63.? Klim, tripuradevi vidmahe (we know goddess 
Tripura) ka followed by visam and bhagi (me), khadgisa and 


l. In Agamas three kinds of Gurus are mentioned. The divine beings 
come under the first categories known as Divyaughas. The second kinds are 
known as Siddhaughas and the third are Mánavaughas. The third kinds are 
powerful yogis but they are human beings. These verses give ten names of 
the Divya line, Their names must end with dnanda. 

(2) The following are the seven names belonging to diwa line : 

(i) Paraprakasénanda, (ii) Paramesinanda, (iii) Parasivinanda (iv) 
Kémetvardnanda, (v) Moksénanda (vi) Kéménanda, (vii) Amrlénenda. 

(b) The following belong to Siddha line : 

(i) sàn, (ii) Tatpurusa, (iii) Vámadeva, (iv) Aghora, (v) Sadyojata, 

(c) The mānava gurus are those from whom a particular disciple has 
taken his initiation. They are the teacher, the grand teacher, the great grand 
teacher and the great grand grand teacher. 

2. Klih Tri; ji ,vidmahe Kàmeívari dhimahi tannah Klinne 
pracodayát. 
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baka ($va) sanetragni (ri) then dhimahi (we meditate), then 
followed by tannah Klinne pracodayat. This is called Tripura 
Gayatri which bestows all achievements and is resorted to even 
by the gods. 

The worship of Annapürnà 

63. Henceforth, another incarnation of Laksmi is being 
recounted which is the bestower of siddhi unto people. 

64-65. Vedadi (om), girijjà (hrim), padma  (érim), 
manmatha (klim) hrdaya (namah) followed by bhagavati 
MaheSvari, Annapürnà in the dative which ends with svaha. 
"This vidyà is one of twenty syllables.! The sage is Daksina, the 
metre is Dhrti, Annapürnesi is. the deity. 

66-67. The six angas should be conceived by means of 
hrllekhà bija (hrim) possessed of six long vowels. He shall 
fix the nine words in the nine limbs viz. mouth, nose, two eyes, 
two ears, two shoulders and the anus. The number of the sylla- 
bles in cach is being told viz one, one, one, one, two, four, four, 
four and two. They should be fixed with syllables of letters. 
Thereafter, he shall meditate on the goddes: of gods. 

68-72a. He shall meditate on the three-eycd goddess 
whose limbs have the lustre of gold, who appears splendid in 
her garments and ornaments who is accompanied by Bhü and 
Rama the goddess of earth and the goddess of beauty and glory 
and in whose lotu:-'ike hand there is a gold vessel. 

The mantra is to be repeated a hundred thousand times 
and the homas are to be performed ten thousand times with 
milk pudding soakedin ghee. 

It is prescribed that the worship of the deity is done 
in the altar along with the nine saktis viz jaya etc. 

(The yantra) has the triangle, with four petals, eight 
petals and sixteen petals of the lotusand a bhüpura (the square) 
in which the mantra should be offered with maya (brim). He 
shall worship Siva, Varaha and Madhava in the three corners 
beginning with the south-east with their respective mantras, 


1. Itgives the mantra of Annapürgà thus : Om hrirh éri klirh 
namah bhagavatyai, Maheivaryai Annapurnayai svàhà. 
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72b-74. Om, gagana (ha) with manu and candra (aum) 
then hrdayam (namah) followed by Siva and Marut (ya, i.e. 
Sivaya). This is the seven-syllabled mantra of Siva.1 He should 
utter the mantras of Varaha and Narayana in the beginning. 

Thereafter, he shall worship the six angas. He should wor- 
ship Dhara in the left and Rama in theright with their respec- 
tive mantras. O leading sage, those two mantras are being 
mentioned. 

75-78. “Annam mahyannam medehi annádhipa", after 
saying these syllables add taye and mama annam then after the 
letter pra add dapaya and svaha. This mantra? consists of twenty- 
two syllables. O brahmin, for the ritual of Bhümi it should be 
encased in bhümi mantra (glaum) and at the ritual of Sri it 
should be encased in Sri (Srim). The seed mantra of bhümi is 
smrti ga la attached with bindu. This is the seed mantra of 
bhümi; the seed mantra of Sri has been mentioned previously. 

He shall worship the four gaktis in the four petals with 
four bijas that have come in the beginning of the mantra. They 
are Para, Bhuvanesvari, Kamala and Subhagá. Brahmi and 
others are stationed in the eight petals. 

79-80. In the sixteen petals he shall worship Smrti, 
Manada, Tusti, Pusti, Priti, Rati, Hri, Sri Svaha, Svaha, Jyotsna, 
Haimavati Chaya, Pürnimà along with Nitya and Amavasya. 
They are to be worshipped by the remaining syllables of the 
mantra. 

81-82. The guardians of the worlds shall be worshipped 
in the bhüpura and their weapons in front of them. 

Thus, when the mantra becomes perfect by means of japa, 
the adept in the mantra becomes equal to Kubera in 
hoarding the riches and he will be respected by the people. 

O excellent sage, henceforth, another incarnation of Laksmi 
is being glorified. 

83-85. Pranava(om) Santi (1), aruma (ha) and kriya (ra) 
that is ha is adorned with ra, i and bindu (hrim), then Bagala- 


1. The verse gives the Sivamantra thus ; Ori haurh namah Sivaya. 
2, The second mantra of Annapürpà is as follows : annam mahyan- 
nam me dehyannadhipataye mamánnam pradapaya svàhà. 
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mukhi sarva and hradini, da is joined with indhika (u)(i.e. du), 
then pita (sa) is associated with jara (ta) which is joined with 
pratistha (à) which again is joined with long na, utter vacam 
mukharh stambhaya (arrest speech and mouth) then kilaya and 
buddhim vinåśaya and its own bija (hrim) then om and svaha. 
This is the mantra of Bagalà.! 

86-89. Its sage is Narada, the metre Brhati, thedeity is Baga- 
làmukhi. He shall conceive the agas by means of two, five, five, 
nine, five and cight letters each. Thereafter he shall meditate on 
the deity who isclad in yellow garments, who is of golden 
lustre, who makes others stunned, who has the moon for her crest 
and who holds in her hands the iron club, the noose, the thun- 
derbolt and the tongue of the enemy. After meditating thus 
he shall repeat the mantra a. hundred thousand times. He shall 
perform homa ten thousand times with campaka flowers. 
He shall worship her in the altar of Bala. With sandal pastes, 
agglochum, camphor etc. he shall draw the diagram for the 
ritual, 

90-92. He shall worship her ina triangle or a hexagon 
or in an cight-petalled diagram, The sixteen deities to be worshipp- 
ed are : Mangala, Stambhini, Jrmbhini, Mohini, Vasya, calà, 
Valàkà, Bhüdharà, Kalmasa, Dhatri, Kalanà, Kalakarsini, 
Bhramikà, Mandaga, Bhogasthà and Bhavika. 

He should worship in all sides of the Bhügrha, beginning 
with east the following : 

93-95. Ganeía, Batuka, Yogini and Ksetra-palaka. He 
shall worship outside Indra and,others who are endowed 
with their respective weapons. 

When the mantra is achieved thus, the repeater of it can 
make even gods arrested. The devotee shall wear yellow gar- 
ments. He shall have yellow seats. He shall wear yellow flower 
garlands, apply yellow unguents and worship the goddess with 
yellow flowers. He shall perform the repetition of the mantra 
with a rosary of turmeric (pieces). He shall meditate on the 
goddess as yellow-complexioned. Standing in the water he shall 


1. This verse gives the mantra of wukhl, which is as follows : 
Om hrith sarvadustinath vacam stambhaya kilaya buddhirh 
vinàéaya hrim orh svahd. 
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repeat the mantra ten thousand times and go on meditating 
on the goddess. 

96. The homa with gingelly seeds soaked in trimadhu 
and ghee is conducive to the subjugation of people. With 
salt smeared in three sweet things, he shall certainly 
attract people. 

97. The homa with margosa leaves anointed with oil 
causes hatred. The homa with palm, salt and turmeric causes 
the stunning of the enemy. 

98. By performing homa atnight in the fire at the cre- 
mation ground with domestic charcoal, white mustard, buffalo’s 
milk and guggulu (aromatic resin) all the enemies are 
destroyed. 

99. The feathers of vultures and crows, the astringent oil, 
terminalia Belerica and domestic charcoal are used in perform- 
ing homa in the funeral pyre to exterminate the enemy. 

100. He who performs homa with dürvà grass, gudüci and 
fried grains along with the three sweet things shall suppress all 
ailments merely by lookingat them. 

101. The devotee shall repeat the mantra a hundred 
thousand times on the top of the mountain, in a great forest, at 
the confluence of rivers or in Siva's temple; while doing this he 
should remain celibate. 

102. The milk ofa cow of a single colour, mixed with 
sugar and honey shall be charged with the mantra repeated 
three hundred times. If this is drunk it dispels all poisonous 
attacks. 

103-105. Two nice sandals should be made of white 
palāśa wood and then coloured with red lac juice; then he 
should charge them with this mantra repeated a hundred 
thousand times. If a man steps unto them he can go a hundred 
yojanas within a moment. 

Mercury, red arsenic and orpiment shall be ground to- 
gether and pasted with honey. He shall then charge it with the 
mantra a hundred thousand times. Ifthis is then applied over 
the body entirely he will be invisible to all men. This is some- 
thing mysterious unto those who watch. 

106-108. Ina hexagon draw the bija of the mantra with 
the name.of the person desired with powdered orpiment and 
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turmeric mixed with the juice of unmatta (dhattüra). The re- 
maining syllables shall be written around it and it should be adorn- 
ed with bhügrha. Then he should charge it with life and cover 
it up with a piece of yellow cloth. He should then take some 
clay from the whirling wheel of the potter and make a nice bull 
with it. The amulet is then put inside it. 

109. Smearing the bull with yellow orpiment the devotee 
shall worshipit everyday. He will be then competent to benumb 
and stun the words and movements of the enemies, in fact, all 
their activities. 

110-112. The devotee shall take a piece of broken pot 
lying in the cremation ground with his left hand. With a char- 
coal taken from the funeral pyre he shall draw yantra therein 
Charging it with the mantra and kept hidden under the ground 
it will be able to stun the movement of the enemies, With the 
charcoal he shall write the yantra in the clothof the dead body 
and insert it in the mouth of a frog. He shall then cover it up 
with a yellow thread and worship it with yellow flowers. By 
means of this, the speech of the enemy will be arrested. 

113. The devotee shall write yantra and keep it under 
the ground where the oath-taking and solemn ordeal of the 
enemy is to take place. If it is wiped off by the persons of the 
enemy the whole ordeal will be stunned. 

114. The root of Indravaruni shall be charged with the 
mantra seven times and put into water. The ordeal of the oath 
with water will be suspended. 

115. Of what avail is much talk ? The mantra well prac- 
tised by the sadhaka makes the movements and thoughts etc. of 
the enemy stunned and checked. There is no doubt about 
this. 
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CHAPTER EIGHTYSEVEN 


Durgà Mantra Nirüpanam 
Description of the mantras of Durga. 


Sanatkumara said : 

l. O excellent oncs three incarnations of Laksmi have 
been recounted to you. I shall now mention the incarnations 
of Durga that are helpful to the world. 

2-6. Om rir hrirh hrim aim, the word vajra followed 
by vairocani, ksudhità (ya) süksmà (c) mrtà (?) khagni 
indusamyutà (ha is attached with ra and bindu, that is hrim) 
or pratisthà (u) hum, then sivà (hrim) and phat. The mantra 
ends with svaha. It has seventeen syllables. Itssage is Bhairava, 
the metre is samrat, the deity is Chinnamastà, Rama is the 
bija, Svaha is Sakti. Am Khadgaya namah, Im Khadgaya is 
for the head, üm vajraya for the tuft, aim unto the noose for 
the coat of mail, aum ankuSaya is for the cyc, 4h vasuraksaya 
is for the palm of hand. 

In the beginning the two mayas (hrim, hrim) and the 
astrabija (phat) are to be attached with the mantra beginning 
with om and ending with svaha. Thus after the nyasa rite 
of the limbs one should meditate on the great mother. 

7-8. He shall meditate on the Goddess thus : She has 
her abode in the sphere of the sun. She has cut off her head, 
the forelocks of which arc dishevelled. The mouth thereupon 
is wide open. It is drinking the pouring blood. She is seated 
above Rati and Manmatha who arc engaged in sexual inter- 
course. She is extremely glad on seeing her own friends Dakini 
and Varnini. 

9-11. After meditating thus, he shall repeat the mantra 
four hundred thousand times. To the extent of onc tenth of it 
he shall perform homas with flowers or fruits of palasa or 
bilva. 

After performing the ritual beginning with Ádhárafakti 
to Paratattva, the nine saktis are to be worshipped in quarters 
and in the middle. They are Jaya, Vijaya, Ajita, Aparajita, 
Nitya, Vilásini, Dogdhri, Aghora and Mangala. 
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12-13. The mantra for the pitha begins withom followed 
by sarvabuddhiprade (the bestower of intellect to all), then 
sarva, bhrgu (sa) with eye (i) then ddhiprade dakiniye, then 
tara (om) followed by vajra and sabhautika khadgiía (vai) 
and recaniye. After the end of it utter bhaga (e) hyehi (come) 
then it ends with namah.! It consists of thirtyfour syllables. 

14. After offering the seat with this he shall worship the 
goddess in the centre of the triangle and inside the hexagon, 
the lotus around which there is the square called the bhüpura. 

15. He should begin the ritual with the surrounding 
deities lying outside and go on worshipping in the ascending 
order. In the exterior of the bhüpura he should worship the 
thunderbolt etc. 

16. Then inside (the bhüpura) he should worship the 
king of gods (Indra) and the lords of the quarters. There- 
after he shall worship the doorkeepers at the four entrances of 
the Bhipura. 

17. (The four keepers are) Karala. Vikarala, Atikala 
and Mahakala. Eight aktis are then worshipped in the lotus. 

18-21. (They are) Ekalinga, Yogini, Dakini, Bhairavi 
Mahabhairavi, Kendraksi, Asitangi and Sarnharini. The six 
angamirtis are worshipped in six corners. 

The goddess Chinnamasta is stationed in the centre of the 
triangle. At both sides of her the two friends Dakini and 
Varnini shall be worshipped with the mantra tara(om) and aim. 

When the mantra attains maturity by means of rituals 
etc, the one competent in mantras shall quickly attain all 
desires, thanks to her favour, though they may be difficult of 
access. By performing homa with Sri flowers he attains good 
fortune and with its fruits everything desired is attained. 

22-24. Through malati flowers he attains fluency of 
speech, through campaka flowers happiness. If one performs 
hundred homas everyday with the flesh of a goat smeared with 
ghee, and continues it for a month, all kings will be 
subservient to him. He who performs a hundred thousand 


1. The Pifhamantra of the deity is as follows : Om sarvabuddhiprade 
sarvasiddhiprade dakiniye om sarva vajra Vairocaniye ehyehi namah. 
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hundred thousand homas with oleander flowers, dispels all 
kinds of ailments and lives happily for a hundred years. If he 
performs homa so many times with red flowers he shall 
captivate even the ministers and kings. 

25. By performing homa with the fruits of udumbara 
and palaga trees he attains good fortune. With the flesh of a 
jackal also he attains the same. With milk pudding and cooked 
rice he attains poetic talents. 

26. He attains good luck through the flowers of 
bandhüka and the desired things through karnikira flowers. 
By the homa with gingelly seeds and raw rice grains he shall 
captivate all people. 

27. He can captivate people by performing homa with 
the menstrual flow of women; the desire is fulfilled by means of 
the flesh of a deer. The stunning is achieved through the flesh 
of a buffalo. The same is attained through lotuses mixed with 
ghee. 

28. For the death of an enemy one shall perform homa 
in the funeral pyre with the feathers ofthe cuckoo, or in 
the fire kindled with the twigs of dhattüra or the homa is 
performed with the feathers of a crow. 

29. By meditating on the goddess and repeating the 
mantra, the repeater attains victory in the game of dice, in the 
forest, at the palace door, inthe battle and during the emergency 
brought about by the enemies. 

30. For enjoyment and liberation one shall meditate on 
the white-complexioned deity for the rite of exorcising; one 
shall meditate on one of blue lustre for the rite of fascination, 
one should meditate on her to be red-complexioned for causing 
death, one should meditate on her to be smoke-coloured and for 
stunning, one should meditate on her to be gold-complexioned, 

31. For the achievement of siddhis one should offer her 
at night spirituous liquor, etc. The application is to be kcpt 
secret, yet it is being mentioned. It yields all siddhis. 

32-35. Onthe fourteenth day of the dark fortnight, during 
the pitch dark midnight, the devotee shall take bath and wear 
red garments, garlands and unguents. He must bring a woman of 
youthful charms to represent the deity Chinnamastà and wor- 
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ship her. She must be beautiful and capable of having inter- 
course with five men, be of smiling look and have her hair 
dishevelled. She should be made satisfied by offering her 
ornaments. She must be made naked and worshipped and then 
he must repeat the mantra ten.thousand times. After giving 
her offering and spending the nightshe should be sent away 
fully contented with gifts of wealth. He shall then feed the 
brahmins with different kinds of food. 

36. In this manner, he shall attain good fortune, sons, 
grandsons, wealth, fame, good wife, longevity, happiness, 
virtue and desired things. 

37. He should observe ritualistic vow at that night if 
the repeater of the mantra is desirous of learning. In regard to 
other desires he should remain in union with her while 
repeating the mantra. 

38. Getting up early in the morning and seated on the 
bed, the devotee should repeat the mantra a hundred times. 
Within six months the repeater of the mantra can conquer 
other poets in the art of poetry. 

39-40. This mantra has been barred by Siva. Hence, 
the bar should be removed, the method of which is being 
recounted. The one versed in mantra should repeat hrim in 
the beginning and tara (om) at the end of the mantra. Then 
it will bethe bestower of siddhis. The Chinnamastà is said to 
be a quick bestower of desired objects in the Kali age. 


41-43. Tripurā Bhairavi. O excellent sage, I shall recount 
another incarnation of the goddess. 

Jfianamrta (ai), arunà (ha), $vetà (sa) accompanied by 
Krodhini (ra) and bindu (.) (that is hsraim); Santi (ka) is 
also associated with the same and nica (la) (that is hsklrim) 
and sarga (sa) with aum (that is hsraum). Vagbhava (aim), 
kamaraja (klim) and $akti (saum)—with these three seeds 
Tripura Bhairavi is of five kütas. Its sage is Daksinamirti, 
Pankti is its metre. 

44-45. Goddess Tripura Bhairavi is mentioned as the 
deity by the teachers, After fixing aim from the navel to the 
foot, the knower of the mantras should fix klim from the heart 
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to the navel. He should then fix hrim from the head to the 
region of heart. 

46-47. He should fix the first and the second in each of 
the hands and the third in both the hands. Again the three bijas 
are duly fixed in the mülàdhàra and the heart. With the three 
bijas he should perform the nyàsa rite called Navayoni. He 
should then perform the mürtinyàsa in the manner as mentioned 
in the worship of Bala. 

48-51. The devotee should perform the nyàsa rite 
beginning with the respective seed syllables of each. He should 
fix Iáána and Manobhava on the head (i.e. hsram Isanaya 
strim Manobhavàya namah). The knower of the self should 
fix Tatpurusa and Makaradhvaja in the mouth. In the heart he 
should fix Aghora and Kumara Kandarpa, he should fix 
Vàmadeva and Manmatha in the anus, and he should fix 
Sadyojata and Kamadeva in the pair of feet. Then, he should 
perform the placement of the syllables in the faces lying above, 
in the east, in the south, in the north and in the west. 

Bhrgu (sa) should be lying in Vyoma (ha) and agni (ra) 
and then the five short vowels beginning with sadya (o) (i.e. 
o, e, u, i, and a). The bijaof them are to be placed between 
them (that is hsroh hasakala hrarm hrirh hsraurh namah, hsreh 
hasakala hrarh hrirh hsraurh Sirase sváhà etc.) 

52-54. The nyàsa rite of the limbs is prescribed with 
thesix long vowels preceded by the former bija. Then he 
should fix the five arrows named Trailokya-mohana etc. 
beginning with ‘dram Dravinyai namah’ in the head, ‘drim 
ksobhinyai namah’ in the feet, ‘klim vasikaranyai namah’ 
in the mouth, *blüm akarsinyai namah’ in the anus, ‘sah sammo- 
hanyai namah’ in the heart again. This is stated as the 
fixation of arrows. 

55-59. With the five bijas beginning with tara etc. heshould 
fix the deities Subhagà etc onthe forehead, between the cyc- 
brows, in the mouth, in the palate, in the throat, in the heart, 
in the navel and at the root of the penis. The person versed in 
the use of mantras should fix them according to the method. 
The deities to be fixed are : Subhaga, Bhagà, Bhagasarpini, 
then Bhagamálini, Ananga, Anangakusuma, Anangamekhala 
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and Anangamadaná. All of them are intoxicated for which 
they are slow-moving. The chief deities are decorated with 
multicoloured dresses and ornaments. They hold in their hands 
the rosary, the book and the gesture of fearlessness, and granting 
of the boon. Aim, Klim, Blüm, Strim and sa with tara (i.e. 
sah) are the five ( bijas). 


O sage, thereafter the excellent devotce should perform 
nyása called Bhüsana (ornament) in the said direction. 

60-61. Thus the nyàsa rite being performed in the body, 
he should meditate on Tripurabhairavi thus : She resembles 
the thousand-rayed sun. She is clad in pink silken garments. A 
garland of skulls is worn by her. Her breasts are smeared with 
blood. In her hands she holds the rosary, the vidyà mudrà, 
fearlessness and boon. She hasthree eyes in her face. 

62-65. After receiving initiation one should repcat the 
mantra two million five hundred thousand times keeping his 
senses in control. He should perform homas with the flowers of 
brahmavrksa or oleander flowers soaked in trimadhu. The 
yantra consists of a lotus with eight petals, nine triangles and 
eight pericarps. 

He shall worship the pitha of Bhairavi along with the 
faktis viz. Iccha, Jfiana, Kriya, Kamini, Kamadayini, Rati, 
Ratipriya, Nanda and the ninth Manonmani. The nine 
faktis holding the gestures of granting boon and fearlessness 
are hereby mentioned. 

66-69. Aim, followed by lohita (pa) and rayai, then 
frikantha (a) lohita (pa) anala (ra) with long vowel (that is 
apara followed by yai, then hsauh, then sadasivamahapreta, 
followed by padmasana in the dative case, then namah.! 

With this mantra he should offer seat unto the Gurus in 
their order. In between the eastern and the central triangle 
they are to be worshipped. 

Then he should conceive the form of the deity by 
means of five pranavas and worship the deity duly invoking 


i 1, The dsana mantra of Bhairavi is : Aim pardyai apardyel hsauh 
sadáfiva mahdpretapadmdsandyai namah, 
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her therein. He should worship with great concentration and in 
accordance with the procedure given by the Agamas. (The 
mantra is as follows) : Tàra (om), Vàk (aim), Sakti (hrim), 
Kamalà (Srim), hskhphrem hsauh. 

70. In the corner to the left of the goddess he should 
worship Rati having the lustre of the moon, who holds the 
goad and the noose, who is gentle and who is perturbed due to 
the intoxicated grace and charm. 

71. He should worship priti as stationed in the right 
corner. She is refulgent as the molten gold and she holds in 
both of her hands a goad and the posture of salutation. 

72. In front of her (he should worship) Manobhava 
who is red-complexioned, bedecked in red flowers etc., who 
holds a sugarcane bow and the arrowsof flowers and whose 
face is beaming with smile. 

73. Thereafter, the knower of the procedure should 
worship the añgas as before. Infront and in the quarters he 
should worship the deities of the arrows with their respective 
mantras. 

74. In eight triangles, he should worship Subhaga and 
others, the eight saktis who hold in thcir hands flower arrows 
and salutation and who have the lustre of the elements. 

75, The mothers who are scated on the lap of the 
Bhairavas and who are perturbed and excited due to grace and 
charm, are to be worshipped in the eight petals in the proper 
manner with flowers etc. 

76-77. Thereafter, he should worship the guardians of the 
worlds in the quarters and their weapons outside of it. 

By dintof the merits of the previous births, one comes to 
know the great deity. He who worships her in the manner as 
mentioned before attains a lot of riches. The knower of the 
mantra after it has become mature, can do with it whatever he 


desires. 
78. He should perform a hundred thousand or fifty 


thousand homas with lotuses having no defect in them and 
soaked in sweet juice. Every day he should feed brahmins. 

79. He should propitiate youthful and beautiful women 
considering them to be deity. At the end of homa he should 
satisfy his-teacher with money and food grains. 
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80-81. When this has been performed he will have the 
universe under his control. He will be the abode of the goddess 
of riches. 

By performing homa with red lotuses soaked in trimadhu, 
or red flowers of oleander or with cooked rice along with milk 
and ghee one will be able to control the whole universe. The 
one versed in mantras attains fluency of speech by performing 
homa with palàáía flowers. 

82. The intelligent one should perform homa with aro- 
matic gum resin mixed with camphor and agellechum. He 
would thereby attain divine knowledge and by means of that 
become a poet. 

83. The homa by means of pieces of twigs of the amrta 
plant, soaked in milk conquers all sorts of premature death. 
For longevity, one should perform homa with dürvà grass for 
three days. It should be soaked in milk. 

84. By performing homa with the flowers clitoria 
termatea he can captivate and control kings and with Karni- 
kara flowers he can control their womenfolk. 

85. By performing homa with jasmine flowers one 
can control princes, with Koranta flowers one can control 
Vaisyas, and Südras by means of Patala flowers. 

86-87. The one versed in the mantra should utter it from 
the beginning to the end and then from the end to the 
beginning placing the name of the person intended in between 
them and then should perform homa with mustard seeds 
mixed with honey. Thereby, he can captivate kings soon. 
By the same procedure he can captivate their wives and their 
sons as well. 

88. By performing homa with the flowers of jati 
and bilva, mixed with the three sweet things one will be able 
to control men, women and kings respectively. 

89. The onc versed in mantras should perform homa 
with the flowers of màlati and bakula dipped in sandal paste. 
Within a year he attains poetic talents. 

90. Ifone performs homa with the bilva fruit mixed 
with three sweets one can fascinate the whole world and 
attain desired glory and fortune. 
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91-92. Ifone performs homa with cooked rice and 
ghee he will have flourishing food and food grains. The 
devotee with self control should perform homa with 
camphor along with musk and saffron. He will attain beauty 
that surpasses that of kandarpa. The repeater of the mantra 
should perform homa with fried grains soaked in curds, 
milk and honey. He can thereby conquer all ailments and 
live for hundred years. 

93-94, Two quarters of sandal, one quarter of saffron 
and one quarter of gorocanà (pigment taken from the cow) — 
these three articles should be ground into paste with dew. He 
should then apply a mark on the forehead with it. The person 
whom he touches or sees or the person who touches and sees him, 
shall become subservient to him ere long. 

95-99. Take equal portions of camphor and kapicora 
(dolioos pruriens). So also the quarter of caturbhuja and 
jatamamsi and rocana and saffron. Take a fourth part of 
agallochum. Mix all these and get everything ground into 
paste with dew by a virgin. If the devotec applies this as a 
mark on the forehead he can control men, kings, proud and 
arrogant women, mad elephants in utter intoxicated excitement, 
lions, tigers, great serpents, goblins, vampires and demons by 
merely looking at them. 

100-104. "Thus the vidyà of Bhairavi has bcen recounted. 
Listen to another incarnation. 


Worship of Matangi 

Aim, hrim, érim or namah followed by Bhagavati 
Matangeévari, they say sarvajanamanohari sarvasukharáji, 
sarvasukharafijini, sarvarajavasamkari sarvastrivaa followed 
by srsti (ka) and krodhini (ra) is joined with vidya (i) (that is 
ri) then followed again by  sarvadustamrgavasamkari, then 
then sarvalokam amukam (the person 
ight 


sarvasattvavasamk: 
intended) anaya svaha. This mantra! consists of eighty- 
letters. Its sage etc. is the same as in the case of Bhairavi. 


hese verses give the mantra of Mlangt : aim hrim frim om namah 
bhagavati Sri Miatargesvari Sarvajamamanohari sarvasukharāji sarvasukharafjani 
sarvarijquasamkari —sarvastripurusavasamkari — sarvadusjamrgavadamkari — sarva- 
sattvavajarhkari sarvalokorh me vataménaya svāhā. 
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105-108. The person versed in the mantra should per- 
form nyàsas on the body as mentioned below in due order 
viz on the head, on the forehead, between the eyebrows, in the 
palate, in the throat, in the neck, in the chest, in the heart, in 
the pair of arms, in the belly, in the navel, above the genital, 
in the private part, in the right foot, in the left foot, below 
the genital and in the anus. He shall fix in these eighteen 
places in their sequence. The syllables are grouped into thrce, 
one, two, four, six, cight, six, scven, eight, ten, ten, eight, 
four, three, one, two, three, two. This arrangement of words 
is thus stated. 

109. The clever devotee shall fix the letters of the mantra 
in proper sequence in mülàdhara, in the heart and in the space 
between the eyebrows beginning with aim, hrim, $rim followed 
by Rati and ending with Matangi. 

110-111. The person versed in mantras should fix Hille- 
kha, Gaganà, Raktà, Karalika and Mahocchusmà on the head, 
in the mouth, in the heart, in the private parts and in the feet 
placing the first letters of their respective names as bijas in the 
beginning and ending with Mátaiügi. 

112-113. With twentyfour letters the nyàsa is prescrib- 
ed for hrt (namah). Svaha in the head with thirteen, in the 
tuft of hair uttering vasat with eightcen, and with the same 
number of letters hum is uttered for the coat of mail, with thir- 
teen vasat for the eye, and two letters (of the mantra) are pres- 
cribed for astra (phat) on the palm. Then he should perform 
the bànanyàsa in the manner as prescribed for Bhairavi. 

114-116. Heshould fix Manmatha etc. ending with Mata- 
ngi in the mouth and two shoulders at the sides ofhips, in 
the navel region and against the sides of bips and shoul- 
ders with three bijas preceding them. Then the person using the 
mantra should fix Manmatha, Makaradhvaja, Madana, Puspa- 
dhanva, the fifth one Kusumayudha and the sixth named 
Kandarpa, then Manobhava, Ratipriya. Thereafter, the knower 
of the mantra should fix the following deities in the limbs with 
the mantra ending with Matangi. 

117-118. They are : Ananga Kusuma, Anangamekhala, 
Anahgamadanà, Anangamadanàturá, Anangamadanayega, 
Anangasambhava, Anangabhuvanapala, Anangarekhika. They 
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are to be worshipped ending with Mátangi. They are to be 
fixed on the limbs of Mülàdhàra, Svadhisthana (at the root of 
the genital), Manipüraka (in the navel), in the heart, in the 
throat, in the mouth, between theeyebrows and on the head 
by the person. versed in the use of mantra. 

119-127. The former two are Laksmi and Sarasvati, 
then follow Rati, Priti, Krttika, Santi, Pusti, and Pusti crowned 
with the word Mátaügi. The person versed in the mantra 
should fix the mülamantra separately on the head. 

He should fix the mantra in müládhára, above the genital, 
in the navel, in the hcart, in the throat, betwcen the eyebrows, 
in the bindu, in the region of Kala (ardhacandra), in nirodhika, 
in nada, in nadanta, in unmani, in Visnuvaktra, and in the disk 
of Dhruva. 

Thereafter, he shall fix ending with Matangi the following, 
Vama, Jyestha as well as Raudri, Praganta, Sraddha, Maheé- 
vari, Kriyasakti, Sulaksmi, Srsti, Mohini, Pramatha, Svasini, 
Viddyullata, Gicchakti, Sundarananda, Nandabuddhi in their se- 
quence. The excellent teacher should duly fix Mátangi preceded 
by three bijas and Maha and similarly Matangi preceded by 
Mahálaksmi, and the same preceded by Siddha Laksmi and 
the mila mantra in the sphere of adhara. Then he should perform 
the pervasive nyàsa with that (that is the mila mantra). 

128-131. He who thus performed the nyàsa rite in the 
limbs should meditate on the deity of the mantra. She is dark- 
complexioned, who listens to the words of the parrot, whose one 
foot rests on the lotus, who bears che crescent moon, who plays 
on the lute, who is perturbed due to wine, who is clad in red 
silken garments, whose hair appears splendid thanks to the Kal- 
hàra garland, for her hair crown. Her forehead shines on 
account of the mark on the forehead. 

He should repeat the mantra ten thousand times. To the 
extent of one tenth of it heshould perform homa with madhüka 
flowers mixed with three sweet things for the maturity of the 
mantra. He should draw a diagram of the mystic lotus with 
eight petals and a triangle for its pericarp. 

132. Then outside of it there should be eight-petalled lotus, 
a circle surrounded by sixteen petals, then further outside these 
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should be square and rendered graceful and pleasing to the 
eyes. 

133. In this altar he should worship in sequence the nine 
faktis beginning with vibhüti as mentioned before and Matangi 
in the end. 

134. The mantra runs thus: in the end (say) Sakti 
Kamalásanàya namah preceded by vak aim hrim érim. This 
is the mantra for the worship of the pitha. 

135. Conceiving the form of the deity by means of 
mülamantra the one versed in the use of mantra should 
invoke the deity therein and worship her in the manner mentioned 
below. 

136. The intelligent devotee should worship Rati and 
others as before in the three corners. The five beginning with 
Hrllekhà are worshipped in the centre and at four quarters by 
the person versed in the mantra. 

137. They hold noose, goad, fearlessness and boons and 
are of the complexion of elements. Then the one who is 
versed in the procedure should worship the sages as before. 

138-139. He should worship the four arrows in the quar- 
ters and the fifth in the front. Thereafter, Ananga Kusuma and 
others are to be in the middle of the petals. They hold the 
noose, the goad, fearlessness and the desired boon. They have 
pink-complexioned body. At the tips of the leaves are to be 
worshipped Laksmi and others with lutes in their hands. 

140. Outside, in the eight petals Manmatha and others 
are to be worshipped. They are haughty. At the hind they are 
equipped with quivers, flowery arrows and the bow made of 
sugar canes. 

141. The mothers Brahmi etc. having the characteris- 
tics mentioned before, arc worshipped in the leaves. Then further 
on the tips, the scholarly devotee, should worship the Bhairvas 
named Asitanga and others. 

142. Again, in the sixteen petals are to be worshipped 
the sixteen Saktis named vam and others, who are dark-com- 
plexioned and who are engaged insingingin the accompaniment 
of lutes. 

143. In the four squares on their four quarters, he should 
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worship the four deities placing Matangi in the beginning. They 
are haughty and mad and in their hands shine lutes. 

144. He should worship vighnega in the south-east cor- 
ner, Durgà in south-west corner, the Batukas in the north-west 
and Ksetrapa afterwards in the north-east. 

145. The guardians of the worlds are to be worshipped 
outside along with their thunderbolt and other weapons. When 
this mantra is mature the one versed in the mantra can achieve 
desired objects. 

146-147. By performing homas with mallika, jàti and 
punnaga flowers one becomes the abode of good fortune. If the 
fruits or leaves of bilva tree are offered in homa the prince 
shall regain kingdom once lost. One attains glory through lotuses, 
through lilies one can fascinate the whole universe and through 
acids mixed with honey one attains pretty women. 

148. The homa performed with the twigs of vafijula 
causes rain ere long. By performing homa with pieces of amrta 
plant smeared with milk one dispels fever. 

149. One attains longevity by means of dürvà grass, 
through rice grains one becomes rich, through kadamba flowers 
one attains the power to fascinate. They are to be soaked in 
three sweet things. 

150. The homa performed with the flowers of nandya- 
varta is the bestower of fluency of speech. For the purpose of 
flourishing glory desired by the person, onc should perform 
homa with the flowers of margosa. 

151-152. By performing homa with palàía flowers 
a man becomes refulgent and brilliant. Sandal paste, agalloch- 
aum, musk, camphor, saffron and the pigment from the cow 
when offered in homa or applied as the mark in the fore- 
head are conducive to the ability of fascinating others and gain- 
ing friendship and affection. Through homa with the root 
of nirgundi a man becomes liberated from fetters. 

153. The homa with salt accompanied by the oil of mar- 
gosa is destructive of enemies. Through salt mixed with 
powdered turmeric one shall be able to stun the entire universe. 

154. O excellent brahmin, this siddhavidya of Matangi 
has been mentioned to you. Listen, I shall recount to you 
another incarnation. 
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155. Worship of Dhūmāvati : 

Priti (dh) is adorned with dipikà (à) and Candra (.) ; i 
repeated twice dhüm dhüm, then, again the syllables dhümà is 
added with vati and svaha, the mantra! will be of Dhimavati 
containing eight letters. 

156. Its sage is Pippalàda, Nivrt is the metre and the 
deity is Dhümávati. The angas should be conceived with the 
bija adding with it six long vowels. 

157-160. Thereafter, he should meditate on Dhümávati. 
She is the cause of misery to the enemy. She is pale, restless, 
evil-minded, tall and shabbily dressed. Her tresses are loose. She 
is subtle and a widow. She has only a few teeth. She is seated in 
a chariot the flag of which is marked with the emblem of a heron, 
Her breast hang loose and suspended. She has a winnowing 
basket in her hands. Her eyesare stern. In her other hand,she 
offers boon, Her hair are grown enormously. Her eyes are crook- 
ed partly and partly straight. She is ever distressed with hun- 
ger and thirst. She is terrifying and is very fond of quarrels. 

161. After meditating on the goddess thus he should utter 
namah, svaha and phat and fix the bija on the sádhya (the 
person intended) and placing a Siva over it the devotee should 
perform japa. Then placing the name of the enemy between 
the mantra and Siva one should repeat mantra. 

162-163. The scholarly devotee should wear a turban and 
a coat; when it is dark fortnight day and night he should ob- 
serve fast. He should sit in an empty temple in a forest or a 
cremation ground. For the purpose of achieving and realising 
the effectiveness of the mantra he should observe restraint in 
speech and continuously meditate on the goddess. If the japa 
goes beyond a thousand, the enemy is attacked by fever. 

164-166. Through five products of the cow or through 
milk the fever is subdued. He should write the first syllable of 
the mantra and then the name ofthe enemy. He shall then write 
the second syllable of the mantra and then the name of the 
enemy. He shall then write the whole mantra. If the mantra is then 
repeated eight thousand times the enemy will die. The devotee 


1. The mantra of Dhümioatl is: dhüm dhü Dhündvatyai svåhä. 
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shall take a heron and burn it in the funeral pyre. The person 
knowing the mantra shall then take its bhasma (ashes) and 
charge it with the mantra hundred and eight times along with 
the name of the enemy. This exorcises the enemy. 

167-169. "With the bhasma of the cremation ground he 
should make a Siva and repeat the name of the enemy along- 
with the mantra over it during the fortnight. In this ritual he 
should offer the incense of milk of she-buffalo. This causes 
mishap to the enemy. 

170. Thus the four incarnations of Durga, the mother of 
the universe have been mentioned, in brief. What else do you 
wish to ask ? 


CHAPTER EIGHTY EIGHT 


Radhádimantra -Nirüpanam 
Mantras of Radha and others) 
Sita said : 

1-2. O brahmins, after hearing thus of the mode of 
worship of all incarnations along with their mantra and pro- 
cedure of meditation, Narada of divine vision, humbly asked 
him of the names of incarnations of Sri Radha, the pri- 
mordial mother of the universe. 


Narada said : 

3. Osage, Iam blessed and contented thanks to your 
grace, since I have heard the greatness of the mantras of the 
mothers of the universe. 

4-5. Just as the incarnations of Laksmi and others have 
been glorified, so also, (please recount) the greatness of the in- 
carnations of Radha. I wish to hear it. O foremost among the 
knowers (of greatness) what is their number ? What are their 
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features and powers ofthe incarnations of Radha ? Please recount 
them truly as all of them are the bestowers of all attainments. 

6. On hearing these words of Narada, Sanat kumara, the 
son of Brahma, meditated on the lotus-like feet of Radha and 
said, 

Sanatkumdra said : 

7. Listen, O brahmin, I shall mention the secret of secrets, 
the story of the incarnations of Radha. It is the bestower of 
desired achievements to those who are devoted to her. 

8-11. Candrávali and Lalita are the two everlasting be- 
loved friends. Candravali is the chief among the group of eight 
beginning with Malavati. Lalita is the mistress of the eight 
beginning with Kalavati. In the worship of Radha’s feet, 
Malavatiand others are mentioned. Now listen to the names 
of those of whom Lalita is the chief. They are Kalàvati, Madhu- 
mati, Visakha, Syamala, Saivyà, Vrndà and Sridharà. They 
are possessed of the form similar to hers. There are other 
friends also mentioned to be thirtytwo among whom Suéilà 
is their chief. 

12-15. O highly blessed one, listen to them. I shall men- 
tion their names. They are : Suéilà, Śaśilekhā, Yamuna, 
Madhavi, Rati, Kadambamala, Kunti, Jahnavi, Svayamprabha, 
Candrànaná, Padmamukhi, Savitri, Sudhamukhi, Subha, Padma, 
Parijata, Gaurini, Sarvamangala, Kalika, Kamala, Durga, 
"Virajà, Bharati, Sura, Ganga, Madhumati, Sundari, Candana, 
Sati, Aparna, Manasá, Ananda, these are the thirtytwo friends 
of Radhika. 

16. Once, gentle lady Lalita assumed the male form of 
Krsna. She created sixteen Kalas (parts) having the same lustre 
like her. 

17. O excellent sage, I shall describe their mantra, 
meditation and their mystic diagram and their mode of worship. 
It is a great secret in all Tantras. 

18-21. The following Saktis are vowels: Vata (a) marut 
(4), agni (i), vabni (i), dharā (v), Jalam (U), vibhu (1) svah 
(1), cara (e), suci. (ai), bhüh (0), vanam (au), kham (am). 


1, These verses give the code of alphabets as followed by Tantrardja, 
These modes are quite different from those which we have followed so far. 
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Prana (ka), tejas (kha), Sthira (ga), vah (gha), dyuh (na), 
vayu (ca), prabha (cha), jya (ja), kam (jha), abhram (ña), 
nada (ta), davah (tha), kuh (da), patha (dha), vyoma (na), 
rayah (ta), Sikhi (tha), gotra (da), toyam (dha), $ünyam 
(na), javi (pa), dyuti (pha), bhümi (ba), rasa (bha), 
nabhah (ma), vyàápta (ya), daha (ra), rasa (la), ambu (va), 
viyat ($a), sparśa (sa), hrt (sa), harhsa (ha) ila (la), grasa 
(ksa) are of the nature of hal (consonants) , 

22. Radha herself is lying in grasa (ksa) and she is of 
the nature of Sakti, the remaining sixteen are her kalàs and 
the thirtytwo are known to be their kalas. 

23-25. The entire sphere of Vàk, O lord of sages, is per- 
meated by these éaktis. Sri Radha! has assumed the form of 
Soda£i (the sixteenth) among those lcd by Lalita. She is. called 
the goddess Sundari by the Tantrikas. How Kurukullà Varahi 
and both Candravali and Lalita came into being and the 
number of mantras also will be recounted by me to you in the 
Proper way. 

Hrt (sa), prana (ka), ila (la), harhsa (ha) with daha 
(ra), vahni (i) and sva (.) is cited as Lalita.? 

26-27. With the difference of arrangement of harhsa (ha) 
she is of three forms, listen to it according to its sequence. The 
first one is preceded by harhsa, the intermediate one in which ha 
is lying in the middle and the third is the basic one: The fourth 
one is she herself with them (that is three groups of syllables) 
by the last hrim. Among the bijas the fourth one is 
conducive to liberation and the three others are conducive to 
Possession. 


From the above account we do not find Visarga, but on tbe perusal of 
the text we find that jakti to represent Visarga. 

|. In order to colour the text with the Vaispave tradition Rádhà is 
stated to be the Supreme Sakti and all things are her emanations. From 
the aspect of mdtrkd she represents ke, the last of the consonants, candrdvalt 
and Lalitd, stand for harsa (ha) and ila (le) respectively. The sixteen 
vowels are their kalds and consonants are the kalés of those vowels. Hence 
the entire creation of words is thus permeated with these Saktis. 

2. This gives the vidyd of Lalité which is as follows : Sakala hrím. 
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28-30. Thus the Vidya of Tripurasundari has been 
recounted. 

The bija of Vaśinī! is mentioned by daha (ra), bhümi 
(va), rasa (la), ksmà (ü) and sva (.) (that is vlüm). The 
great Kameívari bija is mentioned by prana (k), rasa (la) joined 
with áakti (hrim) (that is klhrim). The mantra of Mohini is 
formed by the combination of sünya (na), ambu (va), rasa 
(la), vahni (1) and sva (.) (nvlim). The bija of Vimala is 
mentioned by the combination of vyápta (ya), rasa (la), ksmà 
(a) and sva(.) (that is ylüm). By the combination of jya (ja), 
nabha (ma), daha (ra), vahni (i) and sva (.) the mantra of 
aruna is formed. 

31-32. The mantra of Jayini* is cited as the bestower of 
victory everywhere. The mantra consists of kam (jha), nabha 
(ma), daha (ra) vyapta (ya), kşmā (i) and sva (m) (that 
15 jhmryüm). 

The mantra of Sarveévari is the bestower of victory 
everywhere. 

The mantra of Kaulini consists of grasa (ksa), nabhah 
(ma), daha (ra), vahni (i), sva (.) (that is ksmrim) . 


1. These verses give the mantras of Vasint, Kémefvari, Modint, Vimald, 
Arup, Jayint, Sarvasiddkikart, Kaulini. 

Tn Nityasodasikarpave we have these deities mentioned along with their 
bijas. The deities are connected with the letters of alphabets. These 
groups of eight are the presiding deities of the eight groups of alphabets 
respectively. Vamakefoera Tantra adds that the deities being propitiated 
properly, & person who worships them can have control over the entire 
world. See Nitpd SodM, p. 90. 

2. The text does not give the mantra of jayini. It may be restored 
from Tantraréja Tantra, Chap IV. p. 6B thus Hawsah Sahrdrasámbuh seid 
wapte kymā svair yuto manuf. 

‘The combination of the mantra is as follows : hansefi (ha) with Art (sa) 
= (A); o (pa), wpapta (ya), kamā (u) and soa (.) that is ksioyam. 

‘The commentator of T. R. takes kam as la, thcn the mantra will rcad 
is rym. 

"The aydsa rite makes the devotee one with the deity, His identification 
with the deity makes him worthy to worship her, for it is stated in the Tantra 
that after having attained Devtheed in oncsclf one should worship Dest. 

‘The commentator of T. R. does not give the inner meaning of the word 
Yentrita. He only states that it is to be known from the teacher, 
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33. The nyàsa rite is to be performed with these eight 
mantras of $aktis (vasini etc.) along with vargas (that is placing 
akcttpy §) in the beginning and ending with vagdevata 
(vagdevatayai namah), by dint of which one should become 
one with the goddess. 

34. He should fix in the cerebral orifice, on the forehead, 
in the joint of the eyebrow, on the throat, in the heart, in the 
navel, in mülàdhára, in two feet from the root upto the end of 
them. 

35-37. He should perform the sadanga rite with the bija 
adding with six long vowels. 

He should meditate on Lalità, the red-complexioned one 
who is holding in her hands the arrows, the bow, the noose and 
the goad. She is joyous and kept in restraint on the lap of 
Káàmarája. The goddess stationed in the middle is only one but 
she assumes sixteen forms. Hence, one should worship the other 
fifteen in her limbs. Siva is the sage, the metre is ukta, Lalita 
and others are the deities. 

38. Later on, I shall explain in detail the surrounding 
deities of Nityàs and application of mantras in the chapter 
called Nàmasaficaya (the collection of names). 


39. Kamefvari 

Among the sixteen Nitya deities! Kameévari is mentioned 
to be the second and is the bestower of all desires. Listen, 
O Narada. 

40-42. Suci (e) isjoined with sva (.) Lalità shall be the 
second. Sünya, agni, raya and vyapta (i.e. nityà), prána, rasa, 
agni, the pair of sünya, cara, nabho gotra, (i.c. Klinnamadà) 
gotra (da) again is attached with daha (ra), ambu (va) is 
joined with cara (e) (i.c. drave), hrt (sa) is joined with Sakti 


|. The deities called Nityds are sixteen. The central onc is described as 
alginityd and the other Nityds are agas, the one is the body and the others 
are limbs. Lalita is Kámefcari seated in the lap of Kámefoara, Her seat is in 
the centre of Sriantra and her mantra according to our text is sakala hrim, ha 
is placed in the beginning, middle and end and by changing its positions 
other mantras are obtained. The fificen Nityds are but the emanations and the 
surrounding deities of the Adya Nityd and serve as veils ( dorti) . 
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(:) and vana (au) (i.e. sauh). This Kamesvari Nitya consists of 
eleven letters. It is the bestower of desires. 

43-46. He should conceive the six agas with the mila- 
vidyà in the proper sequence. With onc, the heart is conceived, 
the head is also conceived with that much, the advayam the 
tuft with the third and the fourth, with the fifth and sixth 
kavaca, with seventh. eighth, ninth and tenth the eye, and with 
the one viz the last one astra is to be done. He should fix the 
syllables of vidya in the pair of eyes, ears and nostrils, in 
the tongue, in the heart, in the navel, in the anus. Then he 
should perform the nyása! spreading it all over the limbs beginn- 
ing with the head and ending with the forefoot. Then again, he 
should perform the nyasa of the syllables of vidya in these 
locations, Thereafter, with the entire thing he should perform 
the vyàpaka rite in the aforesaid manner. 

Henceforth, I shall mention meditation which is prescrib- 
ed for the daily ritual and whereby the deity being highly 
pleased grants the desired objects without any strain. 

47-51. Meditation : She resembles a crore of rising 
suns, who is shining splendidly with ruby-set crown. She is 
bedecked in necklaces, garlands, girdles, rings, ankletsand other 
ornaments. She has six arms and three eyes, the digit of the 
moon has adorned her crest. She is present in a lotus of five? 
petals, cight petals, sixteen petals, two circles, a hexagon and a 
square. Her gentle smile heightens the beauty of her face, she 
has slow benign look of mercy. She holds in her hands, noose,’ 


1. The nydsa on the limbs and fingers are performed with the letters of 
the mantra, The procedure is given in the verse. Itshould be remembered that 
each syllable should be attached with the jati (i.c. namah, svdhd, vasaf etc ). 

The wapaka nyäsa is prescribed to be performed after all the nydsas, See 
Commentary of T. R , p. 126. 

2. The diagram is to be drawn in the following method. At first draw 
a square, inside which draw a hexagon, two circles apart from each other by 
one digit, then draw a third circle apart from the second by four digits. 
Then draw five petals round the inmost circle, then draw cight petals round 
the second, and sixteen petals round the third circle. 

3, ‘The weapons are to be conceived as placed in the left upper hand 
and then in the lower hand and then in the third lower hand. In the same 
way the three other weapons are conceived to be held by the deity first 
by the upper hand and thea t by the second and by the lower, and then the 
last one by the lowest hand. 
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goad, sugarcane bow, the flower arrows, a jewelled vessel full of 
nectar and a boon. Thereafter, the devotee should apply the 
mantra for practical purposes when the mantra has become 
mature. 


52-73. Bhagamálini 


I shall say about the third named Bhagamilini. The first 
syllable of Kámesvari is the first (that is aim), then rasa (bha), 
sthira (ga) rasa (bha) attached v. th dharà (u), then sthirà (ga) 
with cara (e) (that is bhuge), then rasa (bha), sthira (ga) and 
Sünya (na) joined with agni (i) (that is gni), then rasa (bha) 
sthira (ga) with (o) (that is bhago) gotra (da) with daha (ra) 
and agni (i) (that is bhagodari), then rasa (bha), sthirà (ga), 
nabha (ma) joined with marut (à), rasa (la) attached with cara 
(e) (i-e. bhagamale) ,then rasa (bha) sthira (ga) joined with marut 
(à), ambu(va), harasa(ha) attached with cara (e) (i.e. bhaga- 
vahe) then rasa (bha), sthira (ga) then sthira (ga) joined with 
dhara(u) (gu), harsa (ha) is attached with vyapta(ya) and cara 
(e) (bhagaguhye), then rasa (bha), sthirà (ga), vyapta (ya) 
attached with bhu (o) $ünyam (na) joined with agni (i) 
(bhagayoni), rasa (bha),sthirá (ga), $ünya (na) with agni (i) 
marut (a) with javi (pa), raya (ta) agni (i),$ünya with agni(i) 
(bhaganipatini), then hrt (sa), daha (ra) with ambu (va), 
(that is sarva), rasa (bha), sthira (ga) (bhaga), ambu (va), viyat 
(Sa) with bindu (.), prana(ka) daha (ra) with agni (i)(that is 
sarvabhagavaáarhkari), then rasa (bha), sthira (ga), ksma (u) 
isattached with dàha (ra) (i.e. ru), this again is joined with 
«ara (e) andjavi (pa) (that is bhagarüpe), then from the former 
vidya (that is Kàmesvari) the letters from the third onward i.e. 
the four consecutive letters are to be taken (they are nitya- 
klinne) then rasa (bha) then sthirà (ga) then hrt (sa) is joined 
with ambu (va), then daha (ra) is attached with ksma (u) 
(i.e. rū), javi (pa), is joined with cara (c) that is bhaga- 
svarüpe), hrt (sa) is joined with daha, ambu and marut (va, à 
and ra) (= sarva), vyoma (na) is joined with agni (i) (sar- 
vàni) then rasa (bha), sthirà (ga) joined with marut (à) sGnyam 
(na) with agni (i), then nabha and cara (ma and e), then 
harhsa (ha) joined with vyapta and marut(ya and 4), sinyam (na) 
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vyápta (ya), then ambu (va), daha (ra) with cara (c)(varade). 
daha (ra) is similarly so (i.e. re) and raya taisalso like that. (i.c. 
te), then hrt (sà) with dhara (u) (i.e. su) is joined with daha 
and raya along with (c) (i.e.rete), rasa (bha) sthirá (ga) then 
pràna (ka) with rasa (la), agni (i) (kli), then the pair of $ünya 
(nna along with cara (e) (i.e. bhagaklinne) ,then the twoletters of 
the former are the first two that follows, thatis, kli then the pair of 
fünya (na), (klinna) , then gotra (da) with daha (ra) (dra) then 
cara (e) with ambu (va) (drave) then prána (ka) along with 
cara (e) and rasa (la) (kle), gotrá (da) vyapta (ya) gotra 
(da) with daha (ra)and marut (å) ambu (va) vyapta (ya) (dra- 
vaya). Vàta (a), nabha (ma) joined with bhu (o), vah (gha) 
(amogha) then cara (e) (amoghe), rasa (bha) sthirà (ga) 
ambu (va) withagni (i) and the pair of vàyu (ca and ca) with 
cara (e) (bhaga vicce), then grasa (ksa) with dharà (u), rasa 
(bha) with śakti (:), then again grasa (ksa) with bhuh (o) 
rasa and vyapta (bhaya) (that is ksobhaya), then hrt (sa) daha 
(ra) with ambu (va), hrt (sa), raya (ta) with ambu (va) and 
marut (à) then $ünya (na) without the vowel sound (that is 
sarvasattvan), then rasa (bha) and sthira (ga) is joined 
with cara (e), viyat (Sa) is joined with ambu (va), 
daha (ra) is joined with agni (i) (ahagesvari). Then śuci 
(ai) is joined with sva (.) (aim), Bhümi (ba) is attached 
with rasa and ksmà and sva (bhum), this composite seed 
lies in five places after the other. The five seed mantras are 
adorned with bindu. They are as follows : jyà (ja) with cara 
(e) (jem), rasa (bha) (bhem) and bhuh (o) is joined withnabha 
(ma) (mom), harhsa (ha) with cara (e) (hem),itcomes twice 
(hem), then prana (ka) is joined with rasa (la), agni (i) (kli), 
then the pair of $ünya (nn) joined withcara (c) (klinne), then 
hrt (sa) daha (ra) ambu(va) with marut (à) (sarvà) vyoma (na) 
with agni (i) rasa (bha)sthira (ga) is joined with marut (à) then 
fünya (na) with agni (i) (sarvàni bhagani), nabha with cara 
(me) ambu (va) viyat ($a), nabha (ma) joined with marut 
(à) $ünya (na) vyápta (ya) (me vasamanaya) then hrt (sa) is 
associated with raya, daha, sva and vahni (strim), then harhsa 
(ha) with daha (ra) ambu (va) rasa (la) cara (e) svam (.) 
(hrvlem), then the last one is harhsa (ha) is joined with daha, 
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(r) vahni (i) and sva (.) (hrim). This nityà called Bhagamàlini 
is made of one hundred and thirtyfive letters. 

74-78. The agas are to be conceived with the first. syll- 
able of the mantra. With the first letter the nyàsa on the head (is 
performed) then with the four the head is cited, with the three 
the tuft is prescribed, then with three groups of four! the 
remaining limbs are prescribed (i.c. kavaca, netra and astra 
to be fixed in sequence). 

He should then meditate on thegoddess who is pink-red in 
colour. She is a beautiful lady with pink embellishment. She 
has a smiling face with three eyes and six arms. She is seated 
on a lotus. She holds in her left hand the kalhara flower, the 
noose, the bow of Pundra variety of sugarcane. In her right 
hands she holds a lotus, the goad and the flower arrow. She is 
surrounded on all sides with the groups of Saktis similar in 
form and who are eulogised by the other deities emanated from 
the letters. They are of the nature of intoxicating love and 
rapturous in excitement. Thus, the third deity has been 
mentioned who is the enchantress of the mind of women. 

79-83. Ogreatsage, listento the fourth vidya called Nitya- 
klinnà. Harhsa (ha) is joined with daha (ra), vahni (i) and sva 
(.) (i. e. hrim) and the eight letters beginning from the three 
belonging to Kamesvari (i.e. Nityaklinne madadrave), then hrt 
(sa), ambu (va) and marut (à) and hamsa (ha) is joined with 
marut (à) svaha. It contains eleven letters. The angas are 
to be conceived with theletters of vidyà. The hrdaya is to 
be conceived with the first (bija) and with two each of the 
remaining limbs are to be conceived. He shall perform 
the nyàsa rite beginning with the root of the thumb 
and ending with the tip of the little finger and then 
going up. Then fixing the remaining letters in two palms 
he should fix the syllables in the heart, in the eyes, in the 
ears, in the two nostrils, in the skin, in the penis, in the anus, 
and in the feet. 


1. Gupavedaksaraih means the four syllables for kavaca, metra and astra 
for each. These three are gupas and veda means four. For performing the 
nydsa rite four syllables are taken separately from the mantra and fixed in the 
above-mentioned locations. 
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84-86. He should meditate thus : She is red and pink in 
embellishment. She is clad in pink garments. Her garlands and 
unguents are pink-coloured. Her lotus-like face wears a charm- 
ing smile. Her face appears splendid with the three eyes. She 
shines with pearl-like drops of sweat on her forehead. The cres- 
cent moon adorns the crest of her crown. In her four hands 
she holds the noose, the goad, the drinking vessel and fearless- 
ness. She occupies a lotus as her seat. She is slow and lazy due 
to intoxication. 

87. After meditating thus he should worship Nitya 
called Nityaklinnà along with her saktis. O sage, the meritorious 
fourth deity has been recounted, who is called Nityaklinnà. 

88-92. By the repetition of the mantra, women, delicate 
like fresh butter, melt as butter melts in contact with fire. 

Bhuh (o) joined with sva (.) (om), then pràna (ka) 
joined with daha (ra) and with the former letter (that is krom), 
similarly, rasa (bha) joined with daha(ra) and the former(om) 
(bhrom), again prana (ka) joined with dàha (ra) and with vana 
(o) and sva (.) (krom), then kam (jha) joined with dàha (ra) 
and with that (i. e. om) (jhrom), then prabha (cha) joined with 
daha (ra)and that (i.e. om) (chrom), then jya(ja) joined with 
daha (ra) and with that (om) and the last two letters of Nitya- 
klinnà i.e. svaha, This nine-syllabled mantra of Bherunda is the 
bestower of all attainments. He should fix the six angas with 
six syllables lying in the middle excluding om and svaha. 

Then he should perform therite of varnanyàsa (nyàsa with 
letters). He should fix in the cerebral orifice, in the middle of 
the eye-brow, in the mouth, in the throat, inthe heart, in the 
navel, in the cara, and on the pair of feet. After performing 
the matrkanyasa he should fix nine syllables. Henceforth, 
Ishallmention meditation of the goddess. It is the bestower 
of all attainments. 


93-95. Meditation 

Her body resembles molten gold. She has three eyes. She 
has a charming smile beautifying her face. She is bedecked in 
divine ornaments. She is embellished with ear-rings, necklace, 
shoulderlets and cluster of jewels. She is exceedingly beauti- 
ful with ornaments like girdle, anklet, ring etc. She is holding in 
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her hands the noose, the goad, the shield, the sword, the iron 
club, thunderbolt, bow and arrows. She is seated duringthe 
worship but differently at the time of practical application. 

96-97. The íaktis have the same form and features who 
are adorned with shining weapons. They are surrounding her 
and have smiling faces. The devotec should worship vijaya etc. 
O leading sage, thus the fifth deity has been recounted. She is 
called Bherunda. Merely by remembering her, three kinds of 
poisons are destroyed instantaneously. 

98. Oexcellent brahmin, the sixth deity is Nitya called 
vahnivasini. Listen to the procedure of her worship. It is the 
bestower of excellent attainments on the aspirant. 

99-100. The first syllable of Bherunda is the first syllable 
of her and the second syllable ofher is the first syllable of Nitya- 
klinnà (i.e. ora hrim) then ambu (va), sünya (na) along with 
harisa (ha) and agni (i) (that is vahni), then ambu (va) 
joined with marut (à) then hrt (sa) joined with marut (i) 
(si), then sünya (na) joined with vyapta (ya) and śuci (ai) 
(nyai) then again $ünya (na) joined with nabha (ma) with 
sakti (:) (ie. namah). Thus the nine-syllabled mantra is 
mentioned. 

101. One should add long vowcls with the second bija of 
vidya. After the syllable maya (hrim) and the six vowels at 
its end he should conceive angas into the limbs and the 
hands. 

102-103a. One should fix nine syllables of vidya in the 
nine holes of the body. He shall perform nyàsa spreading 
over the limbs with the entire mantra for the realisation of 
self. 

103b-109a. Meditation : She resembles the molten gold. 
She isa beautiful lady in the fresh bloom of youth. Her lotus- 
like face wears a charming smile. Her three eyes shine 
splendidly. She possesses eight arms. Ornaments set in ruby 
make her shine well. Her garments are made to appear red due 
to the combination of rays from the ruby on her crowa. She 
is clad in yellow silk garments. Her anklets and girdle are 
bejewelled. She looks splendid with the bunches of flowers and 
ornaments mingling with pearls forming red hue. With her left 
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hand she holds a jewelled lotus, the couch, the bow of Pundra 
variety of sugarcane and the disc of full moon. In her right 
hands she holds Kalhara, a golden horn, the flower arrow and 
matulunga (pomegranate), on all sides she is surrounded by 
Saktis having the same form and features. After meditating thus 
he should worship vahnivasini (of fiery form). By remembering 
her the three worlds become subservient. 

109b-110a. O sage, then there is the seventh deity. She 
is Mahavajregvari Nitya. I shall mention her vidya which yields 
excellent siddhis unto the aspirant. 

110b-113. Mahavajresvari Nitya Vidya 


The second syllable of Vahnivasini (hrim), then the fourth 
(and fifth) syllable of Nityaklinnà (klinne), the first syllable of 
Bhagamálà (aim), the second syllable of Bherunda (krom), 
then the second, third, sixth, seventh, eighth, ninth syllables 
(nitya mada) and the first syllable of her becomes the last 
(hrim). 

He shall make them into groups of two, one, one, two, two, 
and two syllables. After making them encased in hrim, he 
should conceive the six agas. Heshould perform the nyàsa with 
all the syllables separately encased in hrim each and do it in six 
limbs with the ten syllables of the mantra one after the other. 

114-119. He should fix them in the eyes, ears, nose, 
speech, heart, navel, and the private parts. 


Meditation 


She is red-complexioned and clad in red garments. She 
has red fragrant garlands and ornaments. She has four arms and 
three eyes. She is highly brilliant with the ruby-set crown. In 
her hands she holds the noose, goad, sugarcane bow, and 
arrows made of pomegranate flowers. With her merciful, subdu- 
ing and cool eyes she glances at the devotee. She is comfortably 
seated in the cakra diagram with the triangle, a hexagon, lotus 
and the square. Her lotus-like face is charming with a smile. 
She is surrounded by Saktis of similar features like her. She is 
staying in the middle of a raft. She is surrounded by the Saktis 
seated in rafts that swing allround her throne. She is in the 
middle of a pink sea in which the rafts move to and fro. She is 
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chatting jokingly with those $aktis. Thus one should meditate 
on the mistress of mantras placed in the red sea. This is said to 
be the seventh deity. Now listen to the eighth Düti. 

120-121. Dūti : The last syllable of vajresvari is the first 
syllable (hrim), then viyat (sa) joined with agni (i), thenambu 
(va) joined with marut (à), gotra (da) joined with ksmà (u), 
then raya (ta) joined with vyapta (ya) and fuci (ai) and the 
last two syllables of vahnivasini (namah). Thus the Dati Nitya 
is mentioned. 

122-126. The nyàsa on six limbs is performed with the 
first syllable of the vidya after having joined it with six long 
vowels. Then encasing the mantra within he should dothe nyàsa 
in five limbs beginning with the ear and fix the sixth in the mind. 
Then he should perform the pervasive nyàsa with the vidya. 


Meditation on the deity 

She has the lustre of the midday sun of the summer season. 
Her crown has all the nine gems set in it. She has three eyes. 
Her garments are pink-coloured. She has the refulgence of 
ornaments. She has pure smiles. She has eight arms and is being 
eulogised by great sages. In herleft arms she holds the noose, 
iron club, mace and the jewelled bowl. In her right arms she 
holds the goad, sword, dagger and the lotus. She is always 
engaged in granting boons to her devotees. 

127. After meditating thus, one should worship the 
goddess Düti, the destroyer of immoral conduct. Thus, the 
remover of all mishaps has been recounted unto you. 

128-131a. ONAarada,I shall tell you about Tvarita Nitya, 
the ninth one, who causes glory, the giver of Sivahood and the 
bestower of all siddhis. She grants fame, learning, wealth, health 
and happiness. 

The first syllable of vahnivasini (om) and the first syllable 
of Dati (brim), hara (ha), dhará (u) joined with sva (.) 
(Bum), teja (kha) with cara (e) (khe), vayu (ca), prabhā (cha) 
joined with cara (c) (cche), grasa (ksa) is joined with éakti 
() (ksah) vahni (i) is associated with hrt (sa), raya (ta)dàha 
(ra) and agni (i) (stri) which is the aghth bija. Then harhsa 
(ha) isjoined with kgmà (u) andsva (.) (hum), then gråsa (ksa) 
is joined with cara (e) (kse) then the second syllable of her 
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again (hrim), then dyuti (pha) is joined with nada (ta). Thus 
Tvarita Nitya consists of twelve syllables. 

132b-135. He shall conceive the angas with seven letters 
of the vidya beginning with the fourth and then taking two for 
each he should perform the nyàsa of fingers and six limbs. 


By placing the second in the first, then the first in the 
second and then again thesecond and the ten mantras in the 
middle, he should fix the mantras on the head, forehead, throat, 
heart, navel, mülàdhàra, the pair of thumbs, knees, calves 
and the pair of feet. The mantra begins with om. Now listen 
to the mode of meditation which brings about all siddhis. 


136-140. Meditation 


She is dark-coloured. She has auspicious features. She is 
splendid in the freshness of youth. Eight serpents in four pairs 
constitute her shining ornaments such as ear-rings, shoulder- 
lets, girdle and anklets. They are of four castes of brahmins, 
Ksatriyas, Vaisyas and Südras. Their bodies are huge and 
terrible. She is clad in shoots of leaves as her clothes. Her arms 
are bedecked in bangles which are adorned with pretty looking 
peacock feathers. She is resplendent on account of the ruby-set 
crown. Her crown, her umbrella and her emblem too are 
adorned with peacock feathers. The string of berries shines over 
her breasts where saffron is scattered over. She has a. charming 
face of three eyes. Her lotus-like face wears a sweet smile. Her 
four hands shine holding a noose, a goad, fearlessness and 
the granting of boon. 

141-143a. After meditating on goddess Totala (Tvarità) 
thus, one should worship her surrounded by the Saktis. Goddess 
Sphatkari is staying before her shining with arrows and bow 
and is hurrying in, being pleased and granting boons to 
the devotee. O lord of sages, thus the ninth vidya called 
Tvarita has been recounted. 


143b-145a. Kulasundari Nitya : 


The first is suci (ai) joined with sva (.), then the second 
is prápa (ka) joined with rasa (la) and Vahni (i) (Klim), the 
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third is vana (au) hrt (sa) and Sakti (:) (sauh). Thus the 
Kulasundari Nitya consisting of three syllables has been 
recounted. A mere remembrance of her yields omniscience. 

145b-150a. The devotee shall perform nyàsa properly 
in the fingers, on the limbs and in the mouth with the three 
bijas, joining them with long vowels, He should do it in the 
beginning of the ritual, before the japa, in the middle of 
the japa and after the japa. Then he should perform the Vaktra- 
nyàsa in due sequence in the upper, the east, the south, the 
north and the lower faces putting aim in the beginning and 
nati (namah) at the end, placing the vaktra name in the middle, 
He shall fix the mantra in the adhara, in the cerebral orifice 
and in the heart first, then secondly in three eyes. Thirdly in 
the ears and the chin, fourthly in the nostrils and the palate, 
fifthly in the shoulders and the navel, and lastly in the hands 
and the pair of feet. He should perform nyasa nine times 
at the root, middle and the tip. 


150b-156. Meditation 


She is red-complexioned. She is served by the group of 
Saktis with red features. She has red garments, ornaments, 
garlands and unguents. She has six lotus-like faces. She shines 
resplendently in her ruby-set crown studded with costly jewels 
and gems. Her chest is refulgent with the cluster of lustre of a 
bunch ofjewels. She is auspicious. She is highly blissful in show- 
ing grace and is seated in a red lotus seat. She is adorned with 
twelve arms. In her right hands she holds the literary heritage 
of all, the coral rosary garland, a lotus, a jewelled water-bowl, 
a bowl full of jewels, a citron and the gesture of explanation. 
In her left hand she holds the book, a red lotus, a gold stylus, 
a jewel garland, a conch and the boon. On all sides she is being 
eulogised by gods, Gandharvas, Yaksas, Raksasas, Daityas, Sages, 
Siddhas, Vidyadharas and others. 

After meditating thus, he should worship the Nitya for 
achieving fluency of speech, good fortune and splendour. 

157-158. In order to attain the fluency of speech the 
white-complexioned goddess is to be worshipped; the gold- 
complexioned one for attaining good fortune, for mitigating the 
enmity of foes, for their death and restraint; the blue one 
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shall be remembered for causing dumbness. Thus for 
different purposes different aspects of the goddess are to be 
remembered. 

Thus the tenth Kulasundari has been recounted to you. 

159-161. Now, I shall tell you of the tenth Nitya having 
three composite mantras. It is the combination of harhsa (ha), 
hrt (sa), prana (ka) daha (ra), kuh (da). It is joined with the 
vidya of Kulasundari according to the tradition. This Nitya 
consists of three syllables after being joined with the six 
composite letters then after being joined in the opposite 
order and multiplied in seventytwo! different ways. By worshipp- 
ing her man shall become a siddha and happy, able to become 
a Khecara. 

162. He will be able to exercise punishment and show 
grace to the three worlds. The six nyásas are to be performed 
by means of ha and sa along with long vowels. 

163. He should fix the syllables of vidya in due order 
between the eyebrows, in the throat, in the heart, in the 
navel, in the private parts and in the müládhàra. The 
letters of the vidya should be fixed in due order joining 
bindu to each of them. 

164. After performing the pervasive nyàsa with the 
entire mantra in the proper procedure, he should meditate on 
the goddess Sivà who is identical with everything for thc 
purpose of obtaining all riches. 

165-168. She is resplendent as the disc of the rising sun, 
she shines with ruby-sct crown, she is embellished with ruby 
stones, she is clad in red silken garment, she is brilliant with six 
lotus-like faces shining with charming smiles. She has three 
eyes in every face, has twelve arms in the left of which she holds 
the noose, the rosary, the rope, the bow of Pundara variety of 
sugarcane, the iron club and the trident. In her right hands she 
holds the goad, the book, the flower arrow, the lotus, the human 
skull and the gesture of fearlessness. He should meditate on the 
goddess with the mind not turning to anything else. 


1. In Kelasundert Vid there are six syllables, By permutation and 
combination the vip becomes seventytwo in number. 
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169-172. Nilapataka 


Thus the eleventh deity has been recounted O Narada, 
listen to the twelfth one. The first syllable shall be the pen- 
ultimate one of Tvarità (hrim), then dyuti (pha) is joined with 
daha (ra), cara (e) and bindu (.) (phrem), then hrt (sa) is 
attached with daha (ra), ksmà (ü) and bindu (.) (srüm), the 
fifth of vajresi (om) is the fourth, then marut (à) with bindu 
() (4m), the middle and the first bija of the tenth vidya (i.e. 
kulasundari) (klim, aim), then bhümi (va), rasa (la), ksmà 
(a) attached with bindu (.) (i.e. blàm), then the letters from 
the sixth onward belonging to vajresi (nityamadadrave) , then 
the third belonging to Tvarita (hum), then dyuti (pha) daha 
(ra) cara (e) and bindu (.) (phrem), then the first letter 
belonging to her (hrim). Thus the Nitya called Nilapataka 
consisting of seventeen syllables has been recounted. 


173-175a. The aügas are conceived by means of the sylla- 
bles of the mantra grouped into two, two, five, two and six 
syllables in each. He shall fix all the seventeen syllables of the 
mantra in the ears, in the nostrils, in the vak (speech), in the 
throat, inthe heart, in the navel, in the àdhàra and in the 
joints of the feet, in the proper order. He shall duly perform the 
pervasive nyàsa rite with the entire mantra. 


175b-180a. Meditation of the deity 


She resembles sapphire and shines with a crown set with 
brilliant jewels. She has five faces and three eyes. She is clad 
in red silk garments. She has ten hands and is bedecked in 
refulgent ornaments of pearls and jewels. Her body is richly 
decorated with clusters of gems and jewels, her faces beam 
with charming smiles. In her left hands embellished with 
all ornaments she holds the noose, the flag, the shield, 
the Sàràga bow and boon. In her right hands she holds 
the goad, the śakti (javelin), the sword, the arrow, and 
the gesture of fearlessness. She is seated on a lotus seat and 
is surrounded by a group of saktis resembling the same feature, 
complexion, dress, facial look, ornaments and weapons in the 
hands. She should be worshipped as surrounded by the faktis 
in the ritual of the Nitya deity. 


1280 Narada Purana 


180b-184. After drawing mystic diagram of a lotus con- 
taining eight petals inside a triangle within a hexagon and an 
eight-petalled lotus, outside surrounded by two bhüpuras. These 
two puras must have four doorways in thefour quarters. The 
figure must have subways. Thus the deity should be surrounded 
by the group of gaktis and then worshipped. This twelfth Nitya 
called Nilapatakini has been recounted to you. She is the bes- 
tower of powers like paduka, afijana, khadga and victory in the 
battles, She is the giver of powers over vetala, yaksini, cetas 
pisacas etc. She enables one to discover treasure trove, ready 
cooked food, urged by the devotee’s desire. 

O Narada, henceforth, I shall describe the thirteenth 
Nitya, listen to it. 

185-87. Vijaya Nitya 

Rasa (bha), nabha (ma), daha (ra), vyapta (a), ksmà 
(a) joined with vana (au) and bindu (.) (bhmyaraum). Thus 
O sage, the vidya Vijaya consists of a single combined bija. 
The four letters of consonants combined with long vowels 
are to be used for conceiving the angas. Then with the 
remaining two one should perform the nyàsa rite of the six 
limbs in the fingers and in the limbs of the body. He should 
perform nyasa on all the organs of senses beginning with the 
ears and ending in the citta. He should fix syllables in the 
proper order adding bindu to them. 

188-192. Meditation on the deity 

She has five faces and ten hands, She has three eyes in 
each ofthe faces. She is resplendent with a shining crown adorned 
with the crescent moon. She has all ornaments and is brilliant 
in her yellow garments. The lustre of her body is like the disc of 
the rising sun. She has pure smiles. In her left hands she holds 
the conch, the noose, the iron club, the bow and the kalhara 
flower. Inher right hands she holds the discus, the goad, the 
sword, the arrow and the pomegranate. For the practical purpose 
she is thought of as terrible-looking, but during the devotional 
worship she is very gentle and seated on a lion. On all sides 
she is surrounded by Saktis riding on tigers. She is seated 
cotifortably during the battle, at the time of worship and during 
othér rituals of practical utility she is to be thought of so seated. 
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193. The $aktis too are comfortably seated in the course 
of worship. All the deities have similar facial features and 
weapons in their hands. 

194. After drawing two squares with four nice doors and 
eight pathways he should worship therein as before. 

195-196. Inside of it, there must be two circles, within it 
one should draw an octagon. Inside of it is the mystic lotus. of 
sixteen petals. He should make another lotus of eight petals and 
invoke the deity therein. He should then worship her with the 
requisite services. She must be surrounded by the respectivc 
Saktis. 

197. This is mentioned to be the thirteenth deity. She 
is the bestower of victory in argument and in the battle, 

Henceforth, I shall mention the Nitya called Sarvamangala. 

198-204. Sarvamangala 


Hit (sa), ambu. (va), vana (au), are joined with sva (.) 
is the nityà sarvamangalà (svaum). It is a single-syllabled 
mantra, One who has achieved siddhi in this vidya becomes the 
wanderer in the void instantancously. He should fix the müla- 
vidyà along with long vowcls in six limbs of the body. 

He should meditate on that Nitya of golden lustre with 
ornaments set in pearls and rules. She has a ruby-set crown 
and has two benign looks of her eyes. She has two arms. She is 
seated in her scat of lotus with thirtytwo petals. The seat has 
four doorways and two bhipuras. In her lotus-like right hand 
she holds a pomegranate. With her left hand she grants riches 
to her devotees. On all sides, she is surrounded by Saktis 
similar to herself. She is accompanied by another group of 
seventysix Saktis emanated from the letters. During prayogas 
(practical application) she is different, but during thc daily 
rituals she is associated with those aforesaid,Saktis. This is men- 
tioned as the fourteenth deity. Now listen to the fifteenth. 

205-213. Jvälāmālini 

Bhü (o), two śūnyas (na na) then bhi along with nabha 
(mo) (onnamo), then rasa (bha), sthirá (ga), ambu (va), raya 
(ta) joined with agni (i) (bhagavati), then jyà (ja) along with 
ambu (va) marut (à) (jyà), then rasa (la) with marut (a), 
then nabha (ma) with marut (à), then rasa and sünya (la and 
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na) are joined with agni (i) each, gotra (da) joined with cara 
(e), then ambu (và), then the previous letter (i.e. de) and ambu 
(va) is joined with agni (i) (devi), then hrt (sa) daha (r) ambu 
(raand va) (sarva), then rasa (bha) and ksmà (a) raya (ta) hrt 
(sa) joined with sva (.), then harnsa (ha) is associated with 
marut (à) then added to daha (ra) (i.e. sarvabhütasamhàra) then 
prana is joined with marut (ka with à) (ka), then daha (ra) with 
agni (i) (i. e. kari), then prána (ka with raya (c) (ke), then jyà 
(ja) joined with marut (à), raya (ta), ambu (va) with cara 
(e) (ve), then gotra (da) hrt (sa) with agni (i) (i.e. jata- 
vedasi, then jyà (ja) with ambu (va) (jva) rasa (la), (i.c. jvala) 
it should be repeated (i.e jvala jvala), then jvala (pa) joined 
with dàha (ra) and associated with the former two letters (i.e. 
prajvala). It should also be uttered twice. Then harhsa (ha) 
joined with daha (ra) and vahni (i) and sva (.) (hrim), then 
harhsa (ha) kşmå (u) and sva (.) (hum), then daha (ra) should 
be uttered seven times, then the words from the eighth to the 
twelfth letter. of the vidyà should be uttered, then the penulti- 
mate letter of the Nilapataka vidya (hum), the ultimate letters 
of Tvarità (phat) and the eighth and the ninth lettersof Bheru- 
nda are to be uttered (svaha) . 

The Nitya Jvalamalini is cited. It consists of sixtythree 
syllables. 

The six angas should be conceived by one, two, four, five, 
four and ten letters of the mülamantra from the beginning. He 
should perform nyàsa in fingers and limbs of the body. Then 
with the remaining letters of the mantra one should perform the 
pervasive nyàsa. Then he should meditate on the eternal 
deity. 

214-216. She is as resplendent as the blazing fire. She 
shines with ruby-set crown. She has six faces and twelve 
arms. She is bedecked with all ornaments. In the pairs 
of lotus-like hands she holds the nooseand the goad, the 
sword and the iron club, the bow and the arrows, the mace 
and the conch, the trident and the fire, the boon and 
fearlessness. On all sides, she is surrounded by Saktis of her 
own stature, Her lotus-like face shines with charming smiles. 
She has threc eyes. 
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217-218. After drawing two squares equipped with four 
doors and branches in the middle he shall draw an cight-petall- 
ed lotus. Thereafter, he shall makea triangle and a hexagon 
inside. After making a triangle within a hexagon he shall worship 
Siva therein. 

The fifteenth deity is thus mentioned to you. O Narada, 
listen to the sixteenth one. 


219-220. Citra 

Vayu (ca), prana (ka), vana (au) end sva (.) (cakaum) 
is citra which consists of twosyllables which when achieved is con- 
ducive to the acquisition of wealth, food, grain, the realisation 
of self and of treasure. He should conceive the six angas with 
(ca) the firstof the vidyà, joining it with long vowels and dothe 
nyàsa in the proper sequence. He should perform the matrka 
nyàsa along with vidya in the aforesaid manner. 


221-224. Meditation : 

She resembles the shining disc of the rising sun and is 
adorned with nine kinds of precious gems. Her crown is studded 
with nine precious jewels and is highly resplendent with the 
silk garments. She has four arms, three eyes, purc smiling and 
bright face. She is of the form of bliss of every kind, a Nitya 
who is the bestower of all desires. In her four hands she holds 
the noose, the goad, the gestures of boon and fearlessness. She 
is stationed in the pericarp of the lotus, which (the pericarp) is 
made of nine triangles like that of Sarvamangala. In the cakra 
(diagram) she should be worshipped along with the Saktis like 
those of Sarvamangala. 

225-229. Prana and daha attached each with dhara (i.e. 
kuru), then again the first (ka) joined with (u) and the pair of rasa 
(la) along with marut (à) (kullà)!, then vyàpta (ya) with marut 
and śakti (yah) then bhuh joined with sva (om), then again 
the three syllables (kuruku) and the pair of rasa (lla) along 
with cara (c), then harhsa (ha) joined with daha (ra), vahni 

Ci. Kwukulà Vidyà consists of twentyfive syllables. It has twee 
divisions. The deity is known as the balidevaté (receiver of offerings) belonging 
to the Nityds and is non-different from them. She is considered as a part or 
limb of Lalita. 
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(i) and Sakti (:) (hrih), then nabha (ma) uttered twice 
(mama), then hrt (sa) with daha (r) joined with ambu (va) 
(sarva), then jya (ja) along with sünya (na) attached with 
sva (.) followed by ambu (va) viyat ($a) and nabha (ma) at- 
tached with marut (à), then again followed by śūnya (na) and 
vyapta (ya), then bhüis attached with harhsa (ha ha) and 
the pair of two syllables of the fifth deity (svaha). It 
takes three forms of mantra. 

From the sixth onward upto the tenth and the pair of the 
last when uttered is mentioned as of the first kind. The second 
is cited as when it is uttered from the eleventh and the last two 
syllables. The third is mentioned as consisted of twentyfive 
syllables. Thus the mantras are mentioned in their order. 

By means of the three bijas of Bala or with the two or 
three mantras the six angas are to be conceived. 

230-232. He shall meditate as follows : She is naked. 
Her tresses are. dishevelled. She is red-complexioned. She is of 
the form of bliss She holds the bow, arrows, noose and 
goad. The deities outside have the same complexion, features 
and weapons. They have taken their bath after the menstrual 
flow. 

Their vaginal passages throb. Their eyes are always red 
and delighted. Thus, at the end of Kurukullà, Candrabala 
herself told this. 

233-249. Varahi : 

Suci with sva (aim), then sünya and bhu (namo), then 
rasa, sthira, ambu, raya with agni (bhagavati), then ambu 
with marut (và), the pair of raya (tta), attached with marut 
(à) and agni (i) joined with ila (la) (vàttáli), these three are re- 
peated once again, then ambu (va) is attached with marut (à) 
and daha with marut (rà) and harhsa with agni (hi), then these 
three are repeated once again, then ambu is attached with daha 
and marut, then harhsa (varaha). Then nabha (ma) is joined 
with dhara (u) (mu) and teja (kha) joined with agni (i) 
mukhi), then these fivesyllables are repeated once again. Then 
vata (a) is joined with sva (m), then toya (dha) is joined with 
cara (e) (andhe), then again the previous letter (am), toya (dha) 
is joined with agni (i) (dhi), then $ünya (na) is joined with 
vyápta and śuci (nyai), then again $ünya (na) is joined with 
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nabha (ma) with śakti (namah). Then daha, dhara joined with 
sva (rum), then toya (dha) with cara (e) (dhe), these are to be 
attached with the former four syllables (i.e. dhinyai namah) 
then jyà (ja) with bindu (jam) isjoined with rasa (bha) and cara 
(e) (jambhe), then the previous jam is joined with rasa 
(bha) associated with agni (i) and the aforesaid (nyai namah), 
then again nabha is joined with bhu (mo) and harhsa with cara 
(mohe) , then the syllable preceded by he is now joined with harnsa 
and agni (i) and the former nyai namah these threeare attached, 
then hrdayam (sa) joined with sva stam, rasa, and cara (bha), 
then again the previous one of this stam and rasa with agni 
(bhi) and then the former three (nyai namah). Then vata (a), 
dhara with nabha (mu) prana with sva (kam), then hrdaya 
with sva (stam) rasa (bha) and vyapta (ya)  (stam- 
bhaya), this is repeated once again. Then hrt (sa) along with 
daha (r) and ambu (va) (sarva) followed by gotra (da) 
joined with dharà (u) and sparsa (sa) with nada (ta), then it 
is again joined with javi and daha (pradusta) which is further 
joined with marut (à), śūnya (na) marut (à) sva (rh) (nam), 
then again hrt (sa) is joined with daha (ra) ambu (v) and 
cara (e) (sarve) which is again joined with sparsa (sa) 
and marut and sva (sam) then jyà with agni (ji) along with 
harhsa ambu and marut (hvà) and hrdaya with sva (stam) 
which again is joined with rasa along with sva (bham), then 
prana and daha are attached with dhara (kuru), it is repeated, 
then vahni with viyat ($) and vàh (gha) along with dàha 
(ra), joined with sva (rn), then ambu (va) attached with 
viyat, vyapta and sva ($yam), then the aforesaid kuru, 
then śuci attached with sva (aim), then sthira (ga) rasa 
(la), vana (au) along with sva (.), then two thas (tha 
tha) and harmsa (h) is attached with dharà and sva 
(hum) then again dyuti with nada (phat), then hrt, ambu 
along with marut (svà) and harhsa along with marut (ha). 
This is the vidya with hundred and ten syllables. She is Varahi, 
Paficami, Varttali, Visvavijaya and is also known as Bhadra- 
Kaumudi. She is the bestower of all desires such as arresting of 
enemies etc. The angas are to be conceived with the syllables of the 
mantra in groups of seven, six, ten, seven and seven letters 
adorned with the jatis namah, svaha etc. 
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250-255. The devotee should make a diagram having a 
triangle, a circle, a hexagon and two circles. He should write his 
name there and worship her. He should meditate on her as 
follows: She has the face of a boar; she is refulgent as gold, up 
to the neck; she has the feminine form. She is like a tawny 
lotus that blazes. She has three eyes and eight hands. She 
holds in her hands a discus, conch, goad, noose, iron 
club, plough, fearlessness, boon. The devotee should 
think of her as seated comfortably on the shoulder of Garuda. 
O sage, in the case of daily rituals the devotee should 
remember her Saktis similar to her. In the application he should 
think of her as seated on a lion or a tiger, or an elephant 
ora horse or Garuda along with Saktis. Though she is 
dark in complexion, she is red, yellow and also has the body like 
the blue lotus. 

256-258. In different practical applications one should 
meditate on her according to the acquisition of different objects. 
Paficami (i.e. Varahi) is to be thought of red complexion in 
the rites for attraction, yellowish for arresting, in the impassable 
path she should be meditated upon as dark-complexioned, in 
order to attain destruction of the enemy in the battle he should 
think of her as white-complexioned. The excellent brahmin 
aspirant shall meditate on her as smoke-coloured in the rites for 
exorcising. 

Thus these sixteen Nitya deities have been succinctly re- 
counted to you. They are the bestowers of desired things on those 
who worship her. They cause instantaneous destruction of all 
sins. 


CHAPTER EIGHTYNINE 


Lalita-Sahasranama 
One Thousand Names of Goddess Lalita 
Sanatkumára said : 
1. Hence, after the meditation of the teacher I shall 
mention one thousand namesof Saktis along with their attending 
deities and the religious obligations thereto. 


1II.89.2-9 1287 


2. The Náthas (the teachers), enumerated as nine 
beginning with Prakáéa and ending with Subhagà, O Narada, 
know the principles as commencing from the earth and ending 
with Siva as tattvas. 

3. There are seven holy days beginning with the birth- 
day of the teacher and ending with the new moon day. At the 
outset the sincere aspirant must meditate on this in his mind. 

4. Heshall repeat the hymns eulogising the teacher? with 
his mind concentrated on him. O Lord, obeisance unto you, 
who are Siva in the form of the teacher. 

5. O holy Sir, you have assumed many bodies for the 
descent and cstablishment of knowledge. Obeisance unto you, 
the fresh one with nine forms, yet you have the form of the 
singleness of the ultimate truth. 

6  Obeisance unto you who act like the sun in. dispelling 
the darkness of ignorance, unto the mass of consciousness. 
Obeisance unto the free, unto one who has assumed the form 
out of his mercifulness, unto one of the form of Siva. 

7. Obeisanee unto him who is subservient to the devo- 
tees, unto one of blessed form in regard to the blessed ones, 
obeisancce unto the discriminative knowledge of the discreet, 
unto the sense of reflection of those who reflect. 

8. Obeisance unto the light of all lights, obeisance unto 
the knowledge of the knowers. I bow to thee in front, at sides, 
at the back, above and below. 

9. Keep thy perpetual seat in the abode of my heart. 

After eulogising the teacher devotedly in this manner the 
devotee shall meditate on the Supreme Goddess. 


1. The number of Nathas is nine. The names begin. with Prakasdnanda- 
ndtha and end with Subhaganandanátha. 

The three clases include Dizyaugha, Siddhaugha and Ménavaugha : 
The first includes Prakāíānanda, Vimarsananda and Anandananda. The 
second includes Śri JBánánanda, Sri Satyánanda and Srt Pirpdnanda. The 
third includes Svabhdvdnanda, Pratibhdnanda and Subhagánanda. 

The number of categories according to the Saiva system are thirtysix. 
They begin with Prthoi and end with Siva. 

2. The hymns to the Guru have been cited from Tantrardja, p. 18. 
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10. I bow to the goddess! who is made of mantra, who 
constitutes the letters of alphabet and whose forms are 
planets, who is Ganesa, the constellations, the Yoginis, the signs 
of the zodiac and the Pithas. 

ll. I bow to the great goddess, the mother, the Supreme 
Lady who stills the tossed and agitated pulsations of time. 

12. Even by the maturity of a single letter (by practice) 
man vies with the Sun, Tarksya, the moon, Kama, Sankara, 
Fire and Visnu. 

13. I bowto the mistress of all and Goddess, who is the 
sacred alphabet of great splendour, (and I bow to her) the 
moonlight of whose syllables has adorned the three worlds. 

14. I bow to her who is anever perfect Mother (Matrka). 
In the great string of her sacred syllables these three worlds 
from Brahmá's sphere to Cauldron (Kataha) are threaded. 

15. Even now the world from Brahma’s sphere to the 
Cauldron may be observed as arisen from that triangle of the 
nature of support of the eleventh seed letter. 

16-17. I bow to her, the great Goddess who constitutes 
the classes (vargas) of letters a, ka, ca, ta, ta, pa, ya, $a, 
who abides in the head, arms, back, hips and feet, whose form is 
supreme bliss, who is both absolute, relative and excellent 
by means of extracting the letter I. 

18. Even now, the gods do not know a little about her 
corporate and incorporate nature; who she is, from whom she 
comes, from where and how. 

19. I bow to her whose nature is aham and who is of the 
form of imperishable;K sa. I bow to the Goddess who shines in the 
vast wave of Kula's Kalà and yet shines as Supreme Siva. 

20. I bow to the Supreme Mistress from whom there 
arise the eight Siddhis and in whom there abide the eight 
mothers with the sequence of their classes. 

21. Ibow to Sri Tripura who is the Supreme presiding 
deity of the four currents and who abidesin the core of four 
pithas beginning with the letters Kama, Pürna, Jakara and 
Sripitha. 


1. The hymns to Sakti are found in Tantrardja, (pp. 39-49) and 
Nityasodasikérpava, (pp. 1-25). 
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22. To one who recites this hymn ofeternal deities with 
full concentration in the beginning of the ritual, the deities 
confer boons. 

23. Henceforth, I shall recount to you the Kavaca (the 
hymn of protection) of the goddess abiding in the nine triangles, 
Thereby, the aspirant shall become the  conquerer of 
Gods, demons and men. 

24-25. May Lalita, the bestower of everything who per- 
meates everything, protect myself. May Kamesi protect me in 
front, may Bhugamili protect thereafter the quarters, behind, as 
also on the right hand side. May Nityaklinnà and Bherundà 
protect the South west direction, 

26. May Vahnivasini protect the western direction. 
May Nitya Mahavajresvari protect me in the North-west 
direction. 

27. May Sivadüti protect me in the left hand side. 
May Tvarita, the bestower of Siddhis protect me in the North- 
east direction. 

28. May Kulasundari protect me always from above. 
May Nilapataka protect me from below and Vijaya from all 
round. 


29-30. May Sarvamangalà always cause me good. May 
the form of Jvalàmálini always protect my body, sense-organs, 
mind and vital breath. May Citrà always protect my mind from 
lust, anger, covetousness, delusion, false prestige and arrogance. 


31-34. May the sixteen Nitya deities save me from 
all sins, may they save me from grief, decay all the time. 
May they protect me from untruth, from cruel thoughts, 
violence, stealth and placidity. May they urge me to perform 
good deeds. May Nitya deities riding on elephants along with 
their Saktis protect me. May the deities riding on horses protect 
me. May those riding on the lions protect me. May those seated 
on bears protect me. May those riding on chariots protect 
me in the battle, all round. May those who ride on Garuda 
protect me. May those who traverse the sky, abide in the 
elements, who are all permeating protect me. May the 
goddess always protect me. 
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35. May goblins, ghosts and spirits be routed, may the 
ailment that arises by the application of destructive spirits urged 
by my enemies be destroyed by the ornaments and weapons of 
their Saktis. 

36. May the innumerable Saktis and goddesses riding on 
elephants, horses, tigers, lions, and Garudas wielding weapons 
protect me from everywhere. 

37. One who repeats this Kavaca mantra of the 
Nityas which protects all, both in the morning and evening 
never sees any inauspiciousness, He always remains delighted 
and blissful. 

38. Thus the auspicious Kavaca of Lalita has been 
mentioned. By wearing it man becomes fearless, victorious and 
happy. 

39. Henceforth, I shall mention, O sage, one thousand 
names of the sixteen deities according to their respective order 
along with the worship of their attending deities. 

One thousand names of Lalita 

40-50. (1) Lalita, (2) Kameévari, (3) Bhagamàlini (4) 
Nitya-klinnà, (5) Bherunda (6) Vahnivasini (7) Vijayesvari 
(8) Tvarita, (9) Düti, (10) Kulasundari, (11) Nitya-Samvit, 
(12) Nilapataka (13) Vijaya, (14) Sarvamangala (15) Jvala- 
milini, (16) Citra (one who has sixteen forms of the deity), 
(17) Kurukulla, (18) Varahi (19) Vasini, (20) Kamei 
(21) Mohini, (22) Vimala, (23) Aruna, (24) Jayini, (25) 
Sarvesvari, (26) Kaulini, (27) the form of mudras,? (28) the 


1. The verses give one thousand names of Lalita, but the list is not 
complete. The text takes most of the names from Tantrare 

2. mudrds are defined in various texts. See Parafurüma Kalpa Sūtra 
(New ED), pp. 608-656. 

The Nitydsodasikérpava defines the following mudrás; Trikhagdà, 
Sarvasamkgobhakárini, Trailokyakarsakarini, Sarvavafakari, unmadini, Mahdrnkusa, 
khecari, Samhara, Bijà and Yoni. Tantrardja mentions twenty mudras. 

Mudrás are of three kinds: gross, subtle and transcendent. They are 
formed with the hands or body, thought of in mantras, and understood as 
they really are. The idea is alluded to in the verse. 

Generally siddhis are eight but here they are mentioned as ten. To the 
traditional number eight two are added bhukti siddhi and icchdsiddhi. 
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syllables ofthe arrows, (29) form of the syllables abiding in 
the bow. (30) the syllables of the noose, (31) the form of 
syllables of the goad, (32) Trikhanda, (33) Sthapani (34) 
Sannirodhini, (35) Avagunthani, (36) an arrow in the vicinity 
(?), (37) one who bears the names of noose and goad, (38) 
one who is bowed to, (39) one who causes agitation, (40) one 
who causes enemies to run, (41) one who attracts, (42) one 
who causes the entry, (43) one who causes madness (44) one 
who is a great goad, (45) one who wanders in the void, (46) 
one who is the seed, (47) one who is of the nature of awakening 
Saktis, (48) one who is gross, (49) one who is subtle, (50) 
transcendent, (51) minute, (52) lightness, (56) greatness, (57) 
weightiness,(58) ability to reach, (59) irresistible will, (60) lord- 
ship, (61) ability to control, (62) enjoyment, (63) achieve- 
ment of enjoyment, (64) achievement of will, (65) Brahmi (66) 
Mahesvari, (67) Kaumari, (63) Vaisnavi, (69) Varahi, (70) 
Indrani, (71) Camunda, (72) Mahalaksmi. 

51-60. (73) One who draws love, (74) intellect, (75) 
ego, (76) sound, (77) touch, (78) form, (79) flavour (80) 
smell, (81) citta, (82) forbearance, (83) name, (84) seed, (85) 
nectar, (86) body (87) atman; (88) who is (Ananga) kusumà, 
(89) (Ananga) mekhalà (90) (Ananga) madana, (91) Mada- 
natura, (92) (Ananga) rekhà (93) (Ananga) vegini, (95) 
(Ananga) ankusa, (96) (Ananga) milini, (97) one who agit- 
ates, (98) one who has the form of one who routs, (99) one 
who has the form ofattraction, (100) one who delights, (101) 
one who fascinates, (102) one who makes others stunned, (103) 
one who causes yawning, (104)one who makes others subservient 
to her, (105) one who causes delight, (106) one who causes 
madness, (107) one who causes to achieve aims, (108) one who 
fills one with riches, (109) one who abides in mantras, (110) one 
who dispels the pair of opposites, (111) the bestower of 
riches of accomplishment, (112) one who causes favourable 
auspiciousness, (113) the bestower of the fulfilment of desircs, 
(114) one who dispels sorrow, (115) one who removes death, 
(116) one who wards off obstacles, (117) one who is beautiful 
in every limb, (118) one who bestows good fortune, (119) one 
who grants riches of knowledge, (120) one who is knowl- 
edge itself; (121) (Paficami) the fifth, (122) one who removes 
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illness, (123) one whose form is the support, (124) one who re- 
moves sins, (125) one who is bliss itself, (126) one who is pro- 
tection itself, (127) one who bestows the desired fruit, (128) 
Jayini, (129) Vimala (free from impurities), (130) Kamesi, 
(131) Vajrini, (132) Bhaga, (133) one who fascinates the three 
worlds, (134) one who resides in Trailokyamohana, (135) one 
who abides in Sarvasaparipirani, (136) one abiding in Sarva- 
sarnksobhana, (137) one abiding in Saubhagya-prada. 

61-70. (138) One whose abode is in Sarvarthasadhaka, 
(139) one whose abode is in Sarvarogahara, (140) one who 
abides in Sarvaraksakara, (141) one who abides in Sarvasiddhi- 
prada, (142) one who is the support of Sarvanandamaya 
(cakra)? and one who is of the nature of bindu the character- 
istic of which is Siva, (143) one whois the most excellent, (144) 
one who is known as hidden, (145) one who is highly secret, 
(146) one who is of the nature of the mystic tradition, (147) one 
who abides in Kula Kaula nigarbha (i.e. the meaning indicated 
by them) (148) one who is the mystic meaning, (149) one who 
is the mystic significance of para and apara, (150) one who is 
the highest truth, (151) Tripura, (152) Tripuresi, (153) one who 
abides in puras, (154) Srimàlini, (155) one who is Siddha- 
mba, (156) Maha Tripurasundari, (157) one who shines 
splendidly in the nine islands made of nine jewels,? (158) one who 
is stationed in the Kalpa Garden, (159) one who is worshipped 

the seasons in the form of senses, (160) one for whom Time is 
mudra, (161) one who is ;mátrkà (mother), (162) one who 
instructs the land of jewels (?) (163) one who constitutes the 


l. The verses give the names of nine Cakras of Sriyantra thus: Trailokya- 
mohand, Sarvatdpariparigi, Sarvasamksobhand,  Sarvasaubhigyaddyakà, Sarvirtha 
sddhakà, Servaraksákari, Sarcarogahari, Sarvasiddhiprada, Sarotnandamayé, which 
represent the bhüpura, the sixteen-petalled lotus, eight-petalled lotus, fourteen- 
triangles, the second set of ten triangles, the first set of ten triangles, eight 
triangles, the central triangle and the central bindu. 

2. Naverainas are nine; ruby, pearl, coral, cat's eye, topaz, diamond, 
sapphire, gomeda and emarald. These represent the nine component parts 
of human body, namely bile, flesh, skin, blood, semen, marrow, bone, 
and fat. 
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principles in the forms of planets, (164) one who controls the 
elephants of worldly affairs, (165) one who is the form of space, 
(166) one who is of the form of time (167) one who is of the 
form of shape, (168) one who is of the form of sound, (169) 
one who abides in music, (170) one who is attached with the 
circle of hidden and revealed yoginis! (171) one whois 
fire, (172) one who is the sun, (173) one whois the moon, (174) 
one who is the elements, (175) one who is ofthe name of 
eight syllables (i.e. mahatripurasundari, (176) one who is of the 
form of fivefold rituals, (177) one who is named by different 
holy rituals, (178) one who is devoid of forbidden cult, (179) 
one who is marked by the symbol of siddhas, (180) one who is 
stationed in the tortoise jn four ways, (181) one who is the 
nature of worship of the Nitya deities, (182) one who is worship- 
ped by means of Damana. 

(183) One who grants fruits through six kinds of obli- 
gatory duties, (184) one who causes auspiciousness through her 
worship by means of different materials in different days of the 
moon and in different days of the week. 

71-80 (185) Vàmeéi, (186) Ananga-Kusumà,! (187) 
Anangamekhala (188) Anangamadanà, (189) Anangamadana- 
turá, (190) Madaveginika, (191) the protectress of the worlds 
(192) the digit of the moon, (193) one named as Gatilekha (194) 
faith, (195) pleasure, (196) enjoyment, (197) fortitude, (198) 
splendour, (199) Delightful unto the mind, (200) one who 
captivates the mind, (201) Desire, (202) one who causes the 
madness of love, (203) one who makes people rejoice, (604) one 
who illuminates, (205) one who dries up, (206) one who cont- 
rols, (207) one who makes jingling sound, (208) of good 
fortune, (209) Pisa, (210) one who causes possession, (211) of 
good mind, (212) enjoyment, (213) pleasure, (214) fortitude, 
(215) prosperity, (216) gentle (217) ray, (218) one who has 
the garland of rays, (219) one who is possesed of the moon, 
(220) Angira, (221) shadow, (222) one whohas full sphere, 
(223) satisfaction, (224) one who is called nectar, (225) Dakini 


1. The yoginis are Prakaji, Gupta, Guptatard — Sampraddyasvar apd, 
Kulasvarüpd, Kaulasvarüpd, Nigarbharahasyd, Atirahasyd, Pardpararahasyd etc. 
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(226) the guardian of the world, (327) Batuka, (228) the pro- 
tectress of Ganas, (229) Durga, (230) one who is the mistress of 
holy places, (231) one who is of the form of Kamaraja, (232) 
one who is of the form of Manmatha (233) one who is Kanda- 
rpa, (234) one who is Makaraketana, (235) one who is 
Manobhava,! (236) Goddess of speech, (237) one who is of the 
form of letters, (238) one who is Madana, (239) one who fasci- 
nates, (240) sport, (241) one who causes yawning, (242) one 
who is zeal, (243) auspicious one, (244) one who causes delight, 
(245) one who causes thingsto melt, (246) one who is attached, 
(247-250) one who delights the eye, mind, heart and head, 
(251) one who causes madness to everyone (252) one who causes 
happiness unto all, (243) one who is without the body, (254) one 
who has immeasurable zeal, (255) one who is not little, (256) 
one whose prosperity is evident, (257) one who is of diverse 
forms, (258) one whose forms are born out of disturbance. 
81-91. (259) One who has the power of passion, (260) 
one who has the power of hatred, (261) one who has the form 
of sound, (262) eternal, (263) unsullied, (264) Klinnà, (265) 
Kledini, (266) one who is over-welcomed with love, (267) one 
who has the ichor due to rut, (268) Dravini, one who causes 
to melt (269) one who herself melts, (270) one who is vitiated 
by intoxication, (271) auspicious, (272) one who is sick due 
to sexual, urge, (273) wise, (274) one who causes delusion, 
(275) one who is full of delight, (276) one who is full of feeling 
for wounded prestige, (277) illusion, (278) slow, (279) one who 
is possessed of mindfulness, (280) Vijaya, (281) Vimala, (282) 
Subha, (283) the universal being, (284) prosperity, (285)humble 
(286) of diverse, nature (287) one whohas bowed down, (288) 
Kamala, (289) Kamini, (290) a woman of wild tribe, (291) 
one who has the form of fame, (292) Kuttini, (293) Kulasun- 
dari, (294) ‘one who causes welfare, (295) Kalakola, (296) 
Dakini, (297) Sakini, (298), Lakini, (299) Kakini, (300) 
Rakini, (301) Maha-Rakini, (302), Yaksini,* (303) will, (304) 
knowledge, (305) activity, (306) one who bears eight kinds of 


l. The five kémas include Kémaraja, Manmatha, Kandarpa, Makaraketana 
and Manobhava, 
2. The verses give thirtysix names of Yak;ip!s. 
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weapons, (307) one who has matted hair, (308) Kulasundari, 
(309) one who has flaming form, (310) one who has 
sparks, (311) one who is auspicious, (312) one who is 
very charming, (313) gold, (314) deceitful, (315) universe, 
(316) of diverse forms, (317) Aries! (318) Taurus, (319) 
Cancer, (320) Leo, (321) Virgo, (322) Gemini, (323) 
Libra, (324) Scorpio, (325) Sagittarius, (326) Capricorn, 
(327) Aquarius, (328) Pisces, (329) Essence, (330) one who 
eats everything, (331) faith (332) of diverse forms (333) of 
strange forms, (334) one without prosperity, (335) one who is 
devoid of agony, (336) pure, (337) one whose greatness cannot 
be thought of. 

92-100. (338) One who is attached, (339) one whose 
form is learning, (340) one whose form is acquisition, (341) 
Hillekhà, (342) Kledini, (343) Klinnà, (344) one who causes 
agitation, (345) one who is sick with love, (346) unsullied, 
(347) one who is passionate, (348) one who is possessed of 
Madana, (349) Mekhala (350) one who causes others to melt, 
(351) one who is velocity, (352) Kamala, (353) Kamini, (354) 
Kalpa (355) Kala, (356) Kalita, (357) Kautuka, (358) 
Kirata, (359) Kala, (360) Kadana, (361) Pertaining to Kusa, 
(362) Kambuvahanika, (363) cowardly, (364) deceitful, (365) 
renown, (366) virgin, (367) having saffron mark, (368) one 
who breaks, (369) one having velocity, (370) one with names, 
(371) frivolous, (371) delicate, (372) chaste, (373) enjoyment, 
(374) faith, (375) enthusiastic in the enjoyment of pleasures, 
(376) intoxicated, (377) mentally alert, (378) agitated, (379) 
one who drags, (380) vacillating (381) Madanamalini, (382) 
having pastime, (383) Eager, (384) holy, (385) ancient, (386) 
goddess of speech, (387) one who grants boon, (388) universal, 
(389) one who is prosperity, (390) one who causes obstacles, 
(391) valorous, (392) one who removees obstacles, (393) 
learning, (394) one who has good countenance, (395) beautiful, 
(396) essence, (397) one beloved of war (398) Sarasvati (399) 
one whois the traditional procedure, (400) one who goes every- 
where, (401) Siddha, (402) Siva, (403) Vani, (404) one who. 
is achieved from far, (405) one who has forms, (406) Nada 


1. These verses give the Rafisaktis beginning with Mera. 
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(407) one who is beyond mind, (408) one who is installed in 
the Pranas (vital air,) (409) one who is red, (410) prosperity, 
(411) Prana, (412) Apana, (413) Samana, (414) Vyana, (415) 
Udana, (416) Naga, (417) Karma, (418) chameleon, (518a) 
Devadattà, (419) Dhanafijaya. 

101-110. (420) Phatkari, (421) one worthy of being 
propitiated by the servants, (422) Jaya, (423) Vijaya, (424), 
Hurhkári, (425) Khecari, (426) fierce, (427) one who chops 
off, (428) one who casts off, (429) Strikari, (430) Hurhkari, 
(431) one who causes welfare (432) one of the forms of four 
syllables (433) one who has taken thesyllabic from of Srividya, 
(434) Kali, (435) Yamya, (436) one having fifty syllables (?) 
(437) Language, (438) Sarasvati, (439) Vani, (440) Sanskrit, 
(441) Prakrta, (442) the greater one, (443) one who has 
many forms, (444) of the form of riches, (445) one who is 
beautiful, (446) one who is bliss, (447) eagerness, (448) having 
the name of three, (449) one who has the name of Paramát- 
man, (450) one whose wealth is immensurable (451) one whose 
form is Vàk, (452) one who isof the form of Bindu and Visarga 
(453) one who is of the form of the universe, (454) one who 
is named as Traipurakanda, (455) one who is identical with the 
three beginning with the subjects etc. (456) one who is bestower 
of longevity, prosperity fame, enjoyment, beauty and good 
health, (457) one who is the knower of worldly and other- 
worldly knowledge, (458) one is named Jivà (459) one who is 
named Vijayà, (460) one who is universal consciousness (461) 
one who is vidya beginning with sa, (462) one who is of the form 
of the universe when preceded by the letter ha, (463) one who 
fascinates the universe, (464) one who is named Tripuramrta, 
(465) one who makes everything full, (466) Kledini, (467-469) 
Mahodaya, Mahamaya, Maharddhi (470) one who brings about 
affluence, (471) one who is of the nature of the letters of ha, la, 
and ksa, (472) Sima (?) (473) of the form of mothers, (474) , enjoy- 
ment, (475) pleasure, (476) Manobhava, (477) the mistress of the 
quarters, (478) of the form of three composite syllables, (479) 
of the form of six composite syllables (480) of the form of five 
composite syllables, (481) abiding in Visuddha, (482) 
abiding in Anahata, (483) abiding in Manipüra. 

111-120 (484) One who is stationed in Svadhisthana, 
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(485) one who abides in the Mülàdhàra, (486) one who is in 
Aja, (487) one who is the composite of thirtysix syllables, 
(488) one who is of the nature of fifty pairs, (489) one who is 
the mistress of the Padukasiddhi, (490) one who bestows victory, 
(491) one who grants the fulfilment of the desired form, (492) 
one who is of the form of Vetala, (493) one who is of the form 
of Piíáca, (494) Vicitra i.e. of wonderful nature, (495) 
Vibhrama, (496) Harnsi (497) terrible, (498) one who delights 
people, (499) vast, (500) cupid, (501) arresting, (502) one 
whose throat is black, (503) greatly terrifying, (504) belonging 
to Mahendra (505) one who holds the conch, (506) belonging 
to Indra, (507) auspicious, (508) one who stays in the holy fig 
tree, (509) one with the girdle, (510) one with Kalàs,! 
(511) Laksmi, (512) one who wears garlands, (513) the 
heroine of the universe, (514) one with good eyes, (515) one 
with beauty, (516) one who grants desires (517) one who has 
delicate charms, (518) Kàmeávari, (519) Nandini (520) 
Svarnarekhà, (521) onc who captivates the mind, (522) one 
who has joy, (523) passionate, (524) Siddha (525) Padmini, 
(526) fond of sexual intercourse, (527) one who bestows welfare, 
(528) an adept in arts, (529) celestial beauty, (530) capricious, 
(531) one who carries others, (532) Heroic, (533) Vikarsa, 
(534) Krokara, (535) Kavi (536) having roaring sound like 
the lion, (537) one who hasloud voice, (538) of good neck, 
(539) monkey, (540) rougish, (541) one having cat's eye, (542) 
one having cat's face, (543) virgin, (544) traversing the void, 
(545) Bhava, (546) Mayüra, (547) auspicious, (548) terrible 
(549) elephant-faced, (550) six-faced, (551) Matangi, (552) 
moving about in the night, (553) one who grasps poison, (554) 
having the wolf's belly, (555) having the face of the buffalo, 
(556) elephant-faced, (557) having the animal face, (558) 
elephant-faced, (559) one who causes excitement, (860) Mani- 
bhadra, (561) sportive, (562) lion-faced, (563) having a big 
belly, (564) having fat veins, (565) having deformed face (566) 
having an excellent face. 


1. The sixteen kalds of the moon, the twelve of the sun and ten of the 
fire. - 
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121-130. (567) Restless, (568) having the face of a cock, 
(569) causing illusion, (570) lethargic due to love, (571) 
charming, (572) one whose calf is long, (573) one whose teeth 
are short, (574) ten-faced, (575) pretty-faced, (576) one who 
is in misery, (577) angry, (578) boar-faced, (579) having 
manes round the face, (580) deceitful (581) Eager, (582) 
black, (583) servant (584) fraudulent (585) Roguish, (586) 
one who eats, (587) frightening, (588) Siddha, (589) going 
everywhere, (590) Jaya, (591) Vijayà (592) Durga (593) 
Bhadra, (594) Bhadrakari, (595) Ambika (596) Vamadevi, 
(597) one who has the form of Mahamaya (598) one who tears, 
(599) one who abides in the universe, (600) one who destroys 
the universe, (601) heroic, (602) one who causes disturbance, 
(603) learning, (604) one who of the form of joy, (605) one 
who is devoid of grief, (607) one who has poison in the neck 
(608) large, (609) one who bestows victory, (610) Vipra, (611) 
charming, (612) auspicious (613) very arrogant and proud, 
(614) wise, (615) proud of prestige, (616) sweet, (617) Maya, 
(618) charming (619) gentle, (620), Bhavani, (621) wholesome, 
(622) large-eyed, (623) having pure smiles, (624) gracious, 
(625) Kamala, (626) Kalpa, (626) Kala, (628) one who 
replenishes, (629) Eternal, (630) undying, (631) life, (632) love 
(633) devoid of grief (634) pure, (635) full, (636) holy, (637) 
good fortune, (638) ever intent (639) discriminating, (640) 
one with prosperity, (641) of the from of the universe, (642) 
pervasive, (643) Kamini, (644) Khecari, (645) All, (646) 
ancient, (647) the great lady, (648) Gauri, (649) immeasurable 
(650) Vimala, (651) Vijaya, (652) Transcendent. 

131-140. (653) Holy, (654) Padmini, (655) the mistress 
of the universe, (656) learning, (657) the consort of Siva (658) 
having the form of everything, (659) blissful, (660) lotus-eyed, 
(661) non-censured, 662) granting boons, (663) one who 
gives sentences, (664) Vani, (665) of divers nature, (666 )of the 
form of the Vedas, (667) Vidya, (668) Vagisvari, (669) Andhyà 
(670) Sarhyata (671) Sarasvati, (672) pure, (673) the form of 
gift, (674) Amrtà, (675) Manada, (676) Pisa (667) Pusti, (678) 
Tupi, (679) Rati, (680) Dhrti, (681) Sasini, (682) moon-light, 
(683) gracefulness, (684) jyotsnà, (685) Sri, (686) Priti, (687) 
Angad&, (688) Pürpà, (689) full of nectar, (690) Kàmadáyint. 
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(691) the digit of the moon, (692) Tapini, (693) Tapini, (694) 
Dhümrà, (695) Marici, (696) Jvalini, (697) Ruci, (698) 
Susumnà, (699) Bhogada, (700) Visva (701) Bodhani, (702) 
Dhárani, (703) Rsama, (704) Dhümra, (705) Arci, (706) Osma, 
(707) Jvalini, (708) Jvalini, (709) Visphulingini, (710) Suéri, 
(711) Surüpà, (712) Kapila, (713) Havyavaha, (714) Kavya- 
vàhà, (715), Ghasmara, (716) one who makes everything of the 
universe as her food, (717) one whose eyes are tremulous, (718) 
one whose tongue is tremulous (719) one who eats all, (720) > 
thousand-eyed, (721), having no companion, (722) one who 
has inclination to destruction, (723) one who cannot be thought 
of, (724) one who cannot be comprehended (725) one who has 
the full form, (726) difficult of access, (727) all, (728) one who 
is of the form of achievement, (729) one who sanctifies, (730) 
single-formed, (731) one who is called Yàmalavedha,! (732) one 
who is of the form of Saktavedha, (733) one who is of the form 
of Sambhavavedha, (734) one who indicates the achievement of 
contemplation, (735) one whose form is fire, (736) Uma, (737) 
obstacle, (738) serpentine, (739) six-faced, (740) having the 
form of the sun, (741) mother, (742) Durgà, (743) quarter. 


141-150. (744) One who grants wealth, (745) Keéava, 
(746) Yami, (747) Hara, (748) Moon,? (749) Aévini, (750) 
Yami (751) one having the form of fire, (752) Earth, (753) 
Moon, (754) Siva, (755) Aditi, (756) Jiva, (757) Serpent, 
(758) of the form of fathers, (759) Aryamaa, (760) Bhaga, (761) 
Süzya, (762) Tvastri, (763) Maruti, (764) of the form of Indra, 
(765) of the form of fire, (766) Mitra, (767) Indrani, (768) 
Nirrti, (769) water, (770) Vaisvadevi, (771) Hari, (772) Vasava, 
(773) Aja Ekapad, (774) Ahirbudhna, (775) Pisani? 


1. This verse refers to redhadiksà which is of three kinds. namely 
Yamalavedha, Sáktavedha and Sambhavavedha, For details vide Tamtrardja, pp. 
364-365. 

2. The presiding deities of the lunar days begin with Valni and end 
with Sat. 

3, Similarly, the lords of the constellation begin with Asvini and 
end with Pisani. 
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(776) Karaskara! (a kind of tree), (777) Emblic Myrobalan 
(778) Arjuna (tree) (779) Udumbara, (780) jejube, (781) 
catechu ( 781 )Krsnarüpini, (782) bamboo, (783) Pippala, (784) 
Naga, (785) Rohini, (786) Palasaka, (787) Plaksaka, (788) Amb- 
astha,(789) Bilva, (790) Arjuna, (791) Vikankatà, (792) Vakula, 
(793) Sarala, (794) Sarjika, (795) Vafijula, (796) Panasa, (797) 
Arka, (798) Sami, (799) Haripriya, (800) Mango tree, (801) 
Margosa, (802) Madhüka, (803) Horse, (804) Elephant,? (805) 
serpent, (806) cobra, (807) bitch, (808) cat, (809) Eve, (810) 
cat, (811) Mouse, (812) Bull, (813) Buffalo, (814) Tigress, (815) 
wild Buffalo (816) Lioness, (817) Panther, (818) Dear, (819) 
Hind, (820) having ears like the cow, (821) female howk, 
(822) female bear, (823) female monkey, (824) human mare, 
(825) female Naga, (826) Cow, (827) female elephant. 

(828) One abiding in the six centres of the body, (829) 
one with three portions, (830) one who is named as the protec- 
tress of shores, (831) whirling, (832) melting, (833) Moon, (834) 
Sun, (835) lunar days, (836) days of the week, (837) constella- 
tion, (838) a form of constellation, (839) Karana (a kind of 
time). 

151-160. (840) Yaksini, (841) one who enables others to 
cross, (842) Vyoma$abdàdya, (843) of the form of vital air, 
(844) Intellect, (845) one who is angry, (846) one who arrests, 
(847) fierce, (848) very fierce, (819) of the form of Brahmi etc., 
(850) one who is stationed on a lion, (851) one who rides on a tiger 
(852) one stationed on an elephant, (853) stationed on a horse, 
(854), one who is stationed on Garuda, (855) one of 
earthly form, (856) one of watery form, (857) one of fiery 
form, (858) one of the form of wind, (859) of the form 
of sky, (860) one having one face, (861) having four 
faces, (862) having nine faces, (863) having sixteen faces, 
(864) having twenty-five faces, (865) having twenty-six faces, 
(866) having forty-nine faces, (867) having sixty-four faces, 
(868) having eighty-one faces, (869) one having one hundred 
faces, (870) gross-formed, (871) of subtle form, (872) one with 


1. From Káraskara to Madhüka are the twentyseven names of trees 
named as Naksatra trees. 

2, Some animals represent constellations. For instance, the naksatra 
Afvint is the elephant. 
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resplendent form, (873) one surrounded by syllables, (874) one 
surrounded by Nathas, (875) one surrounded by the princi- 
ples, (876) one surrounded by Nityàs, (877) one surrounded by 
angas, (878) one surrounded by the forms of weapons, (879) 
one whose form is the rows of Gurus, (880) one surrounded by 
Brahma etc., (881) Para, (882) Pasyanti (883) Madhyama, 
(814) Vaikhari, (885) one abiding in the head, (886) one 
abiding in the throat, (887) one abiding in the palate, (888) one 
abiding in the lips, (889) one abiding in the tooth, (890-891) 
one abiding in the pair of nostril, (892) one who isat the region of 
the chest, (893) of theform of the word, (894) of the form of the 
sentence, (895) of the form of the vedas, (896) one whose form 
is the language, (897) one who is called Seka, (898) one who is 
called viewing, (899) one who is called instruction, (900) one 
who is indicated by disordered letters, (901) Gayatri, (902) 
Pranava. 

161-163. (903) One whose form is the repetition of 
mantra, (904) one whose form is homa, (905) one whose form is 
worship, (906) one whose form is meditation, (907) one whose 
form is yantra, (908) one whose form is the offering of water, 
(909) Siddhasárasvata, (910) Mrtyufijaya, (911) Tripura, (912) 
Garuda, (913) Annapirna, (914) seated on a horse, (915) one 
with nine aspects, (916) Devi, (917) Hrdaya, (918) Gauri, 
(919) one who grants lakhs, (920) Matangini, (921) one who 
has three gold coins at her feet, (922) one who speaks in accor- 
dance with the activities, (923) Rajalaksmi, (924) one who has 
the face of cow. 

164. Thus the divine thousand names of Goddess Lalita 
have been narrated. They afford the achievement of all objects. 
They yield the benefit of four-fold aims of life. 

165. He who repeats these names every day at dawn 
with pure mind, becomesa Yogin, a knower of Brahman, a Siva 
Yogin and a knower of the self. 

166-167. He who repeats this twice every day gains long- 
evity, health and riches. Certainly, the Sadhaka invariably 
attains popularity among the peopleand the power of attracting 
women and kings. By repeating it thrice every day man kceps 
the entire universe subservient. 

168. By repeating it four times his wish becomes always 
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fruitful. It can be applied to practical use. It shall protect the 
worlds, 

169. By its repetition for five times a day men, women, 
kings, animals and gods with all their heart round the goddess 
resort to the Sadhaka. 

170. By repeating this six times the Sadhaka shall be 
identical with the goddess. By the grace of the goddess all 
Siddhis occur to him. 

171. Through the repetition for seven times a day he 
destroys enemies, ailments, evil spirits and epileptic fits. Repeat- 
ing this eight times a day man becomes capable of restraining 
kings and blessing them. 

172. By repeating this nine times a day he becomes as 
resplendent as Manmatha (the godof love). He makes the 
earth agitated, In order to achieve fluency of speech, good 
fortune and splendour one should recite this ten times a day. 

173. Repeating this eleven times a day one shall attain 
all prosperities. The whole universe will be subservient to him. 

Repeating this twelve times a day, man becomes comparable 
to Siva by means of his siddhis. 

174. By repeating this thirteen times a day man shall 
become successful all round and happy. By repeating this four- 
teen times a day all desired things are obtained. There will be 
all round auspiciousness. 

175. By repeating this fifteen timesa day, man shall with- 
out the least effort attain his desires. 

By repeating this sixteen times a day, man becomes Mahe- 
$vara directly. 

176-178. He will be competent to create, sustain and 
annihilate the universe. He who repeats the hymn for forty days 
or at least a month, shall truly attain whatever he desires. This 
is in accordance with Siva’s words. 

179. O brahmin, thus the hymn ofa thousand names based 
on the worship of the Nitya deities, for repeated recitations has 
been recounted. It is capable of achieving all the desires of the 
mind. 
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Nityd-Kathanakam 
The Narrative of Nitya deities 

Sanatkumdra said : 

1. Henceforth, O brahmin, I shall recount to you the 
worship of Nitya deities along with the application of Mantras. 

2. Theentire object isimplied by three syllables contained 
in Lalita. By the rest, the form of the Goddess is spoken of. 

3. The universe is ofthe nature of ‘hrim.’! But the mean- 
ing of it is kept secret in all Tantras. 

4. By the letter ‘ha’ the nature of illuminationand by ‘ra’ 
the nature of absorption are indicated. The letter indicates 
the reflection ( Vimaráa) of both and by the bindu is meant the 
total identification. 

5. The mantrasare named Pinda, Kartari, Bija and Mala 
in their sequence. Some containone syllable, two syllables, three 
syllables, ten syllables and four syllables. 

6. The mantras are to be written in accordance with the 
metre as regulated by its number arranged in their proper 
order. 

The entirety is of the nature of the Goddess and the last 
resort is of the nature of Siva. The nature of the self is of the 
characteristic of both. One should meditate upon them by 
reciting the same. 

7-9. In course of time, duality, misery, mental worry and 
the sense of desire will be destroyed. The Supreme I-ness, the 
nature of totality and the form of one's self which is Being and 
Pulsation, free from all attributes and of the form of supreme 
light, the highest one, will flash one’s own self. 

10. This beingso, there is not a single letter which is not 
of the nature ofa mantra. That is why it is always called vidya 
in every way. 

1l. This Vidya is exhilirating as the intoxicating liquor. 
It is the means of crossing over distress. I shall now tell you the 
precise preparation of it. 

"I, According to the verse the entire world is of the nature of the 
mantra Arm. It is Maya bija also called náda, prána, jiva, ghosa and hrllekha. 
It is composed of four components from which originate vowels and 
consonants. 
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12-15. The liquor! they classify into three types: Gaudi, 
Paisti and Madhvi. Put jaggery in hot water and stir it well. 
The pollen powder of the flower dhataki (grislea tomentosa) 
shall be put into it and the whole solution is kept in a glass jar. 
It is stored under ground but at dawn and at dusk the solution is 
stirred well with the hands. After a month is over when the 
sediments go to the bottom, it is filtered. This can be used for 
worship. This is called Gaudi because it is prepared from Guda. 
Similarly, that which is got by adding honey is called Madhvi. 
O dear one, listen to the Paisti variety. Rice should be boiled 
slowly and cooked in two and a half times more water (than the 
rice). 

16-17. Itshould be leftover for three days. Then the 
powdered sprout of the embylic Myrobalan is put into it. Keep 
this in an airy placefor a day where there is not much of wind. 
Water is then poured into it and stirred well. Thisis then filtered. 
It is then called Paistika Madhu. Artificial liquor is prepared 
in two ways extracting from trees or squcezing from fruits. 


18-22. Listen to the mode of its preparation. By its 
taste the mind gets repose. Bunches of grapes, or date fruits or 
the flowers of Bassia latifolia are put into water and boiled to 
half the original quantity. To this add a small quantity of distill- 
ed spirit and keep it undisturbed for two days. After filtering 
thesame it becomes tasty and auspicious, worthy of being 
offered for worship. It causes full repose of the mind. 


As to the second variety it is prepared from the coconut, 
Hintála or palm trees. The milk that exudes from thc stalk of 
the fruit must be taken fresh from thc tree. It is tasty. 

Take the waier out of the coconut fruit. Put a little 
camphor therein. Take the juice of Arecanut half the quantity 
of the former. Mix both and keep it in the sunlight. This im- 
mediately becomes liquor which the gods are very fond of. 


l. The verses mention three kinds of wines and state how they are’ 
prepared. In the Kulérgava Tantra we read eleven varieties of Asavas, They 
bestow enjoyment of worldly pleasures and liberation. The twelfth of them 
is called surá which is the best of all, for it 1s most dear to gods. It is taken 
for Brahmajfiana, not for worldly pleasure. 
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23. Or the devotee shall offer for the arghya to the 
goddess the liquor which has been mentioned here. It must be 
offered immediately which will be fruitful. 

24. The aspirant while remaining in trance should drink 
it always restricting his diet. Never should a siddha drink 
it unless it has been first offered to the goddess. 

25. It should be drunk until the mind is wholly absorbed 
in the Goddess. If he drinks more than that he shall become a 
sinner immediately. 

26. He who drinks wine with wilful desire without serv- 
ing it to the god becomes a sinner. He should be punished by 
the king for he is the worshipper of avidya. 

27. This is highly desirable both for the sadhya the 
goddess, and the sádhaka the worshipper. For the person who 
has become a Siddha it is prescribed in order to become identical 
with you. 

28. The devotee with the previously-mentioned form 
should worship the deities of the above-mentioned forms. He 
should worship them in the proper sequence with the offering 
of wine, fish and meat duly consecrated. 

29. O Narada, I shall now mention the worship for 
desirable ends and the practical application, by practising 
which the aspirant certainly achieves Siddhi. 

30. The devotee shall celebrate the festivity of love on 
the full moon day with damana? (artemisia indica) flowers in 
the month of Caitra. On the full moon day in the month of 
Vaisakha he should worship the deity with golden flowers. 

31. On the full moon day in the month of Jyaistha he 
should worship the goddess with the fruits of plantain, mango 
and jack tree. On the full moon day in the month of Asadha 
he should worship with sandals, cardamom, saffron and the 
flowers of jàti and Karhkola. 


1. In the month of Caitra the deity is worshipped with damana, a kind 
of plant. This plant is to be uprooted, root and branch by the worshipper 
himself or it is bought from some one. The plant should be placed on the 
Sarvatobhadra diagram at the left of the deity. The vessel for the plant 
should be placed on an eight-petalled lotus. It is remarkable that the 
worshipper worships Rati, Kama, Anaiga, Manmatha, Vasantasakhd, Smara etc. 
Then taking hold of it with both of his hands he prays to Tripurasundari. 
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32. On the full moon day in the month of Sravana he 
should worship with holy flowers in the manner prescribed in 
the Agamas. On the full moon day in the month of Bhadrapada 
he should worship with Ketaki flowers or any sweet-smelling 
flower. 

33. On the full moon day in the, month of Áávina, 
virgins? should be worshipped and propitiated with ornaments, 
clothes and cash presents. On the full moon day in the month 
of Karttika he should worship the virgins? with saffron and with 
rows of lamps during the night. 

34. On the full moon day in the month of Margasirsa he 
should worship with coconut baked pies and camphor. On the 
full moon day in the month of Pausa he should worship with 
cow’s milk along with sugar and jaggery. 

35. On the full moon day in the month of Magha he 
should worship with golden and silver-coloured lotuses after 
making them fragrant. On the full moon day in the month of 
Phàlguna he should worship with diverse materials of worship, 
fruits and fragrant flowers. 

36. On the top of the mountain he should worship the 
goddess at night with the flowers of palåśa and with materials 
called siddhadravya he would be able to meet heavenly damsels 
within seven days. 

37. In the forest or arbour of kings or at the root of the 
banyan tree he should worship Siva with Kadamba, Jti and the 
materials known to Siddhas.? 

38-39. The Yaksinis being propitiated thus within a month 
become visible and bestow the desired objects. On the sea- 
shore; the Cetakas* are to be worshipped with Ketaki flowers. 


1. Kanyakarcd—the worship of the virgins. Rudray¢mala Tantra mentions 
sixteen kinds of virgins from one to sixteen years. They are classified differently 
according to their age group. They are Saridhya, Sarasvati, Tridhamarti, Kulikà, 
Subhagé, Uma, Malini, Kubjika, Kalasundarabha, Aparajita, Bhairavi, Mahàlaksmi, 
Pijhandyikà, Ksetrajfia and Ambika. One should worship them with offerings 
and thinking them as the symbols of the deity herself. They may come from 
any class, Naja, Napita etc. 

B 2, Siddhadraya is a secret material like Svayambhu Kusuma, Kunda- 
gola, etc. 

3. The cefakas are sixtyfour and of male form. ‘They can assume any 
e When they are propitiated they give to the worshipper whetever he 

res. 
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They carry out our desired behest and bestow power of creating 
wonderful illusions in the battle. If the devotee so wishes they 
always grant him riches, garlands and ornaments. 

40. The devotee shall make the pedestal with the Rudra- 
ksa tree and worship the goddess therein fearlessly at night for 
a month with the flower of silkcotton alongwith materials known 
to Siddhas. . 

41. O leading brahmin, Piíácas! can be propitiated by 
him in the cremation ground. He shall conquer the enemies by 
getting them pelted and struck with stones by them. 

42-43. In a lonely forest and during the night the devo- 
tee should worship the goddess present in the mystic diagram 
alongwith siddha materials, flowers of màlati, jati, punnaga, 
ketaki and maru in due order. He should worship fearlessly 
for a month. Thereby Vetalas* come under his control. He can 
ride on them and move about at his own sweet will. 

44. In the cremation ground, in the temple of Candika 
or in a lonely forest, the devotee should worship the goddess at 
midnight putting on black clothes and ornaments. 

45-46. With mind in furious mood he should worship 
the extremely dark-complexioned deity in the black diagram. 
He should put the offering representing the person bornon a 
certain constellation of the star. He should offer the same to the 
goddess together with materials known to siddhas. Within a 
month Krtyds are born from her eye in the forehead. To them 
he should present an offering. 

47. These Krtyas become delighted after causing destruc- 
tion of the universe. They return to the eye of the devotee and 
disappear into the eye on the forehead of the goddess by his 
prayer. 

48-50. In a lonely garden the devotee putting on red 
omaments, clothes, unguents and garlands should meditate on 


l. The Pif&as are of thin and abnormal forms. They are mean- 
minded, easily provoked and huge in number. When propitiated they become 
slaves to the worshipper. 

2. Velas are of many kinds, Some are of deformed limbs and faces. 
Making them subservient one can go round the world riding on them, 

$. Kriyas are of many Ms sod of dives EM: When propitiated, 
they give tu the worshipper his desired things and weal 
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the goddess and worship her in the mystic diagram with the 
flowers of Kalhara, Campaka, Asoka, Patala and lotus along 
with the materials known to Siddhas. Within a month the 
Spirits become realised and achieved. By their grace man can 
assume any form as he pleases. The devotee can conquer, 
traverse and enjoy the universe. 

51-52. He should meditate on the cakra located in the 
six centres of the lotus and then worship her. Thereby, he shall 
become the knower of the threc units of time. When his con- 
ception becomes perfect, well-being comes about. If the con- 
ception is defective, the welfare will be absent. 

53-59. The man possessing devotion shall remember the 
goddess along with the cakra. He shall remember the following 
names of the goddess. Viveki, Vibhava, Visva, Vitata, Kamini, 
Khecari, Garva, Purana, Parameívari, Gauri, Siva, Ameya, 
Vimalà, Vijaya, Pavitra, Pidani, Vidya, Visvesi, Sivavallabha, 
Ambujaksi, Anindità, Varadài, Vakyada, Vani, Vividha, Veda- 
vigraha, Vidya, Vagisvari, Satya, Sarhyatà, Sarasvati, Nirmala, 
Anandarapa, Amrtà, Manada, Pisa, Tusti, Pusti, Rati, Dhrti, 
Sasini, Candrika, Kànti, Jyotsna, Sri, Priti, Angada. Taking the 
holy water in the palm of the hand, he should remember the 
above names of the goddess with syllables and the vidya and 
together repeat it thrice. He can thus turn water into nectar 
and the Sarasvati vein to represent the tongue and then sip it. 

60-62. Fourfold scholarship is attainable within a year by 
the person who does this with the mind kept pure every day, 
early in the morning. He will be a yogin, the knower of Brahman, 
a Sivayogin and the knower of the self. 

He should remember the goddess stationed in the Anugraha 
cakra surrounded by Dàkinis. He shall worship her with campaka 
and blue lotuses. Within a month he will regain health. This 
will dispel fever, evil spirits, influence of grahas, madness, 
chillness and jaundice. 

63-67. Fever, pain in the teeth, ears and head, enlarge- 
ment of the spleen, pain in the belly, wounds, diabetes, vomit- 
ing, piles, and ailments due to the derangement of humours are 
suppressed by the worship of the great goddess. The material 
necessary for the preparation of the mystic diagram is said to be 
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the saffron obtainable from Kashmir, Vermillion, red ochre, lac, 
red lead, sandal both red and white. At the entrance of the 
hole he shall draw a triangle along with sixteen petals with red 
lead. 

He shall then worship the Great Goddess in the middle 
along with the Saktis. He shall worship with the materials 
known to Siddhas or fragrant flowers. Withina month the Nàga 
maidens will appear to him and he will beable to sport with 
them in the nether and other worlds for a long time. 

68-71. The Yaksas, Raksasas, Gandharvas, Vidyadharas, 
Pisacas, Guhyakas, Viras, Kinnaras and serpents become sub- 
servient by means of worship therein and that too within the 
period mentioned above. For the acquisition of ornaments he 
shall worship with Kirhéuka flowers. He shall worship with 
Patala flowers for the achievement of elephants. In order to 
achieve horses he shall worship with red lotuses. For the acquisi- 
tion of asses with lilies. 

72-76. He shall worship with Bakula flowers for the 
achievement of women; with Kalhàra flowers for the achieve- 
ment of sons; with lotuses for the achievement of victory and 
with Ketaka flowers for the attainment of vehicles. Hc shall 
worship with fragrantflowers for the achievement of good for- 
tune. He shall continue to worship for the period of a month, 
twice of it or even thrice of that period. As long as he expects 
any benefit, he shall worship with sugar, ghee and milk pudding 
the goddess along with the attendants in the mystic diagram 
stationed in the middle of water. In order to calm down and 
quieten all harassments he shall propitiate her with flowers along 
with arghyas. For the achievement of full life he shall worship 
with ghee. For the achievement ofgood fortune he shall worship 
with honey. For the purpose of attaining good health he shall 
worship with milk. He shall worship with these three for the 
achievement of overlordship. He shall perform ablution of the 
Great Goddess with coconut water for her delight, with snow- 
cold water for the attainment of kingship and with water for 
achieving all objects. 

77. The devotee shall stay in the areca garden and 
worship the goddess with its flower and Siddha materials day 
and nighteHe becomes comparable to the God of Love. 
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78. During the full moon day the devotee should regular- 
ly worship the goddess in the form of a virgin. He shall thus be 
able to drive off evil spirits urged by the enemy. The mantras 
devour them. 

79. The person who worships the Goddess abiding in 
three lingas (Svayambhu, Bana and Itara, along with Saktis 
stationed in the centres. ( Mūlādhāra, heart and Brahmarand- 
hra) attains everything here and hereafter. 

80. One who worships with golden flowers rendered 
fragrant in multiples of hundred for the period of a month 
becomes free from all sins of previous births. 

81. If he worships with nine kinds of precious gems for 
a month he shall be liberated from all sins. He sees her with his 
own eyes, 

82. One shall worship the goddess for a month with 
fragrant silken garments. He shall be liberated from all miseries 
due to sinful activities and others as well. 

83. The devotee shall think of his own form as identical 
with the goddess and the Saktis all round the diagram (Sricakra) . 
He shall conceive the objects to be identical with flowers. 
Worshipping thus, he will be one with Her. 

84. The sixteen Nityà deities have separate lunar days. 
They should be worshipped separately in their proper order. 
Hence, the devotee should perform the repetition of mantras, 
homas, etc in those lunar days. 

85-87. To all the Saktis beginning with Kàmesvari etc. 
the following articles are offered as naivedya, viz ghee, sugar, 
milk, baked pie, plantain, jaggery, coconut, beaten rice, Bengal 
gram and green gram and milk pudding. To the first deity 
Lalita, these articles shall be offered. They can be used for 
homa into the fire and be given to men. 

88. He should take the medicine mentioned as connected 
with the syllables of the individual vidya and in accordance with 
the measure and grind it well and make it into pills. He shall 
achieve everything by means of these pills. 

89-90. He should worship the Goddess with red lotuses 
on Sunday, lilies on Monday, with red lilies on Tuesday, with 
tagara flowers on Wednesday, with good Kalhara flowers 
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on Thursday, with white lotuses on Friday and with blue lilies 
on Saturday; with great respect. 

91-92. On Sundays and other days hc should offer as 
naivedya the following in their order viz. milk pudding, milk, 
plantain, butter, sugar, and ghee. After propitiating the desired 
deity thus, he should worship the Goddess with sandal paste 
etc. He will overcome the affliction of planets immediately and 
attain happiness. 

93-96. At mid-night he should recall the woman to be 
desired in his mind thus. She is being scorched by the fire of 
love. Her mind has been taken away. She has placed her 
joined palms on the head as a token of reverence. Her hair is 
dishevelled, eyes are very red and tremulous. She wanders like 
the waving of flag in the wind. Her body has become white like 
a white cloth. She is mad and has lost her sense of discrimina- 
tion. She has lost the awareness of honour, shame and fear. 
Thinking thus, he should worship the naked deity inside the 
cakra. He shall worship her with China rose, pomegranate 
flowers, midday flowers and Kimśuka etc. or other sweet smelling 
flowers such as Sephali. 

97. Within twentyone nights the women with the above 
description and excited due to intoxication shall come thereand 
live with him. She will follow him like a shadow and will not 
leave him.! 

98. By performing homa with red lotuses smeared with 
trimadhu one shall attain good fortune. Similarly, homa with red 
lilies shall keep women under his control. 

99-102. If the homa is performed with mallika, màlati, 
jati and lotus soaked in the milk on a white cow which has a 
calf of the same colour, one shall attain fame, learning, wealth, 
health, good fortune and lordship over riches. If the homa is 
performed with cassia fistula flowers soaked in honey one shall 
be able to find gold, captivity of the enemy and the fury of 
kings. If the red flowers of oleander are soaked in ghee and 
the homa is performed therewith, he will attain red garments, 


1, MKulacüdámani Tantra (Chap. III) gives the method of subjugating 
women. A Yantra is drawn with the name of the woman inscribed therein. 
The worshipper repeats Kulakulamantra. Then the lady is attracted. 
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maidens and control over kings and ministers. He shall also 
achieve all desircd objects such as ornaments, vehicles, success in 
his desire. 

103. By performing homa with salt, white mustard, other 
things soaked in oil, in the midnight one shall be able to bring 
a bride of his desirc. 

104. One shall perform with tlowers of Krsna (black) 
sugarcane soaked in gingelly oil at night. Within a month his 
enemy becomes distressed by fever. 

105. If homa is performed at night with the seed of red 
Khadira soaked in ghee, the enemy will have burning sensation 
and sores causing pain incurable by a doctor. 

106-107. If homa is performed at night with the seed of 
ankola soaked in its oil, or, pepper or mustard soaked in ghce 
one shall immediately be competent to bring the women of his 
desire by oneself. She will be distressed by the fever of love. If 
one performs homa with sali rice grains soaked in ghee onc shall 
attain sali rice grains. 

108-111. If homa is performed with green gram one 
shal] prepare an effigy with the same constellation as of the 
person intended, with the dust of his feet mixed with white 
mustard, pepper, saltand ground flour. This shall be offered 
in homa at nightafter severingat first the pair of fcet, the 
pair of calves, the pair of knees, the pair of thighs, the 
portion below the navel, the region of the heart, the neck 
and the head. A sharp weapon shall be used to cut off limbs, 
By this twelve-fold homa, men, women and kings become sub- 
servient within seven days and are afflicted with fever according 
to his wish. 

112-114. An effigy? is made with ground flour mixed 
with jaggery, pepper and cummin sceds. The name ofthe 
sádhya is written in the heart. It is fried in the ghee of the 
homa, The devotee shall touch effigy with the tip of his hand 
and repeat mantra a thousand times. After worshipping the 
effigy he shall eat the same, thinking that it is the sádhya him- 


1. The effigy should be made strictly according to the direction. 
It is measured by fourteen angulis and in its different parts the sigas of 
Zodiac and constellations are located. 
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self. He shall continue repeating the mantra. Men, women and 
kings shall be under his control till their death. 


115. The eight fragrant substances are pounded by a 
virgin and pasted in cold water. If the devotee applies a mark 
on the forehead with this paste he shall control the entire 
universe, 

116-118. Put a prastha measure of Sali rice grain 
in a new pot. Pour into the vessel the two prasthas of 
the milk of a red cow that has a calf of the same colour. The 
whole thing is boiled over the consecrated fire. Lumps of this 
boiled rice are taken in hand and sprinkled with ghee. Sugar 
is added. The Mantra is repeated hundred and cight times. Homa 
is performed hundred and cight times. This homa is to be per- 
formed on the first day in the lunar fortnight. It shall bring 
about good fortune. 


119-120. The same homa can be performed on Friday. 
By performing this homa for a year, the devotee shall be equal 
to a king. On the fifth day of the lunar fortnight, the homa is 
performed as before with a special care. On that day he shall 
perform homa with white flowers of Mallika soaked in trimadhu. 
By performing homa with cooked rice and ghee the man invari- 
ably becomes the possessor of cooked rice. 


121-122. By means of the homa with ghee as also with 
the gingelly seeds and rice grains one will obtain whatever 
is desired by him. One who performs homa with pink-coloured 
lotuses soaked in trimadhura, obtains within forty days the 
great Laksmi (good fortune) of praiseworthy physical from. 


123-124. Beginning with the Full Moon day and ending 
with the same, the devotce shall perform homa every day witha 
thousand auspicious and full-blown Kalhàra flowers soaked in 
honey. He shall perform homa with devotion. There is no doubt 
in this that he will attain fame, wealth and sons. O Narada, 
by performing a thousand homas with campaka flowers sprinkled 
with honey he shall certainly attain a hundred gold coins with- 
in a month. 


125-127, Beginning with the New Moon day ending with 
it, one shall perform three thousand homas with flowers sprinkled 
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with ghee. Within a month he obtains clothes of variegated 
colours. If he performs homa on the seventh day for hundred 
times with other loveable articles used for enjoyment of pleasures 
and with śāli rice grains sprinkled with milk he shall attain 
within a month many articles of sweet fragrance such as cam- 
phor, sandal etc. Within six months he shall undoubtedly attain 
flourishing increase in the śãli rice. 

128-130. If gingelly seeds are offered in homa every day, 
he shall attain good health within a year. A man shall perform 
homa with Dürvà grass in the three days connected with his 
birth daystar (i.e. previous day, the present day and subscquent 
day). He shall be free from agony. He shall enjoy great plea- 
sures and live for a hundred years. Or he shall perform homa 
with gudüci, gingelly seeds and diirva grass in the three days 
around his birthday. Thereby, he shall attain longevity, glory, 
fame, enjoyment of pleasures, merit and treasure trove. 


131. If homa is performed with ghee, milk pudding and 
milk in those three days in due order, he shall become the minister 
of a king with longevity, health and riches. 


132-134. By performing homa with plantain fruits on the 
seventh day one shall attain good fortune every day. If one is 
afflicted by a terrible fever (caused by the derangement of 
humour one shall perform homa with a digit length of three 
dürvà grass blades, and sprinkled with trimadhura. He shall 
perform homa every day. During those days he shall repeat 
Mantra every day touching water in the meantime. He shall 
repeat Mantra a thousand times. The patient shall use it for 
the healing purpose and the sàdhaka for liberation from 
ailments. 

135-136. The following articles shall be pasted together 
viz—the powder of the tree belonging to the constellation of 
the person intended, mustard, gingelly seeds, ground flour and 
the dust from the foot of the sadhya. These shall be pasted 
together and made into an effigy with the name in the 
heart. As before, this effigy shall be cut off with sharp steel 
weapons andoffered for homa. Thus the person shall come 
under his control certainly within seven days. 
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137-139. The devotee shall instal such an effigy in the 
middle of the sacrificial pit and set it to fire. By this vidyà he 
shall perform homa every day during the night for three 
thousand times with mustard seeds soaked in its own juice. He 
shall bring the woman forcibly even from a distance of a hundred 
yojanas. By performing homa with Kausika (Bdelluim) mixed 
with honey he shall attract a woman. 

140-141. One shall attain riches and good fortune 
through jaggery mixed with coconut fruits. If homa is performed 
with Kalharas sprinkled with ghee or red lilies smeared with 
milk or the flowers of Campaka, Bakula and Madhüka soaked 
in trimadhura one attains a virgin. 

142-145. One shall attain clothes by performing homa 
with punnaga flowers. One shall attain the objects of his desire 
through ghee. If he performs homa with buffalo’s ghee he 
shall attain buffaloes; if with goat’s ghee he shall attain goats 
and if with cow’s ghee he shall attain cows. 

The aspirant obtains jewels by performing homa with 
jewels. With the ground flour of ali rice grains along with sugar 
an effigy should be made. The letters forming the name are 
written in the heart. This should be fried in oil or ghee at 
night. By day and night he shall concentrate his mind thereon 
and repeat the Mantra. He shall then eat it. If this rite is per- 
formed for seven nights whether the person is a man ora woman 
or a king he shall be subservient like a slave. He will dedicate 
his mind, nay his very vital breath etc. 

146. The woman who performs homa with red or white 
flowers of hayari (oleander) attains a great glory and prosperity 
within twentyfive nights. 

147. By performing homa with the meat of ram smeared 
with trimadhra one shall attain gold. If the meat of ram is 
smeared with milk and homa is performed, one shall attain a 
very fertile land abounding in plants within forty days. 

148. By performing homa with the seeds of lotus onc 
attains good fortune within three days. When the Japa is per- 
formed with mantra one shall perform homa with bilva to the 
extent of one-tenth of it. 

149. A person who has realised and achieved the mantra 
thus, shalf be able to enliven people who are dead, due to 
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serpent-bite by hitting their faces with a handful of water 
charged with the Mantra. 

150. He can enliven the dead man by whispering the 
mantra into his ears or by hitting with a stick charged with the 
repetition of mantra in his head suddenly. 

151-154. The source of origin is made in the middle of 
the sacrificial pit. The devotee shall duly perform homa therein. 
He shall perform homa with gingelly seeds, mustard, wheat, 
Ali rice and barley grains soaked in trimadhura. In order toattain 
flourishing prosperity he shall perform homa severally with the 
grains or with a few grains of them collectively. In order to 
attain good for:une he shall perform homa with bakula, cam- 
paka, lotus, Kalhara, red lilies, white lilies and the flowers of 
mallika, kunda and madhika. By performing homa with asoka, 
patala, bilva, jati, white vikantaka, fresh blue lilies, hayari flowers 
and karnikara, he shall attain good fortune, treasure trove, 
longevity and fame. 

155. By performing homa with dirva, gudüci, asvattha, 
vata, àragvadha, white arka, and plaksa, onc is liberated from 
sickness ere long. 

156-158. Death is the result of homa with mustard seed 
and ghee. Hence, for the death of the enemy onc shall perform 
homa in the fire kindled by full pieces of wood, each four 
angulas long. Thereby, there shall be sickness, misery and agony 
undoubtedly among the four types of troops of the enemy within 
seven days. One shall perform the worship of the eternal deities 
everyday and also homa with ghee. 

159-160. In order to attain learning one shall drink water 
charged with the Mantra early in the morning. In order to get 
all objects, one shall worship Siva with the fragrant substances 
viz. sandel, usira, camphor, musk, (pigment) saffron, black 
agallochum and sweat of deer as mada. 

161. Early in the morning, one shall perform repetition 
of the mantras of Nitya deities along with the meditation of the 
mátrkà yantra there for three times and then drink the auspici- 
ous water for the purpose of attaining eloquence. 

162. As before, the devotee, strictly adheres to the diet 
of milk alone. He shall make a hundred thousand homas with 
red lotuses sprinkled with three sorts of sweet things. 
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163-164. A man who has achieved control over the 
Mantra by means of japa, tarpana, homa, worship and sprinkl- 
ing rites shall apply it to practical purpose. Otherwise, the deities 
of that Mantra catch hold of his vital breath by getting furious 
instantaneously. O sage, there is nothing anywhere in this 
world that cannot be achieved with this mantra. 

165-168. At the root of the banyan tree in the forest, in 
the caves, on the top of mountains, in the park, in the middle 
of the forest, at the root of the Mother tree and on the shores of. 
the ocean in the forest, the man shall try to realize Yaksinis. 
By performing homas all the seven days of the week with lotuses, 
red or white scented lilies and the sweet smelling sephalika 
duly soaked in through sweet things, one attains success. within 
forty days in battle duels, in wrestling bouts, in fulfledged war, 
in game of dice and in verbal arguments. 


169. It is certain that he will attain success in all dealings. 
By performing homa with the flowers of aragvadha onc makes 
the enemies stunned and benumbed. 

170-171. According to the former procedurc one should 
perform homa at the door with the seven flowers viz—karni 
punnaga, nameru, campaka, ketaka, rajavrksa and ma 
The enemy shall either be stunned or broken down certainly. 

172-174. In the fire kindled by the wood of the tree 
belonging to the enemy’s constellation, one shall perform homa 
with the twigs of the same tree soaked in mustard seed and ghee. 
The enemy will bow down at his feet. 


In the fire kindled by the firewood taken from the funeral 
ground one shall perform homa with the lcaves, flowers and 
fruits of the same tree along with the worship of the Jord of the 
day of the week. The fourfold troops of the enemy will be afflict- 
ed by ailments. Thereby, or due to their subsequent death he 
shall be victorious again. 

175. On Sundays, in the fire kindled by the fire-wood of 
the arka plants, one shall perform homa in order with the 
leaves, flowers, fruits, stems and roots of the same arka plant. 

176-177. The materials mentioned above must be 
soaked in ghee of a red cow having a red calf. He shall face 
the direction of the enemies! whereabouts and perform homa 
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duly in the three-cornered sacrificial pit. The enemy runs away, 
or becomes afflicted by sickness, or bows down with fear. 

Or for the same benefit one shall perform homa on 
Mondays in the fire kindled by paldéa tree wood with the five 
parts of the same Palááa tree (i.e. leaves, flowers fruits, stems 
and roots) soaked in ghee. There is no doubt in this that the 
previous results will be achieved. 

178-182. On Tuesdays one shall perform homa in 
the fire kindled by Khadira wood with its five parts soaked in 
ghee. Thereby, he attains the same benefit certainly. The same 
procedure is to be followed with apamarga on Wednesdays, 
peepal on Tuesdays, udumbara on Fridaysand sami on Satur- 
days and with ghee from cow’s milk. The colour of the calf of the 
cow shall be white, yellow, grey or dark black. He shall attain 
that fruit by homa in the fire kindled by the twigs of that tree. 

Beginning with the first day in the lunar fortnight and 
ending with the fifth day, the devotee shall perform homa with 
Sli rice, Bengal gram, green barley and black gram. Those 
materials shall be soaked in the ghee produced from buffaloe’s 
milk. He shall attain the same benefit. 


183. Beginning with the sixth and ending with the 
seventh day one shall perform homa with the material mention- 
ed before, devoid of their husks. The ghee must be the product 
of goat's milk. He shall attain the benefit mentioned before. 


184-189. Thereafter, in the course of five days, the 
devotee shall perform homa with the material mentioned before 
and also the two types of gingelly seeds (white aad black), 
cooked rice with sugar and milk puddings soaked in the ghee, 
the product of sheep’s milk. Through this homa he attains the 
benefit mentioned before. Similarly, in the fire kindled by the 
wood of the tree belonging to the constellation one shall per- 
form homa with those materials soaked in honey. There is 
no doubt about this that he will attain the same benefit. The 
intelligent devotee shall at the outset achieve vidya and after- 
wards realize the practical application of the same, by the 
grace of Mangala. O brahmin, he shall worship the deity and 
then instal a virgin girl whose limbs are non-defective, who is 
immature, who has taken her bath, who is clad in washed white 
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garments and who is auspicious for the purpose of worship. A 
young boy also of the same description can be installed likewise. 
He shall then worship the virgin with the vidya. Touching his 
head he shall repeat Mantra a hundred times and then offer 
worship with red or white fragrant flowers. 

190-192. Till the conclusion of the holy rite, he shall 
fumigate with gugula (Aromatic resin). The goddess will 
penetrate the virgin whom he shall worship devotedly. He shall 
render holy services unto her as mentioned before. Repeating 
the mantras he shall request her to grant him the desired benefit. 
On being duly worshipped she will disclose his past, present and 
future, what he has thought of in his mind and all the previous 
incidents in his former birth. 

193. The devotee shall worship her as before and ritual- 
istically dismiss her in his own self. He shall then repeat the 
Mantra a thousand times. With steadied intellect and the self 
full he shall move about happily. 

194. By performing homa for forty days with red lotuses 
sprinkled with the three sweet things one attains glory and 
prosperity. With white lotuses one attains great fame. 

195. By performing homa with red lilies one shall obtain 
gold, treasure trove or land within the stipulated time. 

196. By performing homa with lilies soaked in milk one 
shall attain the desired object mentioned, as well as different 
kinds of food-grains. That man shall quickly be very 
fortunate. 

197. By performing homa with lilies soaked in ghee one 
shall attain the described benefit. By performing homa with 
Kalhara flowers soaked in ghee one shall become a favourite of 
the king. 

198. One shall indeed attain four types of scholarship by 
performing homa with palāśa flowers mixed with three sorts of 
sweets at the very same time. 

199. By performing the instantancous homa with fried 
grain accompanied by three sorts of sweets one shall obtain a 
virgin endowed with all good qualities, for his wife. 

200. Onc shall perform homa with scraped coconut 
kernel in soaked sugar, jaggery and honey. Without any effort 
he will be comparable to Kubera. 
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201-202. Oneshall attain eloquency by performing homa 
with cooked rice and ghee together with rice grains, gingelly 
seeds and the red or white flowers of Bandhüka. If he per- 
forms Homa with the red and white flowers mixed together he 
shall attain longevity and good health. 

203-204. By performinghoma with the three dürvà grass 
soaked in three sweets one conquers the enemy. By performing homa 
with gudiici, milk pudding, gingelly seed, and lotuses mixed with 
sandal paste and camphor one attains glory and everlasting 
fortune. 

205-206. Saffronshall be pasted with snow water together 
with camphor, Full blown flowers of kalhara shall be soaked in 
the above solution and offered in homa. The devotee equates a 
king with his glory. He shall live on the Earth for a hundred 
years, without an encmy. He shall be free from agony. He shall 
be devoid of mutually clashing opposites. His mind shall be 
free from impurity. 

207. By performing homa with pieces of sugarcane one 
shall obtain garments. So also through the red and white flowers 
of oleander. 

208. By performing homa with patala flowers soaked in 
honey one can keep ladies subservient. Similarly, by perforin- 
ing homa with lotuses one shall attract and control a 
courtesan. 

209. By performing homa with sugar soaked in the milk 
ofa white cow that has a white calf, cven a sinful person 
attains incomparable wealth. 

210. By performing an instantaneous homa with cotton 
seeds smeared with Sauvira (antimony) in crescent-shaped sacri- 
ficial pit, O sage, enemies become subservient invariably. 

211. Byperforming homa with aristà (soap-berry) leaves 
and seeds in the fire kindled with its wood and through the 
homa of mrtyu sceds sprinkled with the margosa oil, one kills 
the enemies. 

212. Similarly, by performing homa with five materials 
of the cow or the seeds of Rudraksa smeared with oil the horses 
afflicted by the ailments are cured. 

213. By performing homa with Karaja seeds sprinkled 
with its own exudation the enemy is haunted by ghosts. So also 
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by performing Homa with the five parts of the aksa trec, the 
same result is achieved, 

214. By performing homa with the seeds of aksa tree 
(Terminalia Belerica) mixed with margosa oil, the enemy shall 
be afflicted by epileptic fits. 

215. By performing homa with the flesh of the animal 
pertaining to the constellation of the enemy in the fire kindled 
with the wood of the trec pertaining to the same constellation, 
the death of the enemy can be brought about. 

216. By performing homa with the seeds of lotus smear- 
ed with mustard oil the enemy becomes afflicted with leprosy 
that may cause destruction of his body. 

217. If in the middle of the night a homa is performed 
with pepper and mustard seeds smeared with oil, the enemy shall 
be afflicted by fever attended with burning sensation, the very 
same day. 

218. For the sake of self-protection in the course of all 
these homas of restraining nature, one shall cause japa, homa 
etc to be performed through friendly persons who have acqutred 
vidyàs. 

219. One shall quickly destroy the efficacy of the 
mantra ofthe cnemy through Mrtyuijaya Mantra or through 
other vidyàs applicable to the particular case. 

220. In the Krtayuga the mantra is to be repeated three 
hündred thousand times, in the Tretàyuga twice that number 
(six hundred thousand times), in the Dvàpara it is to be 
repeated nine hundred thousand times and in the Kaliyuga it 
must be four times i.c. one million two hundred thousand times. 

221. Homa is to be performed to the extent of onc-tenth 
of it, the rite of offering water to the extent of one tenth of it, 
further, the màrjana rite is to be performed to the extent of onc- 
tenth of it and to the extent of one-tenth of it brahmins 
arc to be fed. 

222. In this order, one shall adhere to the number of 
japas in accordance with the vidya and perform japa accord- 
ingly for the achievement of the vidya. Only then should he 
venture to put it to practical application. 

223. O leading sage, the japa of Kámeávari should be per- 
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formed by twice the number. After the mantra has been achiev- 
ed he shall put it to practical application. 

224. O leading sage, it is mentioned that the japa of 
Bhagamálà is for a hundred thousand times. To the extent of 
one-tenth of it, the homa should be performed for achieving 
the vidya. 

225. The japa of Nityaklinnà is for a hundred thousand 
times. The homa should be performed to the extent of one-tenth 
of it for achieving the vidya. Thereafter, he shall put it 
to practical use. 

226. The devotee shall maintain silence and restrict his 
diet to milk alone. He shall perform japa ofthe mantra of 
Bherunda nine hundred thousand times. The remaining things 
he shall do as mentioned. 

227. The japa of Vahnivasini is prescribed to be three 
hundred thousand times. Other things shall be performed by 
the excellent worshipper, as mentioned above. 

228. The japa ofthe mantra of Mahávajresvari is pres- 
cribed to be for three hundred thousand times. Homa, etc. 
should be performed to the extent of one-tenth of it, in the 
manner mentioned beforc. 

229. O sage, without any lethargy the devotee shall 
repeat Düti mantra for a hundred thousand times. Homa etc 
are to be performed to the extent of one-tenth of it, in the pres- 
cribed manner. 

230. Tvarita mantra shall be repeated a hundred thous- 
and times. O leading sage, for achieving the mantra, homa etc. 
are performed to the extent of one-tenth of it. 

231. O excellent brahmin, japa of the mantra of Kula- 
sundari! is to be a hundred thousand times; Homa etc. to the 
extent of one-tenth of it. 

232. O brahmin, the japa of Nityà extends to three 
hundred thousand times; homa etc. are mentioned to be extend- 
ing to onc-tenth of it in thc stipulated manner. 

233. O leading sage, the japa of Nilapataka extends to 
five million three hundred thousand times invariably; homa 
etc. extend to one-tenth of it. 

234. O Narada, the japa of Vijaya is for a hundred 


1. Refer to note 1 on p. 1311. 
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thousand times. The other means to achieve vidyà is mentioned 
as before. 

235. One shall repeat the mantra of Sarvamangalika 
three million two hundred thousand times; homa etc. are to the 
tune of one-tenth of it. 

236. The devotec shall restrict himself to vegetable diet 
soaked in ghee and repeat mantra or Jvàálàmálini eight hundred 
thousand times; homa etc with the articles mentioned extend to 
one-tenth of it. 

237. O leading sage, the japa of Citra is for five million 
two hundred thousand times. For realizing the mantra, homa 
etc should be performed in the manner laid down. 

238. Thus, in brief, it has been mentioned in the Nitya 
patala. All things should be understood with reference to 
yantra. 


CHAPTER NINETYONE 
Maheśa-Mantra-Kathanam 
(The narrative of the Mantra of Mahesa) 


Sanatkumdra said : 

1. Henceforth, I shall mention the Mantra of Mahesa 
that achieves every object. By propitiating it, man obtains 
worldly pleasures as well as liberation. 

2. Hrdaya (namah), the letter following va ($a) Süksma 
(i) (4i), lànta (va) attached with ananta (à) followed by 
marut (ya). The mantra contains five syllables. With tara 
(om) in the beginning it is of six syllables. 

3. Its sage is Vamadeva, metre Pankti and its deity is 
Iga. The preceptor shall perform nyàsa in six limbs with the 
six syllables of the mantra. 

1. The five-syllabled, mantra of Siva is namah Sina. When om is 
prefixed to it, the mantra contains six syllables, 
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4-6. He shall fix the letters of the mantra and the mürtis 
(the forms of the deity) in due order in the index finger, in the 
middle finger, in the last finger, in the ring finger and in the 
thumb. 

They are Tatpurusa, Aghora, Sadyojata, Vamadeva, 
Isana. He shall fix them in the mouth, in the foot, in the pri- 
vate parts and on onc's own head. He shall lix the argas of the 
mantra adding jàti (namah) in their sequence. 

7-11. Thereafter, for protection, he shall perform Goloka 
nyàsa. He shall fix in the heart, mouth, shoulders, thighs, 
throat, navel, sides, back, heart, head, mouth, eyes, nostrils, 
joints of the hands and fect together with the tips. 

‘Thereafter, he shall fix on the head, mouth, heart, belly, 
thighs, feet, heart, lotus-like face, axe, gesture of deer, gesture 
of fearlessness, and the boons. He shall fix in sequence in the 
mouth, shoulders, heart, fect, thighs and belly. Thus the excel- 
lent worshipper shall fix the six syllables of the mila mantra. 
Then again, he shall fix them on the head, forehead, belly, 
shoulders and the heart. Afterwards, the intelligent devotee 
shall perform the pervasive nyasa with the mantra. 

12. Obeisance to Sambhu, the deity whose form is immo- 
vable, who is a column of light and of the nature of nectar, and 
who manifests himself in four forms and whose body has 
received the splendour of their limbs. 

13-16. ‘Lhe devotee who has fixed thus in his body shall 
meditate on the lord of Parvati. One shall meditate conti- 
nuously on Mahesa who resembles the silver mountain, who is 
having the moon as his beautiful ornament, whose body is. bril- 
liant on account of jewelled embellishment, who holds in his 
hands the axe, the boon, fearlessness and the deer, whose face is 
inauspicious, who isscated in the lotus posture, who is eulo- 
gised by the group of gods, who is clad in the hide ofa tiger, 
who is of the form of the universe, who is threc-cyed, five- 
faced auspicious deity Siva, the remover of all fears. A person 


1, It gives the procedure of Golokanydsa, According to Raghavabhatia 
the commentator of Sàradá Tilaka it should be done ten times. 
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who is initiated in the Saiva tradition shall repeat this mantra 


two million five hundred thousand times. 
17. He shall perform twentyfour thousand homas with 


good milk pudding. Then the mantra becomes mature and the 
bestower of achievement to the aspirant. 

18-22. He shall worship the lord in the altar abiding by 
thenine Saktis : Vàmà, Jyesthà, Raudri, Kali, Kalavikarani, 
Balavikarani, —Balapramathani, Sarvabhütadamani and 
Manomani. They are the Saktis belonging to Siva's altar. 


Namo bhagavate (obeisance unto the lord),unto one who 
is associated with the primordial Saktis, then anantáya (unto the 
infinite. one), then unto the nature of Yogapitha.! The mantra 
begins with om and ends with namah. 

With this mantra one shall offer the seat to the lord of 
Girija. After conceiving the form of the deity by means of the 
mülamantra one shall invoke Siva therein and worship him. 


23. In the pericarp he shall worship the image. Ina 
abides in the north-east, who resembles the colour of pure cry 
tal. In the quarters he should worship ‘Vatpurusa? and others. 


24. They are of yellow, black, white aud red in complex- 
ion. They bear weapons of their chief. They have four faces 
each and should be worshipped in due order properly. 

25. In the corners he should worship Kalas beginning 
with nivrtti etc. which are of brilliant forms. The angas are ahid- 
ing in the filaments and he should worship the lord of obstacles 
abiding in the petals. 

26-28. The eight attending deities are Ananta, Süksma, 
Sivottama, Ekanetra, Ekarudra, Trimürti, Srikantha, Sikhandin, 
Their complexions are red, yellow, white, reddish, black, red, 
of collyrium and dark colour. On their coronets are the new 
moons. They are stationed in the lotus and bedecked in orna- 
ments. They have three eyes. Intheir hands they hold tridents, 
thunderbolt, missiles, the bow and the arrows. 


1. The pitha manira of Siva runs thus : om namo bhagavate sakalaguyitma 
Saktiyuktdya anantdya yogapithdtmane namali 

2, Tatpuruga and others are to be worshipped with the mantra of Siva 
with ort prefixed, adding the name of the deity. 
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29-30. Beginning from the north he should worship 
Rudra, Candeávara, Nandin, Mahakala, Ganeía, Vrsabha, 
Bhrügariti and Skanda. They are seated in lotus seats. They 
have the complexion as follows : golden, crystalline, pink, 
dark-coloured, white as pearl, moon-coloured, white and tawny- 
coloured. 

31. Thereafter, Indra and others equipped with thunder- 
bolt and other weapons should be worshipped. He should wor- 
ship the lord repeating the mantra a thousand times. 

32. He will be liberated from sins and attain the desired 
prosperity and glory. If he repeats the mantra two thousand 
times he will be free from all calamities. 

33. He who repeats mantra three thousand times attains 
longevity. If he increases the number of japa by a thousand he 
will attain the object of his desire. 

34. One shall perform homa with white gingelly seeds 
alongwith ghee for a hundred thousand times. He will destroy 
all distresses arising from evil portents. 

35. By repeating mantra ten million times he directly 
becomes Siva. The six-syllabled mantra enclosed with hrim 
becomes the eight-syllabled one.! 

36. Its sage and metre are as mentioned before. Its 
deity is thelord of Uma. The ancillaries? have already been 
mentioned. One should meditate on Siva along with his 
consort Uma. 

37-38. Within his heart the devotee should meditate on 
the three-eyed lord as follows : He resembles the Bandhüka 
flower. He bears the crescent moon on his forehead witha smil- 
ing face. He holds in his hands the trident, skull, boon and 
fearlessness. He is embellished in beautiful ornaments. His body 
is embraced by the daughter of the mountain and she is seated 
on his left thigh. She embraces him with her arm. Thus the 
devotee should think of him. 


1. A manira of Sica with hrim prefixed and suffxed. Sive is meditated 
upon as associated with Uma. 

2. The anges are hrám orh namah, hrim namah firah, hrüh namah fikha, 
hraim fih varma, hraum vår netram, hrah yam astram. 
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39. He should repeat the mantra one million four hund- 
red thousand times. He should perform homa in accordance 
with the right procedure with the excellent twigs of cassia 
fistula mixed with sweet solution fourteen thousand times. 

40. He should worship the lord of Uma with sweet smell- 
ing flowers in the altar mentioned before. He should worship the 
attending deities as representing limbs outside beginning with 
Hyllekha. 

41. They are to be worshipped in accordance with the 
injunction in the middle, in the east, in the south, in the north 
and in the west. He shall worship the bull and others in due 
order in the petals of the east onward. 

42. Thereafter, he shall worship Candefa whose hands 
shine with trident, axe, rosary and the water pot. His features 
are red and he has three eyes. 

43. He shall worship Durgà who holds in her hands the 
discus, conch, fearlessness and the desired boon, who has the 
lustre of emerald, who is gentle, who has three eyes and who is 
bedecked in charming ornaments. 

44. Thereafter, he should. worship the six-faced deity 
with twelve eyes and holding the branch of the Kalpa tree and 
and jewelled bell. He has a brilliant form of a body and 
possesses the lustre of the rising sun. 

45. He should worship Nandin too who is gentle, who is 
bedecked in jewelled ornaments, whose body is dark- 
coloured and who holds axe, boon, fearlessness and the battle 
axe. 

46. Then, he should worship Vighnanayaka whose lustre 
is like that of saffron, who holds noose, goad, boon and fearless- 
ness and whose crest is adorned with the crescent moon. 

47. Thereafter, he should worship the commander-in- 
chief of the army who is dark-complexioned, who holds a red 
lily in his hand, who has kept his left hand on the left lap, who 
has two eyes and who is clad in red clothes. 

48. Thereafter, the cight mothers Brahmi and others 
whose characteristics have been mentioned before, should be 
worshipped. He should worship Indra and others, the guardians 
of the quarters in their respective zones. 
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49-51. Then on one side of it, he should worship, in the 
due order, thunderbolt etc which are their weapons. The 
mower of the mantra who thus worships Sambhu, the lord of 
Uma, shall be the bestower of all good fortune and welfare of all 
the worlds. 

The following is the mantra called Prasáda! viz santa (ha) 
associated with sadyanta (au) the head of which is adorned 
with bindu (.). It is the bestower of all siddhis on the wor- 
shipper. The procedure of conceiving the six agas is mentioned 
through the bijas along with six long vowels. 

52. O Narada, the sage etc. of this mantra are the same 
as six-syllabled mantra. The teacher should fix Isana and other 
forms in the thumb and other limbs. 

53. The bijas are to be known in their order connected 
with Iána, Tatpurusa, Aghora, Vamadeva and Sadyojata. 

54-55. Taking the five short vowels (0,¢,u,i,a)* in the 
reverse order attached with ha, one should fix them in fingers, 
then again he should fix them on the head, in the mouth, in the 
heart, in the private parts and in the feet, in the due order. He 
should fix them in the faces above and in the east, in the south, 
in the north and in the west. 

56-57. Thereafter, the intelligent devotee should fix 
thirtyeight Kalas in the body. The excellent teacher should fix 
rightly the Rk? verses of Ifana in due order in the fingers beginn- 
ing with the thumb and ending with the little finger. After fix- 
ing them again on the head, in the face, in the lotus of the heart, 
in the private parts and in the feet, he should conceive the 
angas in the mouth andon the head etc. 

58-62. After uttering the group of five táras* he should 
say obeisance (namah) unto the omniscient one in the heart. 


l. Prasida mantra of Siva : Haum. The aágas arc to be done with the 
bija adding 4, í, à, ai, au, ah to it. 

2. Okárddyai means o, e, u, i, a. 

3. The verse refers to some Rk mantras occurring in the commentary 
of Sarada Tilaka, Chapter XVIII. They are connected with Iédna, Tatpurusa, 
Aghora, Vimadeva, Sadyojdta. 

4. Téropaficakas are: om aim hrs srim hskhphrem hsauh. 
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namah. Svaha unto the head with the nectarine one with the 
garland of light. Vasat unto the tuft of hair (sikhi sikhayai). 
Hum unto the coat of mail, to the one who has thunderbolt in 
his hand and is free. Vausat after uttering Saum, Vaum, Haum 
to the three eyed-one who is of undiminishing power. After utter- 
ing Slim pufum hum phat unto the one who is of immesaurable 
power. With great concentration he should perform the rite of 
sadangain the east, south, north, west and the middle. 

63-66a. He should then fix five Kalas of Iéana in his 
faces thus : Iéàna the lord of all vidyas, namah unto Sasini, the 
first Kalà-lévara the lord of all beings. namah unto Mangala. 
Then uttering the Brahmadhipati, then again Brahmano'dhi- 
pati, then unto Brahmestada namah. Then namah unto Marici 
after uttering ‘let me be graced with auspiciousness.’ Namah, 
unto Améumilini after uttering Sadásivom. All these are preced- 
ed by om and followed by namah. 


66b-69. Thereafter, the repeater of the mantra should 
fix the four Kalas of Tatpurusa in the faces in the east, west, 
south and north. The first Kala is constituted of Tatpurusaya 
vidmahe (We know that it is for Tatpurusa). Then after the 
word Mahádevàya dhimahi (we meditate upon Mahadeva), 
Vidya is said to be the second kala. Tanno Rudrah (May 
Rudra). The third Kala is Pratistha and pracodayat (may 
urge) and ti.e last Kala is Nivrtti. These Kalas are used with 
om in the beginning and accompanied by namah. 


70. Thereafter, the repeater of the mantra should duly 
fix the eight Kalas in the heart, in the pair of shoulders, in the 
navel, in the belly, in the back, in the chest and in the heart. 


71-74. After saying Aghorebhyah the first Kala (Uma 
kala) as mentioned before, then Ghorebhyah (Unto the terri- 
ble one), Mohà shall be the second Kala. Then after Ghorá, 
Ksamá the glorified third Kala, then Nidrà should be the onc 
after the word Ghoratara. After sarvatah sarva the Kala named 
Vyadhi. After Sarvebhyah mrtyu the sixth Kala. After Nam- 
aste astu (obeisance unto you). Ksudha shall be the seventh 
Kala. Tyo is the eighth Kala after Rudrarüpebhyah. All of 
them are preceded by Om and followed by namah. 
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75. Then, he should fix the thirteen Kalas of Vàmadeva 
in the two testicles, in the pair of thighs, in the knees, in the 
calves and in the loins, in the waist and in the two sides. 

76. After uttering Vamadevaya namah comes the Raja 
Kala. The second Kala is Raks which should be uttered after 
saying Jyettháya namah. 

77-80. Kama is the fifth Kala. Obeisance unto Kala. 
Sarhyamani is the sixth which should be uttered with Kalavi- 
karanàya namah. Kriya is desired to be the seventh which is 
followed by Balavikaranàya namah. Vrddhi is the eighth, after 
bala there is the sthira Kala. Then uttering balapramathanàya 
namah the Kala is known as Rátr£ Then uttering Sarvabhüta- 
damanàya namah the Kala is Bhramani. After namah, Mohini 
is said to be the Kala by the knowers of the mantra. After say- 
ing unmanáya namah Jvara is the thirteenth Kala. 

81-86. They are glorified and used with om in the begin- 
ning, in the dative case and with namab at the end. 

He shall fix the eight mantra Kalas (mantra particles) of 
Sadyojata in their sequence with his first Kala named Siddhi 
uttering Sadyojatam prapadyàmi (I resort to Sadyojata) in the 
feet, in the hands, in the nostrils, in the head and in the pair of 
arms. Vrddhi is the second after uttering Sadyojatéya vai 
namah. Dyuti is the third after Bhave, Laksmi is the fourth 
after the word Abhave. Then the word Nátibhave is followed by 
Medha the fifth. Then the Kala which is Prajfia, the sixth after 
Bhavasva mam. After Bhava the Kala is Prabha. Then after 
udbhaváya namab, sudha is the eighth Kala. All the Kalas have 
Om in the beginning and are in the dative case and are joined 
with namah. 

86-87. Thus the thirty-eight Kalas of the five Rks have 
been mentioned. The devotee who performs these nyàsas in his 
limbs will become lord Siva himself. Then with great 
concentration he should meditate on Sadafiva thus. 

88-89. He has five faces : white, yellow, black, white and 
the colour of the China rose. He has rosaries. His coronet is the 
moon. He is as refulgent as ten million full moons. In his hands, 
he holds the trident, the battle axe, the dagger, the thunder- 
bolt, fire and the lord of serpents as well as bell, noose, boons and 
fearlessness. Hye iughly brilliant with ornaments. 
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90. After meditating thus, he should repeat the mantra 
five hundred thousand times. To the extent of one-tenth of it he 
should perform homa with oleander flowers soaked in honey. 

91. He should worship the deity in the altar as mentioned 
before. He should conceive the form of the deity by means of 
the müla mantra. In the form he should invoke the deity 
and worship him along with the attending deities. 

92. In the north eastern quarter he should worship Iéana 
who is white-complexioned, with three eyes and who holds in his 
hands Sakti, drum, fearlessness and boon. 

93. In the east he should worship the three-eyed four- 
faced Tatpurusa who is as refulgent as the lightning and who 
holds the axe, deer, boon and fearlessness. 

94-95. The most excellent among the knowers ofthe mantra 
should worship the three-eyed Aghora in the south, Aghora 
who is terrible with terrifying teeth, who has four faces, who has 
the colour of the collyrium and who holds in his hands the 
rosary garland, Vedas, noose, hook, drum, iron club, the sharp- 
pointed trident and the skull. 

96-98. In the west he should worship the three-eyed 
Váàmadeva who has four faces resembling afternoon in lustre, whose 
coronetshines brightly by virtue of the crescent moon at the 
crest, who holds in his hands the deer, rosary string, fearlessness 
and boon. In the north he should worship the three-eyed sportive 
Sadyojata, who resembles the camphor and the moon, who is 
gentle, who has smiling faces and who holds in his hands the 
boon, fearlessness, rosary garland and dagger. 

99. In the corners he should worship the fiery-formed 
Nivrtti and other Kalàs.! All round the petals he should worship 
Ananta and others and the lords of impediments. 

100-102. Outside of it, he should worship Uma and others 
and also Indra and others along with their weapons. After wor- 
shipping the lord of gods thus, with great devotion the knower 
of the mantra shall propitiate the deity with charming dances, 
music etc. as well as hymns. 


1. Kalas are the shining rays. They are Niortti, Pratistha Vidya, Santi 


and Santyattid. They are the sources of Prthof to Siva and they pervade the 
firmament. They are without body and composed of the form of rays. 
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Tara (om), maya (hrim), Viyat (ha), the fourteenth 
vowel (au) along with bindu is joined with five-syllabled mantra 
and thus consists of eight syllables! The intelligent devotee 
should perform the rite of nyása in the same manner as in 
regard to the five-syllabled mantra. 

103-104. One shall meditate on Siva, the lord of all, who 
has the lustre of saffron, whose jewel-set crown shines exqui- 
sitely, who has the moon for his crest-jewel, whose ornaments 
and unguents are divine, who has serpentsfor his sacred thread, 
who has placed one of his hands on the breasts of his beloved, 
who is seated on his left thigh, who holds in his hands the Vedas, 
battle axe, boon and fearlessness, 

105. He shall repeat the mantra eight hundred thousand 
times and perform eight thousand homas with milk-puddings 
together with ghee after conceiving the form of the deity in the 
altar by means of the müla mantra. 

106-108a. The first ávarana (surrounding circle is to be 
done with angas, the next one is constituted by Ananta and 
others, the third one is cited through Uma, the fourth one is 
through the lords of quarters and the fifth one is through 
their weapons. The excellent aspirant should worship the lord 
every day. Thus, he will be able to enjoy good fortune by 
acquiring it along with his sons and grandsons, 

108b-109. Tara (om), sthirá (ja) joined with karna (u) 
and indu (.), then bhrgu (sa) along with visarga(:). The 
mantra? consists of three syllables and is of the nature of Mrtyufi- 
jaya. Itssage is Kahola, the metre is Gayatri and the deity is 
Mrtyufijaya Mahadeva. He should perform nyàsa in six limbs 
with sa joining it with six long vowels. 

110-112. One should meditate on the deity who fascinates 
the universe. He is seated on two lotuses. He has sun, moon and 
fire as his eyes and a smiling face. His hands shine with the 
gestures of the noose, deer and rosary string. He has the lustre 
of the moon. His limbs are flooded with the nectar oozing out 
of the moon in his forehead and he is bedecked in necklaces and 
other ornaments. 


1. The cightayllabled mantra of Siva: Om hrith haurh namah Siviya. 
2. The mantra of Mytyuhjaya : Om jak sah. 
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113. The intelligent devotee should repeat the mantra 
three hundred thousand times. To the extent of one-tenth of it 
he should perform homa with pieces of gudüci soaked in pure 
milk and ghec. 

114. After conceiving the form of the deity by means of 
the müla mantra he should worship the deity in the altar belong- 
ing to Siva. After propitiating the attending deities of the limbs 
he should worship the lords of the worlds. 

115-118. The excellent aspirant should worship their wea- 
pons when outside. O excellent sage, this mantra has been made 
mature through repetition and worship. He should perform the 
practical application of the same as given in the kalpa (texts on 
rituals) for realising the desired aims. By performing homa with 
pieces of gudüci sprinkled with milk every day he attains the 
longevity of thousand months as well as wealth and sons. He 
should perform a thousand homas every day in the week with 
these articles in due order viz. gudüci, banyan, gingelly seed, 
dürvà grass, milk, ghee and milk puddings. He should perform 
a thousand homas with these seven articles in seven days. He 
should feed more than seven brahmins with sweet dishes. 

119. He should give fees to Rtviks, a pink-coloured milch 
cow as their fee. Afterwards, he should propitiate the teacher by 
means of cash payment thinking him as. the very deity itself. 

120. By this procedure the sádhaka will be free from the 
malignant influence of Krtya and fever etc. He will live for a 
long time to see hundred autumns. 

121-123. This homa is the bestower of peace in the follow- 
ing cases : in the rites of black magic, in fever, in the benum- 
bed state, in terrible madness, in headache, in all incurable ail- 
ments, in the agony due to poison, in delusion, in burning sensa- 
tion and in great fear. It yields all fearlessness. One should 
perform homa with these articles in the proper manner for those 
born in the constellation of stars of the three, one, ten and 
nineteen. 

He should feed brahmins well versed in the Vedas with 
sweet things. He attains a long life and the desired glory in this 
way. 


124. The intelligent devotee should offer oblation into the 
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fire everyday with dürvà grass. He will be able to conquer 
premature death. It increases longevity and health. 

125. If in the three days (just mentioned) he performs 
homa with the twigs of gudiici, saffron and Bakula it will remove 
his ailments and death. 

126. Homa performed with white mustard destroys fever. 
Homa performed with apamarga twigs is destructive of all 
ailments. 

127-128. Daksinamirtaye should be uttered first, then 
homage unto you who reside at the root of the banyan tree, 
obeisance unto him who is deeply engrossed in meditation, 
then to Rudra and Sambhu. Tara (om) and hrim should 
enclose the mantra.? 

129-132. The mantra consists of thirtysix syllables. It is 
the bestower of all desired gods. Suka is the sage and Anustup 
is the metre. The deity is Sambhu Daksinamirti. The agas, 
heart etc, are conceived by the syllables of the mantra. It is 
accompanied by Om and hrim at the beginning and the end. 
They are divided into groups ofsix, six, eight, eight, five and 
three letters each. He should fix the syllables of mantra on the 
head, forehead, eyes, ears, cheeks, nose, mouth, joints of the 
hands, throat, breasts, heart, navel, hips, private parts and the 
joints of the feet. The pervasive should be performed in the body 
with Om and hrim. 

133-138. There is a lofty banyan tree on the ridge of the 
Himalayas frequented by Siddhas and Kinnaras. The tree has 
fruits shining like rubies. It has shadowed sunlight by its far- 
extending branches. The full-blown trees are embraced by the 
clusters of creepers in full bloom. The place has been rendered 
cool by the winds blowing over the mountain streams flowing out 
of the rock crevasses. Groups of celestial damels sing while the 
flocks of peacocks dance. Different quarters are resonant by the 
cooing of cuckoos. The region is frequented by the animals 
which have eschewed their mutual animosity. It is beautified by 
fragrant flowers of both aquatic and terrestrial origin.It is conti- 
nuously and happily resorted to by the sages, Suka and others. It 


1, It gives the mantra of Doksindmarti thus : Oh Daksindmartays tubhyar 
vatapddaniodsine dhydnaikaniratdAgdya namah Rudraya Sambhave hrim. 
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is frequently supervised by the gods, the chief of whom is Indra 
and who are accompanied by their womenfolk and others. 

139. The banyan tree is beautified by the thickly grown 
emerald-like leaves. It is embellished as though with hanging 
ornaments made of the nine precious gems. 

140-143. It is a wonderful tree the shade of which is cap- 
able of dispelling worldly distress. Siva is seated at its root in an 
auspicious throne set beautifully, studded with jewels. His 
embellishments are immeasurable. His face resembles the 
autumnal moon. He resembles the mountain Kailasa, has 
three eyes and the crescent moon decorating his matted hair. He 
is seated in the heroic posture. He holds the posture of the hatchet, 
deer and has placed the delicate hand on the knee. He has kept 
a serpent firmly fixed under his arm-pit. He should meditate on 
Siva in his pleasant mood. 

He should repeat the mantra three hundred and twenty 
thousand times. 

144. To the extent of one-tenth of it he should perform 
homa with white gingelly seeds soaked in milk. He should wor- 
ship the deity in the altar in the way as mentioned in regard 
to the five-syllabled mantra in accordance with the procedure 
given therein, 

145. Thedevotee should restrict his diet to what is receiv- 
ed by way of alms. He should continue to repeat this mantra 
for a month with his sense-organs perfectly under control. 
Every day he should repeat it four thousand times. He obtains 
great cloquency and glory of speech. 

146. He should drink water after charging it with the 
utterance of the mantra thrice. 

By the meditation of Daksinamiirti the excellent aspirant 
becomes competent to acquire the ability of giving discourses 
on scriptural texts. 

147-148. Om namo bhagavate Daksinàmürtaye mahyam 
medham prayaccha svaha (Om obeisance unto lord Daksinamirti, 
grant intellect unto me). This is a mantra with twentytwo 
syllables. Its sage is the four-faced lord, the metre is Gayatri and 
the deity has already been mentioned. 
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149. He should conceive angas by means of six long 
vowels enclosed with Om or with the syllables of the mantra in 
their sequence. The meditation is the same as before. 

150-151. The Nilakantha mantra! : Lohita (pa) is seated 
on agni (ra) followed by sadya (o) and bindu (.). This is the 
first syllable. Then dirgha (na) is seated in vahnibija (ra) and 
adorned with sànti and indu (i and:) The third is langali (tha) 
and sarga (:). This mantra consisting of three bijas has 
the nature of Nilakantha and is the remover of two sorts of 
poisons (moving and unmoving). 

152-154. Two Haras and svaha are the mantra for the 
heart, Kapardine svaha is for the head, Nilakanthaya svaha is 
for the tuft. After the word kalakiita and visabhaksana in the 
dative (one who swallows the poison Kalakiita) and him phat 
is the Kavaca mantra. Nilakanthine svaha is the mantra for 
astra (phat). These are the five mantras for five limbs. 

155-156. He should fix three bijasin their sequence on 
the head, throat and the lotus of the heart. He should meditate 
on the three-eyed Hara whose refulgence is like that of ten 
thousand rising suns, who is rendered splendid by the moon on 
the matted hair, whose ornaments are serpents and who holds 
in his hands the rosary string, trident, the skull of Brahma 
and the club Khatvanga. 

157. He should repeat mantra three hundred thousand 
times. To the extent of one-tenth of it he should perform homa 
with cooked rice soaked in ghee in a well-consecrated sacrificial 
fire. i 

158. Heshould worship lord Nilakantha with deep con- 
centration in the altar of Siva, in accordance with the proce- 
dure laid down in regard to the worship of Mrtyufijaya. He is 
the destroyer of two sorts of poison. 

159. Agni (ra), sarhvartaka (ksa), Aditya (ma), ra, anila 
(ya), then sastha (u) joined with bindu (.) (?) All these to- 
gether constitute the bija of Cintamani, the bestower of all 


prosperity. 


——— 
1. The verse gives the Nilakapjha mantra : Prom hri 
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160. Ka$yapa is recounted as the sage, anustup is the 
metre. Ardhanáriévara, the lord of the worlds, is the deity. 


161-162. He should conceive six aügas by means of six 
consonants beginning with (ya, ra, la va, $a, sa,) in due se- 
quence. He should meditate on Ardhanarifvara who has three 
eyes, whose lustre is like that of the blue jewel. He holds in his 
lotus-like hands the trident, noose, skull and the red lily, whose 
ornaments are charming and who has the crescent moon over his 
tied-up matted hair. 

163-164. He should repeat the mantra a hundred thou- 
sand times and perform three hundred homas with gingelly 
seeds soaked in sweet things. He should worship the deityin the 
altar of Siva along with the attending deities such as the bull 
etc. Afterwards, the mothers and thereafter the guardians of the 
worlds along with their weapons are to be worshipped. For sup- 
pressing ailments, one should repeat the mantra beginning with 
Prasáda ten thousand times. 

165. 'This bija is encircled by the letters of vowels and 
nectar is flowing out ofit. Itisstationed in the disc of the moon. 
When meditated upon the head it dispels poison and ailment. 

166-167. The bija encircled by the vowels and stationed 
in the centre of the triangle with apex going upward and exter- 
nally encircled by a hexagon shining with the letters ra etc. 
written in the reverse order. When meditated over the head of 
one afflicted by goblins, it will immediately destroy the goblin. 
If it is meditated on in afflicted limbs it certainly suppresses 
different afflictions. 


168-175. Khadga Ravana Mantra 


Om namah Paégupataye, Om namah Bhitadhipataye (unto the 
overlord of individual souls, the overlord ofelements), Ori namo 
Rudraya (obeisance unto Rudra) Khadga Ravana, vihara 
vihara (sport, sport) sara, sara, nrtya, nrtya (dance, dance) 
$mafánabhasmáficitafarirya (unto the deity whose body is 
worshipped with the ashes of the cremation ground) ghanta- 
kapalamaladidharaya (unto one who bears bells and skulls as 
if they were his necklace) after the word Vyaghracarma pari- 
dhànàya'(unto one who wears the hide of the tiger), then say 
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Saéankakrtafekharaya (unto one who has adorned his crest 
with the moon), Krsnasarpayajüopavitine (unto one who 
has black serpents for his sacred thread), then the pair 
ofbala and the pair of cala, then anivartakapaline (unto 
one who holds the skull all the time), then the pair of hana 
(kill) bhütàn trasaya trasaya (terrify, terrify).. Thereafter again 
in the middle of the sphere kata, kata (shine shine) Rudràinku- 
Sena Samaya $amaya (O Rudra, suppress it with goad). Praves- 
aya, praveśaya (niake it enter), avesaya āveśaya (possess it) 
candasidharadhipataye Rudraya jfiápaya svaha (make it known 
to the wielder of the terrible sword, the Rudra svaha. This is 
Khadga Ravana mantra which contains one hundred and 
seventy syllables, 

176. Bhütàdhipataye svaha is the mantra for the worship. 
This is a mantra for the realised one. It can be realised perfectly 
by japa alone. 

177-179. After twenty thousand japas it is capable of 
grasping goblins. 

Hrim sphura sphura (throb throb), prasphura prasphura 
(throb well), ghataya, ghataya (kill, kill) hum. The mantra 
ends with phat. This great mantra consists of fifty one syllables. 
It is the weapon of Aghora. Aghora is its sage, the metre is tri- 
vrt. Aghora Rudra, the leader of the mantra, is stipulated as 
the deity. 

180-182. Heart consists of five letters, the head of six, 
tuft is recounted with ten, kavaca thread of the pair 
with twelve and astram (phat) with ten. He should fix them 
with letters, split them into groups of eleven, five, six and two 
letters eachon the head,in the eyes, in the mouth, in the throat, 
in the heart, in the navel, in the thighs in sequence as well as 
jn the knee, in the calves and the pair of feet. 

183. One should meditate upon the three-eyed Sadasiva, 
the Aghora who is dark-complexioned and who possesses ser- 
pents, whose garments and the unguents are red and who wields 
many kinds of weapon. 

184-185. The mantra is capable of restraining goblins and 
vampires. 

(Another mantra) Om vanta ($a) is stationed in la which 
is adorned with (1) and bindu (.) then páráva (pa), vaka (£a) is 


11I.91.186-197 1339 


joined with karna (u) and the mantra ends with varma (hum) 
and astra (phat). This is called Pasupatastra mantra. It 
contains six syllables. It removes minor evil planets. 

186-188. The six aügas are conceived by six letters. end- 
ing with hum and phat along with its jati (namah, svaha). 
One should meditate on Pasupati whose refulgence is like that 
of the midday sun, who is terrible, who has three eyes, who has 
serpents for his ornaments, who ha: ‘our faces and who holds 
various weapons, He should repeat che mantra six hundred 
thousand times. To the extent of one-tenth of it he should per- 
form homa with cow, ghee in the fire consecrated by the mantra. 
He should worship the deity in the altar of Siva along with the 
angas, mothers, lords of the worlds and their weapons. 

189. One should sprinkle water charged with this mantra 
on the face of one seized by goblins. As a result of the powerful 
influence. of this great mantra, he will cry out loud sharp cry. 

190. One who discharges the arrows charged with this 
mantra will instantaneously conquer the enemies like another 
Arjuna. 

191-195. The final letter of the alphabet (ksa) with 
bindu, obeisance unto Ksetrapala and namah (is the mantra of 
Ksetrapála). After fixing the six angas with the bija having 
six long vowels, he should remember the three-eyed deity who 
has the lustre of the blue mountain. He is naked. His ornaments 
are serpents and he holds the skull, iron club and wears tawny- 
coloured matted hair which is tied up. He should repeat the 
mantra a hundred thousand times. To the extent of one-tenth 
of it he should perform homa with milk puddings sprinkled with 
ghee. Then he should worship the lord Ksetrapala in the altar 
conceived to be made of dharma etc. along with the attending 
deities. With the deep respect he should offer oblations unto 
him together with the attendants. 

196-197. The following is the balimantra (the mantra for 
bali). Ehi ehi( come, come) vidvisam (the name repeated twice) 
bhafjaya bhafijaya (break. break) nartaya nartaya (dance, 
dance) vighnàn vinàéaya (remove the impediments) Maha- 
bhairava Ksetrapála balim, grhàna grhána svāhā. (accept, 
accept the oblation of Ksetrapála. This is called the Balimantra 
which bestows the desired good. 
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198-199. The aspirant should make a large ball of rice 
together with the side dish. During nights he should call 
Ksetrapála in mind according to the way mentioned before and 
offer oblations in his hand. Delighted with this offering 
Ksetrapála grants splendour, intellect, strength, health, 
brilliance, nourishment, fame, and glory. 


200-204. Heshould say Batuka in the dative and also apadu- 
ddhárana, then two kurus (kuru, kuru) and then Batuka in the 
dative. It ends with hrim and is preceded by om. This mantra 
consists of twentytwo syllables. The agas of the mantra are 
conceived by the syllables grouped into two, four, seven, four, four 
and one each. With great devotion he should meditate on thedeity 
who is a boy resembling the crystal in complexion. His face 
shines with the tresses of hair, whose limbs are brightened by 
divine embellishments, who has three eyes, who holds a staff 
and a trident, who is delighted and who brings about fearless- 
ness unto his devotees. He should repeat the mantra two million 
two hundred thousand times. He should restrict his diet to rice 
cooked in ghee and should have control over his senses. To the 
extent of one-tenth of it he should perform homa with gingelly 
seeds accompanied by sweet things. 

205-209. In the altar conceived by dharma in a lotus of 
great splendour, to which there will be the lotus of the ether 
that is abiding in a triangle within a hexagon, one should 
worship lord Batuka along with his agas and attending deities 
in due order. “Devour everyday the flesh and blood of persons 
belonging to the side of the enemy. Devour it in the company 
of your ganas accompanied by your dogs." This is called the 
Balimantra. The name of the enemy is kept within. Delighted 
with the mantra Batuka will be chopping off the army of the 
enemy. Highly furious he will distribute their flesh among his 
attendants. 


Cagdamantra : 

Arghiía (i), dànta (dha) joined with ra at the tip of 
head and stationed on lånte (va) (ürdhva). This Canda mantra 
consists of three syllables. The sage is Trika and the metre is 
anu$tup. 
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210-211. The mode of conceiving the angas is being 
mentioned. Diptà phat is the heart. Jvala phat is the head. 
Jvalamalini phat is the tuft. Phat is the Kavaca. Hana phat 
is the eye. Sarvajvalini phat is the next one. 

212-214. After performing the rite of fixation of the six 
angas he should meditate on lord Cande$a as follows : He has 
three eyes. His body is red. He is clad in red garments. He 
holds in his hands the trident, rosary, battle axe, and water- 
pot. He should repeat the mantra three hundred thousand 
times, To the extent of one-tenth of it he should perform homa 
with white gingelly seeds and rice grains mixed with the three 
sweet things. He should conceive the image by the mülamantra 
in the altar mentioned in the case of five-syllabled mantra. 

215. Ca along with bindu, then Candesvaráya namah is 
the mantra for the worship of Candesvara. 

216-218. The attending deities are the arigas, mothers, 
guardians of the quarters and the weapons, thunderbolts etc. One 
who is adept in the mantras pertaining to Siva should parti- 
cularly repeat the mantra of Candesvara. He attains all desired 
objects. He rejoices both here and hereafter. Narada, listen, I 
shall recount to you the divine hymn of MaheSvara. By 
reciting this at the time of worship, the mantras are realized 
and achieved. 

219. Obeisance, obeisance to Sankara who abides in all 
beings as their inner self and who is of the form of the earth, 
water, fire, wind, firmament, the lord of sacrifice, the moon 
and the sun. 

220. Obeisance, obeisance to the eternal light that is 
beyond the senses, unto one who abides in the Vedantas, to 
one who is identical with the Vedas and to one who is the origin 
of the Vedas, 

221. Obeisance, obeisance to Bhava, to Sambhu who 
cannot be specifically distinguished in gross or subtle form and 
to one who is the remover of all miseries of worldly existence. 

222. Obeisance, obeisance to one who is far away from 
the way of dialectics, who is the bestower of the fruit ofausterities, 
who is the liberal bestower of fourfold aims of life and who is 
omniscient. 
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223. Obeisance, obeisance to one without attributes, 
to one who has neither the beginning nor the middle and nor 
the end, who has dispelled all fears, to the supreme lord who 
is meditated upon by yogins. 

224. Obeisance, obeisance to the destroyer of time, unto 
the immanent one, to one who is difficult to be thought of, to 
one who shines with the moon, and to the destroyer of 
arrogance of Kandarpa (the god of Love). 

225. Obeisance, obeisance to the swallower of poison, to 
one who moves about riding on the shoulder of the bull, to 
one who has tied the matted hair with the garland of the 
river Ganga. 

226. Obeisance, obeisance to the purest one, to one of 
pure mood and to one who is the inner soul of the pure, to the 
destroyer of Pura, to the perfect one of auspicious name. 

227. Obeisance, obeisance to the one who is devoted to 
his devotees, to one who is the bestower of worldly enjoyment 
and liberation, to the lord of all worlds, to one who is without 
garments and to one who is the final resort. 

228. Obeisance, obeisance to the origin of Trimürtis (the 
three deities of Brahma, Visnu and Rudra) to one with three 
eyes, to the light of three lights (sun, moon and fire), to the 
remover of the cle of births. 

229. Obeisance, obeisance to one whose feet have been 
rendered pink in colour by the jewelset crowns of gods and 
demons, to the lovely one who has given over half of his limbs 
to his beloved wife. 

230. O brahmin, this hymn to Mahefa is the destroyer 
of all sins. It accords nearness to Siva and is the illuminator 
of all Tantras. 

231. This great scripture has been recounted to you. It 
is enlightening to the gods. It is the means to fulfil the desires 
of all worlds. 

232. O brahmin, the mantras that have been mentioned 
in a general way in this text are meant for the good of the 
people. They are the bestowers of fruitful achievement. 

233. Especially, the mantras the best among all, follow 
the Vaignava tradition, they are to be aspired after for fulfilling 
the four aims of life. 
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234. The mantras of Rama, the maniras of Krsna and 
the mantra of the mistress of Rasa (Radha), of the Sakta, 
Saura, of Ganesa and of Siva have been mentioned which 
are the bestower of grace. 

235. Among them, one should prefer those which are 
useful for the enlightenment of the self and which bestow 
liberation. 

236. O sage, I have told you about the worship of deities 
with devotion. Now tell me what more you desire to know. 


